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Introducere

Volumul acesta reprezintd rezultatul
unui efort de peste doua decenii in cercetarea
vietii spirituale a tracilor de nord.

Au fost, in primul rdnd, sdpaturile
arheologice efectuate in stepa Bugeacului
(Novoselskoe, Orlovka), podisul central
moldovenesc (Stolniceni) si Dobrogea (Jijila,
Telita-Celic Dere), la est, si Savarsin, in
vestul Romaéniei, de pe linia Dundrii
(Coslogeni, Cascioarele-S situri!), la sud,
pana in Transilvania (Covasna), spre nord. La
acestea se adaugd o serie de alte situri din
interiorul zonei mentionate, cum sunt
Gradistea, Pietroasa Mica-Gruiv Darii,
Hunedoara etc. Aceasta strategie in cercetare,
dublata si de sansd, mi-a dat posibilitatea sa
cercetez variate tipuri de situri: de la centre
rezidentiale (Cascioarele-D 'aia parte,
Covasna-Cetatea  Zdnelor) la  asezari
nefortificate (Gradistea, Cascioarele-Suvita
Hotarului), de la necropole (Coslogeni,
Telita-Celic Dere) la incinte sacre (Pietroasa
Mica-Gruiu Dadrii) ori situri incd greu de
clasificat (necropole sau incinte sacre?), cum
sunt Stolniceni ori Hunedoara-Grddina
Castelului. Am avut astfel ocazia sa descopar
variate tipuri de complexe si de artefacte ale
tracilor de nord din mileniul I a. Chr. si
primul secol al erei crestine. Desigur, aceste
sapaturi au fost efectuate de echipe
multidisciplinare, deseori coordonate
impreuna cu alti colegi, dintre care ii
amintesc aici pe Paul Damian, Ion Niculita,
Vladimir Vanciugov, Viorica Crisan, Sabin
Adrian Luca, Gavrila Simion.

La acestea se adaugd numeroase vizite
de documentare pe santiere reprezentative din
sudul Dunérii, intre care amintesc
monumentele din  zona  Sboryanovo-
Sveshtari, cercetdari coordonate de Diana
Gergova, ori din sudul Balcanilor, conduse de
Georgy Kitov.

Introduction

This volume is the result of over two
decades of research into the spiritual life of
the northern Thracians.

Field research  consisting  of
archaeological excavations in the Bugeac
steppe (Novoselskoe, Orlovka), the central
Moldavian plateau (Stolniceni) and Dobrogea
(Jyila, Telita-Celic Dere) to the east, and
Savarsin, in western Romania, along the
Danube (Coslogeni, Cascioarele-5 sites!) to
the south, as far as Transylvania (Covasna) to
the north. There are also a number of sites
inside the area outlined, such as Gradistea,
Pietroasa Mica-Gruiu Ddrii, Hunedoara etc.
This research strategy, plus luck, has allowed
me to research different types of sites: from
residential centers (Céascioarele-D’aia parte,
Covasna-Cetatea Zdnelor) to unfortified
settlements (Gradistea, Cascioarele-Suvita
Hotarului), from necropolises (Coslogeni,
Telita-Celic Dere) to sacred enclosures
(Pietroasa Mica-Gruiu Darii) and sites still
difficult to classify (necropolises or sacred
enclosures?), such as Stolniceni or
Hunedoara-Gradina Castelului. The
excavations made have led to discoveries of
various types of Thracian complexes and
artifacts from the 1* millennium BC and first
century of the Christian era. Certainly, these
excavations are the result of multi-
disciplinary teams, often coordinated with
other colleagues, of whom I would like to
mention Paul Damian, Ion Niculitd, Vladimir
Vanciugov, Viorica Crisan, Sabin Adrian
Luca, Gavrila Simion.

There were also many visits for
documenting purposes on representative
excavation sites south of the Danube,
including the monuments in the Sboryanovo
Sveshtari area, where Diana Gergova is
running the research, or in the southemn
Balkans, where Georgy Kitov is in charge.
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Cercetarile din teren au fost dublate,
desigur, de un studiu asiduu in biblioteci din
mari centre universitare §i de vizitarea unor
santiere i muzee din Europa.

Tot acest efort intens de cercetare a
vietii spirituale a tracilor nordici a fost
valorificat, pe langd numeroasele comunicari
la manifestari stiintifice din tara si strainatate,
prin publicarea a peste 30 de studii, unele in
colaborare, §i a patru volume (doud impreuna
cu prietenul meu Gelu Florea), referitoare
numai la viata spirituala a geto-dacilor.

Acum am considerat cd este
momentul unei sinteze care sd prezinte
principalele domenii ale spiritualitdfii geto-
dacilor: cum anume se raportau oamenii la
divinitéti ori la spirite, care era imaginarul lor
si cum si-l reprezentau, care erau credintele
lor despre «lumea de dincolo». Desigur,
fiecare din aceste teme majore va fi
dezvoltatd pe mai multe paliere, in functie si
de baza documentard de care dispunem. Ne
vom referi cu precddere la marturiile
arheologice, dar vom lua in considerare si
sursele scrise.

Desi se adreseazd, in primul réand,
specialistilor, volumul este scris intr-un
limbaj accesibil §i oamenilor de culturé ce se
intereseaza de aceste fenomene; de aceea,
aparatul critic nu este stufos, dar in el se
regasesc, totusi, informatiile bibliografice
esentiale pentru cei care doresc sa-si
imbogdteascd cunostintele privitoare la
fenomenele analizate. Pentru a fi accesibil i
cercetatorilor strdini volumul apare in limbile
romana si engleza. Desigur, acest volum este
cel mai recent dintr-o serie lungéd de carti si
studii dedicate spiritualitdtii tracilor. Din
randul cercetatorilor care au adus contributii
importante in acest domeniu 1i amintim pe
Petre Alexandrescu, Ioan Horatiu Crisan,
Dumitru  Berciu, Silviu Sanie, Mihai
Gramatopol, Mircea Babes, Nicolae
Conovici, Dinu Antonescu, Gelu Florea, din
Romania, apoi lvan Marazov, Ivan
Venedikov, Alexander Fol, Mieczyslaw

Obviously, the on-site research was
accompanied by intense studies in great
universities and visits to European excavation
sites and museums.

All  this intense effort into
researching the Thracians’ spiritual life
generated, besides the many lectures at
specialty events in the country and abroad,
over 30 published studies, some of them
written in collaboration with others, and four
books (two of them together with my friend
Gelu Florea) focused on the Geto-Dacian
spiritual life.

We believe now is the time to put
together a synthesis that would delve into the
main fields of Geto-Dacian spirituality: how
people saw themselves in relation to the gods
or the spirits, what their imagery was like and
how they rendered it, what their beliefs of the
“world beyond” were. Each of these major
topics will naturally be developed on several
levels, depending on the data available. We
will focus in particular on archaeological
evidence, but written sources will also be
taken into account.

Although this volume is targeted
primarily to specialists, it is written in a style
that is also accessible to the educated that are
interested in these topics; to that end, the
critical apparatus is not too intricate but still
manages to include all of the essential
bibliographical info necessary for those that
might want to improve their knowledge of the
phenomena in question. This volume is
published in both Romanian and English, so
that it is accessible to foreign researchers as
well. Of course, this volume is the latest in a
long series of books and studies dedicated to
the Thracian spirituality. Of the specialists
that made major contributions to this field,
we would like to mention Petre
Alexandrescu, loan Horatiu Crisan, Dumitru
Berciu, Silviu Sanie, Mihai Gramatopol,
Mircea Babes, Nicolae Conovici, Dinu
Antonescu, Gelu Florea, from Romania, then
Ivan Marazov, Ivan Venedikov, Alexander
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Domaradzki, Diana Gergova, Georgi Kitov,
Milena Tonkova, din Bulgaria.

Prilejul  publicdrii  §i  lansérii
volumului este Colocviul international
“Sanctuare si locuri de cult din epoca fierului
in lumea tracilor”, organizat la Brasov, intre
19-21 octombrie 2006; este totodatd o ocazie
de a face un bilant privind stadiul cercetarii
locurilor de cult din lumea tracilor.

in final, doresc si multumesc atat
colegului Radu  Stefanescu, directorul
Muzeului Judetean de Istorie Brasov,
institutie care a finantat volumul, cat si lui
Mihai Sirbu si Liviei Sirbu, care au efectuat
traducerea in limba engleza, Stelei Burciu i
lui Roberto Tandsache, pentru calitatea
ilustratiei.

Fol, Mieczyslaw  Domaradzki, Diana
Gergova, Georgi Kitov, Milena Tonkova,
from Bulgaria.

The volume is published and launched
on the occasion of the Intemnational
Colloquium “Thracian Sanctuaries and Cult
Sites from the Iron Age”, held in Brasov
between October 19 and 21, 2006. This is
also a good opportunity to see where we
stand in terms of research on the cult sites
from the Thracian world.

Finally, I would like to thank my
colleague Radu Stefanescu, head of the
County Museum of History Brasov, the
institution that financed the book, as well as
to Mihai Sirbu and Livia Sirbu, who did the
English translation, and to Stela Burciu and
Roberto Téanasache for the quality of the
illustrations.
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I. Geti, daci, geto-daci
(500 a. Chr.-106 p. Chr.)

Getii sunt mentionati in izvoarele
scrise incd de la sfarsitul sec. VI a. Chr., cu
ocazia expeditiei lui Darius impotriva scitilor,
din 514-513 a. Chr. (Herodot IV, 93), iar
dacii, in mod cert, abia pe la mijlocul sec. I a.
Chr. (Tulius Caesar, De bello Gallico VI, 25),
eventual de la sfargitul sec. II a. Chr.
(Frontinus, Stratagemata 11, 4, 3).

Reflecta aceste surse scrise §i 0
realitate istorica sau ele sunt conjuncturale
reprezintd doar momentele cénd tracii nordici
au intrat in contact cu evenimente de istorie
universala? Acest decalaj cronologic de
aparitie in sursele scrise, intre geti si daci, se
reflectd si in sfera manifestarilor spirituale?
Vom incerca sa raspundem la aceste intrebari.

Nu vom  discuta  etimologia
denumirilor de «geti» §i «daci» Intrucat
aceste informatii se gadsesc intr-un sir de
lucréri (Istoria Romdniei 1, 2001, p. 417-429)
si nu constituie subiectul acestui volum.
Vrem doar sd precizim cd vom utiliza
denumirile de «geti» si «daci» nu ca
desemnand popoare diferite, intrucat este
vorba tot de traci nordici, ci doar cu sensul ci
ele indicd perioade §i zone cand/unde elitele
lor au devenit expresive prin monumente,
artefacte si iconografie.

De altfel, autorii antici sunt categorici
in a afirma cd nu se pot face deosebiri etno-
lingvistice semnificative intre geti si daci.
Astfel, Strabon noteazda (VII, 3, 12) ca “A
existat §i o altd impartire a teritoriului din
cele mai vechi timpuri: cici pe unii (autorii) i
denumesc daci, iar pe altii geti. Getii sunt cei
care se intind spre Pont si spre Résarit, iar
dacii cei care locuiesc in partea opusa, spre

I. Getae, Dacians, Geto-Dacians
(500 BC -106 AD)

The Getae are present in the written
sources as early as the end of the 6™ century
BC, on the occasion of Darius’s expedition
against the Scythians in 514-513 BC
(Herodotus 1V, 93). The first certain mention
of the Dacians is around mid-1* century BC
(Iulius Caesar, De bello Gallico VI, 25),
probably at the end of the 2™ century BC
(Frontinus, Stratagematall, 4, 3).

Do these written sources reflect a
historical reality or just certain episodes do
they represent only the moments the Northern
Thracians came in contact with events of
significance to world history? Does this time
gap in the written sources between the Getae
and the Dacians show in the spiritual
manifestations? We will try to answer these
questions.

We will not discuss the etymology of
the terms “Getae” and “Dacians” because this
sort of info is available in a number of papers
(History of Romania 1, 2001, p. 417-429) and
it is not the purpose of the present volume.
We would just like to make clear that we will
use “Getae” and “Dacians” not to mean
different peoples, because we are still talking
about the northern Thracians, but in the sense
of different times and periods when and
where their elites started to express
themselves by means of monuments, artifacts
and iconography.

In fact, the ancient authors say very
clearly that one cannot draw significant
ethno-linguistic borders between the Getae
and the Dacians. Namely, Strabo writes (VII,
3, 12) that “The land used to be divided from
the oldest times too: for some are called
Dacians by the authors, while others are
Getae. The Getae are those that spread
towards the Pont and the East, while the
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Germania si spre izvoarele Istrului” si ca
“dacii au aceeasi limba cu getii” (VII, 3, 13).
Trogus Pompeius mentiona ca “$i dacii sunt
o mliddita a getilor” (XXXII, 3, 16), iar Dio
Casius afirma “Eu ii numesc daci pe oamenii
pomeniti mai sus, cum isi spun ei ingisi i
cum le zic romanii, macar cé eu stiu prea bine
ca unii dintre greci 1i numesc geti”(XVII, 6,
2). Sintagma  “geto-daci”, creatie a
istoriografiei modeme, nu are in discursul
nostru nici o conotatie politica ori etnica, ci o
vom folosi doar atunci cdnd vom dezbate
probleme de ordin general din lumea tracilor
de nord.

A). 500-200/150 a. Chr.
Documentatia arheologica pe care o avem la
dispozitie ne oferd o imagine diferentiatd a
evolutiei societdtii autohtone din zonele nord-
balcanicdi  (intre = Balcani-Carpati-Marea
Neagrd), est-carpaticd (dintre Carpati si
Nistru), intracarpaticd (Transilvania) si de la
vest de Carpatii Occidentali (Banatul,
Crisana, Tisa superioara).

Din zona dintre Balcani-Carpati-
Marea Neagra avem o documentatie relativ
bogatd si variata - izvoare literare, inscriptii si
descoperiri  arheologice (asezari, cetéti,
necropole, tezaure, monede) astfel cd ne
putem face o imagine veridici asupra
evolutiei istorice de aici.

Este indiscutabil ca getii au constituit
aici principala fortd demograficd, economica,
politicd si culturald, fapt dovedit de
numeroasele vestigii cunoscute: asezari i
cetdti (peste 100), necropole (cu peste 1600
de morminte) si multe tezaure (Fig. 3).
Monumentalitatea unor centre rezidentiale, cu
ziduri din caramizi (Cotofenii din Dos,
Bézdéna), din piatra fasonata (Cascioarele,
Sboryanovo) sau nefasonata (Satu Nou) sunt
o expresie elocventa a ingeniozitétii tehnice §i
a resurselor materiale si umane de care au
dispus unele comunitéti i dinagti.

12

Dacians live in the opposite side, towards
Germania and the source of Istrus” and that
“the Dacians and the Getae speak the same
language” (VII, 3,13). Trogus Pompeius
mentions that “the Dacians too are a Getae
offshoot” (XXXII, 3, 16), while Dio Casius
says “I call Dacians the aforementioned
people, the same way they call themselves
and the Romans call them, although I know
all too well some of the Greeks call them
Getae” (XVII, 6, 2). The syntagm “Geto-
Dacian”, a creation of modemn historiography,
does not carry any political or ethnic
connotation in our discourse. It will be used
merely for purposes of discussing general
issues from the world of the northem
Thracians.

A). 500-200/150 BC. The
archaeological data allow us to have separate
images of the local society evolution in the
northem Balkans (between the Balkans-
Carpathians and the Black Sea), the eastern-
Carpathian region (between the Carpathians
and Dniestr river), the intra-Carpathian region
(Transylvania) and the one west of the
Western Carpathians (Banat, Crisana, Upper
Tisza).

From the Balkans-Carpathians-Black
Sea region we have a relatively rich and

varied documentation — literary sources,
inscriptions and  archaeological  finds
(settlements, fortresses, necropolises,

treasures, coins) enough to build a credible
image of the historical evolution of the
region.

It is beyond any doubt that the Getae
were the main demographic, economic,
political and cultural force in the area, as
evidenced by the many known vestiges:
settlements and fortresses (over 100),
necropolises (over 1600 tombs) and many
treasures (Fig. 3). The monumentality of
some residential centers, with brick walls
(Cotofenii din Dos, Bazdana), cut stone
(Cascioarele, Sboryanovo) or uncut stone
(Satu Nou), stand proof for the technical
ingenuity and material resources available to
some communities and dynasts.
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Prezenta unor constructii impozante
sub tumuli si inventarul din unele morminte
(zona  Sboryanovo-Sveshtari,  Agighiol,
Peretu), varietatea de piese din tezaure
(Baiceni, Craiova, Borovo, Lukovit, Letnica),
plus unele descoperiri izolate (Poroina,
Poiana-Cotofenesti, Razgrad, Portile de Fier),
majoritatea din aur sau argint, sunt atdt o
madrturie graitoare a bogétiei §i a fastului de la
unele curti princiare, cdt §i o expresie a unei
ideologii regale.

Aceste descoperiri indicd atit o
puternicd ierarhizare a societatii, cat si
existenta unor structuri politice, uniunile de
triburi, poate chiar regate (vezi momentul
Dromichaites). De altfel, autorii antici sau
inscriptiile ne transmit numele unor regi ori
sefi locali, cum sunt Dromichaites,
Zalmodegikos, Rhemaxos. Numai prin
importantele resurse de care au dispus acesti
basilei se poate intelege opozitia acestora la
incercdrile de cucerire ale unor mari
comandanti de osti, ca Darius (514/ 513 a.
Chr.), Filip al II-lea (339 a. Chr), Atheas (339
a. Chr), Alexandru cel Mare (335 a. Chr.) sau
Lysimah (cca. 300- 290 a. Chr.).

Informatiile despre evolutia societétii
autohtone in zona dintre Carpatii Orientali si
Nistru se bazeazd, practic, doar pe datele
oferite de cercetdrile arheologice. Constructia
unor morminte (Cucuteni), bogitia unor

tezaure (Stancesti, Biiceni),
monumentalitatea unor asezari fortificate
(Stancesti, Cotnari, Bunesti-Averesti,
Butuceni), sunt tot atdtea  marturii

concludente despre existenta unei aristocratii
cu multe resurse materiale §i aparitia unor
puternice uniuni tribale.

Pentru spatiul nord-balcanic i
extracarpatic se impune o observatie majora-
pe parcursul unui secol §i jumatate (+ 400-+
250 a. Chr) sunt asociate in aceleasi zone trei
tipuri de monumente semnificative: centre
rezidentiale, morminte impozante §i tezaure
din metale pretioase (Fig. 3).

The  presence  of  impressive
constructions under the tumuli and the
inventory in some of the tombs (the area
around Sboryanovo-Sveshtari,  Agighiol,
Peretu), the varied nature of the items in the
treasures (Baiceni, Craiova, Borovo, Lukovit,
Letnica), plus some isolated discoveries
(Poroina, Poiana-Cotofenesti, Razgrad, Iron
Gates), most of them made of silver or gold,
show the wealth and luxury at some of the
princely courts, and are at the same time an
expression of the royal ideology.

These discoveries are evidence of a
strong hierarchy in the society, as well as of
political structures, unions of tribes, perhaps
even kingdoms (see the Dromichaites
moment). In fact, the ancient authors or the
inscriptions show us the names of kings or
local chiefs, such as Dromichaites,
Zalmodegikos, Rhemaxos. Only the major
resources under the control of these basilei
can explain their opposition to the conquest
attempts by great army leaders, such as
Darius (514/ 513 BC), Philip II (339 a. Chr),
Atheas (339 BC), Alexander the Great (335
BC) or Lysimachus (around 300- 290 BC).

Practically, the data on the evolution
of the society between the Eastern
Carpathians and Dniestr river are based solely
on archaeological research. The manner in
which some tombs were constructed
(Cucuteni), the wealth of some treasures
(Stancesti, Bdiceni), the monumentality of
certain fortified settlements (Stdncesti,
Cotnari, Bunesti-Averesti, Butuceni), are
conclusive evidence of an aristocracy with
plenty of resources, as well as of the
emergence of strong unions of tribes.

Insofar as the northern-Balkans and
extra-Carpathian space is concermed, one
observation cannot be missed — three types of
important monuments (residential centers,
imposing tombs and precious-metal treasures)
are associated with one another in the same

areas throughout a century and a half (+ 400 -
+ 250 BC) (Fig. 3).
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Despre evolutia istoricd a dacilor din
spatiul intracarpatic avem putine informatii.

Din zonele de campie si de podis ale
Transilvaniei (circa 330-170 a. Chr.) se
cunosc numeroase asezari §i morminte
celtice, dar nici celtii n-au “facut istorie",
intrucit nu cunoastem centre fortificate,
morminte (exceptie Ciumesti) sau tezaure
celtice bogate (Zirra 1971, p. 171-238; Sirbu
2006y, p. 191-220). Se poate presupune ca, pe
madsura trecerii timpului, celtii intracarpatici
decad, probabil si fiindca se aflau la periferia
lumii celtice. Atat in asezarile, cit §i in
necropolele celtice s-au descoperit, in diverse
proportii, vase dacice.

Trebuie precizat cd nu se cunosc
asezdri ori necropole celtice in depresiunile
din jurul coroanei interioare a Carpatilor
(exceptie, zona Bistritei); in schimb, in aceste
depresiuni au inceput sd fie descoperite
agezadri orl necropole dacice.

Si informatiile privind zona de
dincolo de Muntii Apuseni sunt putine. Aici
celtii au ocupat teritoriul dintre Somes §i
Mures, cu o extindere spre Bega, iar dacii,
Banatul montan pinda la Dundre si
Maramuresul. Din zona Banatului se cunosc
asezari fortificate (Liubcova), necropole (ex.,
Savarsin, Gruia), plus descoperiri izolate de
coifuri din bronz (Cuptoare-Sfogea, Gavojdia,
ultimul cu aplicatii figurative din argint). in
Maramures s-au gasit doar asezari ale dacilor,
unele fortificate, ceea ce demonstreaza ca ei
au ocupat acea regiune.

Pe baza documentatiei de care
dispunem  putem  presupune  ocuparea
diferentiata a teritoriului de cdtre comunitatile
celtice §i dacice, dupa tipul ochiurilor plasei
de pescuit, iar relatiile de schimb dintre cele
doud neamuri au fost destul de intense.
Probabil ca, timp de peste un secol si
jumadtate, celtii au fost cei care «au facut
legea » in Transilvania, intre Mures si Somes,
la vest de Muntii Apuseni. Altfel ar fi greu de
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There is little data on the Dacians’
historical evolution in the intra-Carpathian
space.

We know of many Celtic settlements
and tombs in Transylvania’s plains and
plateaus around 330-170 BC, but the Celts
did not really “make history” because there
aren’t any tombs (save for Ciumesti), fortified
centers or rich Celtic treasures (Zirra 1971, p.
171-238; Sirbu 2006,, p. 191-220). We can
assume that, as time went by, the intra-
Carpathian Celts declined, perhaps in part
because they were at the edge of the Celtic
world. Dacian vessels were found, in various
percentages, in both Celtic settlements and
necropolises.

We neced to make clear that there
aren’t any known Celtic settlements or
necropolises in the valleys around the interior
Carpathian crown (except for the Bistrita
region), but these valleys are starting to yield
Dacian settlements or necropolises.

The data from the area beyond the
Western Carpathians are scarce as well. Here,
the Celts used to occupy the region between
Somes and Mures rivers, extending towards
Bega river, while the Dacians had the
mountainous Banat all the way to the
Danube, and Maramures. From the Banat
region, we have fortified settlements
(Liubcova), necropolises (e.g. Savarsin,
Gruia), plus isolated discoveries of bronze
helmets (Cuptoare-Sfogea, Gavojdia, the last
one with silver figurative decoration). There
are only Dacian settlements in Maramures,
some of them fortified, which shows they
used to inhabit the area.

Based on the evidence available, we
can assume the Celtic and the Dacian
communities occupied the region in an
interweaving manner, like the empty spaces
in a fishnet. It is likely that the Celts “ran”
things in Transylvania and between Mures
and Somes rivers, west of the Western
Carpathians, for over a century and a half.
Otherwise, it would be difficult to explain the
lack of relevant monuments (fortified
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explicat lipsa unor monumente relevante
(asezari fortificate, morminte tumulare si
tezaure) care sa poatd fi atribuite dacilor,
intrucdt inventatul comun (mai ales tipurile
de vase ceramice) este similar cu al getilor
din Moldova, Muntenia ori Oltenia.

B). (200/150 a. Chr.-106 p. Chr.).
Incepand cu mijlocul sec. II a. Chr. se
constatd o crestere demografici deosebitd,
fenomen reflectat in Inmulfirea spectaculoasa
a asezarilor, a cetdtilor, a tezaurelor si a
locurilor de cult. Totodati, se constati
raspandirea tehnologiilor avansate ale epocii
in  domeniile agriculturii, metalurgiei,
constructiilor, olaritului, ca $i intensificarea
schimburilor comerciale si asimilarea unor
tehnologii si influente artistice din lumea
elenisticd si romana.

Descoperirile arheologice
demonstreaza, fara echivoc, deplasarea, de pe
la mijlocul sec. al II-lea a. Chr., a centrului de
putere dinspre spatiul extracarpatic inspre cel
transilvanean; cea mai clard expresie a
fenomenului este, indubitabil, salba de cetiti
si sanctuare din zona Muntilor Orastiei.

Marile centre rezidentiale, la inceput
probabil sedii ale unor uniuni de triburi, vor fi
integrate in sistemul de apdrare si de
administrare  al  regatului  dacic, iar
concentrarea elitelor in ele va duce la
intensificarea productiei mestesugiresti i a
schimburilor comerciale. Materialul
arheologic descoperit in centrc ca Brad,
Ricatau, Poiana, Birbosi, Piscu Crasani,
Popesti, Ocnita, Sighisoara sau Covasna
indica existenta unei populatii prospere care
se aproviziona de la negutatorii veniti din sud
atdt cu vinuri §i uleiuri, cit §i cu vase de
bronz, sticla ori cu recipiente ceramice de lux.

Este indubitabil ca progresul vizibil al
societatii dacice s-a bazat pe inteligenta si pe
pragmatismul elitelor aristocratice, laice §i
religioase. Gratie cuceririi i controlului pe
care Burebista l-a exercitat asupra coloniilor
grecesti, chiar daca el a fost de scurtd durata,
se poate vorbi de un import tehnologic din
lumea elenisticd. Participarea unor arhitecti,

settlements, tumular tombs and treasures)
attributable to the Dacians, because the joint
inventory (ceramic vessels in particular) is
similar to that of Getae from Moldavia,
Walachia or Oltenia.

B). (200/150 BC - 106 AD). Starting
with mid-2" century BC, a demographic hike
takes place, which shows a spectacular rise in
the number of settlements, fortresses,
treasures and cult sites. At the same time, the
advanced techniques of the time in
agriculture, blacksmithing, constructions and
pottery are spreading, the commercial trade
develops and artistic influences and
technologies from the Roman and Greek
world are being assimilated.

The archaeological finds show beyond
any doubt that, starting with mid-2" century
BC, the center of power shifted from the
extra-Carpathian space to the Transylvanian
one. The clearest evidence of this is the ring
of fortresses and sanctuaries in the Orastici
Mountains region.

The great residential centers, which
probably started as headquarters for the
unions of tribes, will be integrated in the
Dacian kingdom’s defense and administration
system, and the concentration of the elite in
them will energize the crafts and the trade.
The archaeological material found in centers
such as Brad, Racitau, Poiana, Barbosi, Piscu
Crasani, Popesti, Ocnita, Sighisoara or
Covasna prove the existence of a prosperous
population that purchased wines and oils, as
well as bronze or glass vessels and luxury
pottery from traders coming from the south.

No doubt, the clear progress of the
Dacian society relied on the intelligence and
pragmatism of the aristocratic elites, lay and
religious. Burebista’s conquest and control of
the Greek colonies, short though it may have
been, means we can speak of a technology
import from the Greek world. The
contribution of Greek architects, engineers
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ingineri §1 mesteri greci la constructia
sistemului de fortificatii si a sanctuarelor din
Muntii Oréstiei este sugerata atat de planurile
si de modul de construire a zidurilor din
piatrd fasonatd ale cetatilor, concepute dupa
regulile avansate ale artei militare din epoca,
cit §i de grandoarea unor temple.
Descoperirile atestd faptul cd urmasii lui
Burebista au continuat, cel putin in zona
Muntilor Oréstiei, acest efort constructiv
pand in preajma razboaielor daco-romane.
Prin constituirea regatului dacic de
citre Burebista s-a creat un nou centru de
putere in sud-estul Europei, bazat pe
importante resurse demografice i economice,
plus un potential militar redutabil (Strabon
VII, 3, 13). Construirea numeroaselor cetati,
integrate intr-un sistem de apdrare a coroanei
Carpatilor, si a unor tipuri similare de temple
cu evident rol pandacic, este expresia unor
structuri institutionale coerente pornite de la o
autoritate  centrala. Aceste realitati
demonstreaza ca armata §i sacerdotii au fost
pilonii de baza ai regatului dac, fapt
evidentiat §1 de asocierea cetdti-temple.
Fenomenul este sesizat si de izvoarele scrise,
asa cum sunt, de exemplu, informatiile
transmise de Strabon (VII, 3, 11), Iulian
Apostata (Impdratii 22, 5-10) ori Criton (prin
Suidas), care ne releva stransa legétura dintre
credinte §i razboi, dintre rege i sacerdoti.

Din pacate, nu se cunosc detaliile de
depasire a particularitdtilor tribale si de
impunere a unei puteri unice (regatul). Forta

militara a lui  Burebista, interesele
conjuncturale ale unor sefi locali si religia au
fost, fara 1indoiala, pilonii constituirii
regatului.

Pozitia atotputernicé a regelui se baza,
dincolo de forta armelor, pe o putemnicd
componentd religioasa, fapt mentionat i de
Strabon ”Céci supusii lui credeau ca regele da
poruncile sfatuit de zei. Obiceiul acesta a
continuat pand in zilele noastre... Pe cand
domnea asupra getilor Burebista (...) cinstea
mai sus amintitd o avea Deceneu” (VII, 3, 5).
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and craftsmen in the construction of the
fortifications and sanctuaries system in the
Orastiei Mountains shows in the manner the
plans and the cut-stone walls of the fortresses
were done, namely based on the advanced
rules of the military art of that time, as well as
in the magnificence of certain temples. The
discoveries prove that those that came after
Burebista continued this construction effort,
at least in the Orastiei Mountains, until
around the Dacian-Roman wars.

The emergence of the Dacian
kingdom under Burebista created a new
power center in Eastern Europe, based on
important demographic and economic
resources, plus fearsome military potential
(Strabo VII, 3, 13). The construction of many
fortresses, integrated in a defense system of
the Carpathians crown, and of similar temples
with an obvious pan-Dacian role is the result
of consistent institution structures generated
by a central authority. These realities show
that the army and the clergy were the
essential pillars of the Dacian society, as do
the fortresses — temples associations. The
written sources themselves notice this, as
seen in the information transmitted by Strabo
(VII, 3, 11), Julian the Apostate (The
Caesars, 22, 5-10) or Criton (via Suidas),
which reveal the tight connection between
beliefs and war, between the king and the
priests.

Unfortunately, we do not have the
details on how they managed to get past the
tribal particularities and impose a single
power (the kingdom). Certainly, Burebista’s
military power, the interests of local chiefs
under the circumstances and religion were the
foundation for building the kingdom.

The king’s all-powerful position
relied not just on war, but also on a strong
religious component, as mentioned by Strabo
“For his subjects believed the king gave the
orders as counseled by the gods. This habit
continues to our days...When Burebista was
ruling of the Getae (...) the aforementioned
honor belonged to Deceneus” (VII, 3, 5).
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Impozantele sanctuare §i sursele scrise
atestd existenta unui sacerdotiu numeros $i
ierarhizat, in frunte cu un mare preot.
Probabil cd regele si marele preot de la
Sarmizegetusa Regia, datoritd prestigiului, §i-
au exercitat, intr-o forma sau alta, influenta
asupra lumii dacice chiar dupa dezmembrarea
regatului lui Burebista. Reconfigurarea unui
puternic regat dupd aproape un secol §i
jumatate, sub Decebal sau predecesorii sai,
intr-o forma mai restransa, dar mai omogena,
este o dovadd elocventd despre autoritatea
politica §i spirituald a centrului din Muntii
Oragstiel.

Aristocratia « de curte » din perioada
regatului avea o traditie stralucitd in « printii
de aur si argint » ai sec. IV-III a. Chr., dar
situatia ei este acum diferitd. Dacd in
perioada anterioara era vorba de o constelatie
de dinagsti locali ce-si etalau statutul inalt prin
piese de prestigiu, acum aristocratia din
teritoriu a fost inregimentata sub comanda lui
Burebista, ierarhiile devenind mult mai stricte
iar tendintele de independentd nu mai erau
tolerate. O dovadad clard in acest sens este
lipsa unor tipuri de piese de ceremonie
(coifuri, cnemide, rhytoane, pocale,
hamasament) din aur §i argint, din morminte
ori tezaure, ce facuserd gloria secolelor
trecute, cu scene care etalau statutul inalt al
dinastilor locali.

Tezaurele din argint, citeodata aurit,
de piese de podoaba (fibule mari cu noduri,
colane, bratari multispiralice, falere), de vase
(cupe cu picior, mastoi) si de monede, care
dateaza de la sfarsitul sec. al Il-lea a. Chr. si
pana la inceputul erei crestine, sunt expresia
noilor ierarhii politice §i religioase §i aveau
menirea de a sublinia statutul social al
detinatorilor lor, anume elitele laice si
razboinice.

Majoritatea locuitorilor Daciei ce
traiau in numeroasele asezari nefortificate era
constituitd din oamenii de rand, diferentiati
prin avere §i, poate, printr-un anume statut in
comunitati. Atestati prin produsele si
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The imposing sanctuaries and the
written sources attest the presence of a
numerous and hierarchical clergy, headed by
a high priest. Perhaps prestige allowed the
king and the high priest in Sarmizegetusa
Regia to exert, some way or another, their
influence on the Dacian society even after
Burebista’s  kingdom fell apart. The
reappearance of a strong kingdom almost a
century and a half later, under Decebalus or
his predecessors, in a smaller, but more
consistent, form, stands proof of the political
and spiritual authority in the Orastiei
Mountains.

The “court” aristocracy from the
kingdom period had a great tradition when it
came to the “golden and silver princes” of the
4"_3" centuries BC, but things are different
now. Whereas before this there was a
constellation of local rulers showing their
high status by means of prestige items, now
the province aristocracy was aligned under
Burebista, the hierarchy was much stricter
and the signs of independence were no longer
tolerated. The clear evidence is the lack from
tombs and treasures of certain types of silver
and gold ceremony pieces that used to be the
glory of centuries past (helmets, greaves,
rhytons, goblets, hamess items), items with
scenes showing the local dynasts’ high status.

The silver - sometimes, gilded -
treasures, consisting of adomment items
(large fibulae with knots, necklaces, multi-
spiral bracelets, phalerae), vessels (stemmed
cug)s, mastoi) and coins, from the end of the
2" century BC to the beginning of the
Christian era, are the expression of the new
political and religious hierarchical structures.
They were meant to underline the social
status of their owners, namely the lay and
warrior elites.

Most of the inhabitants of Dacia lived
in unfortified settlements and were common
people, separated in classes based on wealth
and, perhaps, a certain social status in the
community. It is possible the craftsmen, as
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atelierele din marile asezari, mestesugarii s-
au bucurat probabil de un statut aparte in
comunitdti §i societate, mai ales faurarii si
orfevrierii (Rustoiu 2002, p. 63-89).

% %k ok ok %

Descoperirile arheologice mentionate
atestd, cum era si normal, schimbari
importante in evolutia istorica a tracilor de
nord pe parcursul celor circa cinci secole pe
care le analizim acum. Aceste schimbari sunt
mult mai numeroase §i mai pregnante la
nivelul elitelor, care dispuneau de resurse
importante si de posibilitati de miscare, deci
erau mult mai permeabile influentelor strdine
decat populatia de rand, care forma acea
« majoritate ticutd » i unde traditia era
dominanta.

Din aceste motive vom analiza
manifestérile spirituale referitoare, in special,
la elite, in trei perioade distincte, pe care le
vom denumi astfel:

a). Epoca clasica a civilizatiei getice
include o perioadd de aproape doud secole
(400-225/200 a. Chr) si se referda la zona
dintre Balcani, Carpati si Marea Neagra;
monumentele caracteristice au fost centrele
rezidentiale, mormintele cu camere funerare
si tezaurele din aur si argint. Au existat, din
punct de vedere politic, uniuni de triburi
conduse de o constelatie de basilei,
inconjurati de cete de razboinici; uneori s-au
creat §i structuri de tipul regatelor (vezi
momentul Dromichaites). Toreutica era
regina meseriilor iar piesele tipice, din aur i
argint, erau echipamentul de ceremonie
(coifuri, cnemide, aplice, inele), vasele
pentru ospete (pocale, rhytoane, phiale, cini)
si piesele de hamasament. Paradigma
ideologica a elitelor, pusd in slujba
evidentierii statutului deosebit al dinastilor,
era exprimata printr-o serie de scene tipice:
cavalerul cu lancea, cu arcul ori cu vase in
mand, personajele masculine pe tron cu
simbolurile puterii ori efectuand libatii, apoi
personajele feminine inaripate, pe tron sau
oferind cavalerilor coroane ori inele sigilare;
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evidenced by the workshops and tools in the
large settlements, enjoyed a special status in
the community and the society, the
blacksmith and silversmiths in particular
(Rustoiu 2002, p. 63-89).

ok ok K K

The mentioned archaeological
discoveries attest, as expected, important
changes in the historical evolution of the
northern Thracians along the almost five
centuries under analysis. These changes are
more numerous and intense among the elites,
which had important resources at their
disposal and could move around, meaning
they were more prone to foreign influences
than the common people, which constituted
the “silent majority”, where tradition held its
own.

For these reasons, we will analyze the
spiritual manifestations, with a focus on the
elites, from three separate periods, called as
follows:

a). The classic period of the Getae
civilization spans almost two centuries (400 —
225/200 BC) and refers to the area between
the Balkans, the Carpathians and the Black
Sea. Its characteristic monuments consist of
residential centers, tombs with funerary
chambers and golden and silver treasures.
Politically speaking, there were unions of
tribes ruled by a constellation of basilei,
surrounded by bands of warriors; sometimes,
kingdom-like structures emerged (see the
Dromichaites moment). Toreutics was the
queen of crafts and the characteristic items
consist of ceremonial pieces (helmets,
greaves, appliqués, rings), feast vessels
(goblets, rhytons, phials, mugs) and hamess
items. The elites ideological paradigm, meant
to serve the special status of the dynasts, was
visible in a number of characteristic scenes:
the rider with a spear, a bow or vessels in
hand, male characters on the throne with the
symbols of power or performing libations,
then come winged female characters, on the
throne, or offering crowns or signet rings to
the riders; other major symbols are the
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alte simboluri semnificative erau ochii
apotropaici, pasarea unicorn cu peste in cioc
si iepure in gheare (Fig. 45-60; 77-82).

b). Epoca « obscurd » a civilizatiei
geto-dacice  (circa 225/200-150/125 a.
Chr)este o perioadd de restructurare
profunda a societdtii, datoratd unor cauze
interne §i externe. Poate cd investirea unor
resurse imense in fortificatii, in construirea de
tumuli uriasi §i de piese de prestigiu a dus la
secdtuirea  resurselor  societdtii,  prin
canalizarea lor spre consum si lux. De
asemenea, lumea elenisticd din zona pontico-
egeeand trecea prin ample restructurdri care
au avut efecte §i asupra tracilor. Desigur,
aceastd perioada nu este una de cezurd totala,
cdci ea nu este cu totul lipsitd de unele
realizdri artistice, doar ca piesele din aceasta
vreme nu exprimd o paradigmd -culturala
distincta, ci ele fac trecerea dintre cele doui
principale etape ale dezvoltarii lumii tracice
de nord. Printre schimbirile esentiale
petrecute in aceastd vreme amintim: pe de o
parte, renuntarea aristocratiei de rang inalt la
ritul inhumarii §i la inmormantari in camere
funerare sub tumuli, disparitia necropolelor
obisnuite, inclusiv pentru populatia de rand,
si a echipamentului de ceremonie (coif,
cnemide), a unor vase de baut (rhytoane,
phiale, pocale, cdni) si a aplicelor de
hamasament, din aur §i argint; pe de alla
parte, constatdm aparitia unor noi tipuri de
sanctuare, temple, cetati cu rol strict militar,
crearea unor noi tipuri de piese din argint ca
simboluri ale statutului social i a unor noi
tipuri de vase (ceasca-opait, fructiera, bolul
cu decor in relief), iar centrul de putere se va
muta in Transilvania.

¢). Epoca clasica a civilizatiei dacice
(circa 150/125 a. Chr.-106 p. Chr.) este o
perioada de renastere a tracilor de nord, dar
ea are, pe langd unele mosteniri, alte
coordonate geografice, sociale, politice si
religioase. « Vatra» ei de manifestare
expresiva este constituitd de Muntii Carpati §i
dealurile din jur. Acum are loc o puternicd
structurare a societdtii, cu ierarhii mult mai
stricte.
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apotropaic eyes, the unicom bird with fish in
the mouth and rabbit in the claws (Fig. 45-60:;
77-82).

b). The “obscure” period of the Geto-
Dacian civilization (around 225/200
150/125 BC) is a time of deep society
changes as a result of both internal and
external causes. Perhaps the huge investments
poured into fortifications, raising huge tumuli
and acquiring prestige items dried up the
society’s resources by channeling them into
luxury items. Also, the Hellenistic world in
the Pont-Aegean world underwent ample
changes that influenced the Thracian world as
well. This period is not one of a total break
from the past, for it is not entirely devoid of
some artistic accomplishments. It is just that
the items from this period are not a distinct
cultural paradigm, but rather the transition
between the main two periods in the
development of the northern Thracian world.
Among the essential changes that took place
during this time we can include the fact that
the high-ranking aristocracy is giving up on
the rite of inhumation and on burials in
funerary chambers under tumuli, and the
disappearance of standard necropolises,
including those for the common people, of
ceremonial gear (helmets, greaves), of
drinking vessels (rhytons, phials, goblets,
mugs) and of gold and silver hamess
appliqués. On the other hand, new types of
sanctuaries, tlemples and military-only
fortresses show up, new types of silver pieces
signaling social status are being created, new
types of vessels (rush-light cup, fruit bowl,
bowl with relief decorations) appear, and the
power center shifts to Transylvania.

c). Classic era of the Dacian
civilization (about 150/125 BC — 106 AD) is a
period of rebirth for the northern Thracians
but, besides certain legacies, it has also some
geographic, social, political and religious
particularities. Its “cradle” of expressive
manifestation consists of the Carpathian
Mountains and the surrounding hills. This is
the time of a highly structured society, with
stricter hierarchies.
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Regatul/regatele au fost structurile
politice caracteristice. Regele si marele preot
au constituit un tandem de forta ori ambele
functii s-au cumulat in mdinile unei singure
persoane, in jurul acestora polarizandu-se

elitele. Monumentele reprezentative sunt
centrele rezidentiale ce dispuneau de
fortificatii  (ex., Costesti, Piatra Rosie,

Covasna), cetatile cu rol strict militar si
templele, ultimele cu menirea de propagare a
religiei pandacice (ex., Sarmizegetusa Regia,
Augustin). Arta argintului, indeosebi in sec. |
a. Chr., metalurgia fierului i a lutului, mai
ales in sec. I p. Chr., cunosc o dezvoltare fara
precedent; practic, piesele din aur par a fi
disparut sau au devenit poate apanajul
regalitatii. Piese figurative, din argint, bronz,
lut si, mai rar, din fier, s-au descoperit pe
aproape tot teritoriul locuit de geto-daci. Si in
iconografie schimbadrile sunt majore. Pe de o
parte, se constatd perpetuarea unor scene ale
epocii anterioare, dar cu unele schimbari,
cum sunt cavalerul (devenit static),
personajele feminine inaripate ori in postura
de  «stipdna  animalelor »,  motivul
confruntarii pasdre-sarpe; pe de altd parte,
apar altele, ca personajele masculine
inaripate, mastile si busturile cu reprezentari
antropomorfe, medalioanele si vasele din lut
cu reprezentari figurative.
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The kingdom(s) were the
characteristic political structures. The king
and the high priest were a power duo or a
single person, around whom the elites
gathered. The representative monuments are
the residential centers with fortifications (e.g.
Costesti, Piatra Rosie, Covasna), the
fortresses serving purely military functions
and the temples, the latter meant to propagate
the pan-Dacian religion (e.g. Sarmizegetusa
Regia, Augustin). Silverwork (in 1* century
BC in particular), blacksmithing and pottery
(1" century AD in particular) experience an
unprecedented boom. The golden items seem
to have just vanished, or perhaps they became
the privilege of the royalty. Figurative silver,
bronze, clay and, more rarely, iron items are
found throughout close to the entire Dacian
territory. The iconography is not spared of
significant changes either. On the one hand,
one finds signs of legacies from the previous
era, but with new twists, such as the rider
(now static), winged female characters or
“beast mistress”, the motive of the bird-snake
confrontation. On the other hand, new
characters appear, such as winged males,
masks and busts with anthropomorphic
representations, medallions and clay vessels
with figurative representations.
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II. Oameni, zei, spirite: sanctuare,
locuri de cult si depuneri votive

1. Sanctuare, temple si locuri de cult
(sec. IV a. Chr.-sec. I p. Chr.)

Cercetarea, clasificarea si
interpretarea descoperirilor de cult din lumea
tracilor nordici (geto-dacii) au fost preocupari
constante ale arheologilor, arhitectilor ori ale
istoricilor religiei dar, cu toate acestea, inca
lipseste un studiu de sinteza la nivelul la care
a ajuns cercetarea fenomenului sacru pe plan
mondial §i analiza tuturor categoriilor de
descoperiri - monumente ori piese - pasibile
de mesaje sacre.

intre contributiile deosebite amintim
pe cele ale lui V. Parvan (1926, p. 633-642),
M. Eliade (1970), H. Daicoviciu (1972, p.
204-266), M. Babes (1977, p. 319-352), D.
Antonescu (1984, p. 43-95), Al. Vulpe (1986,
p. 101-111), N. Conovici, G. Trohani (1988,
p. 205-217), 1. H. Crisan (1987; 1993),
Conovici, Sirbu (1997, p. 105-115), V. Sirbu
(1993; 1995, p. 314-329; 2005, p. 95-102;
20062), S. Sanie (1995) si Rusu-Pescaru
(2005), dar multe aspecte, unele majore,
raman inca necunoscute, mai ales din cauza
dificultatilor domeniului, insuficientei
descoperirilor arheologice ori putinelor surse
scrise. De exemplu, incd nu existd o publicare
monograficd a celor mai importante centre
dacice de cult, cum sunt Sarmizegetusa

Regia, Costesti ori Piatra Neamt-Bdrca
Doamnei.

Vom prezenta, conform clasificarii pe
care o0 propunem, cdteva descoperiri

reprezentative, iar in final vom incerca sa
definim si sd comentam principalele tipuri de
sanctuare, temple si locuri de cult din lumea
geto-dacilor. Nu vom intra in detaliile
descoperirilor, ale clasificarii i variantelor de
reconstituire ale diverselor tipuri de temple,

I1. Man, gods, spirits: sanctuaries,
cult places and votive deposits

1. Sanctuaries, temples and cult sites
(4™ ¢. BC-1* c. AD)

The research, classification and
interpretation of the cult discoveries in the
Northern Thracian world (the Geto-Dacians)
have been constantly preoccupying the
archaeologists, architects or historians of
religions. Nevertheless, a synthesis reflecting
the high level of the worldwide research of
the sacred phenomena as well as the analysis
of all categories of finds — monuments and
objects as well - {transmitting sacred
messages, is not yet written.

Still, we have to mention some
outstanding contributions to the matter, such
as those of V. Parvan (1926, p. 633-642), M.
Eliade (1970), H. Daicoviciu (1972, p. 204-
266), M. Babes (1977, p. 319-352), D.
Antonescu (1984, p. 43-95), Al. Vulpe (1986,
p- 101-111), N. Conovici, G. Trohani (1988,
p. 205-217), I. H. Crisan (1987; 1993),
Conovici, Sirbu (1997, p. 105-115), V. Sirbu
(1993; 1995, p. 314-329; 2005, p. 95-102:
2006;), S. Sanie (1995) and Rusu-Pescaru
(2005). There are still some major gaps,
mainly because of this difficult field of
research, the small number of archaeological
discoveries and written sources. For example,
the most important Dacian cult centers, such
as Sarmizegetusa Regia, Costesti or Piatra
Neamt{-Bdrca Doamnei are not entirely
published.

We are going to present, according to
our classification, a number of representative
discoveries and try, as a conclusion, to define
and comment on the main types of
sanctuaries, temples and cult places in the
Geto-Dacians world. It is not our intention to
go further into the details of the discoveries,
the classification and the reconstruction of
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care pot fi gésite in lucrdrile mentionate,
efortul nostru  concentrandu-se  asupra
tipurilor de sanctuare, de temple si de locuri
de cult, ale echipamentului de cult,
reprezentdrilor figurative §i ofrandelor, a
locului si a rolului lor in viata spirituald a
geto-dacilor.

Datorita stadiului informatiilor si a
unor profunde schimbari care au avut loc in
viata spirituala a geto-dacilor, candva in sec.
[I-prima jumitate a sec. I a. Chr,
descoperirile vor fi prezentate pe doua etape
cronologice: 1) sec. IV-III a. Chr. si 2) sec. II
a. Chr.-I p. Chr.

l.a. Sec. IV-III a. Chr.

Din picate, in momentul de fata
dispunem de putine date, atat despre tipurile
de locuri de cult si de temple, cét si despre
echipamentul folosit ori ofrandele depuse.

Informatii mai multe avem din zona
Sboryanovo, intrucit de aici se cunosc atat
edificii de cult - ca la Demir Baba Teke,
ritualuri i depuneri de ofrande in incinte - ca
la Kamen rid ori Novite Korenezhi, ori
numele unei divinitdti cu  atributul
Phosphorios, din centrul rezidential. Demir
Baba Teke, locul de cult al cidrui element
central era un altar tdiat In stdncd, este
documentat incd din sec. IX-VIII a. Chr.; in
sec. IV-III a. Chr. au avut loc aici ample
amenajdri, in mai multe etape, ridicindu-se si
un edificiu cu baza din piatra, intrarea dinspre
est fiind marcati de doud roci masive, iar
ritualurile se desfasurau pe vetre cu
omphalos, in zond s-au descoperit vase
getice, modelate cu ména ori cu roata
(Balkanska 1998, p. 11-25, 29-48). De
asemenea, §i la Kamen rid, o incintd
delimitatd de un zid din piatrd, s-au
identificat, atat din sec. IX-VIII a. Chr, cat si
din sec. IV-III a Chr, altare, vetre si
depuneri votive (vase ceramice, unelte,
figurine antropomorfe) si oase umane
(Gergova 2004, p. 48-53) (Fig.87/1).

Este necesar sd evidentiem, deci, atat
varietatea locurilor de cult §i perioada
indelungata de utilizare a acestora, aproape pe
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various types of temples (one could find this
information in the above mentioned works).
All we intend to do is to concentrate on the
sanctuaries, temples and cult places types,
cult equipment, figurative representations,
offerings, their place and role in the spiritual
life of the Geto-Dacians.

Due to the stage of information and to
the deep changes in the spiritual life of the
Geto-Dacians sometime between the 2™ -
first half of the 1** century BC, we are going
to present the finds in two chronological
periods: 1) 4"-3" BC and 2) 2" BC-1* AD

1.a. 4-3 century BC

Unfortunately, at the present we have
very little data on the cult sites and temple
types, the equipment or the offerings.

More information is available for the
Sboryanovo region, as the finds include there
cult buildings — such as Demir Baba Teke,
rituals and offering deposits in enclosures,
such as Kamen rid or Novite Korenezhi, or
even the name of a deity Phosphorios, in the
residential center. Having as central element
an altar cut in the rock, the Demir Baba Teke
cult place is documented since the 9"-8"
century BC. In the 4.3 century BC, a great
deal of major constructions were raised here,
in several stages. They erected a stone-
basement building with the eastern entrance
marked by two massive rocks, and the rituals
were performed on fireplaces with omphalos.
A number of hand- or wheel-modeled Getic
vessels have been found in the area
(Balkanska 1998, p. 11-25, 29-48). At Kamen
rid, an enclosure marked by a low stone wall,
fireplaces and votive deposits (ceramic
vessels, tools, anthropomorphic figurines), as
well as human bones have been identified,
from the 9™-8" as well as 4™-3" centuries BC
(Gergova 2004, p. 48-53) (Fig.87/1).

Consequently, it is worth stressing
out, on one hand, the variety of the cult sites
and the long period of their usage, almost all
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tot parcursul mileniului I a. Chr., céat si
constructiile i echipamentul de cult — edificii
cu baza din piatra, altare din roca si din lut,
vase ceramice, monede, figurine
antropomorfe, alte piese din lut cu
semnificatii rituale.

in sec. IV-III a. Chr. pot fi incadrate
si locurile de cult de tipul “cdmpurilor de
gropi” de la Durankulak (Burow 1996, p.
427-441) si o parte din complexele de la
Bagachina (Bonev, Alexandrov 1993).

in zona Silistra s-au cercetat pesteri
(Fig.87/2) in care s-au identificat amenajari §i
altare, la baza acestora gasindu-se materiale
(fragmente de vase getice §i grecesti, monede
etc.) din sec. IV-IIl a. Chr. care indica
ritualuri i depuneri de ofrande (informatii
Georgy Atanasov si Diana Gergova).

La Butuceni, pe un promontoriu din
stdnga Rautului, s-a cercetat un important
centru rezidential getic, aparat de un zid din
blocuri de calcar cu doud paramente §i
emplecton, situat in mijlocul unei zone cu
numeroase asezari, unele fortificate. De aici
s-a publicat un complex de cult, situat in
nord-estul sitului, avind urmatoarea structura:
in centru se afla un altar oval din piatrd
(2,00m x 1,30m), ridicat cu circa 0,20-0,30m
mai sus decdt zona din jur, inconjurat, la
anumite intervale, de trei ‘“semicercuri”’
marcate prin 3, 6 si, respectiv, 12 gropi,
adanci de 0,40-0,60m, in care ar fi fost stalpi
de la un edificiu concentric; aproape de
acesta, spre nord, ar fi existat o altd
constructie rectangulard, de 6,40m x 2,40m,
cu doua camere, pereti din lemn §i nuiele
acoperite cu lut (Niculitd, Teodor, Zanoci
2002, p. 41). Ambele structuri au fost datate
in sec. IV-III a. Chr. Desi prezenta unui loc
de cult acolo este probabild, ne exprimam
unele rezerve in privinta existentei, in sec.
IV-1II a. Chr., a unui templu cu o asemenea
structurd, intrucat nu mai are nici o analogie,
nici contemporana §i nici ulterioara.

La Cascioarele-D aia parte, pe malul
sting al Dunarii, la doar circa 50 km de
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the 1°' millennium BC, and on the other hand,
the buildings and cult equipment  stone
edifices, rock and clay altars, pottery, coins,
anthropomorphic figurines, other clay objects
with ritual significance.

The “field of pits” type cult places at
Durankulak (Burow 1996, p. 427-441) and
some of the Bagachina complexes could be
dated in the 4™ —3" centuries BC (Bonev,
Alexandrov 1993).

In the Silistra region, the
archaeologists found caves (Fig.87/2)
containing altars inside, and a lot of materials
at the bottom (fragments of Getic and Greek
vessels, coins etc) that indicate the rituals
performed and the offerings deposited
(information from Georgy Atanasov and
Diana Gergova).

At Butuceni, on a promontory, left of
the Raut river, an important Getic residential
center has been excavated. Situated in the
middle of an area with a lot of settlements,
some of them fortified, it was defended by a
wall made of limestone blocks, two faces and
cmplecton. A cult complex in northeastern
part of the site has been published, its
structure being as follows: right in the
middle, there was an oval stone altar
(2.00x1.30m), 0.20-0.30m higher than the
area and surrounded, at certain intervals, by
three “semicircles” marked by 3, 6, and 12
pits, respectively, 0.40-0.60m deep. The
pillars of a concentric building could have
existed in these pits. Very close by, to the
north, there might havc been another
rectangular construction, 6.40x2.40m, with
two chambers made of wooden and wattle
covered with clay (Niculitd, Teodor, Zanoci
2002, (P 41). Both structures are dated in the
4™ -3 centuries BC Although it is likely for
a cult place to exist in the area, we have a few
doubts about the existence, in the 4" — 30
centuries BC, of such a temple, as there is no
analogy whatsoever, neither contemporary,
nor ulterior.

At Cascioarele-D ‘aia parte, on the left
bank of the Danube, only 50 km away from
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Sboryanovo-Sveshtari, se cerceteazd un
centru rezidential getic din sec. IV-III a. Chr.,
aparat de impresionante ziduri din lemn §i
pamant, din cardmizi nearse ori din blocuri de
calcar; situl este situat in mijlocul a
numeroase asezari din aceeasi epoca. in
partea centrald, cea mai finalta a
promontoriului, s-au descoperit vestigiile a
doud mari edificii rectangulare cu peretii din
lemn i lut, construite aproape in aceeasi
zond; in primul edificiu s-a aflat un altar
decorat (eschara) si o vatra, iar in al doilea
trei vetre, una peste primul altar, iar una, cu
mijlocul concav, spre sud-vest; in apropierea
lor s-au identificat doud gropi, in prima
gasindu-se patru vase intregi in care au fost
depuse, probabil, ofrande alimentare, iar in
cealaltd, printre alte materiale, un craniu
uman (sdpaturi V. Sirbu, D. Serbénescu, P.
Damian).

La Stolniceni, in podisul central
moldovenesc, se cerceteaza un sit de aproape
10ha inconjurat de doua impresionante valuri,
in interiorul cdruia s-au identificat doar
citeva zeci de tumuli; in cei doi tumuli sapati
s-au identificat zeci de indivizi inhumati, in
diverse pozitii §i cu orientari diferite, cu
schelete intregi ori doar parti de schelete, ce
se dateaza in sec. IV-III a. Chr. Dacad avem in
vedere anumite caracteristici ale sitului -
prezenta doar a tumulilor in aria fortificata,
numdrul mare de schelete din tumuli, lipsa
unor parti de la unele schelete si a unor reguli
unitare de orientare §i depunere, existenta
unor fragmente de vetre si depunerea unui
inventar comun pentru defuncti §i nu pentru
fiecare individ in parle — putem aprecia ca
aici s-au desfasurat anumite ritualuri insolite,
nemaiintdlnite  in  necropolele  getice
contemporane (Sirbu, Amaut 1995, p. 378-
400).

Descoperirea unor altare de tip
escharai in unele morminte, ca la Yankovo
(Dremsizova 1955, p. 61-81), Fantanele
(Mateescu, Babes 1968, p. 287, pl. 1)
(Fig.87/3), Zimnicea, ultimul in miniaturd
(Alexandrescu 1980, p. 21, 39, fig. 58/3) ori
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Sboryanovo-Sveshtari, a Getic residential
center from the 4"-3 centuries BC is under
research. It was defended with impressive
wooden and clay walls, made of bricks or
limestone blocks; the site is situated among
other settlements from the same period. In the
central and highest part of the promontory,
one found the remains of two rectangular
buildings with wooden and clay walls,
erected almost in the same area. In one of the
buildings, there was a decorated altar
(escharai) and a fireplace, while the second
contained three fireplaces, one over the first
altar and the other, with a concave center, to
the southwest. There were two pits close by,
one containing four complete vessels with,
most likely, food offerings, while in the other,
among other materials, there was a human
skull (excavations V. Sirbu, D. Serbénescu, P.
Damian).

Al Stolniceni, in the central
Moldavian plateau, a 10 ha site, surrounded
by two impressive valli, is being excavated.
Inside, only a few dozens of tumuli have been
identified, and tens of inhumed individuals
have been found in the two excavated tumuli,
in different positions and orientations, whole
or in the form of just skeleton parts, dating
from the 4"-3 centuries BC. Taking into
account some features of the site — only
tumuli in the fortified area, great number of
skeletons in the tumuli, missing parts of
certain skeletons, absence of unitary rules in
the orientation and deposit, fragments of
fireplaces, common inventory for all the dead
and not for everyone apart we could
consider that some unusual rituals were
performed, absent in the contemporary Getic
necropolises. (Sirbu, Amaut 1995, p. 378-
400).

The escharai type altars, found in
certain graves, such as Yankovo (Dremsizova
1955, p. 61-81), Fantanele (Mateescu, Babes
1968, p. 287, pl. 1) (Fig.87/3), Zimnicea, this
one in miniature (Alexandrescu 1980, p. 21,
39, fig. 58/3) or in the Etropole zone (data by
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in zona Etropole (informatii D. Agre),
demonstreazd efectuarea unor ritualuri cu
prilejul ceremoniilor funerare; de asemenea,
prezenta unor adevérate temple cu mai multe
camere din piatrd sub unii tumuli sugereaza
desfasurarea aici a unor ceremonii inainte de
acoperirea lor cu pamant, dar aceste aspecte
vor fi discutate in detaliu la capitolul despre
practicile funerare.

Desi nu avem informatii suficiente se
poate observa ca s-au descoperit variate tipuri
de sanctuare, de la zone sacre cu temple si
altare  (Sboryanovo-Demir  Baba Teke,
Cascioarele-D aia parte), la incinte delimitate
de un zid (Sboryanovo-Kamen rid) si de la
“campuri de gropi”, la ritualuri in pesteri, ori
escharai in morminte. Dupd cum se poate
constata, aceste locuri de cult se concentreaza
in zona Dundrii de Jos, spatiu de unde avem
si cele mai bogate §i mai variate vestigii
(centre rezidentiale, morminte, tezaure)
privitoare la geti. Deocamdata nu se cunosc
locuri de cult din Transilvania, nici din aria
locuita de celti, nici din cea dacica.

1.b. Sec. 11 a. Chr.-I p. Chr.

b.1. Centrele religioase pandacice -
« Muntii Sacri», sunt reprezentate de
concentrari de sanctuare de anumite tipuri,
slujite de un corp numeros de sacerdoti, menit
sa propage religia si cultele oficiale, asa cum
sunt descoperirile de la Sarmizegetusa Regia,
Augustin, Rudele i Meleia, Pustaiosu.

Gridistea de Munte-Sarmizegetusa
Regia (jud. Hunedoara) a fost, timp de peste
un secol, nu numai capitala dacilor, dar si cel
mai important centru militar, economic,
comercial §i religios al dacilor, situl fiind
aparat de un impresionant sistem de cetéti si
turnuri care barau, din toate directiile, cdile de
acces spre ea (Daicoviciu et al. 1959, p. 391-
399; Daicoviciu 1972, p. 207-218, 238-260 ;
Crisan 1993, p. 82-97 ; Glodariu et al. 1996,
p. 109-130). Este evident ca plasarea sa in
aceastd zond a fost determinata de
considerente strategice §i religioase §i nu de
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D. Agre), prove that rituals were performed at
the funerary ceremonies. There are also
temples with stone chambers under the tumuli
that suggest they performed ceremonies there
after what they covered the tumuli with earth.
We will further discuss this matter in the
chapter dedicated to the funerary practices.

Although the information is not
sufficient, one could remark the variety of
sanctuaries, from sacred zones with temples
and altars (Sboryanovo-Demir Baba Teke,
Cascioarele-D ‘'aia  parte), to enclosures
delimited by walls (Sboryanovo-Kamen rid)
and from “fields of pits” to rituals in the
caves, or escharai in the graves.
Consequently, these cult places are
concentrated in the Lower Danube area, a
region with the richest and most various
vestiges (residential centers, graves, hoards)
concerning the Getae. There is not, for the
time being, any known cult place in
Transylvania, neither in the Celtic area, nor in
the Dacian one.

1.b. The 2" ¢. BC-1* c. AD

b.1. The pan-Dacian religious
centers “Sacred Mountains” are
represented by concentrations of sanctuaries
of certain types, where a great number of
priests celebrated the cult and propagated the
official religion, such as the finds in
Sarmizegetusa Regia, Augustin, Rudele si
Meleia, Pustaiosu.

Gridistea de Munte-Sarmizegetusa
Regia (Hunedoara County) was, for over a
century, not only the capital of the Dacians,
but also their most important military,
economic, commercial and religious center.
The site was defended by an overwhelming
system of fortifications and towers that
denied the access from every direction
(Daicoviciu et al.  1959,p. 391-399;
Daicoviciu 1972, p. 207-218, 238-260; Crisan
1993, p. 82-97; Glodariu et al. 1996, p. 109-
130). It is more than obvious that the
situation in the region was determined by
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cele naturale ori economice; in partea sudica
a muntilor, pe o distantd de cca. 6 kin, s-au
identificat peste 100 de terase antropogene,
sustinute de impresionante structuri din lemn
sau piatrd (Glodariu et al. 1996, p. 5-15, 89-
91).

Situatd pe terasele a X-a si a Xl-a,
Zona sacrd a inclus o via sacra din lespezi de
piatrd, 11 sanctuare (noua rectangulare si
doua circulare), apreciindu-se ca sase dintre
ele erau in functie in preajma cuceririi
romane, apoi bazin, apeducte, jgheaburi
pentru apele pluviale, piatetd, scara
monumentala, balustrade etc. Toate aceste
monumente erau protejate de uriase ziduri
poligonale de sustinere si de apdrare, cu
inaltimea minima de 5-7m, plus un bastion. In
privinta materialelor folosite, s-a estimat ca
existd doud etape: in prima s-a folosit calcarul
(sec. I a. Chr.-prima jumatate a sec. I p. Chr.),
iar in a doua, andezitul (a doua jum. a sec. I.-
incep. sec. II p. Chr.). Voi prezenta, succint,
trei sanctuare, plus “soarele de andezit”.

Marele sanctuar patrulater de pe
Terasa a X-a, spre care ducea o scard
monumentala, era de dimensiuni
impresionante (D=41x13m) si, la inceput,
avea, probabil, 60 de coloane (4 siruri x 15
coloane) si balustrada, identificindu-se doua
faze de constructie, una cu plinte de calcar pe
care stateau stdlpi din lemn §i cealaltd cu
plinte si coloane din andezit. S-a apreciat ca
aceste tipuri de sanctuare au fost edificii fara
pereti (niciodatda nu s-au gasit urme
arheologice ale acestora), cu acoperis in doua
ape, lipsite de cella (spatiul destinat
divinitatilor si pieselor de cult) (Fig.91/1).

Marele sanctuar patrulater din andezit
de pe Terasa X-a a fost, poate, cel mai maret
edificiu: avand circa 38x31m, el se sprijinea
pe 60 de coloane de andezit, formate din
segmente de grosimi §i diametre diferite,
asezate pe postamente circulare de circa 2m,
grinzi din andezit uneau probabil coloanele,
iar acoperisul era din sindrila. Din edificiu s-
au mai pastrat in situ doar postamentele,
intrucdt segmentele de coloane si grinzile au
fost descoperite in ziduri ori aruncate in alte
zone.
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strategic and religious reasons and not natural
or economic ones. Over 100 anthropogenic
terraces, sustained by wood or stone
structures, were identified along 6 km in the
southern part of the mountains (Glodariu et
al. 1996, p. 5-15, 89-91).

Situated on the 10™ and 11" terraces,
the sacred zone contained a via sacra made
of stone plates, 11 sanctuaries (9 rectangular
and 2 circular, 6 of them functional close to
the Roman conquest), a basin, an aqueduct,
gutters for the rain water, a little square,
monumental stairs, balustrades etc. Huge
polygonal walls, at least 5-7 m high, plus a
bastion defended all these monuments. As far
as the materials are concermed, one could
discern two phases: limestone was used in
the first one (1* century BC-first half of the
1** century AD) while andesite was the
material of choice in the second period
(second half of the 1% century-early 2"
century AD). I am going to present, briefly,
three sanctuaries and the “andesite sun”.

A monumental staircase led to the
Great quadrilateral sanctuary on the 10"
Terrace. It had, at the beginning, quite
impressive dimensions (D=41x13m), 60
columns (4 rows x 15 columns) and a
balustrade and revealed two phases of
construction, one with limestone plinths
supporting the wood pillars and the other with
andesite plinths and columns. The specialists
consider these types of sanctuaries as
buildings without walls (no archaeological
traces have been found), with a double-
pitched roof, without cella (the room for
divinities and cult objects) (Fig.91/1).

The great quadrilateral andesite
sanctuary on the 10" Terrace was, perhaps,
the most imposing edifice: having 38x31 m, it
was supported by 60 andesite columns, made
of fragments of different sizes, put on circular
bases of about 2m; andesite beams probably
jointed the columns, while the roof was made
of shingle. Just the bases were in situ,
because the parts of columns and the beams
were either in the walls, or dumped in other
areas.
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Marele sanctuaire rotund de pe
Terasa Xl-a are o structura mult mai
complexa: a) cerc exterior, format dintr-un §ir
de 104 blocuri de andezit ce incadreaza un alt
sir de 210 blocuri de andezit (30 de grupuri
formate din sase blocuri inalte §i inguste, plus
unul lat si mai scund), b) un alt cerc, la 3,65m
spre interior, format din 84 de stalpi din lemn,
adanc ingropati i cu blocuri de calcar la baza
gropii, prevdzut cu patru intrdri, c) in mijloc,
o0 camera absidata, orientatd NV, formata din
34 de stélpi de lemn. S-au propus mai multe
variante de reconstituire, in unele cercul
exterior era suprapus doar de o balustrada. A
fost un edificiu impozant, ce a servit probabil,
drept calendar, ipoteza bazata pe succesiunea
regulatd de stalpi inalti si scunzi, indeosebi la
cercul exterior; astfel, calendarul anual dacic
ar fi avut 360 de zile (6 +1x30=180x2=360),
iar dupd o anumitd perioadd se efectua
corectia neccsara (pana la 365 de zile 5 ore 48
minute) (Fig.23; 91/3 ; 92/1).

wSoarele de andezit” este denumirea
unui mare altar de formd circulard
(D=6,98m), cu o solida fundatie din blocuri
de calcar, alcdtuit dintr-un disc central
(D=1,46m) inconjurat de 10 placi
trapezoidale (L=2,76m), spre marginea carora
existd un sir de cavitdti rectangulare in care
au fost depuse piese din marmurd alba
(H=12cm) in forma literei ,T” (Fig.
90/8:91/3;92/2). Sub dale, spre est, era un
canal din jgheaburi de piatrd ce comunica cu
un lighean din calcar al carui orificiu era
indreptat spre canal. Datoritd formei sale
circulare si a impresiei create de blocurile
trapezoidale el a fost denumit ,soarele de
andezit”, considerandu-se ca pe acest altar s-
au efectuat sacrificii, poate in beneficiul unei
divinitati solare. Spre acest altar ducea o alee
ingustd, formata din blocuri de piatrd, dar unii
cercetdtori cred ca unele parti ale ansamblului
sunt de epocd romana (laroslavschi 1994, p.
49-53).

Augustin — Tipia Ormenisului (jud.
Brasov). Locul ales de daci pentru zona sacra
este cu totul special - pe un munte greu
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The great round sanctuary on the 11"

Terrace revealed a much more complex
structure: a) an outer circle made of 104
andesite blocks surrounding 210 andesite
blocks (30 groups, each consisting of six high
and thin blocks, plus another one shorter and
thicker), b) another circle, 3.65m to the
inside, made of 84 wooden pillars buried
deep and limestone blocks at the bottom of
the pit, with four entrances, c¢) in the middle,
34 wooden pillars forming an apse chamber,
headed NW. In one reconstruction proposal,
only a balustrade was over the outer circle.
This important building was perhaps playing
the role of a calendar too, a hypothesis based
on the regular series of high and short pillars,
mainly at the outer circle; consequently, the
Dacian annual calendar would have had 360
days (6 +1x30=180x2=360), and after a
certain period, the required corrections werc
made to reach 365 days, 5 hours and 48
minutes) (Fig.23.; 91/3:92/1).

“The andesite sun" is the name of a
big circular altar (D=6.98m), supported by
limestone blocks and consisting of a central
disk (D=1.46m) surrounded by 10 trapezoidal
plates (L=2.76m), to the edge of which there
is a range of rectangular cavities where T-
shaped objects (H=12 cm) made of white
marble have been deposited (Fig.90/8; 91/3;
92/2). To the east, under the plates, there was
a canal made of stone pipes communicating
with a limestone basin whose orifice pointed
to the canal. The nickname “andesite sun”
comes from its circular shape and the
trapezoidal blocks and the specialists consider
the altar was used for sacrifices, perhaps
dedicated to a solar divinity. A narrow alley
of stone blocks led to the altar, but some
scholars think certain parts of the ensemble
date back to the Roman period (Iaroslavschi
1994, p. 49-53).

Augustin  — Tijpia Ormenisului
(Brasov County). The Dacians chose their
sacred zone on a mountain almost
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accesibil, cu o pozitie dominantd in
trecatoarea Oltului (cota absoluta este de
7559m, cota relativd - peste 200m)
(Fig88/1); era o zona locuitd, de vreme ce pe
terasele muntilor din jur ori pe valea Oltului
s-au descoperit asezdri §i cetdfi. Tipia
Ormenigului este un munte din roci vulcanice
(ofiolit) si sedimentare (calcar), cu pante
abrupte, uneori aproape verticale, accesul
fiind posibil doar pe versantul sudic.
Amenajdrile includ un platou de forma oval-
alungitd, cu o suprafati de cca. 3500m’, si
sase terase principale, toate pe versantul sudic
(Glodariu, Costea 1991, p. 21-40; Costea
2002, p. 26-41, plus informatii de la FI.
Costea).

Pe platou, inconjurat cu zid din
piatrd, de sustinere dar §i de aparare, pe
laturile de est, sud si vest, intrucdt pe cea
nordica era o préapastie aproape verticala, s-au
descoperit: in partea esticd, o cazarind §i un
turn, iar in partea central-vestica, ocupand
circa doud treimi din platou, mai multe
edificii de cult, atdt rectangulare cu
aliniamente de coloane, cat si circulare.

Colegul Florea Costea apreciazd ca
aici s-au descoperit sapte edificii de cult, din
care patru erau rectangulare cu aliniamente de
coloane, doud din calcar si doud din tuf vul-
canic, altul tot rectangular, cu pereti continui,
plus doua circulare, cu plan complex; sase din
ele se aflau pe platou, deci intra muros, iar
unul pe terasa IV-a. Pe baza succesiunii
stratigrafice §i a materialelor descoperite,
indeosebi a tipurilor de vase. aceste sanctuare
au fost datate de Florea Costea din prima
jumatate a sec. II a. Chr. pana la cucerirea
romand. Este de remarcat succesiunea, in
coltul de nord-vest al platoului, a trei posibile
edificii de cult.

Intrucdt majoritatea sanctuarelor sunt
incd inedite §i vor fi publicate, tot in 2006
(Costea, 2006), intr-un volum separat, nu
vom insista asupra lor.

De pe platou mentiondm doar un
sanctuar rectangular cu aliniamente de plinte
din calcar, orientat N-S, iar in jumatatea
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inaccessible, on a dominant position in the
Olt gorge (absolute altitude, 755.9m, relative
altitude, over 2001m) (Fig.88/1). We know the
area was inhabited because a large number of
settlements and fortifications were found on
the neighboring terraces or the Olt river
valley. Tipia Ormenisului is a mountain of
volcanic and sedimentary (limestone) rocks,
with steep slopes, sometimes vertical;
consequently, the only access was possible on
the southern side. All the fitting outs are
placed on the southern side, including an oval
plateau of about 3500sqm and six principal
terraces (Glodariu, Costea 1991, p. 21-40;
Costea 2002, p. 26-41, plus information from
Fl. Costea).

Enclosed by a stone wall (for both
support and defense) on the eastern, southern
and western sides (the northern one was an
almost vertical slope), the plateau revealed
the following material: in the eastern part, a
tower and barracks, the central-western part,
occupying two thirds of the plateau, had
many cult buildings, both rectangular with
columns and circular.

My colleague Florea Costea consi-
ders there were seven cult edifices, four of
them rectangular with columns, two made of
limestone and two of volcanic rock, another
one rectangular too, with continuous walls,
plus two circular, with a complex plan; six of
these seven edifices were situated on the
plateau, so intra muros, and the seventh, on
the fourth terrace. Taking into consideration
the stratigraphy and the items discovered,
mainly the vessel types, Florea Costea dated
these sanctuaries from the first half of the 2™
century BC to the Roman conquest. It is
worth mentioning the sequence of three
possible cult edifices in the northwestern part
of the plateau.

As most of the sanctuaries are still
unknown and will be published also in 2006
(Costea, 2006), in a separate volume, I am not
going to insist on them.

We will mention, on the plateau, only
a rectangular sanctuary with alignments of
limestone plinths, orientated NS, and in the
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vesticd un alt sanctuar rectangular cu
aliniamente de plinte din ofiolit, orientat NV-
SE, fiecare din ele cunoscand doua faze de
constructie §i utilizare (Fig.25). Inventarul
descoperit in sanctuare cuprinde doar putine
fragmente de vase si cateva piese din fier.

Pe terasa a IV-a s-a descoperit un
sanctuar alcdtuit din: a) inelul exterior
circular (D=19,20-19,30m), format din
lespezi de calcar si ofiolit sumar fasonate, b)
inelul intermediar (D=16,50-16,60m), situat
la circa 1,00m spre interior, de forma
poligonald, cu 36 de laturi de aprox. 3,50m
fiecare, din blocuri de calcar alb, fasonate;
urmele puternice de arsurd §i cadrbune din
zona lui dovedesc existenta unei elevatii din
lemn, ¢) in mijloc, descentrati, se afla o
constructie patrulaterd cu doud camere si
absida spre NNV, cu doud intrari (Fig.24,
88/2-3); langa peretele interimediar s-a gasit o
bama arsa in care au fost infipte, din loc in
loc.18 piroane mari cu terminatiile in forma
de cap de lebdada, ce serveau poate la
atarnarea ofrandelor; gropile de stalpi si
zonele compacte de lipitura arsa, plus bamele
arse, dovedesc existenta unei constructii cu
pereti din lemn i pamant. Inventarul
descoperit a constat din fragmente de vase
care nu s-au putut intregi, din randul carora
mentiondm vasele mari fara fund, piroanele,
doui balamale de la usa si o fibula.

Daca avem in vedere numarul mare de
sanctuare descoperite (chiar dacd pentru unele
edificii pot exista anumite dubii privind rolul
de  cult), varietatea  tipologicd  si
monumentalitatea edificiilor, putem
considera, fara dubii, ca pe Tipia Ormenisului
s-a aflat unul din Munyii Sacri ai dacilor cu
rol cultual pandacic.

Rudele si Meleia (jud. Hunedoara).
in apropierea capitalei dacilor, pe munti cu
altitudini cuprinse intre 1300-1400m, in
locuri izolate, departe de asezari, s-au
identificat vestigii de construcjii a ciror
utilitate a provocat dezbateri aprinse in randul
arheologilor. in teren, anterior cercetirii, ele
se prezintd sub forma unor movilite cu
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western half, another rectangular sanctuary
with alignments of volcanic rock plinths,
orientated NW-SE; each of them had two
phases of construction and usage (Fig.2J5).
Inside the sanctuaries, only a few fragments
of vessels and iron objects have been found.
On the fourth terrace there was a
sanctuary consisting of: a) an outer circular
ring (D=19.20-19.30m), made of limestone
and volcanic rock plates, summarily cut, b)
an intermediary ring (D=16.50-16.60m),
situated 1.00 m to the interior; it had a
polygonal shape, with 36 sides, 3.50m each,
made of cut white limestone blocks; there
must have been a wood elevation, as shown
by the bum and coal traces, c) right in the
middle, decentred, a quadrilateral building
with two chambers and apse to NNW, and
two entrances (Fig.24;88/2-3); near the
intermediary wall, there was a bumnt beam in
which 18 big rivets with swam head
terminations were stuck every now and then.
One assumed they were used to hang the
offerings. The pillar pits and the compact
zones of burming, plus the burnt beams, stand
for the existence of a construction with wood
and earth walls. The inventory consisted of
fragments of vessels, big vases without
bottom, rivets, two door hinges and a fibula.

Taking into consideration the great
number of sanctuaries discovered (even if the
cult role is doubtful for certain edifices), the
various typologies and the monumental
aspect, we can say, beyond any doubt, that
one of the Dacians’ Sacred Mountains with

cult pan-Dacian role was at Tipia
Ormenisului.
Rudele and Meleia (Hunedoara

County). Near the Dacian capital, in isolated
places, at 1300-1400m high in the mountains,
far from the settlements, one found the
remains of edifices that provoked hectic
debates among the archaeologists concemning
their utility. They had, prior to the research,
the aspect of little mounds, 10-15m in
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diametrul de 10-15m si indltimea de 0,50-
1,50m, grupate pe nuclee ori in siruri, situate
pe platouri ori terase amenajate (Daicoviciu
1959, p. 386-391; 1960, p. 311-313; Glodariu
1976, p. 256-257; Vulpe 1986, p. 101-111).

Planurile lor includ trei variante: a)
circulare cu vatra in interior, b) circulare cu o
camerd rectangulara si vatrd in mijloc, c)
doua cercuri concentrice cu o camera absidata
in mijloc, plus doua vetre, una in camera
absidata si cealalta in exteriorul acesteia, dar
in partea opusa absidei (Fig. 27/3-7). Trebuie
precizat ca absidele sunt, cu mici variatii,
orientate spre NNV si n-au avut inventar, iar
vestigiile edificiilor nu prezintd urme de
pereti din pamant. in ele s-au gasit multe
fragmente de vase ceramice, remarcindu-se
cele de capacitate mare, dar fara fund, si cele
de lux, pictate cu motive geometrice,
fitomorfe si zoomorfe, daruneori exista si
piese metalice, lupe si zgurd de fier
(Daicoviciu 1972, p. 159-160).

Cele mai credibile reconstituiri includ
edificii din lemn acoperite cu sindrila, cu o
camerd centrald absidatd si una circularj,
inelul exterior reprezentand fie o imprejmuire
de tip prispa cu balustrada, acoperitd sau nu,
fie tot o camera circulara acoperita. Prezenta
vetrelor de foc, a numeroaselor vase ceramice
si a rezervelor de cereale in aceste edificii
indica practici rituale indelungate; probabil ca
in ele locuiau si oficiantii cultului. Sugestia
cd ar putea fi vorba de stane (Daicoviciu
1960, p. 313-314; Daicoviciu 1972, p. 153-
161) ori de ateliere metalurgice (Glodariu
1983, p. 23-35) nu poate fi argumentatd in
mod convingator pentru toate aceste edificii.

In schimb, pozitia lor izolata,
similaritatea planurilor lor cu a sanctuarelor
sigur atestate la Sarmmizegetusa Regia i
Augustin, indica, mai degraba, caracterul lor
de cult. Prezenta unor ofrande tipice
activitatilor metalurgice ar putea sugera
ritualuri specifice acestui domeniu daca avem
in vedere cantitatea impresionanta de lupe,
unelte si depozite de piese din fier gasite in
zona Muntilor Orastiei. Ar putea fi vorba,
dupa ansamblul datelor, de confrerii de
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diameter and 0.50-1.50m high, grouped on
nuclei or rows, situated on plateaus or fitted
terraces (Daicoviciu 1959, p. 386-391; 1960,
p. 311-313; Glodariu 1976, p. 256-257; Vulpe
1986, p. 101-111).

Their plans include three variants: a)
circular with a fireplace inside, b) circular
with a rectangular chamber and fireplace in
the middle, ¢) two concentric circles with an
apse chamber in the middle, plus two
fireplaces, one in the apse chamber and the
other, outside it, but opposite to the apse (Fig.
27/3-7). We must specify that the apses are
in general oriented to NNW and have no
inventory, while the remains of the edifices
have no traces of clay walls. A number of
pottery fragments were inside, in particular
large, bottomless vessels and luxury ones,
painted with geometric, phitomorphic and
zoomorphic motives. Sometimes there were
iron objects, blooms and scoria (Daicoviciu
1972, p. 159-160).

The most credible reconstructions are
wood edifices covered with shingle, a central
apse chamber and a circular one, the exterior
ring representing either a verandah with
balustrade-type enclosure, covered or not, or
a circular covered chamber. They performed
permanently rituals, as shown by the
fireplaces. the great number of pottery and
the cereal reserves. It is also possible that the
priests lived there. There are not enough
arguments to state their function either as
sheepfold (Daicoviciu 1960, p. 313-314;
Daicoviciu 1972, p. 153-161) or as
blacksmith workshops (Glodariu 1983, p. 23-
35).

Nevertheless, their isolated situation,
the similarity between their plans and those of
the sanctuaries attested at Sarmizegetusa
Regia and Augustine indicate more of a cult
feature. The presence of offerings specific to
metallurgy activities might suggest rituals
specific to this trade, considering the huge
quantity of blooms, tools and deposits of iron
objects found in the Orastiei Mountains
region. Taking into account all the data, it
could be religious brotherhoods, similar to the
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sacerdoti, de tipul célugarilor de astazi,
existenta acestora fiind sugeratd si de unele
surse scrise (Josephus Flavius, Antichitati
indaice, XVIII, 22; Strabon, VII, 3, 3).

b.2. Sanctuare patrulatere
coloane: militari si sacerdoti.

Privitor la sanctuarele de acest tip - 24
exemplare sigur descoperite, se pot face
cateva observatii cu valoare de generalitate:
a) toate au fost plasate in/langd cetati din
zona montand, b) nu s-au identificat,
arheologic, vestigii de pereti, c) in teren, ele
se evidentiaza sub forma unor aliniamente de
baze de coloane, d) in ele nu s-a gasit
inventar arheologic reprezentativ, e) erau
inconjurate, total sau partial, de pilastri,
probabil pentru a marca aria sacra, f) se
dateaza in a doua jumatate a sec. [ a. Chr.-106
I p. Chr. La sanctuarele de la Gradistea de
Munte (Daicoviciu 1972, p. 207-210) s-au
identificat §i ingradiri, mai intdi din lemn §i
apoi din piatra, probabil pentru a delimita
spatiul sacru. Cu douda exceptii, Augustin-
Tipia Ormenisului si Piatra Neamt-Bdtca
Doamnei (Gostar 1969, p. 18-19, fig. 4-6.),
toate aceste sanctuare se afla in apropierea
capitalei dacilor, iar jumatate din ele se afla
numai la Gradistea de Munte (9 ex.) si
Costesti (4 ex.); dupd opinia noastra, nu sunt
dovezi suficiente pentru a dovedi existenta
unui asemenea sanctuar la Barbosi. Doar la
Capalna templul a fost doar din lemn, in
celelalte cazuri baza era din plinte de piatrd
iar coloanele din lemn ori, mai rar, din piatra.

Posibilitdtile de reconstituire si de
identificare a ritualurilor care s-au desfisurat
in ele sunt extrem de dificile. In teren, ele se
prezintd sub forma unor aliniamente de plinte
si tamburi, in siruri paralele, dispuse pe doua
axe, ce se intretaie in unghi drept; interaxul,
numarul de siruri si de tamburi, ca si forma i
marimea acestora sunt, cel mai adesea,
diferite de la un sanctuar la altul (Fig.25;
28/1; 89; 91/1-2 ;92/3). Patrulaterul, ca forma
geometricd, are patru laturi §i doud axe de
aceeasi valoare din punct de vedere
arhitectonic, deci frontonul sanctuarelor de
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monks of the present days. Certain written
sources (Josephus  Flavius, Antichitati
iudaice, XVIII, 22; Strabo, VII, 3, 3) mention
their existence.

b.2. Quadrilateral sanctuaries with
columns: soldiers and priests

We can make only a few general
remarks about the 24 discovered sanctuaries
of this type: a) all of them are situated near
mountain cities or inside them, b) there aren’t
any archaeological traces of walls, c) in the
field, they are like alignments of columns, d)
no representative archaeological inventory
was found inside, e) one also found totally or
partially enclosures of pilasters, probably to
delimit the sacred area, f) they are dated from
the second half of the 1* century BC to 106
AD. At Gradistea de Munte one could see
the same bordering of the sacred area
(Daicoviciu 1972, p. 207-210), consisting of
wood and, later, stone enclosures. Besides
Augustin-Tipia  Ormenisului and Piatra
Neamt-Bdtca Doamnei (Gostar 1969, p. 18-
19, fig. 4-6), all these sanctuaries are situated
in the neighborhood of the Dacians capital,
and half of them at Gradistea de Munte (9
ex.) and Costesti (4 ex.); we do not think
there are enough arguments to state the
existence of such a sanctuary at Barbosi.
Only the temple of Capdlna was made of
wood, the rest of them had stone plinths at the
bottom while the columns were made of
wood and, seldom, of stone.

It is rather difficult to reconstruct and
identify the rituals performed in such
sanctuaries. They appear as alignments of
plinths and tambours, in parallel rows,
disposed on two axes crossing at a right
angle; the interaxe, the number of rows and
tambours, as well as their shape and sizes are
largely different from one sanctuary to
another (Fig.25; 28/1; 89; 91/1-2 92/3). The
geometric figure named quadrilateral has four
sides and two axes of the same architectonic
value, thus the fronton of this type of
sanctuaries could have been placed on any
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acest tip putea sa fi fost pe oricare directie
(Antonescu 1984, p. 59). Planul acestor
sanctuare are, deci, o geometrie clard,
rezultatd din caroiajul-modul repetabil,
constant in cadrul aceluiagi sanctuar, dar
variabil la celelalte.

Desi numai intr-un caz s-au gasit
segmente de coloane din andezit in incinta
unui templu, anume in sanctuarul mare de
andezit de la Sammizegetusa Regia, elevatia
rezultatd din planul aliniamentelor de
tamburi, plus conditiile climaterice din zona
montand, impun reconstituirea acestui tip de
sanctuare cu o retea de grinzi, plafoane si
acoperis in doud ape (Antonescu 1984, p. S1-
66). Intrucat nu s-au gasit urme arheologice
evidente ale elevatiei la aceste sanctuare (cu
exceptia mentionata), s-a presupus ca aceasta
era din lemn; mai trebuie reamintit §i faptul
ca toate sanctuarele dacice au fost, practic,
rase de pe fata pamantului, astfel ca si in
acest fel se poate explica lipsa vestigiilor
elevatiei si a inventarului in situ.

Intrucit s-a admis, in general, cd
asemenea sanctuare au fost acoperite, dar fara
pereti, cd in interiorul lor nu s-au putut
identifica spatii dedicate exclusiv divinitatii §i
cultului (cella) si cd nu exista spatii mari, ci
doar o ,,padure de coloane”, s-a presupus ca
in ele s-au desfasurat doar procesiunile,
pregatirea acestora facandu-se undeva in
apropiere, poate in acele anexe identificate,
uneori, prin ingradirile de langa ele. Totusi,
lipsa peretilor la sanctuare situate pe munti,
unde o perioada indelungata din an este frig si
sunt precipitatil, este un impediment serios in
desfasurarea unor procesiuni religioase. Am
putea admite ca lipsa unor vestigii de pereti
ori acoperiy se datoreazda mai degraba
demontarii lor de catre daci decat unei
incendieri provocate de romani, Intrucat
aceasta ar fi trebuit sa lase urme in teren.

Faptul c@ aceste sanctuare sunt
intotdeauna langa cetdtile dacilor sugereaza
efectuarea in ele, cu precadere, a unor
procesiuni §i ritualuri cu caracter razboinic,
ceea ce demonstreaza legatura stransd dintre
elitele razboinice si cele religioase.
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direction (Antonescu 1984, p. 59). In
conclusion, the plan of these sanctuaries has a
clear geometry, because of the repeatable
square-module, constant at the same
sanctuary and variable at others.

Although only the great andesite
sanctuary of Sarmizegetusa Regia had
fragments of andesite columns inside the
temple, the elevation issued of the tambours
alignments together with the weather
conditions of the mountainous regions require
that this type of sanctuary be reconstructed
with a net of beams, ceilings and a double-
ridged roof (Antonescu 1984, p. 51-66). The
lack of obvious archaeological traces of the
elevation (with the above mentioned
exception made us assume it was made of
wood; it is worth reminding that all the
Dacian sanctuaries have been effectively
destroyed, that is why we can also justify the
lack of the elevation remains or the inventory
in situ.

Everyone  admitted that such
sanctuaries were in general covered, but had
no walls, that they had chambers inside
dedicated to the divinities and the cult (cella),
that there weren’t any large spaces, but just a
“forest of columns”, and it was assumed they
served only to processions prepared
somewhere in the neighborhood, perhaps in
those identified annexes. Nevertheless, the
situation of the sanctuaries in the mountains,
where it is cold and wet most of the time,
must have been a serious obstacle to
performing the religious processions. We
would rather believe that the Dacians
dismantled the walls or the roof rather than
explain their lack by the fires put by the
Romans, because that would have left traces
in the field.

The sanctuaries are always situated
near the Dacian citadels, which could suggest
the war processions and rituals took place
inside and demonstrate the tight relationships
between war and religious elites.
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La Sarmizegetusa Regia, capitala
dacilor, s-au identificat vestigii de la noua
asemenea sanctuare, toate situate pe terasele
X si XI, de o parte si de alta la via sacra, cu
axele lungi pe directii diferite, cu plinte din
calcar §i ingradiri de calcar, in prima etapa, si
de andezit, in a doua etapa (Daicoviciu 1972,
p. 207-210; Crisan 1993, 83-97; Glodariu et
al. 1996, p. 109-128).

La Costesti, din cele patru sanctuare,
toate cu baze de coloane din calcar, doar unul
era intra vallum, pe cand celelalte trei se
gédseau pe terasele din apropiere; doud aveau
axele lungi pe directia NV-SE, iar celelalte
doud pe directia NE-SV (Fig.89) (Teodorescu
1929, p. 281-287; Daicoviciu 1972, p. 205-
206; Glodariu et. al. 1996, p. 60-62; Rusu-
Pescaru 2005, p. 30-33).

b.3. Sanctuarele rectangulare cu
absida includ edificiile de forma patrulatera
cu absida, de obicei orientatd spre nord-nord-
vest, cu una sau mai multe camere, cu
intrarea dinspre sud (Bodo 2000, p. 251-275).
Aceste edificii s-au gasit in davae importante,
de obicei in partea centrald a acropolei, langa
piete ori alte edificii cu rol cultual, ca la Brad
(Ursachi 1995, p.  SI1-53, 62-69),
Carlomanesti (Babes 1977, p. 340-343),
Popesti (Vulpe 1960, p. 308-316; 1961, p.
321-328; 1966, p. 32-33) ori Pecica (Crisan
1978, p. 106-108). doar la Luncani-Piatra
Rosie edificiul este intr-o cetate. Trebuie
precizat cd@ in spatiul absidat nu s-au
descoperit, niciodatd, vetre ori inventar
arheologic. Vetre s-au gasit doar in camerele
rectangulare, de evidentiat fiind altarele
decorate de la Popesti si Carloméanesti (Gugiu
2004, p. 249-251). in restul camerelor,
inventarul era destul de wvariat, cu
predominarea vaselor ceramice.

Piese cu evident rol cultual s-au gasit
doar in doud cazuri, un ,,disc votiv” din fier
cu decor figurativ la Piatra Rosie (Fig.66/4) si
statuete zoomorfe la Carlomanesti.
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At Sarmizegetusa Regia, the Dacian
capital, the archaeologists unveiled remains
of nine sanctuaries of this kind, all of them
situated on the 10™ and 11" terraces, on both
sides of the via sacra, with the long axes on
different directions, limestonc plinths and
enclosures in the first phase and andesite ones
in the second (Daicoviciu 1972, p. 207-210;
Crisan 1993, 83-97; Glodariu et al. 1996, p.
109-128).

At Costesti, all the four sanctuaries
had limestone bases of columns, but only one
was intra vallum, while the other three, on the
neighboring terraces; two of them had the
long axes on the NW-SE direction and the
other two, on the NE-SW one (Fig.89)
(Teodorescu 1929, p. 281-287; Daicoviciu
1972, p. 205-206; Glodariu et. al. 1996, p. 60-
62; Rusu-Pescaru 2005, p. 30-33).

b.3. The rectangular sanctuaries
with an apse consist of the quadrilateral
edifices with an apse, usually orientated to
the north-northwest, with one or more
chambers and the entrance to the south (Bodo
2000, p. 251-275). They were in important
davae, usually in the central part of the
acropolis, near the forum or other cultural
edifices, such as Brad (Ursachi 1995, p. 51-
53, 62-69), Carlomanesti (Babes 1977, p.
340-343), Popesti (Vulpe 1960, p. 308-316;
1961, p. 321-328; 1966, p. 32-33) or Pecica
(Crisan 1978, p. 106-108); at Luncani — Piatra
Rosie, the building is in a fortress. In the apse
space, there were no fireplaces and no
archaeological inventory (exception, the
“shield” of Piatra Rosie). There were
fireplaces only in the rectangular chambers,
while decorated altars were found at Popesti
and Carlomanesti (Gugiu 2004, p. 249-251).
In the other chambers, the inventory was
quite varied, with a dominance of pottery.

There are only two objects with an
obvious cult role, an iron “votive disk” with

figurative decoration at Piatra Rosie
(Fig.66/4) and zoomorphic statuettes at
Carlomanesti.
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Aria de raspandire a acestor edificii
(10 sigur atestate) cuprinde, cu doud exceptii-
Piatra Rogie (Daicoviciu 1954, p. 564-566) si
Malaja Kopanja, doar zona extracarpatica.
Exista situri unde s-au gasit numai edificii de
cult cu absida, ca la Popesti, Malaja Kopanja
(Kotigorosko 1995, p. 76-77), din sec. II-I a.
Chr., pe cand suprapunerea ori asocierea lor
cu sanctuarele circulare este doar din sec. I a.
Chr.-I p. Chr. Ele au fost construite pe o
structurd din stdlpi de lemn, cu pereti din
nuiele si lut, podeaua fiind din lut batétorit;
face exceptie tot Piatra Rosie, unde s-a folosit
piatra la temelie, lemnul la pereti si, probabil,
sindrila la acoperis. In unele situatii este
vorba de constructii simple, cu o camera
(Pecica), pe cand in altele sunt edificii mari
(Popesti, Brad, Malaja Kopanja), cu mai
multe camere, numai una din ele fiind
absidata (Bodo 2000, p. 251-275); in aceste
cazuri s-a considerat ca edificiile sunt si
resedinte ale conducidtorilor comunitétilor,
dar nu trebuie exclusa nici posibilitatea ca in
ele sa fi locuit sacerdotii §i sa fi fost pastrate
rezervele pentru cult.

Existd opinii controversate privind
rostul acestor edificii, unii cercetitori
considerdnd ca ele sunt locuinte, acceptand
doar pentru spatiul absidat un rost cultual
(Glodariu 1983, p. 19, 21), dar chiar si in
acest caz, apreciem cd rolul de cult al
edificiului era semnificant. De semnalat
mentionarea orientarii diverse a edificiilor de
la Malaja Kopanja, cu inventar mai bogat si
piese figurative (Kotigorosko 1995, 76-77).

Existd, insd, argumente solide pentru
ca ele sa fie considerate edificii de cult: a)
orientarea, aproape constanta, a absidei spre
NNV, b) lipsa inventarului din spatiul
absidat, c) suprapunerea ori apropierea lor, in
unele cazuri, de sanctuarele circulare, d)
prezenta camerei absidate si in mijlocul
sanctuarelor circulare concentrice, ceea ce
denotd rostul cultual al acesteia. Mai trebuie
ardtat ca absidarea unor spatii apare, eventual,
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Except for Piatra Rosie (Daicoviciu
1954, p. 564-566) and Malaja Kopanja, these
edifices (ten of them attested with no doubt)
are situated only outside the Carpathians
Mountains. There are sites where the
archaeologists found only cult buildings with
an apse, such as Popesti, Malaja Kopanja
(Kotigorosko 1995, p. 76-77), dating from the
2™ _1* century BC, while those superposed
or in association with circular sanctuaries
date from the 1*' century BC-1* century AD.
They have been built on a wood-pillar
structure, with walls made of birch and clay,
while the floor, of trodden clay. The
exception is once more, Piatra Rosie, where
the stone served for the base, the wood, for
the walls and the shingle, for the roof.
Sometimes, there was just a simple building
with one chamber (Pecica), some other times,
large edifices (Popesti Brad, Malaja
Kopanja), with more chambers, one of them,
with an apse (Bodo 2000, p. 251-275). It is
possible that certain buildings also used to be
residences for the rulers, but we should not
deny the possibility of their function as
homes for the priests and deposits for the cult
either.

The usefulness of these edifices arose
certain controversies, and some scholars
consider them as dwellings (the apse had a
cult function) (Glodariu 1983, p. 19, 21); we
still believe they played a significant part in
the cult. At Malaja Kopanja, the orientation
of the buildings was various, some of them
containing a rich inventory of decorative
pieces (Kotigorosko 1995, p. 76-77).

Still, there are solid arguments to
consider them as cult buildings: a) the apse is
almost constantly orientated to NNW, b) the
inventory is missing in the apse space (with
the exception of Piatra Rosie), c) in certain
cases, they are near or they superposed the
circular sanctuaries, d) the apse chamber is in
the middle of the concentric circular
sanctuaries, which means a cult role. The
apse appears in some places in the late 2
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spre sfasitul sec. 1I a. Chr. si este intens
folositd doar in sec. 1 a. Chr.-1 p. Chr., deci
exact de cand se cunosc si celelalte tipuri de
sanctuare.

b.4. Centre religioase zonale. Existd
sanctuarc care prin pozitia geografica,
monumentalitatea unor edificii ori prin tipul
de complexe si bogitia ofrandelor depuse in
ele reprezintd centre de cult pentru
comunitatile dintr-o anume zond geografica.
Este vorba de incinte cu o pozitie geograficd
dominantd, uncori situatc pe munti §i
fortificate (Magura Moigradului, Ocnita) ori
pe martori de croziune, delimitate §i aparate
natural (Cérloménesti) sau pe platouri
inconjurate de ziduri din piatrd (Pietroasa
Mica-Gruiu Darii).

Arheologii au descoperit fie edificii
absidate §i de tipul megaron, unele cu statuete
zoomorfc si  de cavaleri, plus gropi
(Carlomanesti), depuneri de tip movilitd cu
ringuri din pietre, descori cu vetre (Pietroasa
Mica-Gruiu Darii), camerc subterane si
gropi, cateva locuinte in situ (Ocnita) ori
gropi, vetre, aglomeréri de materiale §i cateva
locuinte in situ (Mégura Moigradului).

Este remarcabila existenta, pe
parcursul sec. I a. Chr. si la micd distanta, a
doud importantc centre de cult - Pietroasa
Mica-Gruiu Darii si Carlomanesti-Cetatuie,
diferite prin tipul de complexe, piese si
ritualuri, ccea ce sugercaza adorarea unor
divinitati diferite.

Mirimea incintelor §i  bogitia
ofrandelor din ele, pe de o parte, si, pc de altd
parte, caracterul lor deosebit, prin tipurile de
complexe ori reprezentdrile figurative
descoperite aici (fatd de restul tipurilor de
sanctuare), indicd existenta unor comunitati
cu credinte si ritualuri deosebite fata de cele
practicate in templele pandacice.
Descoperirile din aceste incinte denotd
desfasurarea unor complicate ritualuri, in care
focul juca un rol important, urmate de
depuneri de ofrande in tipuri diferite de
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century BC but it is intensely used in the 1*
BC — 1™ AD, so just when the other types of
sanctuaries are known.

b.4. Zonal religious centers. The
monumentality of certain buildings, their
geographic position, the complex types and
the rich offerings deposited lead to the
conclusion that some sanctuaries represented
cult centers for the communities of a certain
region. They had a dominant geographic
situation, sometimes on the mountains,
fortified (Magura Moigradului, Ocnita) or on
mounds naturally delimitated and defended
(Cérlomancsti), or on plateaus enclosed by
stonc walls (Pietroasa Mica-Gruiu Darii).

The archaeologists found in this
region either apse edifices and of the megaron
type, some of them with zoomorphic and
riders  statuettes, plus  some  pits
(Céarlomanesti), mound type deposits with
stone rings, sometimes with fireplaces
(Pictroasa Mica-Gruiu Darii), underground
chambers and pits, a few dwellings in situ
(Ocnita), or pits, fireplaces, agglomerations
of materials and some dwellings in situ
(Magura Moigradului).

It is worth mentioning the existence,
almost at the same time, during the 1* century
BC, of two important cult centers - Pietroasa
Mica-Gruiu Darii and Carlomanesti-Cetdyuie,
different in the complex types, picces and
rituals, which might indicate their different
divinities.

The size of the enclosure and the rich
offerings on the one hand, and their particular
featurc (the complex types and the figurative
representations), on the other (compared to
the rest of the sanctuaries types), indicate the
existence of communities whose beliefs and
rituals were different compared to thosc
performed in the Dacian temples. The
discoveries of these enclosures show they
performed complicated rituals where the fire
played the leading role, rituals followed by
depositing offerings in different types of
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complexe (camere subterane, gropi, movilite).
Vrem sé atragem atentia cd descoperirea unor
spatii de locuit in unele din aceste centre de
cult este normala intrucat cei care intretineau
fortificatiile ori efectuau ritualurile trebuiau
sd locuiascd undeva. E suficient sd aducem in
discutie, de exemplu, manastirile, unde
spatiile de cult ocupa doar un anumit procent
din ansamblul constructiilor existente acolo.

Vom  prezenta, succint, patru
asemenea incinte sacre ce  prezintd
caracteristici comune, dar si diferite.

Carlominesti (jud. Buzau). Situl se
afld pe un martor de eroziune de forma ovala,
neregulatd, plat, cu o suprafata de circa 7 500
m?, situat aproape de confluenta raurilor
Buzdu si Niscov; situl dispune de avantaje
naturale de apérare prin pantele sale extrem
de abrupte, diferenta relativa, fatd de lunca,
fiind de circa 25m (Babes 1975, p. 125-139;
1977, p. 330-343; Babcs et al. 2004, p. 76-77;
Gugiu 2004, p. 249-251).

Pand acum, s-au descoperit in situ
cinci edificii de cult, apoi altare decorate,
vetre izolate i numeroase gropi; de evidentiat
lipsa  bordeielor ori a altor anexe
gospodaresti, prezente in toale asezdrile
contemporane; de asemenea, n-a fost
descoperitd nici o locuintd in situ, prezenta
acestora fiind doar presupusd pe baza
fragmentelor arse de pereti gasite aleatoriu.
Din pécate, in lipsa unui plan general al
pozitiei tuturor descoperirilor de cult, ca i a
planurilor templelor si a inventarului complet
din ele, nu se pot face observatii de detaliu.

Pe o suprafatd de cca. 100 m°, templul
avea formd rectangulard, pereti din lemn
acoperiti cu un strat gros de lut, distrus in
urma unui puternic incendiu, cu patru vetre in
interior, din care doud erau omamentate. Sub
peretii arsi s-au gasit fragmente de statuete
zoomorfe, greutdti piramidale din lut,
fusaiole, rasnitd, multe fragmente de vase,
obiecte din metal, trei monede dacice de tip
Varteju-Bucuresti etc. Langa edificiu s-a aflat
Groapa 22 (A=2m), cu peretii $i fundul lipiti
cu loess, umplutd, in etape, cu diverse
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complexes (underground chambers, mounds).
We would like to notice how normal is the
discovery of dwellings in certain cult places
as long as those who took care of the
fortifications or performed the rituals had to
live somewhere. Things are the same
nowadays, when the cult spaces occupy only
part of the buildings in the abbeys.

In the following, we will briefly
comment on four sacred enclosures with
common and different characteristics as well.

Carlomanesti-Cerdfuie (Buzau
County). The site is situated on an oval,
irregular shaped flat mound, occupying
7,500sqm, near the confluence of the Buzdu
and Niscov rivers; the site was protected by
natural detenses due to the extremely steep
slopes, 25 m difference from the river
meadow (Babes 1979, p. 125-139; 1977, p.
330-343; Babes et al. 2004, p. 76-77; Gugiu
2004, p. 249-251).

Until the present day, the archaeologists
unveiled in situ five cult buildings, decorated
altars, isolated fireplaces and a great number
of pits; we have to stress the lack of huts or
other domestic annexes, which are present in
every contemporary settlement. Moreover, no
dwellings were found in situ, but their
presence was assumed based on the bumt
wall fragments found here and there.
Unfortunately, it is hard to go deeper into
details for lack of a general map containing
the entire cult finds, let alone the plans of the
temples and their complete inventory.

Occupying 100sqm, the temple had a
rectangular shape, with wooden walls
covered with a thick layer of clay and four
fireplaces, two of them omamented. A big
fire destroyed it. Under the bumnt walls, there
were fragments of zoomorphic statuettes, clay
pyramidal weights, whirls, grinders, many
pottery fragments, metallic objects, three
Dacian coins of the Varteju-Bucuresti type
etc. Next to the edifice was Pit 22
(depth=2m), whose walls and bottom were
covered with loess. Different materials and
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materiale si piese; intre doud straturi de
cenusd i carbune s-au gasit doud statuete
aproape intregi si peste 130 de fragmente de
statuete zoomorfe, plus un bust de barbat.

Un alt templu, cu temelii din piatrd de
circa 20x10m, era format dintr-o halad
rectangulard si o camerd absidata, orientatd
NV, cu trei randuri de stalpi, cu posibili pereti
din lemn, nelutuiti, intrucat nu s-au descoperit
nici urme de incendiu si nici lut galben. In
interior, indeosebi in partea sudica, erau
multe fragmente de statuete zoomorfe, o mare
cantitate de fragmente de vase ceramice,
piese din metal, intre care doua fibule, si
monede de tip Varteju-Bucuresti. Langa el
era Groapa 65, imensd (A=4 m, D=3,40m), ce
a continut multe fragmente de vase, oase de
animale, cdrbuni, cenusd, lipiturd arsd de
pereti si doar trei fragmente de statuete
zoomorfe, dar si un cap de statuetd de barbat.

Templu (D=11,40m x 7,60m) format
dintr-o navd rectangulard si o absida,
orientata VNV, marcate de un mic sant
umplut cu loess, cu o vatrd in interior, cu
gropi la colturi, placate cu pietris.

Descoperirea, sub ultimul templu, a
unor gropi, vetre §i a altor doud edificii
rectangulare de cult, denotd utilizarea acestui
spatiu pentru temple si depuneri rituale pe tot
parcursul sec. [ a. Chr. Trebuie mentionat ca
in aceste trei temple nu s-au mai gasit
statuete.

Statuetele zoomorfe, aproape in
totalitate gasite in primele doud edificii si in
gropile asociate cu ele, reprezintd, prin
numdr, dimensiuni §i varietate, un unicum in
plastica geto-dacilor, intrucdt asemenea piese
nu s-au mai descoperit nicéieri. Este vorba de
cateva sute de fragmente, de la minimum 100
de piese, cu inaltimi i diametre cuprinse intre
20-30cm, ce reprezintd lupi, mistret,
cervidee, cocosi de munte si pasdri de apd
(lebede, gaste), toate animale silbatice
specifice zonei ori in migratie prin
ea (Fig.32); de evidentiat si modelarea unor
animale compozite (de ex., cerbul cu coame
de taur) (Babes 1977, p. 319-352). Aceste
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objects filled the pit; two statuettes almost
complete and over 130 fragments of
zoomorphic statuettes, plus a male bust were
put between two layers of ashes and coal.

Another temple had a stone
foundation, 20x10m, consisting of a
rectangular hall and an apse chamber,
oriented NW, with three ranges of pillars,
perhaps wood walls, without clay (no trace of
fire or yellow clay). Inside, particularly in the
southem part, there were fragments of
zoomorphic figurines, a great amount of
pottery fragments, metallic objects such as
two fibulae and coins of the Varteju-
Bucuresti type. Not far away was the huge Pit
65 (Depth=4 m, D=3.40m), filled with a great
number of vessel fragments, animal bones,
coal, ashes, and only three fragments ot
zoomorphic statuettes and the head of a male
statuette.

One temple (D=11.40m x 7.60 m)
consisted of a rectangular nave and an apse,
orientated WNW, delimitated by a small ditch
filled with loess, a fireplace inside and pits at
the comers, covered with gravel.

The discovery, under the last temple,
of pits, fireplaces and two other rectangular,
partially superposed, cult edifices, prove this
space had served for cult and ritual deposits
all along the 1* century BC. We have to
mention the absence of statuettes in all of the
three temples.

The zoomorphic statuettes, most of
them found in the first two buildings and in
the associated pits represent, through their
number, size and variety, an unicum in the
Geto-Dacian fine arts, because this is the only
place to find them. We are talking about
hundreds of fragments, from at least 100
objects, 20-30cm in height and diameter, and
representing wolves, wild boars, deer,
mountain cocks and water birds (swans,
geese), all wild animals specific to the region
or migrating through it (Fig.32). There were
also some composite animals (e.g. a deer with
a bull’s homs, a wolf with wild boar fangs)
(Babes 1977, p. 319-352). The statuettes had
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statuete au fost atasate wunor suporturi
circulare la bazd (D. maxim=20-22cm) si
tronconice in elevatie (H=circa 20cm).

De asemenea, s-au  descoperit
fragmente de barbati si de cai fapt ce indica
reprezentarea unor cavaleri cu scut in mana
stanga (Fig.31).

Este singurul caz din spatiul geto-
dacic in care s-au gésit statuete zoomorfe i
reprezentdri de cavaleri in edificii publice de
cult. Dupa opinia noastra, statuetele zoomorfe
sunt ex-voto pentru anumite divinitdti (Sirbu
1993y, p. 68), iar statuetele de cavaleri
documenteaza perpetuarea cultului acestora,
motiv cu radacini adéanci in arta geto-dacilor
(Sirbu, Florea 20005, p. 23-40).

Dupa forma, aceste statuete au fost
expuse in cele doud temple, probabil pe
polite. Dupd dezafectarea templelor aceste
statuete au fost depuse in cele doud gropi,
probabil pentru a nu fi profanate.

Prezenta unor altare decorate din lut
(escharai) sub cerul liber, izolate, este putin
probabila, datorita fragilitdtii amenajarilor,
astfel ca aceste vetre fie au fost fie in cadrul
unor temple, fie erau, intr-un fel sau altul,
acoperite.

Desi se considerd cd pe Cetdfuie s-a
aflat doar o asezare dacicé de tip dava, faptul
cd pana acum nu s-au descoperit bordeie ori
locuinte in situ, ci doar edificii de cult, unele
cu o plasticd unicd, apoi numeroase altare
decorate si vetre izolate, tezaurul monetar,
abundenia unor categorii de piese §i raritatea
altora, ne fac sd apreciem cd aici a fost un
important centru sacru pentru comunitatile
din jur. Nu poate fi nici o indoiald ci
descoperirile de aici se deosebesc esential de
cele din asezarile dacice contemporane
cunoscute pand acum, unde s-au gasit
numeroase bordeie §i locuinte de suprafata,
iar edificiile de cult se concentreazad intr-o
anumitd zona, asa cum este cazul la Brad,
Popesti, Pecica.
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been attached to supports, circular at the
bottom (maximum D=20-22 cm) and like a
frustum of a cone in elevation (H=20 cm).

The representation of riders holding a
shield in the left hand is a fact as one found
fragments of male and horse statuettes
(Fig.31).

This is the only case on Geto-Dacian
territory where zoomorphic statuettes and
rider representations were found in public
cult buildings. Our strong opinion is that the
zoomorphic statuettes represent the ex-voto
for certain deities (Sirbu 1993, p. 68), while
the rider statuettes prove the perpetuation of
their religion, a deeply rooted motive in the
Geto-Dacian art (Sirbu, Florea 2000, p. 23-
40).

Taking into consideration their shape,
we can assume they used to exhibit the
statuettes on shelves in thc two temples.
When the temples ceased to exist, they
deposited the statuettes in the two pits in
order to protect them from profanation.

We are not too convinced about the
presence of clay-decorated altars (escharai)
in the open air and isolated because they were
too fragile, which means these fireplaces
were situated either inside the temples or
covered somehow.

Cetatuie is considered to be a Dacian
settlement, of the dava type, but the absence
of huts or dwellings in situ, and the presence
of just cult buildings, some very artistically
made, as well as the discovery of isolated
fireplaces, monetary hoard, the great number
of certain objects and the rarity of others, lead
us to consider it was an important sacred
center for the neighboring communities. It is

beyond any doubt that the finds are
essentially different from those of the
contemporary Dacian settlements, known

until now, where they discovered hovels and
surface dwellings, while the cult edifices are
concentrated in a certain area, such as Brad,
Popesti, Pecica.
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Am putea vorbi de o dava aici doar
dacd pe terasele din jur a existat o locuire
intensd, iar Cetdfuia a reprezentat locul de
cult al acestor comunitéti, deci ele au format
un singur sit.

Chiar eventuala descoperire a unor
spatii de locuit in situ nu pot schimba, dupa
opinia noastra, caracterul de centru zonal de
cult al acestui sit. Varietatea edificiilor de cult
- trei sunt rectangulare, din care doud cu
altare decorate, plus doud absidate, prezenta
statuetelor numai in unele edificii. plus alte
altare decorate, sugereaza credintc si ritualuri
dedicate mai multor divinitati.

Raman o enigmad motivatia distrugerii
acestor temple si renuntarea la acest loc de
cult.

Daca prabusirea edificiilor s-a facut
prin violentd atunci putem presupune ca
distrugerea lor s-a datorat unei actiuni
punitive a unei autoritdti religioase si politice,
cultele de aici fiind considerate erezii; faptul
cd aici nu s-au mai constatat alte activitati
rituale (nici macar urme de locuire!) pana la
cucerirea romand §i ca asemenea statuete nu
s-au mai gasit in alte sanctuare ar putea
constitui dovezi in acest sens.

Pe de alta parte, faptul ca statuetele au
fost depuse in gropi, iar zona templelor
nivelatd sugereaza cad operatiunea a fost
efectuatd, mai probabil, chiar de dacii de aici.

Templele situate pe acest impozant
martor de eroziune ofereau o priveliste
impresionantd comunitdtilor dacice din jur.
Descoperirile se dateazd din a doua jumatate
a sec. Il pana spre sfarsitul sec. I a. Chr.

Pietroasa Mica-Gruiv Darii (jud.
Buzau). Incinta, din care se mai pastreaza
circa 2500m’, se afla pe un promontoriu de
forma aproape tronconicd (cota 534m) al
Masivului Istrita, cu pantele abrupte pe trei
laturi §i cu o mare vizibilitate spre dealurile si
campia dinspre est, sud si vest (Dupoi, Sirbu
2001; Sirbu 20043, p. 183-213; Sirbu, Matei,
Dupoi 2005). Doar pe laturile dinspre vest si
nord se mai pastreazd vestigiile unui zid,
format din doud paramente de calcar si
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The only argument for calling it a
dava would be the evidence of intense
habitation on the neighboring terraces, which
would make Cerdtuia be the cult place for all
these communities.

We think this site was a zonal
religious center even if habitations have
eventually been found because the priests had
to live somewhere. The presence of various
cult edifices — three rectangular, two with
decorated altars, plus another two with apses
— and most of all, of the statuettes only in
certain ecdifices, could mean beliefs and
rituals dedicated to more than one divinity.

It remains a mystery why they
destroyed these temples and gave up this
religious place.

If these buildings collapsed violently,
then we may assume it was the result of a
punitive action from a religious or political
authority, as long as the cults here were
considered heresies. The absence of any ritual
activity whatsoever (not even traces of
habitation) until the Roman conquest and of
statuettes in other sanctuaries could be
cvidence towards that.

On the other hand, the statuettes
deposited in pits and the leveled temple arca
may suggest the fact that the local Dacians
probable had done it.

It is obvious that the temples situated
on this high mound offered an magnificent
view to the Dacian communities close by.
The finds are from the second half of the 2™
century to the late 1* century BC.

Pietroasa Mica-Gruiu Darii (Buziu
County). The preserved enclosure (2,500
sqm) is situated on a frustum of a cone-like
promontory of the Istrita Mountain (altitude
534 m), with steep slopes on three sides and a
good visibility to the eastern, southern and
western hills and plain (Dupoi, Sirbu 2001;
Sirbu 20043, p. 183-213; Sirbu, Matei, Dupoi
2005). On the western and northem sides,
there still are the remains of a wall formed of
two limestone faces and emplecton (2.00-
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emplecton, cu o latime de 2,00-2,20m,
intrucat laturile de est si de sud au fost,
ulterior, distruse de cariere. Dupd vestigiile
pastrate, indeosebi ale fundatiei, zidul nu pare
sa fi avut caracteristicile unei real zid de
apdrare, rostul lui fiind, probabil, doar de a
delimita incinta sacra.

In cei peste 1100 m?’ sdpati pana
acum, in diverse zone ale incintei, s-au
descoperit, practic, doar doua tipuri de
complexe datand din sec. I a. Chr.-I p. Chr: a)
depuneri de tip movilitd, majoritatea cu
ringuri §i vetre in situ ori depuse si b) vetre
izolate; cele doar sase gropi sunt
nereprezentative, ca tip §i inventar. Doar in
perioada 2001-2006, in circa 300 mz, s-au
identificat 71 de depuneri de tip movilita, din
care 55 au avut ringuri din piatrd, plus 11
vetre izolate.

Nu s-au descoperit in situ locuinte ori
bordeie, ateliere sau anexe gospodaresti.
Majoritatea complexelor sunt reprezentate de
depuneri de tip movilitd cu ringuri la baza, de
forma circulard ori ovald, uneori cu vetre in
situ ori depuse in ele, in care s-au gasit resturi
de pereti arsi de locuinte, oase de animale,
plus un inventar bogat si variat. Diametrele
ringurilor au intre 0,40-1,80m, iar inaltimea
pastrata este de 0,20-0,50m.

Pe parcursul sec. I a. Chr.-I p. Chr. au
existat, in unele zone, trei-patru nivele de
asemenea depuneri. Unele depuneri ca, de
exemplu, C16 si C19, au aspectul unor
adevarate altare, intrucdt sunt constructii
masive din piatra, se ridicd mult deasupra
nivelului de célcare iar vetrele arse dovedesc
efectuarea unor ritualuri pe ele (Fig.29: 86/4)

Inventarul descoperit include o mare
varietate de piese, unele depuse intregi, altele
fragmentare: vase ceramice (aproape toatd
gama de recipiente utilizate atunci de geto-
daci), unelte si ustensile, podoabe §i accesorii
vestimentare, arme §i piese de harmasament,
monede, figurine antropomorfe §i zoomorfe
etc. (Fig.30) Este de remarcat lipsa ori
extrema raritate a uneltelor agricole ori de
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2.20m thick), while on the eastern and
southem sides, the wall was destroyed by the
quarries later on. The wall does not seem to
have the real defensive characteristics
because it probably served to delimitate the
sacred area.

Until today we excavated over 1100
sqm in different parts of the enclosure and we
found, practically, just two types of
complexes: a) deposits of the mound type,
most of them with rings and fireplaces in situ
or deposited; b) isolated fireplaces. Taking
into account the type and inventory of the six
pits, we could say they are not representative.
During the campaigns of 2001-2006, the
300sqm excavated revealed 71 deposits of the
mound type, 55 of them with rings, plus 11
isolated fireplaces.

We have discovered in situ neither
dwellings and huts, nor workshops and
domestic annexes. Most of the complexes are
represented by deposits, of the mound type
with rings at the basis, circular or oval in
shape, sometimes with fireplaces in situ or
put inside, where we found remains of bumt
dwellings walls, animal bones, plus a rich and
varied inventory. The rings have diameters
between 0.40-1.80m, while the preserved
height is 0.20-0.50m.

During the 1*' century BC-1°' century
AD, there were three-four layers of such
deposits in certain areas. Some of them, such
as C16 and C19, look like altars because they
are huge stone constructions, erected over the
ground level and the bumt fireplaces are
evidence of rituals performed on them
(Fig.29: 86/4).

We found a great variety of objects,
some of them complete, others fragmented:
ceramic vessels (almost all the range of
vessels used at the time by the Geto-Dacians),
tools and utensils, jewelry and clothing
accessories, weapons and hamess gear, coins,
anthropomorphic and zoomorphic figurines
etc. (Fig. 30). The farming implements as well
as the tools for processing the wood and the
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prelucrare a lemnului §i a pietrei, materiale
abundente in zond, numarul impresionant de
cutite, de piese legate de tors si tesut (fusaiole
si greutdati din lut, ace), de podoabe si
accesorii  vestimentare.  Sunt  relativ
numeroase doar rasnitele de tip elenistico-
roman, intregi ori fragmentare, depuse fie in
perimetrul ringurilor, fie in interiorul
acestora, ceea ce ar sugera ritualuri agrare.

Analizele antropologice n-au
identificat oase umane incinerate in nici o
depunere; doar in patru complexe s-a gasit
cite un os uman izolat, fard urme de
incinerare, din diferite parti ale corpului, toate
de la maturi, astfel ci, in nici un caz, aceste
depuneri nu pot fi considerale morminte.
Mentiondm si singurul complex gasit in afara
incintei, probabil rezultatul unui sacrificiu
uman, intrucat in depunere se afla scheletul
incomplet si neanatomic al unui barbat matur
si un alt schelet de copil (Dupoi, Sirbu 2001,
p. 62-63, fig. 123).

Desi sunt putine, complexele din sec.
IV-III a. Chr.- 7 alveoldri cu materiale, un
cuptor si o vatra izolatd - au acelasi aspect de
depuneri rituale (Sirbu, Matei, Dupoi 2005, p.
15-16, fig.41/3; 38/4-5; 86-87).

De asemenea, lipsa complexelor de
locuire ori a unor anexe gospodaresti indica
cd nu poate fi vorba de o asezare fortificata.
De altfel, din distributia depunerilor, carc
ocupau toatd suprafata, nici nu ramaneau
locuri libere pentru spatiile de locuit.

Analiza continutului depunerilor de
tip movilitd sugereaza faptul cad in ele s-au
adus resturi arse ale unor locuinte, impreuna
cu o parte din inventarul lor, precedat de o
anume selectie, intrucat, asa cum am afirmat
deja, unele categorii de piese lipsesc, iar
altele sunt numeroase. In plus, trebuie si
remarcam rolul important pe care care focul I-
a avut in ritualurile desfasurate aici, fapt
evidentiat de numeroasele vetre descoperite,
9 in depunerile de tip movilite si 11 izolate.

Depunerea unui bogat si variat
inventar, format, de reguld, din artefacte deja
utilizate, deseori piese cu o valoare intrinseca
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stone are very rare or even missing, although
the region is rich in such materials; on the
other hand, there are many knives, objects for
spinning and weaving (whirls, clay weights,
needles), jewelry and clothing accessories.
They might have practiced agrarian rituals,
based on the numerous Hellenistic-Roman
grinders, complete or in fragments, deposited
either in the rings, or inside them.

According to the anthropological
analyses, no human cremated bones have
been identified in the deposits; only in four
complexes there were some isolated human
bones, without traces of cremation, belonging
to different parts of the body, all of them
from adults, which means these deposits
cannot be considered graves. Outside the
enclosure, there was a single complex, the
outcome of a human sacrifice perhaps, as
there was an incomplete and in no-connection
corpse of a male adult and a baby skeleton
(Dupoi, Sirbu 2001, p. 62-63, fig. 123).

Although in a small number, the
complexes of the 4™-3" century BC - 7 holes
with materials, one oven and one isolated
fireplace - look like ritual deposits (Sirbu,
Matei, Dupoi 2005, p. 15-16, fig. 86-87).

It could not be a fortified enclosure
because the habitation complexes and the
domestic annexes are lacking. Otherwise, the
deposits occupied the entire surface and there
was no place for inhabitants.

The analysis of the deposits, of the
mound type, revealed their content: burnt
remains of dwellings and a part of their
inventory, preceded by a certain selection
because, as we have already stated, some
categories are missing while others are
numerous. The fire played an important part
in the rituals performed, as shown by the
great number of fireplaces, 9 in the deposits
and 11 isolated.

Depositing a rich and varied
inventory, consisting in general of used
artifacts, sometimes very valuable or for
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mare ori de largd utilizare, exprimd o
puternicd motivatie cultuala, altfel fiind greu
de inteles renuntarea la asemenea bunuri.
Trebuie precizat, tousi, cd nu s-au descoperit
tezaure de piese de orfevrerie ori de monede
si nici « depozite » de alte categorii de piese.
Doar ansamblul pieselor depuse aici, prin
numar i valoare, poate fi considerat un
»tezaur”. Apreciem ca nu poate fi nici o
indoiald cé situl de aici a fost o importanta
incinta sacra (temenos).

Cui ii erau dedicate ritualurile de aici?
Situarea sanctuarului pe un platou, forma
aproape circulard a majoritdtii depunerilor si
numdrul mare de vetre ar putea sugera
credinte legate de cultul soarelui ori cele in
care acesta avea un rol important, cum ar fi
cultele agrare. Dar pot fi si credinte privitoare
la cultul caminului, astfel explicAndu-se
prezenta in depuneri a fragmentelor de pereti
de locuinte si a unei parti din inventarul
acestora, la care trebuie adaugate ritualurile
desfasurate in jurul numeroaselor vetre.

Moigrad-Magura Moigradului (jud.
Sélaj). Platoul pe care s-a aflat incinta, de
forma ovala (de circa 400x250m), cu o
suprafata de circa 7ha, era situat pe un
impresionant masiv tronconic de origine
vulcanicd (andezit si granit), cu altitudinea
absolutd de 514m si o diferentd de nivel de
peste 200m fatd de valea Mesesului. Asupra
semnificatiilor vestigiilor, toate din sec. II a.
Chr.-1 p. Chr., descoperite pe o suprafatd de
circa 3700 m?, ceea ce reprezinta doar 5,32%
din platou, s-au exprimat opinii diverse
(Macrea, Rusu, Mitrofan 1962, p. 485-502;
Matei, Pop 2001, p. 253-277).

La inceput s-a considerat ca aceste
gropi cilindrice ori ovale sunt morminte de
incineratie, dar analizele de specialitate au
aratat ca toate oasele erau de animale, iar in
ultima vreme, prin descoperirea catorva
locuinte si identificarea unei fortificatii, se
incearcd sa se acrediteze ipoteza cd doar in
sec. I a. Chr. ar fi fost o incinté sacrd, pe cand
in sec. I p. Chr. aici era o asezare fortificata.

42

common usage, expresses a strong cult
motivation; otherwise, it would be difficult to
understand why they gave up at such goods.
Nevertheless, we need to specify that we did
not find any treasures of jewelry or coins,
neither “deposits” of any other kind of
objects. The ensemble of the objects
deposited is, based on their number and
value, the only thing that could be seen as a
“treasure”. It is beyond any doubt that this
site was an important sacred enclosure
(temenos).

Who was the beneficiary of the
rituals? The location of the sanctuary on a
plateau, the almost circular shape of most of
the deposits and the great number of
fireplaces could be proof of beliefs linked to
the cult of the sun or at least religious beliefs
where the sun played an important part, such
as the agrarian cults. However, we may be
dealing as well with the home cult, because
parts of walls and of the objects inside houses
were in almost every deposit, plus the rituals
performed next to many fireplaces.

Moigrad-Magura Moigradului (Sélaj
County). The enclosure was situated on an
oval plateau of about 7 ha (400x250m), a
cone base-shaped massive of volcanic origin
(andesite and granite), S14m in absolute
height and 200m higher than the Meses river
valley. Found on an arca of 3.700 sqm (only
5,32% of the plateau), the vestiges date back
to 2™ century BC- 1* century AD. A number
of different opinions have been expressed
conceming their significance. (Macrea, Rusu,
Mitrofan 1962, p. 485-502; Matei, Pop 2001,
p. 253-277).

At the beginning, they thought these
cylindrical or oval pits were cremation tombs,
but the analyses showed they were all animal
bones; recent discoveries of some dwellings
and the identification of a fortification led to
the hypothesis that it served a sacred function
only in the 1* century BC and it was a
fortified settlement in the 1™ century AD.
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Spre exemplificare, vom prezenta
Complexul nr. 55, format dintr-o groapa
cilindrica (A=1,25m, D=1,50m) si o depunere
de piese deasupra ei. Pe fundul gropii erau
vase §i fragmente de la 25 de vase (din randul
cdrora s-au reconstituit 18 ex.), apoi cenusa,
buciti de carbune, oase de animale, o bucata
de rasnita . Pe la mijlocul gropii erau pietre
afumatc §i o bucatd de rasnitd, iar pe gura
gropii o gramadd de fragmente de vase,
bucati de lipitura arsia de pereti, pietre
afumate ori arse (fig.38); de notat ca
fragmente din aceeasi rasnitd s-au gasit in
toate cele trei nivele, ceea ce sugereazd ci
toate depunerile rituale au avut loc cu o
singurd ocazie (Macrea, Rusu, Mitrofan 1962,
p. 485-502). Surprinzétor e cd aici nu s-au
descoperit, inca, nici un fel de reprezentari
figurative.

Dupéd opinia noastrd, insa, situatia
topografica si ansamblul descoperirilor indica
faptul ca aici a fost o incinta sacra, intrucat
este un platou dominant, cu pante extrem de
abrupte. lipsit de surse de apd in zona
locuibild, cu un climat instabil §i batut de
vanturi, conditii improprii pentru o asezare.

Cele peste 200 de gropi descoperite
pdnd acum, multe din ele cu evidente
caracteristici rituale (depozite de piese, resturi
ale focului, deseori oseminte de animale,
rareori umane), apoi vetrele izolate (aproape
30), aglomerdrile cu depuneri de piese pe
solul antic, uneori toate trei suprapunandu-se,
sunt dovezi evidente in acest sens. Cele
cateva locuinte, mai ales pe marginea
platoului, multe extrem de mici, §i din sec. |
p. Chr, nu pot schimba situatia De altfel,
descoperirea acestor spatii de locuit in astfel
de incinte nu modifica caracterul de cult al
sitului, 1intrucdt si oficiantii ritualurilor
trebuiau sd locuiascd undeva.

De asemenea, fortificatia, construita in
sec. I p. Chr., se afld, in mod straniu, nu pe
marginea platoului, ci undeva pe panta, si
constd dintr-un val §i un sant nu prea
impresionante, incdt pare menitd, mai
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In order to give an example, we are
going to introduce Complex no. 5§,
consisting of a cylindrical pit (Depth=1.25m,
D=1.50m) and a deposit of objects on top. On
the bottom, there were vessels and fragments
from 25 vessels (18 have been reconstructed),
then came ashes, coals, animal bones, a piece
of a grinder. In the middle of the pit, there
were smoked stones and a fragment of a
grinder, and towards the mouth of the pit
were vessel fragments, pieces of walls, and
smoked or burnt stones (Fig.38). One should
notice that parts of the same grinder were
found at all of the three levels, which could
mean they made the ritual deposits on the one
and same occasion (Macrea, Rusu, Mitrofan
1962, p. 485-502). Surprisingly, there are no
figurative represcntations whatsoever.

In our opinion, the topographical
position, as well as the ensemble of finds
indicates the existence of a sacred enclosure,
because it is situated on a dominant plateau,
with steep slopes, without water sources in
the habitable zone and where the climate is
changing and windy, all of which amount to
unsuitable conditions for living.

The 200 pits unearthed until now,
many of them with evident ritual
characteristics (deposits of objects, remains
of the fire, sometimes, animal bones, seldom,
human bones), then the isolated fireplaces
(almost 30), the deposits of objects on the
ancient soil, sometimes all three superposed,
are irrefutable evidence in this respect. The
few very small dwellings at the cdge of the
plateau from the 1° century BC cannot
change the situation. In any case, finding
dwellings spaces in this kind of enclosures
does not affect the cult nature of the site,
because those who perforimed the rites had to
live somewhere.

Strangely, the fortification built in the
century AD is not at the edge of the
plateau but rather on the slope, and it consists
of a vallum and ditch that are not impressive
but rather seem to mark the border of the arca
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degraba, sa delimiteze zona decit sd apere
incinta sacra. Este de evidentiat si faptul ca
toate cetdtile dacice din sec. I p. Chr. au cu
totul alte caracteristici - sunt cu ziduri din
piatrd si au suprafete reduse, astfel ca acest
tip de fortificatie nu mai era eficientd in noile
conditii de luptd (Glodariu 1983, p. 75-121).

Ocnita-Ocnele Mari (jud. Vilcea).
Foarte probabil ca prosperitatea comunitétilor
dacice de aici s-a datorat exploatdrii §i
comercializdrii numeroaselor resurse de sare
din zona, faptul fiind dovedit si de bogétia si
varietatea inventarului arheologic descoperit,
inclusiv. multe importuri romane (Berciu
1981).

Pe trei indltimi, asezate in potcoava,
s-au aflat, probabil, cetdtile, menite a proteja
salinele si a controla comertul cu sare, si 0
zond sacrd, iar in apropiere de ele sunt
asezdrile ce au gravitat in jurul acestora;
siturile se dateaza intre sfarsitul sec. II a.
Chr.- sfarsitul sec. I p. Chr.

Asa-numita Colina Sacrd include o
acropold i sapte terase, asezate in trepte,
aproximativ pe directia VNV-ESE, pe care s-
au identificat trei camere subterane §i sute de
gropi, la care se adaugi, cateva mici locuinte
de formd ovald. Acropola §i primele trei
terase, au fost incluse intr-un anume sistem
de delimitare si apdrare, acum greu de
reconstituit din cauza dislocarilor de teren si
lipsei unui plan general al sapaturilor
arheologice. Dupa locul unde este agezata -
pe pantd, si dupd structurd - fragila, e foarte
probabil ca rolul acestei fortificatii sa fi fost,
mai degraba, de a delimita cea mai sacra parte
a incintei, decat de a f1 un obstacol serios.

Intr-o zona de forma rectangulara, de
circa 17x]15m, delimitata printr-un sant sdpat
in stincd, s-au identificat trei camere
subterane, toate cu un inventar deosebit,
provenit atat din depuneri rituale intentionate,
cat si, probabil, din resturi de edificii distruse
in urma unor puternice incendii.

Camera subterand nr. 2, de forma
ovalai (A=2,40m, D=circa 4,00mx3,40m),
sapatd in tuful dacitic, probabil acoperitad si
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than to defend the sacred enclosure. We also
need to mention that all of the Dacian
fortresses dating from the 1* century AD
have very different features — they have stone
walls and small surfaces, meaning this type of
fortification was no longer efficient in battle
(Glodariu 1983, p. 75-121)

Ocnita-Ocnele Mari (Valcea County).
The most likely scenario is that the local
Dacian communities benefited from mining
and selling salt from the many mines in the
area, as evidenced by the richness and variety
of the archaeological inventory found,
including many Roman imports (Berciu
1981).

The fortresses meant to protect the salt
mines and control the salt trade in the region,
and a sacred area, were situated on three high
places in a horseshoe pattern, and close to
them were the settlements that gravitated
around this. The sites date back to end of 2™
century BC — end of 1* century AD.

The so-called Sacred Hill includes an
acropolis and seven terraces laid like stairs,
approximately on the WNW — ESE direction.
This was the site of three underground
chambers and hundreds of pits, plus a few
small oval dwellings. The acropolis and the
first three terraces were included in a
delimiting and defense system, which is
difficult to recreate now because of the
landslides and the lack of a general plan of
the excavations. Based on its hillside location
and its rather fragile structure, this
fortification was meant to be more of a
boundary marker for the largest part of the
sacred enclosure than a serious obstacle.

In a rectangular area of about 17x15
m, delimited by a ditch dug in the rock, one
found three underground chambers, all ot
them with special inventories, from
intentional ritual deposits as well as from the
remains of edifices probably destroyed by
strong fires.

Oval in shape (Depth=2.40m,
D=about 4.00x3.40m) and dug in the vulcanic
rock, probably covered and endowed with
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prevazuta cu scard pentru cobordre, a continut
un inventar extrem de bogat: zeci de vase
intregi intregi ori intregibile, intre care se
remarcd vasele pictate si cestile-opait, plus
fragmente de la alte zeci de vase ceramice,
sapte figurine antropomorfe din lut, o spada
romana din fier (g/adius), in teaca din lemn
acoperita cu foaie de bronz, un varf de lance
si unul de sdgeatd, un pumnal curb (sica),
cutite, cosor, alte piese din fier, apoi cinci
fibule din bronz, doi denari romani de la
Augustus, fragmente de vase cu inscriptii,
intre care unele mentionau un atelier de olarie
al unui basileus local etc. (Fig. 33, 34/1-7)
Nu poate fi nici o indoiald ca e vorba de o
depunere rituala.

Din camera subterand nr. 3, pe langa
numeroasele vase si piese din metale, vrem sa
evidentiem doar masca umania de brongz,
asezatd cu grija langa perete (Fig.63/3 ; 66/1).

Pe Terasa a V-a s-au descoperit,
asezate de o parte si de alta a unei alei, doar
126 de gropi ce contineau variate piese de
inventar, apoi bucdti mari de pereti arsi, oase
de animale, vase si fragmente de vase etc. In
Groapa 105, datand din sec. I a. Chr,, s-au
descoperit, alaturi de alte materiale, 25 de
vase intregi ori intregibile, o cute, o fibuld, un
umbo de scut, o jumétate de teaca de pumnal
si o aplica, toate din fier (Berciu, losifaru,
Diaconescu 1993, p. 149-156). Vasele
ceramice, asezale cu grija in anume pozitii,
includ 12 cesti-opaite, 12 borcane si o
strachina, toate modelate cu ména (Fig.35).
Daca avem in vedere depunerea, anume
aranjatd, a unor piese intregi si faptul ca
groapa se afla intr-un ,,cdmp de gropi” putem
conchide cé este o depunere rituala.

Este unul din putinele sanctuare unde
s-au gasit relativ numeroase reprezentari
figurative, intre care se remarcd masca, doud
medalioane §i o piesa semicirculard, toate din
bronz, plus figurine antropomorfe din lut;
sunt de remarcat numadarul si varietatea
vaselor ceramice, intregi sau intregibile, a
armelor, a uneltelor, a monedelor si a
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stairs for descent, the wunderground chamber
no. 2 displays a very rich inventory: dozens
of vessels in one piece or that can be
reconstructed, including painted vessels and
rushlight-cups. There were also fragments
from other dozens of ceramic vessels, as well
as seven anthropomorphic clay figurines, a
Roman iron sword (gladius) in its wooden
scabbard covered with a bronze sheet, a
spear-head and an arrowhead, a curved
dagger (sica), knives, hook, other iron items,
then five bronze fibulae, two Roman
Augustus denars, vessel fragments with
inscriptions, including some mentioning the
pottery workshop of a local basileus etc.
(Fig.33,34/1-7). This is, beyond any doubt, a
ritual deposit.

From underground chamber no. 2,
besides the many vessel and metal items, we
would like to call attention to the human bronze
mask, carefully laid down next to the wall
(Fig.63/3; 66/1).

The fifth Terrace was the location of
only 126 pits — on both sides of a path — that
comprised varied inventory items, as well as
large lumps of burnt walls, animal bones,
vessels and vessel fragments etc. In Pir 105,
from the 1*' century BC, one found, together
with  other material, 25 whole or
rcconstitutable vessels, one whetstone, a
fibula, a shield umbo, half a dagger’s sheath
and one appliqué, all of them made of iron
(Berciu, losifaru, Diaconescu 1993, p. 149-
156). The ceramic wvessels, carefully
deposited in particular positions, include 12
rushlight-cups, 12 jugs and a porringer, all of
them hand-modeled (Fig.35). Based on the
choreographed depositing of whole items and
the fact that the site is in a "field of pits", we
can assume this was a ritual deposit.

This is one of the few sanctuaries with
many figurative representations, with
outstanding items such as the mask, two
medallions and a semi-circular item, all of
them made of bronze, plus clay
anthropomorphic figurines. Another
remarkable thing is the number and variety of
the pottery, in one piece or reconstitutible, of
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podoabelor depuse ca ofrande. De evidentiat
faptul ca atat aici, cat si la Magura
Moigradului, fortificatiile s-au aflat pe pante.

b.5. Zone sacre in asezari

Sdparea unor zone mai mari din
davae a dus la identificarea de zone sacre,
situate in centrul fortificat, intr-un fel de
piatd, uneori pietruitd, in jurul céreia se aflau
edificii mai mari cu rol sacru ori ca resedinte
ale conducatorilor comunitatilor. In aceste
perimetre, ce sugereaza unele preocupdri de
amenajare a zonei, nu s-au descoperit, de
reguld, locuinte obisnuite, ci numai edificii
mari, palate ori temple, altare decorate si,
cdteodatd, reprezentdri antropomorfe ori
zoomorfe, alte piese cu probabil rost cultual.
Vom prezenta doua descoperiri de acest tip.

Brad (jud. Bacdu). Pe acropola, in
jurul unei piete amenajate, s-au identificat
atat constructii de mari dimensiuni, cét §i
sanctuare.

Aici, suprapuse, s-au identificat
vestigiile a trei edificii, apreciindu-se ca doar
ultimele doud au fost sanctuare; insd, dacd
avem in vedere regula utilizarii unui spatiu
doar pentru cult e posibil ca si primul edificiu
sa fi avut aceeasi functie.

In prima faza a fost un edificiu
rectangular (14x8m), cu doud camere,
orientat SSE-NNV, cu podeaua din lut
batatorit §i pereti din lemn. In a doua etapa s-
a construit un edificiu rectangular, asimetric,
cu absida spre NNV si intrarea la sud-est, cu
podeaua din lut batatorit, peretii din lemn si
pamant, cu exceptia absidei, care era doar din
lemn; de aici s-au recoltat peste 300 de
fragmente ceramice, de la circa 46 de vase,
modelate cu méana §i cu roata, plus oase de
animale. In ultima fazi s-a ridicat un sanctuar
aproape circular (D=18x17m), cu 46 de stélpi
din lemn, podeaua fiind, in diferite zone, atat
din lut, cat si din pietris, iar inventarul format
din fragmente de la diverse vase ceramice
(Ursachi 1995, p. 62-69). Este evidenta
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the weapons, tools, coins and adomments
deposited as offerings It is also worth
mentioning that here, as well as in Magura
Moigradului, the fortifications were on
hillsides.

b.S. Sacred areas in settlements

The larger excavations in davae
identified sacred areas in the fortified center,
some sort of square, sometimes laid with
stone tiles, with larger edificies around it that
served sacred roles or were residences for the
community’s leaders. Inside these areas,
which reveal interest in arranging the area,
one cannot find normal dwellings, but only
large edificies, palaces or temples, decorated
altars and, sometimes, anthropomorphic and
zoomorphic representations and other items
that might have played a cultual role. We will
introduce two discoveries of this type.

Brad (Baciu County). On the
acropolis, there were sanctuaries and large
buildings, around a square.

The ruins of three edifices, on top of
one another, were identified here, but the best
guess is that only the last two were
sanctuaries. However, if we believe in the
rule that a site served for cult reasons only,
the first edifice may have had the same
purpose.

In the first stage, it was a rectangular
building (14x8m), with two rooms, on the
SSE-NNW axis, with wooden walls and the
floor made of trodden soil. In the second
stage, they built a rectangular, asymmetrical
edifice, with the apse towards NNW and the
entrance to south-east, with the floor made of
trodden soil and the walls of wood and clay,
except for the apse, made of wood alone.
Over 300 pottery fragments were recuperated,
from about 46 vessels, hand-modeled or
wheel-modeled, plus animal bones. The last
stage belonged to an almost circular
sanctuary (D=18x17m), with 46 wooden
pillars and the floor consisting, in different
areas, of both clay and pebbles. The inventory
consists of fragments from various ceramic
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folosirea aceluiagi spatiu, deja sacralizat,
pentru ridicarea templelor, databile in sec. I a.
Chr.-I p. Chr. In apropiere era o piateta, plus
un edificiu mai mare, probabil resedinta unui
sef ori folosit tot pentru ratiuni de cult.

Pugul votiv. Pe panta de sud-est a
acropolei, din sec. I a. Chr., s-a descoperit un
put cu adancimea de peste 14m, forma lui
fiind diferitd, in functie de adancime. De
asemenea, in put, la adancimile de 5,00m si
7,10m, s-au sesizat alte doud gropi, umplutura
acestora (cenusd, cdrbune de lemn si
fragmente de vatrd) fiind diferitd de cea din
jur; spre fund avea un prag, iar pe o latura,
trei pari verticali si o bami orizontala.
Umplutura putului era formatad din pamant
cenusos, carbune din lemn, fragmente de
lipitura arsa de pereti §i de vetre, pietre, oase
de animale §i fragmente ceramice de la peste
1200 de vase dacice si de la 26 vase de
import; se adaugé alte 24 de piese din fier,
bronz si piatra (Ursachi 1995, p. 80-83). Nu
poate fi vorba de intentia de a sdpa o fantana
intrucat panza de apa freatica se afld pe
acropold la peste 30m adéncime, deci cu circa
16m mai jos decét fundul putului.

Asemenea puturi au mai fost
descoperite §i in alte asezdri importante
(Récatau, Poiana, Popesti), dar ele nu au fost
cercetate pand la baza din cauza pericolului
prabusirii peretilor.

Popesti (jud. Ilfov). Un ansamblu de
cult si rezidential, din sec. I a. Chr., a fost
cercetat pe acropola, ipotezd sugeratd §i de
succesiunea, in aceeasi zonda, a unor
complexe similare (Vulpe 1960, p. 307-310;
1966, p. 27-29).

La adancimea de 1,50m s-au
descoperit urmele unui edificiu cu podea din
lut batatorit, compartimentat prin pereti, in
camera din mijloc fiind o vatrd patrata
(D=1,30x1,30m), inaltd de 0,20m, inconjurata
de gropi de stdlpi ce formau o absidd spre
nord-vest, cu o deschidere de circa 4m. Mai
sus, la adancimea de 1,10m, erau vestigiile
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vessels (Ursachi 1995, p. 62-69). It is obvious
that the same space, already sacred, served to
raise the temples from the 1* century BC to
1 AD. There was a small square close by,
plus a larger building, which was either
another cult place or the residence of some
chief.

The votive pit. On the southwestern
slope of the acropolis, one found a 14 m-deep
shaft, with a different shape depending on the
depth. Another two pits were found in the pit,
5.00 and 7.10m deep, respectively. These
were filled with ashes, wood coal and
fireplace fragments, which is different from
the filling around them. Towards the bottom,
there was a threshold, and one of the sides
had three vertical posts and a horizontal
beam. The pit’s filling consisted of ashy soll,
wood coal, fragments of bumt wall clay,
rocks, animal bones and a great deal of
ceramic fragments from over 1200 Dacian
vessels and 26 imported vessels. There were
also 24 iron, bronze and stone items (Ursachi
1995, p. 80-83). This could not have been dug
to be a well, because the phreatic water is at
depths of over 30m on the acropolis, 16
meters more than the bottom of the pit.

Such pits were also found in other
important  settlements (R&catdu, Poiana,
Popesti), but they could not be researched all
the way to the bottom because of the danger
of collapsing.

Popesti  (Ilfov  County).  The
excavations on the acropolis revealed a cult
and residential ensemble from the 1% century
BC, a hypothesis supported by the succession
of similar complexes in the area (Vulpe 1960,
p- 307-310; 1966, p. 27-29).

One meter and a half deep, one found
the traces of an edifice with a trodden soil
floor, divided by walls. The center room had
a square fireplace (D=1.30x1.30m), 0.20m
tall, surrounded by pillar pits that created an
apse oriented towards the northwest, with an
opening of about four meters. Higher up,
1.10m deep, were the vestiges of an apse
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unui edificiu absidat (L.circa=17m, 1=7,50m),
cu doud camere, construit din lemn §i pdmant.
In camera absidata (cella), orientata tot spre
NV, lunga de circa 5,00m, erau doud vetre
patrate, de marimi diferite, cea micd fiind
decoratd prin incizie in forma unui triplu
chenar rectangular cu doud diagonale si cerc
in mijloc, plus alte motive. In camera
rectangulara (naos) se afla o altd vatra patrata
(D=1,30x1,30m), nedecorata, iar in coltul de
nord-vest o consola triunghiulara din lut, cu o
adanciturd centrald, probabil pentru a aseza
ceva acolo.

Spre vest, la circa 3m de acesta, s-au
gasit vestigiile unui mare edificiu, cu multe
camere §i anexe gospodaresti, cuptoare $i
gropi cu pithoi pentru pastrarea rezervelor
alimentare, vetre patrate ori rotunde, un bogat
si variat inventar arheologic. in sit s-au mai
gasit alte doua altare decorate si mai multe
gropi de cult, fie cu depuneri de vase si alte
piese, fie cu inhumdri umane, unele cu urme
de violenta pe schelete. Este de semnalat, de
asemenea, varietatea reprezentdrilor
figurative descoperite aici, atdt in ceramica
(boluri cu decor in relief, o statuetd pictata,
figurine), cat si in metale, in special
medalioane (Vulpe, Gheorghita 1979, p. 96-
98).

b.6. Ritualuri si ofrande in afara

asezdrilor
a). Locuri de cult de tipul
scampurilor de gropi”. Prin aceasta

sintagmd am denumit acele descoperiri
formate din aglomerari de gropi, uneori cu
vetre, depozite de piese, schelete umane ori
de animale etc., situate in afara asezarilor,
cetdtilor si necropolelor, care au o serie de
trasaturi comune §i care sunt rezultatul unor
acte rituale (Sirbu 1993,, p. 252). Asemenea
descoperiri au fost facute in aproape tot
arealul locuit de geto-daci, datdnd indeosebi
din sec. Il a. Chr-I p. Chr. De obicei, este
vorba de aglomerari de gropi, de la céteva
zeci la cateva sute, aranjate circular,
rectangular, pe nuclee ori in siruri, situate in
afara altor tipuri de situri, uneori destul de
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edifice (L. about=17m, 1=7.50m), with two
chambers, built from wood and clay. In the
apsed room (cella), also oriented NW, about
5.00m long, one found two square fireplaces
of different sizes. The smaller one had
decorations with incisions in the form of a
triple rectangular border with two diagonals
and a circle in the middle, plus other motives.
The rectangular room (nave) had another
square  fireplace  (D=1.30x1.30m), no
decoration, and on the northwest corner, a
triangular clay console with a central
depression, probably for placing things there.

About 3 meters to the east of that, one
found the vestiges of a great edifice, with
several chambers and household annexes,
with hearths and pits with pithoi for keeping
food reserves, square or round fireplaces, a
rich and varied archaeological inventory. This
was also the site of two decorated altars and
several cult pits, either with vessel deposits
and other items or with human inhumations,
some of which had traces of violence on the
skeletons. It is also worth calling attention to
the diversity of the figurative representations
found here, both on pottery (bowls with relief
decoration, a painted statuette, figurines), as
well as on metal, medallions in particular
(Vulpe, Gheorghita 1979, p. 96-98).

b.6. Rituals and offerings outside
settlements

a). "Field of pits" cult sites. This
term refers to those discoveries consisting of
pit  agglomerations, sometimes  with
fireplaces, item deposits, human or animal
skeletons etc., that are outside settlements,
fortresses and necropolises, that display a
number of common characteristics and that
are the result of ritual acts (Sirbu 1993, p.
252). Such finds are in almost all the area
inhabited by the Geto-Dacians, particularly
from the 2™ BC-1*' century AD. We are
usually dealing with agglomerations of pits,
ranging from dozens to hundreds, arranged in
a circular or rectangular patter, in clusters or
in lines, placed outside other types of sites,
sometimes rather far from them and in hard-
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departe de ele si in zone greu accesibile; de
reguld, gropile sunt de forma cilindricd ori
tronconica, cu diametre si adancimi variate.

Umplutura acestor gropi contine
resturi ale vetrelor, focului si pereti arsi de
locuinte, oase de animale, pietre, fragmente
de vase, uneori schelete umane ori de
animale, depozite de piese (unelte i
ustensile, podoabe si accesorii vestimentare,
arme) ori vase ceramice etc. De asemenea,
printre gropi s-au descoperit, uneori, vetre ori
depuneri de piese si de vase ceramice. Este
evident ca aceste descoperiri, prin toate
caracteristicile lor, nu pot {1 considerate gropi
de provizii (sunt in afara asezérilor, nu au
amenajdrile necesare, nu sunt protejate contra
intemperiilor §i a jafurilor etc.) §i nici
necropole, intrucdt nu contin oase umane
incinerate §i doar in mod exceptional s-au
gasit schelete umane (sub 3% din numdérul
gropilor), acestea fiind, de obicei, in pozitii
neanatomice ori cu urme violente pe ele,
inventarul funerar tipic lipseste etc.

La nordul Dunirii astfel de complexe
de cult se cunosc, cu certitudine, doar din sec.
II a. Chr.-I p. Chr., eventual de la sfarsitul
sec. IIl a. Chr, dar apreciem ci situatia
actuala reflectid doar un stadiu al cercetarii, nu
si o realitate istorica.

Astfel, descoperirile de la Chendu
(Jud. Mures), datdnd de la sfarsitul sec. VII-
prima jumadtate a sec. VI a. Chr., prezinta
unele caracteristici similare cu acest tip de loc
de cult (Vasiliev, Zrinyi 1987, p. 91-117).
Aici, dintr-un numar de sapte gropi, ovale sau
rotunde, situate la marginea unei asezéri, pe
langd doua gropi cu putine oase umane, unele
arse putenic, iar altele deloc, de la barbati
maturi, s-au identificat alte cinci gropi cu un
continut identic cu al celor cu oseminte
umane: foarte putine fragmente ceramice,
pigmenti de cédrbune, cenusd, bucitele de
pamant ars, oase de animale, fragmente de
gresie, umpluturd similard cu cea din cele
doua gropi cu putine oase umane (Vasiliev,
Zrinyi 1987, p. 100-114).
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to-reach places. Usually, the pits are shaped
like a cylinder or the frustum of a cone, while
the diameters and depths vary.

The filling of these pits consists of
remains from the fireplaces and the fire, of
bumt dwelling walls, animal bones, rocks,
vessels fragments, sometimes of human and
animal skeletons, of item deposits (tools and
utensils, adomments and clothing accessories,
weapons) or pottery etc. Fireplaces or
deposits of items and pottery were sometimes
among the pits. It is obvious that, given such
characteristics, these finds cannot be
considered supply pits (they are outside the
settlements, they do not have the necessary
fitting outs and are not protected against the
bad weather and robbery etc.) and they are
not necropolises either, because there are not
any cremated human bones (the presence of
human skeletons is the exception, not the
rule, under 3% of the number of pits).
Moreover, when they are present, they are in
non-anatomic positions or with traces of
violence on them, the typical tunerary
inventory is missing etc.

Clear cases of such cult complexes
date back to only 2" BC-1*" AD, and maybe
from the end of 3" BC, but we believe this is
because of the current stage of research and
not the historical reality.

Namely, the discoveries of Chendu
(Mures County) dating from the end of 7"-
first half of 6" century BC show features
similar to such cult sites (Vasiliev, Zrinyi
1987, p. 91-117). There, out of seven oval or
round pits, placed at the edge of a settlement,
one found 2 pits with a few human bones
some strongly burnt, others not at all — from
male adults, and 5 pits with fillings identical
to those with human bones: very few ceramic
fragments, coal pigments, ashes, little pieces
of bumt clay, animal bones, whetstone
fragments, a filling similar to that in the two
pits with few human bones (Vasiliev, Zrinyi
1987, p. 100-114).
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De la sud de Balcani se cunosc circa
20 de sanctuare formate din cdmpuri de gropi,
(sec. VI-IV a. Chr.), in timp ce in zona dintre
Balcani si Dunére sunt doar patru descoperiri
de acest tip, atat din sec. [V-III a. Chr, ca cele
de la Durankulak (Burow 1996, p. 427-441),
Bagachina §i Kavama (ineditd, date la
Tonkova 2003, p. 479, nota 2), dar si din sec.
Il a. Chr.-I p. Chr,, ca la Bagachina (Boneyv,
Alexandrov 1996) si Russe (Varbanov,
Dragoev 2006), fenomen de care s-au ocupat,
indeosebi, Milena Tonkova (1997, p. 592-
610; 2003, p. 479-504 ; Tonkova, Savatinov
2001, p. 95-126;) si Rumijana Georgieva
(1995, p. 21-36). Este vorba de aglomerari de
gropi, uneori depdsind 100 de exemplare,
cateodatd organizate pe nuclee, de forma
ovald sau rotunda, umplutura lor avand
caracteristici comune, deseori continand
oseminte umane ori de animale. S-au gasit
schelete intregi, uneori in pozitii anormale,
parti de schelete, inclusiv cranii, ori doar oase
izolate ; analizele antropologice au dovedit
sectiondri ale indivizilor ori chiar uciderea
unor persoane. Semnificative sunt, in acest
sens, descoperirile de la Gledachevo-Kumsala
(in Groapa 9, o tandra ucisd cu pietre, dupa
ce fusese aruncatd de vie acolo), ori de la
Gledachevo-Dvora (Groapa 12, cu un barbat
de 25 de ani, i Groapa 29, cu parti de schelet
de la un barbat de 25-40 de ani §i un schelet
complet de copil) (Tonkova 2003, p. 492-
497) (Fig. 39). S-a constatat ca aglomerérile
de gropi de acest tip, situate in afara
asezarilor ori a cetétilor, constituie unul dintre
cele mai tipice §i mai caracteristice locuri de
cult ale tracilor sudici din sec. VIII-IV a.
Chr.; dupd aceastd perioadd are loc o
« migrare » a acestui tip de sit spre zona
dundreano-carpatica.

Din aria geto-dacilor, spre
exemplificare, vom prezenta trei descoperiri,
una cu inhumari umane si de animale §i doud
doar cu depuneri de piese.

Orlea (jud. OIlt). Pe un grind al
Dunarii, agezate in sir, probabil intr-o arie de
formd trapezoidald, s-au mai descoperit 16
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We know of about 20 "field of pits"
sanctuaries, south of the Balkans, dating from
the 6"-4" BC, while the area between the
Balkans and the Danube has yielded only four
such discoveries, from both 4®-3 century
BC, such as in Durankulak (Burow 1996, p.
427-441), Bagachina and Kavama
(unpublished, data from Tonkova 2003, p.
479, note 2), but also from 2" BC - I°* AD,
such as in Bagachina (Bonev, Alexandrov
1996) and Russe (Varbanov, Dragoev 2006),
something that interested in particular Milena
Tonkova (1997, p. 592-610; 2003, p. 479-
504; Tonkova, Savatinov 2001, p. 95-126 ;)
and Rumijana Georgieva (1995, p. 21-36).
We are dealing with pit agglomerations,
sometimes in excess of 100 cases, and
organized in clusters, oval or round in shape,
with the similar fillings — mostly human or
animal bones. We encounter entire skeletons,
sometimes in abnormal positions, skeleton
parts, including skulls, or just isolated bones.
Anthropological analyses concluded some
corpses were hacked and even that some
individuals were killed. Representative for
this are the discoveries in Gledachevo-
Kumsala (Pit 9 has a young woman killed
with stones, after being thrown in there alive),
or in Gledachevo-Dvora (Pit 12, with a 25-
year old male, Pit 29, with skeleton parts
from a man aged of 25-40 and the complete
skeleton of a child) (Tonkova 2003, p. 492-
497) (Fig. 39). The conclusion is that this sort
of pit agglomerations situated outside
settlements or fortresses are one of the most
representative cult sites for the southem
Thracians during 8"-4" centuries BC.
Afterwards, this type of sites ‘“migrates”
towards the Danube-Carpathian region.

We will introduce three such cases
from the Geto-Dacian area, as examples. One
is with animal and human bones, and two
with just item deposits.

Orlea (Olt County). On one of
Danube’s sand bank, one found 16 pits the
rest were destroyed by the river placed in
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gropi (restul au fost distruse de fluviu), de
forma cilindricd ori tronconicd, cu diametre
intre 1,20-2,00m, din care doar in sase s-au
gasit 23 schelete umane (copii, adolescenti si
maturi, barbati si femei) (Fig.40/2); unele
schelete prezentau urme de sectionare, aveau
parti lipsd ori se aflau in pozitii neanatomice;
in unele cazuri s-a stabilit cd este vorba de
sugari gemeni ori de indivizi inruditi (Comsa
1972, p. 65-77). Piese de inventar s-au gasit
doar la cativa indivizi, de obicei margele si o
pafta. in gropile cu oameni ori separat s-au
inhumat §i animale, anume opt porci, din care
cinci purcei intregi, in doud gropi, apoi o oaie
si o pasdre. In Groapa nr. 1, dupa ce fusese
arsd §i s-a asezat pe fund o oaie, au fost
depusi opt indivizi, pusi pe trei nivele (doi
sugari gemeni, trei femei §i doi barbati maturi
inruditi, apoi o tdndrd), iar in Groapa 3 s-au
aflat alti sapte indivizi, adolescenti §i maturi,
aproape toti depusi spre fundul gropii; in
ambele situatii s-au observat urme de
sectionare a unor indivizi, iar altora le lipseau
unele parti ale scheletului. Descoperirile se
dateaza in sec. II-I a. Chr. Aceste
caracteristici evidentiazd cd nu este o
necropold obisnuitd, ci o incintd cu probabile
sacrificii umane ori/si rezultatul unor rituri de
expunere/descompunere a indivizilor, plus
sacrificii de animale (Sirbu 1993, p. 31-33,
97-98).

Zvoristea (jud. Suceava). Pe un grind
al Siretului, pe o zond aproape circulara, s-au
descoperit 13 gropi, asezate in §ir, aproape
circular, de forme (tronconice, rectangulare,
contur neregulat), adancimi (intre 0,25-
1,50m) si capacitati diferite (Fig.40/1).
Umplutura gropilor era formatd din bucati de
pereti de locuinte §i de vetre, fragmente de
vase, oase de animale, pietre arse, carbune de
lemn si cenusa. S-au gasit 751 de fragmente
ceramice getice (din care 571 in doar doua
gropi!), provenind de la circa 130 de vase, din
care doar sapte erau modelate cu roata;
predomina zdrobitor borcanele si vasele inalte
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line, probably in a trapezoid-like area. They
had cylinder or frustum of a cone shapes,
with diameters between 1.20 and 2.00 m, and
only six of them contained human skeletons
(Fig.40/2). These totaled 23 individuals
(children, adolescents and adults, men and
women alike), and some of them showed
traces of hacking, missing parts or in non-
anatomic positions. In some cases, they
established they were dealing with twin
babies or other related individuals (Comsa
1972, p. 65-77). Only a few individuals were
accompanied by inventory items, mostly
beads and one buckle. Separately or together
with humans, some animals were also
inhumed - eight pigs (five of which were
whole piglets), in two pits, then one sheep
and one bird. After buming the Pit no. 3 and
laying a sheep on the its bottom, eight
individuals were laid down in three layers
(two twin babies, three women, two related
adult males, and a young woman), while Pir 3
contained seven adolescents and adults,
almost all of them deposited close to the
bottom. In both cases, some individuals were
showing traces of hacking, while others were
missing skeleton parts. The discoveries date
back to 2™ BC-1* AD. All these features
mean that this is no ordinary necropolis, but
rather an enclosure with possible human
sacrifices and/or the remains from
exposure/decomposing practices, plus human
sacrifices (Sirbu 1993, p. 31-33, 97-98).
Zvoristea (Suceava County).
Thirteen pits were found on one of Siret’s
sand banks, placed in an almost circular line.
They varied in shape (frustum of a cones,
rectangular, irregular), depth (from 0.25 to
1.50m) and volume (Fig.40/1). Their filling
consisted of lumps of dwelling walls and
fireplaces, of vessel fragments, animal bones,
bumt stones, wood coal and ash. One found
751 ceramic fragments (571 of which were in
two pits!) from about 130 vessels, only 7 of
which were wheel-modeled. The large
majority are jugs and tall vessels (94 items)
and porringers (22 items), and one found 5
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(94 ex) si strachinile (22 ex.); s-au gasit si
cinci fragmente de la vase celtice. S-au mai
descoperit: o secerd i un cutit din fier, noua
fusaiole, trei creuzete intregi, nefolosite, §i o
figurina antropomorfa din ceramica; se
dateazd in sec. Ill-inceputul sec. 1I a. Chr.
(Ignat 1983, p. 383-409).

Nici in zona depunerilor §i nici in
apropierea ei nu s-au identificat complexe de
locuire ori anexe gospodaresti in sifu ceea ce
demonstreaza ca ele au fost aduse din altd
parte. In nici un caz nu este vorba de gropi
pentru pastrarea rezervelor alimentare
intrucat ele sunt intr-o zona inundabild, n-au
nici un fel de amenajari, formele si
capacitdtile celor mai multe gropi nu sunt
propice pentru asa ceva, securitatea
produselor nu era protejata etc. Nu pot fi nici
de morminte intrucét analizele de specialitate
au aratat cd erau doar oase de animale. Se
poate conchide ca este vorba de o zona de
cult cu depuneri rituale.

Banesti (jud. Prahova). Zona sacrj,
situatd intr-un areal cu bogate surse de sare,
se afld pe un platou inalt (cota 500m), cu
pante abrupte si greu accesibile, inconjurat de
munti mai inalti din Subcarpatii Sudici. Din
pacate, prabusirile masive ale platoului au
distrus circa jumatate din vestigii. Incinta cu
depuneri era, probabil, de forma ovala, fiind
marcatd de zone cu aglomerari de materiale,
in mijloc aflandu-se gropi, comasate pe
nuclee; s-au mai putut cerceta 17 gropi si 11
aglomerdri de materiale, restul fiind distruse
de eroziune.

Gropile, de forma rotunda in plan si
tronconice in profil, aveau adancimea si
diametrele cuprinse intre 1,00-1,50m, fiind
amenajate §i umplute dupd anumite reguli; de
mentionat ca ele au fost sdpate, ingrijit §i cu
peretii netezi, doar in stratul de argila,
niciodata in stanca de calcar. Fundul gropilor,
fie ca era constituit din argild ori din stdnca
sfardmatd, era puternic ars, uneori arsura
ridicindu-se cativa zeci de centimetri pe
peretii gropilor, resturile focului (cenusa si
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fragments from Celtic vessels. Other deposits
consisted of a sickle and an iron knife, nine
whirls, three whole, unused, melting pots, and
an anthropomorphic figurine. These date back
to 3"-2" centuries BC (Ignat 1983, p. 383-
409).

There are no traces of in situ dwelling
complexes or household annexes in the
deposits’ area or close by, which means they
were brought from somewhere else. These
cannot be, under any circumstances,
considered pits for preserving food supplies
because they are in a flood-prone area, have
no kind of fitting out, the shapes and sizes of
most pits do not fit such a purpose, there was
no security for the products etc. These are not
tombs either because specialized analyses
showed there were only animal bones. One
can conclude this is as a cult area for ritual
deposits.

Banesti (Prahova County). This is a
sacred area, in a region with rich salt mines
and placed on a high plateau (altitude 500m),
with steep slopes and hard to reach,
surrounded by taller mountains from the
Southemn Sub-Carpathians. Unfortunately, the
massive landslides in the plateau ruined about
half of the vestiges. The deposit enclosure
was probably oval, as marked by areas with
material agglomerations. It had pits in the
middle, grouped in clusters. The excavations
were able to research 17 pits and 11 material
agglomerations, as the rest was destroyed.

The pits, with a round profile and
cone base-shaped profile, had depths and
diameters between 1.00 and 1.50m, and they
had been dug and fitted out based on
particular rules. They were carefully dug,
with flat walls, in clay and never in the
limestone part. Their bottoms, whether it was
made of clay or crushed rock, were strongly
bumed and the fire remains (ash and coal),
were left there. They would place down/dump
vessels or vessel fragments, and maybe some
animal bones, place a thick layer of clean clay
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carbunii) fiind lasate pe loc. Se
asezau/aruncau vase ori fragmente de vase,
eventual oase de animale, indeosebi pe
marginile gropilor, se punea un strat gros din
argila curatd scoasd la sdpare, urmand, apoi,
straturi succesive de depuneri cu materiale
arheologice si argila. Uneori s-au depus vase
intregi, alteori parti din ele ori numai
fragmente ceramice.

Aglomerdrile de materiale, citeodatad
marcate de pietre mari rulate, ovale ori
semicirculare in plan, cu suprafete cuprinse
intre 3-8m2, incadrau, foarte probabil,
gropile; ele constau din zone cu numeroase
fragmente de vase, neintregibile, marea
majoritate arse secundar, apoi buciti de pereti
arsi, cdrbune, arsurd. Uneori, péarli din
aceleasi vase s-au gdsit atdt in aceste
aglomerdri, cat si in gropi, ceea ce dovedeste
succesiunea depunerilor. Vasele dacice, in
marea lor majoritate modelate cu ména, sunt
reprezentate, indeosebi, de borcane, fructiere,
cesti-opaite §i capace, iar importurile de
amfore elenistice. S-au gasit extrem de putine
alte tipuri de piese: o fibuld si un ac de bronz,
trei greutdti din lut, un microlit din silex, un
mosorel din lut. Pe platou ori pe pante nu s-au
gasit bordeie ori locuinte de suprafata.
Depunerile sunt din sec. I a. Chr.-I p. Chr.
(Penes 2001, p. 33-34; 2002, p. 51; 2004,
p. 52).

Descoperirile atesta, deci, cd aici s-a
aflat o incintd sacrd in care s-au desfasurat
anumite ritualuri, in care focul, ofrandele
animale si vinul au jucat un rol important,
urmate de depunerea unor materiale si piese

in gropi.

b). Fantani cu ofrande

Ciolanestii din Deal (jud.
Teleorman).

Fantina se afla langa un pardu si la
marginea unei asezari dacice, aceasta situata
cu circa 6m mai sus, pe o terasd, In 1910, s-a
descoperit, fortuit, fintdna si mai multe vase
ceramice intregi, din care au fost recuperate
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from when they dug it, especially close to the
edges and then came successive layers of
deposits of archaeological material and clay.
Some vessels were deposited complete,
others were broken or only pottery fragments
were present.

The material agglomerations are
sometimes marked with large river stones,
oval or semi-circular in plane, with surfaces
between 3 and 8 sqm, that were probably
surrounding the pits, consist of areas with
many fragments from vessels that cannot be
reconstituted, most of them the results of
secondary buming, as well as of pieces of
bumt walls, coals and bumt clay. Sometimes,
fragments from the same vessel were found in
both these agglomerations and the pits, which
show the order in which the deposits were
made. The Dacian vessels, most of them
hand-modeled, consist mostly of jugs, fruit
bowls, rushlight cups and lids, and imports of
Hellenistic amphorae. One found very few
other types of items: one fibula and a bronze
needle, three clay weights, a silex microlith,
and a clay spool. No surface dwellings or huts
could be found on the plateau or the slopes.
The deposits are from the 1st BC-1st century
AD (Penes 2001, p. 33-34; 2002, p. 51; 2004,
p- 52).

In  conclusion, the discoveries
demonstrate this was a sacred enclosure
where certain ritual took place, a site where
fire, animal offerings and wine played an
important part, followed by depositing
materials and items in pits.

b). Wells with offerings

Cioldnestii din Deal
County)

The well was close to a spring and at
the edge of a Dacian settlement situated on a
terrace, about 6m higher. A chance discovery
in 1910 found the well and several complete
ceramic vessels, 26 of which were
recuperated. The finders said the vessels were

(Teleorman
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26; dupa spusele descoperitorilor, vasele se
aflau in apa, asezate pe mai multe randuri. In
1964-1965, aici s-au efectuat sadpaturi
arheologice, cu aceastd ocazie facandu-se
observatii stratigrafice si recoltandu-se alte
piese: o brajarda de argint, o ceagsca in
miniaturd, un vas intregibil modelat cu roata,
250 de fragmente de vase modelate cu mana
si alte cinci modelate cu roata, multe din ele
rdmase acolo din 1910.

S-a constatat c@ era un put placat cu
scanduri groase din lemn, de formd aproape
patrata (D=1,61x1,58m), din care s-a mai
pastrat doar partea inferioara, pe o indltime de
circa 0,80m, renforsatd cu piloni la colturi
(Fig.41/7). Este dificil de stabilit adancimea
initiala a fantéanii, dar ea a avut minimum 3m.
Din totalul vaselor recuperate, intregi ori
intregite, 26 erau modelate cu méana si doar
doud cu roata (Fig.41/1-5). Aproape toate
sunt vase de baut (cani cu una sau doua toarte
ori vase bitronconice cu gatul cilindric); in
privinta fragmentelor de vase s-a constatat ca,
aproape in totalitate, provin de la gura, fund
sl toarte, ceea ce sugereaza o spargere $i O
selectie inainte de aruncarea lor in fintdna.
De semnalat si depunerea bratarii de argint si
a cestii in miniatura (Fig. 41/6).

Tipurile de vase descoperite se
dateazd in a doua jumdtate a sec. II-prima
jumatate a sec. I a. Chr. (Petrescu-Dambovita,
Sanie 1972, p. 241-258; Petrescu-Dambovita
1974, p. 285-299).

Prezenta atdtor vase intregi, care nu
sunt tipice pentru scoaterea apei dintr-o
fantana, ci pentru baut, si asezarea lor pe mai
multe randuri indica o depunere rituala.

c). Depuneri votive pe maluri de
lacuri

Contesti-Lacul lui Barca (jud. Arges).

Pe malul unui lac, intr-o padure, pe o
zona de formd ovala (13,5x8,5m) s-au
descoperit mici fragmente de oase de
animale, marea majoritate de doar 8-14mm,

54

in the water, placed on several layers.
Archaeological excavations took place there
between 1964 and 1965, which generated
stratigraphy observations and found more
items: a silver bracelet, a miniature cup, a
recostitutable wheel-modeled vessel, 250
fragments from hand-modeled vessels and
another 5 wheel-modeled ones, most of them
left there from 1910.

The research found this was a shaft
tiled with thick wood planks, that it was
almost square (D=1.61x1.58m), and that only
the lower part (about 0.80m) tall, reinforced
with pillars in the comers, survived to this
day (Fig.41/7). It is difficult to say how deep
the well was initially, but it could not have
had less than 3m. Out of all the vessels that
were recuperated complete or could be
reconstituted, 26 where hand-modeled and
just two were wheel-modeled (Fig.41/1-5).
Almost all of them are drinking vessels (mugs
with one or two handles or bi-frustum of a
cone-cone-shaped ones with cylindrical
necks). As for the vessel fragments, almost all
of them are from the mouth, bottom and
handles, which means the vessels were
broken the parts were selected before the
dumping in the well. Another interesting
thing is that the silver bracelet and miniature
cup were found (Fig. 41/6).

The types of vessels found date back
to the second half of the 2™ century-first half
of 1® century BC. (Petrescu-Dambovita,
Sanie 1972, p. 241-258; Petrescu-Dambovita
1974, p. 285-299).

The presence of some many whole
vessels not typical to getting water from a
fountain, as well as the fact that they were in
several layers, indicates a ritual deposit.

c). Votive deposits on lake edges

Contesti-Lacul  lui
County)

On a lakeside, in a forest, an oval area
of 13.5x8.5m yielded small animal bone
fragments, most of them only 8-14mm in
size, as well as fragments from vessels,

Badrca (Arges
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fragmente de vase §i de piese metalice, de
bratari si margele din sticla, plus o drahma de
argint din Dyrrhachium. In estul acestei zone,
pe o suprafata de circa 15m’, erau numeroase
piese, din care unele nu erau arse: 45 de
varfuri de sageti, 12 cutite, S fibule, 11
piroane §i scoabe, toate din fier, un inel din
bronz etc. Cele 3400 de oscioare de animale
incinerate (din care 3360 de la membre!),
proveneau de la ovicaprine, porci tineri,
bovine, cai, capra salbatica, plus doua specii
neidentificate. Faptul ca aproape toate oasele
de animale provin de la membre denota ca
sacrificarea si selectia pentru aceastd ofranda
au avut loc in altd parte, iar restul partilor de
corp s-au folosit in alt scop. De asemenea,
este clar c@ incinerarea a avut loc in alta
parte, observatie valabila si pentru o parte a
pieselor de inventar din metale, intrucat
numai unele au fost trecute prin foc, si ca
vasele ceramice au fost sparte in alt loc,
deoarece numai o parte din ele au fost depuse
aici. Se dateazad in prima jumatate a sec. | a.
Chr. (Vulpe, Popescu 1976, p. 217-226;
Nicolaescu-Plopsor 1976, p. 227-230).

d). Depuneri votive pe insule

La Cascioarele-Ostrovel, o insuld
situatd in mijlocul unei zone cu numeroase
asezari din sec. IV-I a. Chr., s-au descoperit
doar anumite categorii de piese — cinci
monede de argint (un stater Alexandru cel
Mare, cu Herakles pe revers, si patru monede
dacice de tipul Varteju-Bucuresti), un varf de
lance, cutit, alte piese din fier, fragmente de
amfore grecesti, intre care o toartd stampilata
din Rhodos, o toarta de amford dacicd cu
stampila circulara anepigraficd, poate un
motiv solar, un bol fragmentar decorat in
relief cu motive zoomorfe, vegetale si
geometrice, doar cdteva fragmente de vase
dacice, dar nici un fel de complex de locuire
ori gospodaresti; depunerile dateaza din sec.
II-I a. Chr. (Marinescu-Bilcu 1966, p.113-
123, Trohani 2005, p. 221-225). Apreciem ca
descoperirile de aici atestd unul din rarele
cazuri cunoscute la geto-daci de depuneri
votive pe insule.
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metalic items, bracelets and glass beads, plus
one silver Dyrrhachium drahma. Another
area, of about 15 sqm, east of the first one,
was the site of many items, some of which
not burmed: 45 arrowheads, 12 knives, 5
fibulae, 11 cramp irons and large nails, all of
them made of iron, one bronze ring etc. The
3400 cremated animal bones (3,360 of which
are from limbs!) were from sheep and goats,
young pigs, bovines, horses, wild goat and
two unidentified species. The fact that almost
all of the bones are from limbs shows that the
sacrifice and selection in view of the ofering
took place elsewhere, and the rest of the
bodies were used for other purposes. It is also
clear that the cremation happened in another
place as well, something that also applies to
some of the iron inventory items, since only
some of them went through fire, and that the
ceramic vessels were broken on separate
occasions because only some of them were
deposited. The discovery dates back to the
first half of 1** BC (Vulpe, Popescu 1976, p.
217-226; Nicolaescu-Plopsor 1976, p. 227-
230).

d). Votive deposits on islands

At Cascioarele-Ostrovel, a small
island in a region with numerous settlements
from the 4"™-1% BC, one found only certain
types of items — five silver coins (an
Alexander the Great stater, with Herakles on
the reverse and four Dacian coins of the
Virteju-Bucuresti type), a lancehead, a knife,
other iron objects, fragments from Greek
amphorae, including a handle with a Rhodos
stamp, a Dacian amphora handle with a round
anepigraphic stamp, perhaps a solar motive, a
fragmentary bowl with relief decoration,
zoomorphic, vegetal and geometric motives,
and just a few Dacian vessel fragments, but
no kind of dwelling complex or annexes. The
deposits date back to 2"-1% centuries BC
(Marinescu-Bilcu 1966, p.113-123; Trohani
2005, p. 221-225). We believe these
discoveries are the results of one of the rare
cases of votive deposits that we know of at
the Geto-Dacians.
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e). Tezaure si depozite votive

Obiceiul ingroparii de ,tezaure” si
»depozite” votive, intdlnit incd din epoca
bronzului la numeroase popoare din spatiul
european (Gifts to the Gods 1987), este un
fenomen constatat si in lumea tracilor pe tot
parcursul mileniilor II-I a. Chr. Teoria dupa
care toate aceste tezaure au fost ascunse in
vremuri de primejdie §i nu au mai putut fi
recuperate este greu de sustinut astazi.

Aproape toate piesele de toreutica
tracice, unele cantarind kilograme de aur ori
de argint, inclusiv ale printilor geti, au fost
gasite  ingropate in afara asezarilor,
sanctuarelor si fara vreo legatura indubitabila
cu un mormant anume (Conovici, Sirbu 1997,
p. 107). In aceeasi categorie trebuie incluse si
tezaurele monetare cuprinzand, la inceput,
monede de argint alc cetatii Histria, iar mai
tarziu alte monede - elenistice sau locale
(Conovici 1986, p. 68-88). Tot in categoria
depunerilor votive se incadreazi i unele
»depozite” de unelte, intre cele mai
reprezentative fiind cel de la Lozna (Teodor,
Sadurschi 1979) (Fig.75), si arme ori cele
compuse din podoabe sau continand doar
figurine antropomorfe si alte piese mici din
lut din alte materiale (Sirbu 1993,, p. 68-69;
19935, p. 129-175).

Obiceiul depunerii in pamant a
tezaurelor si depozitelor votive continud si in
a doua jumatate a sec ll-sec. I a. Chr., dar
prezintd si unele caracteristici deosebite fata
de epoca anterioard. Dacd in sec IV.-III a.
Chr. erau piese din aur i argint de
echipament pentru ceremonie (coifuri,
cnemide), de la hamasamentul cailor ori
anumite tipuri de vase pentru baut (rhytoane,
pocale, fiale) (Sirbu 2004, p. 46-50), in sec.
II-I a. Chr. ele sunt din argint, uneori aurit, §i
contin alte tipuri de artefacte, anume piese de
port (fibule, brétdri, colane, cercei, inele,
lanturi etc.), falere, dar si unele categorii de
vase (de tip mastos ori cupe cu picior) (Fig.
74) (Popescu 1971, p. 19-32; 1972, p. 5-22;
Horedt 1973, p.127-167; Marghitan 1976).
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e). Treasures and votive deposits

The habit of burying “treasures” and
votive “deposits”, dating back as far as the
Bronze Age in the case of many peoples in
the European space (Gifts to the Gods 1987),
is present in the Geto-Dacian world
throughout the 2"%-1¥ millenias BC. The idea
that all these treasures were hidden in times
of danger and never recuperated is difficult to
hold today.

Almost all the Thracian toreutics
items, some amounting to kilograms of gold
or silver, including from Getae princes, were
found buried outside the settlements and
sanctuaries and had no clear relation to a
particular tomb (Conovici, Sirbu 1997, p.
107). This category should also include the
coin treasures that start with the silver coins
of the Histria fortress and continue with other
sorts of coins - Hellenistic or local (Conovici
1986, p. 68-88). The category of votive
deposits also accommodates some tool
“deposits”, the most representative of which
is in Lozna (Teodor, Sadurschi 1979)
(Fig.75), those composed of weapons or
adomments, or only of anthropomorphic
figurines and other small items made of clay
or other materials (Sirbu 1993,, p. 68-69;
19932, p. 129-175).

This custom of burying treasures and
votive deposits goes on into the second half
of 2"-1* century BC, but somewhat different
from the previous period. Whereas the 43
century BC saw only gold and silver
ceremonial gear (helmets, greaves), horse
hamesses or certain types of drinking vessels
(rhyta, goblets, phialae), (Sirbu 2004, p.46-
50), the 2™-1°" century BC yields items made
of silver, sometimes gilded, and different
types of artifacts, such as jewelry (fibulae,
bracelets, necklaces, earrings, rings, chains
etc.) and phalerae, but also some vessel
categories (of the mastos type or stemmed
cups) (Fig. 74) (Popescu 1971, p. 19-32;
1972, p. 5-22;Horedt 1973, p. 127-167,
Mairghitan 1976).
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Numeroase sunt aceste tezaure din
metale pretioase in prima jumatate-mijlocul
sec. I a. Chr.,, faptul datorandu-se, probabil,
s1 expeditiilor externe ale lui Burebista, care
au adus in Dacia mari cantititi de metale
pretioase, in special sub forma monedelor
grecesti (Thasos, Dyrrhachium, Apollonia
elc.) ori a denarilor romani republicani.
Analizele metalografice au aritat cd o parte a
acestor monede au fost topite §i transformate
in obiecte de lux (Preda 1957, p. 113-122).
Aceastd situatie contrasteazd flagrant cu
perioada de dinainte de Burebista, cand
emisiunile monetare dacice ajunseserd si
contind un procent foarte mare de cupru.
Numadrul tezaurelor monetare, de obiecte sau
mixte, datdnd din acestd periodd este de
ordinul sutelor (Horedt 1973, p. 127-167;
Marghitan 1976; Conovici 1986, p. 68-88).
Aparitia unei elite aristocrate dacice si
abundenta argintului au dus la o noua
inflorire a orfevrariei, fapt atestat si de
numeroasele descoperiri de ateliere cu unelte
si materiale specifice (creuzete, nicovale,
daltite, poansoane, linguri de turnat, deseuri $i
semifabricate, lingouri) (Rustoiu 1996, p. 45-
88). Caracterul votiv al multor tezaure este
indubitabil, mai ales atunci cand piesele au
fost distruse 1naintea ingroparii, fie prin pliere
si dezmembrare, fie prin tdiere cu dalta, asa
cum cste cazul, de exemplu, al descoperirilor
de la Lupu (Glodariu, Moga 1994, p. 33-49)
ori Tilisca (Lupu 1981, p. 197-207); desi, in
ultimul caz, s-a apreciat ci este vorba de
morminte de incineratie, din datele
descoperirii (modul de amenajare a depunerii,
tipurile de piese si tdierea lor intentionatd) e
mai probabil sd fie vorba de o depunere
votiva decat de un mormant.

Tezaure din piese de  port
reprezentative (fibule cu noduri ori scut
rombic, brdtari multispiralice cu terminatii
zoomorfe, lanturi), falere ori fibule cu scut
antropomorf, vase de tip mastos ori cupe cu
picior nu s-au descoperit in nici unul din
sanctuarele ori incintele sacre dacice. De
altfel, astfel de descoperiri nu provin nici din
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There are many such precious-metal
treasures from the first half and middle 1*
century BC, probably due to Burebista’s
external incursions, which brought large
amounts of precious metals back to Dacia,
Greek  coins  (Thasos,  Dyrrhachium,
Apollonia etc.) and Republican Roman
denars in particular. The metallographic
analyses found that some of these coins had
been melted and tumed into luxury objects
(Preda 1957, p. 113-122). This is in stark
contrast to the period before Burebista, when
the percentage of copper in the Dacian-issued
coins had gotten very high. There are
hundreds of treasures, consisting of coins,
objects or mixed, dating back to this period
(Horedt 1973, p. 127-167; Marghitan 1976;
Conovici 1986, p. 68-88). The emergence of
a Dacian aristocratic elite and the abundance
of silver breathed new life into the silverwork
craft, as evidenced by the many discoveries
of workshops with the specific tools and
materials (melting-pots, anvils, little chisels,
punchers, ladles, waste and half-processed
materials, ingots) (Rustoiu 1996, p. 45-88).
The votive character of many treasures is
undeniable, especially when the items were
destroyed prior to the burial, either by
bending and pulling apart, or by cutting with
the chisel, such as for the dicoveries at Lupu
(Glodariu, Moga 1994, p. 33-49) or Tilisca
(Lupu 1981, p. 197-207). In that last case,
although the conclusion was “cremations
tombs”, the data on the discovery (the manner
the deposit was arranged, the types of items
and their being cut on purposes) make it more
of a votive deposit than a tomb.

The Dacian sanctuaries or sacred
enclosures have yet to yield a treasurc
consisting  of  representative  dressing
accessories (fibulae with knots or rhomb-
shaped shields, multispiral bracelets with
zoomorphic terminations, chains), phalerae or
fibulac with anthropomorphic shields, mastos
or cup vessels. In addition, this sort of
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morninte, cetdti ori asezari, ci, in multe
cazuri, din apropierea ultimelor doua tipuri de
situri.

Faptul cd nu se cunosc deocamdata,
descoperiri reprezentative cu piese din argint
tocmai din zona Muntilor Orastiei, acolo unde
se afla cea mai impresionanta concentrare de
cetdti §i sanctuare, poate avea cateva
explicatii: pe de o parte, zona este muntoasa
iar, pe de altd parte, dacd tezaurele au fost
luate si ascunse de daci inaintea razboaielor,
atunci o parte au cizut in mainile romanilor,
asa cum indica sursele scrise (loannes Lydus
I, 28 ) si sugereaza o scend de pe Columna
lui Traian (scena LIII), iar altele au fost gasite
doar de cautatorii de comori. Lipsa unor
tezaurc de asemenea piese din a doua
jumatate a sec. I p. Chr. rdmane o problema a
cdrei explicatie incd n-o cunoagtem.

[lustrativ este tezaurul de la Lupu
(jud. Alba), ce include cateva categorii tipice
orfevreriei dacice: cele 10 piese din argint -
doud fibule mari cu nodozititi, o cupd de tip
mastos i sapte falere, au fost pliate nainte de
a fi introduse intr-o cand de bronz, acoperite
cu o lespede de piatrd si apoi ingropate,
probabil in marginea unei asezari dacice (Fig.
64-65). De o deosebitad valoare sunt cele sapte
falere pe care se afldi cea mai completa
iconografie a artei dacilor din epoca
regatului:  doi  cavaleri, doi  vulturi
confruntdndu-se cu serpi §i trei personaje
feminine, din care wuna este inaripatd
(Glodariu, Moga 1994, p. 33-48; Spanu 1996,
p. 39-49). Probabil cd piesele formau un
ansamblu  ceremonial, iar iconografia
falerelor ar putea reda imaginea unei
divinitdti masculine calare ori a unui rege
eroizat, iar personajele feminine reprezintd
zeite in postura de « stdpana animalelor » §i
de « zeitd inaripata ».

O altd importantd categorie de
descoperiri o formeazd depozitele de unelte
mestesugaresti §i agricole, uneori §i cu arme,
lupe din fier, alte tipuri de piese, cateodata
formate din zeci §i sute de exemplare in buna
stare, din care o parte ar putea fi puse §i pe
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discovery is never from inside tombs,
fortresses or settlements, but close to the last
two types of sites.

We <can put forward a few
explanations for the lack, so far, of
representative discoveries of silver objects
from the Orastiei Mountains, the region with
the highest concentration of fortresses and
sanctuaries. On the one hand, this is a
mountainous area and, on the other hand, if
the Dacians removed the treasures from here
before the wars, then some of them fell in the
hands of the Romans, as indicated by written
sources (loannes Lydus 11, 28) and suggested
by a scene on Trajan’s Column (scene LIII),
while the treasures hunters appropriated
several more. We still cannot find a suitable
explanation for the lack of treasures of such
items from the second half of 1* century AD.

An illustrative example is the treasure
of Lupu (Alba County), which includes a few
representative categories of the Dacian
silverwork: the 10 silver items — two large
fibulae with knots, a mastos cup and seven
phalerae — were bent and then put in a bronze
mug, covered with a stone slab, and buried,
probably close to a Dacian settlement (Fig.
64-65). Of especially high value are the seven
phalerae with the most complete iconography
of the Dacian art during the kingdom period:
two riders, two eagles fighting snakes, and
three female characters, one of which is
winged (Glodariu, Moga 1994, p. 33-48;
Spanu 1996, p. 39-49). Perhaps the items
used to form a ceremonial ensemble, and the
iconography on the phalerae might be
rendering a male deity riding or a king with a
hero status, while the female characters are
“goddess of animals” and “winged goddess”.

Another important category of
discoveries consists of the deposits of
craftsmith’s and farming tools, sometimes
with weapons, iron bloomes and other types
of items. They number dozens and hundreds
of items in good state, some of which might
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seama unor depuneri votive. Numai in zona
Muntilor Orégstiei, In apropierea capitalei
dacilor, s-au descoperit zeci de asemenea
depozite, unele cantarind sute de kilograme
de fier si contindnd sute de piese, de o mare
varietate tipologicd si utilitard (Dacii din
Muntii Ordgtiei 2004). Intrucat nici astfel de
descoperiri nu provin din sanctuare este
dificil de apreciat, in fiecare caz, unde a fost
vorba de o depunere votivd si unde de o
ascundere, din cauza unei primejdii, cu
speranta recuperdrii lor ulterioare.

Una din cele mai reprezentative
descoperiri este cea de la Lozna (jud.
Botosani): intr-o turbdrie, unde se ajungea pe
o structurd din bame de lemn, la addncimea
de 2,50m, s-au gasit 56 de piese din fier -
unelte (in special pentru munci agricole §i
dulgherie), dar si un varf de lance, doua
pumnale si o zdbald, multe de facturad celtica
(Fig. 75); piesele, in excelentd stare, au fost
invelite §i depuse intr-o lada (Teodor,
Sadurschi 1979); este vorba, neindoielnic, de
o depunere rituala.

d). Gropi de cult

Desi gropile constituie o prezenta
obisnuitd in numeroase situri, incepadnd cu
epoca neoliticd, niciodata numarul lor n-a fost
atat de mare, iar ordonarea umpluturii §i
varietatea continutului lor n-au ridicat atatea
intrebdri ca in epoca geto-dacica, mai ales in
cazul depunerilor rituale de tipul « cAmpurilor
de gropi »

in stabilirea utilitatii si identificarea
semnificatiilor gropilor este necesar sa avem
in vedere o serie de criterii: a) locul si
gruparea, b) forma, dimensiunile si finisajul,
c) natura $i ordonarea umpluturii, d)
inventarul si ofrandele. Numai dacd tinem
cont de toate aceste date arheologice putem
sesiza  diferentele dintre gropile cu
semnificatie rituald si cele folosite in scopuri
exclusiv utilitare, profane.

In categoria gropilor ce au avut o
semnificatie sacrd pot fi incluse cele in care s-
au descoperit: a) 1inhumdri umane, b)
inhumdri de animale, c) truse de figurine
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be accounted for by votive deposits. In the
region of the Orastiei Mountains alone one
found dozens of such deposits, some of them
with hundreds of iron items totaling hundreds
of kilograms of metal, items of great variety
in terms of typology and their purpose (Dacii
din Muntii Ordastiei 2004). Since none of
these discoveries is from sanctuaries, it is
difficult to estimate, on a case-by-case basis,
whether it is a votive deposit or it was hidden

during times of danger in hope of
recuperating it later.
One of the most representative

discoveries is in Lozna (Botosani County):
one found 56 iron objccts at a depth of 2.50m,
in a peatery that could be reached via a
structure of wooden beams. They were
largely tools (mostly for farming and joinery),
but also included a spearhead, two daggers
and a bridle-bit, many of them of Celtic
origin (Fig. 75). The items, in an excellent
state, had been wrapped and placed in a trunk
(Teodor, Sadurschi 1979). This is, with no
doubt, a ritual deposit.

d). Cult pits

Although the pits are common in
many sites, starting with the Neolithic, there
have never been as many, with the filling
order and contents as varied and raising as
many questions as in the Geto-Dacian period,
especially in the case of "field of pits" ritual
deposits.

When establishing the purpose and
meaning of pits, we have to consider a
number of criteria: a) the place and the
grouping b) the shape, size and finishing, c)
the nature and order of the filling, d) the
inventory and the offerings. Only based on all
these archaeological data can we find the
differences between the pits with ritual
meaning and those used solely for mundane,
utility reasons.

The category of sacred pits includes
those where one found: a) human
inhumations, b) animal inhumations, c¢) sets
of  anthropomorphic and  zoomorphic
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antropo- §i zoomorfe, asociate cu alte piese
cu valente rituale, d) depozite de unelte,
ustensile, arme, podoabe, monede, e) depozite
de vase intregi ori sparte in situ, f) gropile
doar cu resturi ale vetrelor si focului; evident,
acestea trebuie sd fi fost rezultatul unor
depuneri intentionate §i nu, pur $i simplu,
debarasarea de anumiti indivizi ori materiale.

Caracterul de cult al altor gropi poate
f1 estimat si in functie de contextul in care ele
au fost gasite (de ex., in sanctuare sau
necropole), de sesizarea unor reguli in
succesiunea umpluturii ori a categoriilor de
bunuri descoperite, chiar dacéd piesele din ele
nu sunt atdt de reprezentative. in acest caz
poate fi vorba de depunerea resturilor unor
ceremonii sacre ce s-au desfasurat in alta
parte (resturi ale vetrei si focului, fragmente
de vase, piese arse sau deteriorate intentionat,
ofrande alimentare).

Asemenea gropi de cult s-au
descoperit atdt in interiorul asezarilor, cat si
in afara acestora, izolate sau in adevarate
incinte sacre. Covarsitoarea lor majoritate au
forma circulara ori ovala §i dimensiuni medii
(0,75-1,50m), unele prevdazute cu trepte,
cotloane iar altele arse; atunci cidnd asemenea
gropi sunt in afara siturilor, nu prezintd
amenajdrile necesare pastrarii unor rezerve
alimentare §i nu se putea asigura securitatea
eventualelor bunuri depuse acolo, atunci
putem presupune ci ele sunt rezultatul unor
activitati rituale.

In mod exceptional se intdlnesc si
adevarate puturi, adanci de peste 10m, ca la
Réacdtdu, Poiana, Brad; din péacate, doar
ultimul a fost sdpat integral.

Desigur, identificarea semnificatiilor
acestor gropi este dificila, totdeauna acestea
raméanand doar la stadiul de ipoteza.

Cat priveste gropile din mormintele
tumulare ori din necropole, legédtura lor cu
defunctii este asiguratd, urmiand sia se
identifice doar semnificatia ritualurilor si a
destinatiei ofrandelor, anume dacd sunt
resturi ale ,,banchetului” funerar sau daruri
pentru defuncti ori divinitati.

Piesele din umplura gropilor aflate in
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figurines, associated with other items with
ritual meanings, d) deposits of tools, utensils,
weapons, adomments and coins, e) deposits
of vessels that are whole or broken in situ, f)
pits with remains from fireplaces and fires.
Obviously, these must be the results of
intentional deposits and not of merely
dumping certain individuals or material.

The cult nature of other pits also
depends on the discovery context (e.g. in
sanctuaries or necropolises), of perceiving a
certain pattern to the order of filling or the
category of items found, even if a certain
number of them are not too representative. In
this case, we might be dealing with
depositing the remains of sacred ceremonies
that took place elsewhere (remains of the
fireplace and fire, vessel fragments, items that
are bumt or were damaged on purpose, food
offerings).

Such cult pits have been found both
inside and outside the settlements, isolated or
inside genuine sacred enclosures. The large
majority of them are circular or oval and
medium in size (0.75-1.50m), while some
have steps or nooks, and some bumt. When
such pits are outside the sites, they do not
have the fitting outs necessary for preserving
or protecting the food there, which means
they are the result of ritual activities.

Very rarely, we also encounter
genuine shafts, over 10m deep, such as in
Récatau, Poiana, Brad. Unfortunately, only
the last one was excavated in its entirety.

Certainly, finding the meaning of
these pits is difficult and we can never be
sure.

The connection between the tumular
tombs or the tombs in necropolises with the
dead is clear. The only thing left is
identifying the meaning of the rituals and the
destination of the offerings, namely whether
they are just remains from the funerary
“banquet” or gifts to the deceased or deities.

The items in the filling of the pits
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incintele sacre pot fi rezultatul ceremoniilor
desfasurate acolo sau daruri citre divinitatile
adorate aici.

Gropile din asezari ce contin aproape
numai resturi ale vetrelor si focului pot fi
considerate f{ie ca o expresie a unor rituri in
care focul juca un rol important, fie ca
resturile focului trebuiau astfel ,,depozitate”
pentru a nu fi profanate, conform unor
credinte general valabile in culturile arhaice.

Acolo unde in gropi au fost
descoperite vase intregi, uneori de ordinul
zecilor (Fig. 35), este indubitabil vorba de o
depunere cultuald, fie cu anumite ofrande
alimentare, fie pentru a nu mai fi folosite in
acte profane (in cazul vaselor). Desigur,
vorbim de acele gropi unde vasele nu péstrau
rezerve alimentare (erau depuse cu gura in
jos, au fost sparie in situ sau deteriorate
intentionat).

Tot ca depuneri rituale trebuie
considerate §i gropile continand depozite de
obiecte metalice, inclusiv monede, de care am
vorbit anterior.

Gropile cu schelete umane (intregi sau
partiale) pot fi legate de sacrificii umane, de
practicic de  expunere/descompunere a
defunctilor, rituri funcrare ce implicau
transarea cadavrelor sau, pur §i simplu, de
debarasarea de anumite cadavre.

Gropile in care s-au descoperit
schelete intregi de animale sunt rezultatul
unor sacrificii §i inhumari rituale (caii), a
unor ofrande de came pentru divinitdti sau
defuncti (restul speciilor) sau a unor depuneri
din motive afective (cdinii) (Fig. 22/1-4).
Cand este vorba de parti de animale nearse
sau de resturi incinerate, atunci, foarte
probabil, au fost ofrande pentru divinitdti sau
defuncti, dupa natura contextului in care s-au
gasit; In lipsa textelor scrise este dificil de
identificat cdror divinitdti le-au fost dedicate
ceremoniile si ofrandele, astfel cd putem doar
emite niste ipoteze plauzibile. Desigur, nu
trebuie avute in vedere acele gropi unde
osemintele animalelor pot fi deseuri
alimentare ori reprezintd debarasarea de
cadavrele unor animale moarte de batranete
ori in urma unor molimi.
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inside sacred enclosures could be the
outcome of ceremonies that took place or just
gifts to the gods worshipped there.

The pits inside the settlements that
have only remains from fires and fireplaces
could be either an expression of rites where
fire played an important part, or the remains
of the fire had to be “deposited” in such a
way as not to be profanated, as required by
beliefs widespread in the archaic cultures.

Whereas whole vessels, sometimes
dozens of them, were found in a pit (Fig. 35),
we are definitely witnessing a cult deposit,
either with food offerings or so that the
vessels are no longer used in profane
activities. Obviously, we are referring to
those cases where the vessels did not serve
for storing food (they were placed with the
mouth down, broken in situ or intentionally
damaged).

Another instance of ritual deposits
consists of the pits with deposits of metal
items, including coins, which we have
already discussed.

The pit with human skeletons (whole
or partial) is linked to human sacrifices, to
practices of exposing/decomposing of the
corpse, to funerary rites that involved hacking

the bodies, or simply dumping certain
corpses.
The pits with complete animal

skeletons are the results of ritual sacrifices
and inhumations (horses), of meat offerings
for the gods (other species) or deposits for
emotional reasons (dogs) (Fig. 22/1-4). When
encountering unbumt animal parts or non-
cremated remains from whole animals or
animal parts, the most likely scenario is
offering to the deities or the dead, depending
on the context. For lack of written sources, it
is difficult to identify the deities that were the
target of the ceremonies and offerings,
leaving any suggestion in the domain of
hypothesis. Obviously, we must not include
in the category those pits where the animal
remains could be from food waste or are the
result of dumping the corpses of animals that
died of old age or sickness.
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Dacd avem in vedere numarul mare de
asemenea descoperiri, din apropierea sau din
interiorul tuturor marilor asezari si incinte
sacre ale geto-dacilor, precum §i varietatea
inventarului §i a ofrandelor descoperite, este
evident cd i semnificatiile lor sunt
polivalente, adica pot sé fie dedicate atat unor
divinitati uraniene sau chtoniene, unor rituri
specifice cultului vetrei sau unor meserii in
care focul juca un rol important, unor culte
agrare, ca si unor defuncti ca urmare a
credintelor in ,,viata de dincolo”.

2. Sacrificii i inhumari de animale.

Studiul  variantelor categorii de
izvoare (surse scrise, descoperiri arheologice,
reprezentdri figurative) privind sacrificiile si
inhumarile de animale ne-a condus la
urmatoarele concluzii: a) nu existd dovezi
sigure care sa indice un cult al animalului
insusi; b) este dificil de precizat daca - si in
ce masurd - unele animale au putut deveni
sacre, deci intruchipari - totale sau partiale -
ale unor divinitdti, ori animalul preferat sau
consacrat zeului, c) este sigurd sacrificarea
unor animale cu ocazia funeraliilor, indeosebi
a aristocratilor; fiind considerati insotitori ai
defunctului, caii si cdinii erau inhumati, iar
alte specii erau consumate la ,,banchet” sau
depuse ca ofrande alimentare; d) existenta
unor ceremonii, ocazionale sau la anumite
intervale, cu ofrande in beneficiul unei
divinitdti (ex., descoperirea de la Contesti), e)
existenta unor « sacrificii de fondare » a
locuintelor (indeosebi inhumarile de caini sub
podeaua acestora), f) probabile sacrificii in
vederea inmultirii septelului, pentru alungarea
»spiritelor rele”, ca si cele cu sens expiator in
caz de molimi, seceta etc., g) este probabila
inhumarea unor animale §iin urma unei morti
naturale (indeosebi ciinii) datoritd afectiunii
pe care stdpanii lor le-au purtat-o.

in privinta contextelor arheologice,
osemintele provin din: a) necropole si
morminte izolate - 64 ex., b) asezari - 80 ex.,
c¢) complexe din afara asezarilor — minimum
30 ex.
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Based on the high number of such
discoveries, inside or close to all the large
Geto-Dacian  settlements and  sacred
enclosures, as well as on the variety of the
inventory and offerings found, it is obvious
that their meanings are multi-faceted. They
could be dedicated to both Uranian and
Chtonian deities, to rites associated with the
cult of the fireplace or to crafts where fire
played and important part, to farming cults, or
to some of the dead, based on beliefs in the
“afterlife”.

2. Animal sacrifices and inhumations

The research on the types of sources
(written, archaeological finds, figurative
representations) concerning animal sacrifices
and inhumations has led us to the following
conclusions: a) there is no evidence of a cult
of the animal itself; b) it is difficult to say
whether certain animals could have become
sacred — and, if so, to what extent — namely
embody, totally or partially, some deities, or
could have become the god’s sacred animal
or the animal consecrated to it, ¢c) what is for
sure is that some animals were sacrificed on
the occasion of funerals, in particular those of
artistocrats; since dogs and horses were
considered companions of the dead, they
were inhumed, while other species were
consumed at the “banquet” or deposited as
food offerings, d) the existence of occasional
or regular ceremonies, with offerings to a
deity (e.g. the discovery in Contesti), €) the
existence of “founding sacrifices” for
dwellings (especially burying dogs under the
floor), f) sacrifices for increasing the number
of domestic animals, for chasing away “evil
spirits” or for purification purposes in the
case of epidemics, drought etc., g) animals
might also have been inhumed following their
natural death (dogs in particular), if their
owners loved them.

As for the archaeological context, the
bones are from: a) necropolises and isolated
tombs — 64, b) settlements — 80, c) complexes
outside settlements — min. 30.
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Desi osemintele provin de la 10
specii, aproape numai animale domestice,
existd mari disproportii in privinta numarului
de exemplare: cabaline - peste 80 ex., canine
- aproape 50 ex., ovicaprine - 14, porcine -
14, bovine - 11 etc.

inhumarea rituala a unor animale este
in afarad de orice indoiala, fiind dovedita atat
de contextele arheologice - depunere in
locuinte, in gropi special amenajate, in/printre
morminte, cdt §i de ordonarea umpluturii,
asezarea animalelor pe/intre straturi de
cenusd, acoperirea lor cu fragmente ceramice,
depunerea unor piese de inventar ori vase cu
ofrande etc. In sesizarea semnicatiilor
prezentei osemintelor de animale ponderea
principala  trebuie  acordatd  locului
descoperirii, speciei, stdrii scheletului si
asocierii cu alte categorii de bunuri.

inhumari si sacrificii de cai.
Problema esentiala este de a sesiza, in
descoperirile de cai, unde a fost vorba de: a)
sacrificare, b) inhumare rituala in urma unui
deces natural ori accidental sau c¢)
debarasarea de cadavru, din motive
profilactice (Sirbu 20044, p. 735-754).

Apreciem cd cea mai potrivita cale de
interpretare trebuie sd pormeasca de la tipurile
de situri si complexe in care s-au descoperit.

A. Necropole si morminte izolate.
Depunerea cailor este indubitabila, ea fiind
evidentiata de faptul cd din morminte provin:
a) cel mai mare numar de descoperiri — 18, b)
cel mai mare numar de indivizi - 48, c¢) cele
mai multe exemplare intregi — 39, d) aproape
toate animalele au fost inhumate- 43, e) au
cele mai bogate inventare de piese, deseori
din aur si argint etc. Dacd e sa ne referim la
toatd aria tracica trebuie s@ mentionam ca
doar in momiintele tumulare s-au gasit circa
70 de cai, majoritatea inhumati, numar ce
vorbeste de la sine despre legatura
indestructibila dintre acest nobil animal si
elita aristocratica (Fig.20 ; 22/5-8).

Intrebarea esentiala este daca se poate

dovedi sacrificarea cailor la moartea
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Although the bones are from 10
species, almost all of them domestic animals,
there are large disproportions in the number
of individuals: horses — over 80, canines —
almost 50, sheep and goats — 14, swines — 14,
bovines — 11 etc.

The ritual inhumations of animals is
beyond any doubt, as evidenced by the
archaeological context — depositing in the
dwellings, in specially arranged pits,
in/among tombs, as well as by the order of
the filling, placing the animals on/between
layers of ashes, covering them with ceramic
fragments, depositing inventory items or
offering vessels etc. When interpreting the
meaning of the presence of animal bones, the
most attention has to go to the place of the
discovery, the species of the animal, the state
of the skeleton and the association with other
types of goods.

Horse inhumations and sacrifices.
When it comes to discoveries of horses, the
main problem is to see whether we are
dealing with: a) sacrifice, b) ritual inhumation
following natural or accidental death or c)
dumping the corpse for prophylactic reasons
(Sirbu 2004, p. 735-754).

We believe the most suitable
interpretation needs to rely on the type of site
and complex of the discovery.

A. Necropolises and isolated tombs.
Horse depositing is a sure thing, as evidenced
by the fact that tombs have yielded: a) the
largest number of discoveries — 18, a) the
highest number of individuals 48, c) most
of the complete ones — 39, d) almost all of the
animals were inhumed 43, e) and that they
display the richest item inventories, often
gold and silver ones etc. When taking into
account the entire Thracian area, we need to
mention that about 70 horses were found in
tumular tombs alone, most of them inhumed,
which speaks for itself about the unbreakable
bond between this noble animal and
aristocratic elite (Fig.20 ; 22/5-8).

The essential question is whether we
can prove the horse sacrifice upon the death
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stapanilor lor ori ambii au murit in lupte, la
vandtoare ori accidental. Dificultatea consta
si in faptul ca existd modalitati de ucidere a
cailor care nu lasa urme pe schelet.

Descoperirea unor varfuri de sdgeti la
scheletele cailor, ca la Agighiol si Zimnicea,
ori de varfuri de lance, ca la Liliace, poate
indica fie sacrificarea, fie lovituri primite de
acestia in cursul unor lupte (in cazul
varfurilor de sédgeti e posibil ca el sd nu fi
murit din aceasta cauza). Dar existad si dovezi
certe, ca in cazul unui cal gasit in tumulul
Helvetia (zona Sevtopolis-Duvanlij), unde
urmele de sdnge imprastiate pe podeaua si
peretii anticamerei dovedesc uciderea lui aici
(Kitov 1999, p. 4-5). De asemenea, depunerea
mai multor cai in acelasi tumul (Agighiol,
Cugir, Sveshtari, Yankovo, Vraca) ar putea
indica sacrificarea unora, intrucdt e greu de
acceptat cd mai multe animale au murit,
accidental ori in luptd, in acelasi moment cu
stapanul.

inhumarea  numerosilor cai in
morminte, animale cu o valoare atat de
ridicatd, necesari nu numai la lupta,
vanatoare, ceremonii §i la tractiune, dar si ca
hrana, nu poate fi explicatd decat printr-o
puternicd motivatie cultuala.

De asemenea, depunerca in morminte,
aldturi de animale, a unor piese de
hamasament, deseori din aur §i argint, indica
semnificatia profundd a unor asemenea
gesturi.

Desigur, in lipsa unor informatii
scrise, nu putem intelege motivatiile $i modul
diferit de depunere a cailor in morminte. Nu
putem sti nici cum s-a procedat cu corpul
cailor atunci cadnd s-au depus doar capul si
picioarele: a fost el consumat la ceremonia
funebra sau a fost consacrat divinitatilor?

B. Agezari. Este vorba de 16 depuneri,
cu 25 dc exemplare, toti inhumati, marea
majoritate depusi sub formd de capete ori
numai cranii sau capete §i picioare, ce se
dateazd in sec. II a. Chr-I p. Chr. Apreciem
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of their masters or they both, horse and
master, died in battle, during hunts or by
accident. This is all the more difficult, as
there are ways to kill a horse that do not leave
traces on the skeleton.

The discovery of arrowheads on horse
skeletons, such as in Agighiol and Zimnicea,
or of spearheads, such as in Liliace, can be
either a sign of sacrifice, or of wounds
received in battle (in the case of arrows, it is
possible they did not cause the death). But
there are also instances where the cvidence is
clear, such as in the Helvetia tumulus (the
Sevtopolis-Duvanlij region), where the signs
of blood spread on the floor and the ante-
chamber’s walls show the horse was killed
there (Kitov 1999, p.4-5). Also, the deposits
of several horses in the same tomb (Agighiol,
Cugir, Sveshtari, Yankovo, Vraca) is most
likely a sign of sacrifice, because it is difficult
to accept that several animals died at the
same time as their master, either by accident
or in battle.

Only cult-related reasons can justify
inhuming several horses in one tomb, animals
with such a high value and useful not just for
hunting, battle, ceremonies and transport but
for food as well.

Furthermore, depositing hamess items
in the tombs, many of them made of silver
and gold, next to the animals, shows strong
cult motivations.

Of course, for lack of written sources,
we cannot comprehend the motivations and
the differences in the ways of depositing
horses in tombs. We cannot know what
happened to the horse’s body when only the
head and the legs were deposited. Was it
consumed at the funerary ceremony or was it
consecrated to the deities?

B. Settlements. We have 16 deposits,
with 25 cases, all of them inhumed, mostly
deposited as heads or just skulls or heads and
legs, dating back to the 2™ century BC - 1%
century AD. We cannot believe this is just
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cd nu poate fi vorba, pur si simplu, de
debarasarea de cadavre sau de parti ale
acestora din motive profilactice intrucdt o
serie de observatii arheologice se opun unei
asemenea ipoteze.

Doar prin intentia de debarasare de
cadavre nu se pot explica o serie de amenajari
din gropi (ex., Novoselskoe-Fig. 42),
depunerea  unor piese de inventar
(Cascioarele-Fig.21/3-5, Seusa-Fig.21/1-2)
ori a unor vase intregi, poate cu ofrande
(Divici, Gradistea), ca §i ingroparea lor in
asezdri. Stranie este §i asocierea unor oase
umane izolate cu oseminte de cai (Dumbrava,
Gradistea, Novoselskoe — in ultimul caz erau
si cinci figurine antropomorfe-Fig. 42).

Nu se poate preciza ce s-a intamplat
cu restul corpului cailor intrucit marea
majoritate a descoperirilor contin cranii,
capete si picioare. Faptul ca circa un sfert din
descoperiri constd din cranii {ard mandibule
ar putea sugera cd ele au fost expuse o
anumita perioada. In majoritatea cazurilor
cand s-au depus animale intregi, acestea erau
insotite de piese de inventar (Céscioarele,
Seusa-Fig.21).

Datele oferite de caracteristicile
descoperirilor intdresc ipoteza cd inhumarea
cailor a avut o motivatie rituala, céaci
fenomenul nu poate fi explicat prin ratiuni
ecologice - debarasarea de cadavre. Faptul c4,
de obicei, aceste depuneri s-au facut in gropi
situate spre/la marginea asezdrilor ar putea
avea o semnificatie, aceea de protejare a
comunitdtilor de « spiritele rele», obicei
pastrat in Balcani pana acum.

C. Complexe in afara agsezarilor.
Depunerea de numeroase capete de cai in
santul circular de la Budureasca ar putea
indica credinte in legaturd cu o divinitate
solard, daca avem in vedere forma inelard a
complexului si simbolismul capetelor de cai,
fenomen ilustrat si printr-o serie de piese din
aria tracica.

Analiza tuturor resturilor de oseminte
de cai, din toate tipurile de situri §i complexe,
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about dumping corpses or body parts for
prophylactic reasons because a number of
archaeological observations run counter to
that hypothesis.

Mere body dumping cannot account
for a number of fitting outs in the tombs (e.g.
Novoselskoe-Fig. 42), for the presence of
inventory items (Cascioarele-Fig.21/3-5,
Seusa-Fig. 21/1-2), of whole vessels, perhaps
with offerings (Divici, Gradistea), or burying
them inside settlements. Another strange
thing is the association of isolated human
bones with horse bones (Dumbrava,
Gradistea, Novoselskoe — there were also five
anthropomorphic figurines in that last one-
Fig. 42).

One cannot say what happened to the
rest of the horses’ body, since most of the
discoveries consist of skulls, heads and legs.
About a quarter of the discoveries consists ot
skulls without jaws, which could mean they
had been exposed for some time. In most of
the cases where whole animals were
deposited, they were accompanied by
inventory items (Céascioarele, Seusa- Fig.2]).

The data from the discovery’s features
support the hypothesis that the inhumation of
horses had ritual motivations, because there is
no ecological explanation, namely body
dumping. The closeness of the deposit pits to
the settlements could mean something, such
as protecting the communities from “evil
spirits”, a custom that survives in the Balkans
to this day.

C. Complexes outside the settlements.
The many horse heads deposited in the
circular ditch in Budureasca could be a sign
of beliefs connected to a solar deity, based on
the round form of the complex and the
symbolism of the horse head, something that
is also illustrated in a number of items in the
Thracian region.

The analysis of all the remains from
horse bones, from all the types of sites and
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atestd, indubitabil, rolul deosebit pe care I-a
avut acest nobil animal in mentalititile si
practicile rituale ale tracilor. Din cadrul
acestora se evidentiazd tandemul aristrocrat-
cal, ilustrat de numeroasele morminte
tumulare descoperite in pamanturile tracilor.

Practicile de sacrificare §i de inhumare
rituali a cailor, decedati in lupta sau
accidental, sunt indubitabil documentate, dar
ponderea lor exactd urmeaza a fi stabilita prin
cercetari viitoare.

Tandemul aristocrat-cal este cel mai
bine documentat de mormintele tumulare din
sec. V-III a. Chr., atunci cand inhumdrile de
cai i piesele din metale pretioase cu
reprezentari de cai au fost omniprezente.
Toate aceste descoperiri ilustreazd rolul
calului nu numai in principalele activitati pe
care le desfiasura aristocratia - vanatoare,
razboaie, ceremonii, dar §i ca insotitor al
defunctului in “lumea de dincolo™.

Inhumarea a numerosi cai intregi, spre
deosebire de toate celelalte specii de animale
(cu exceptia cdinelui, care s-a bucurat si el de
o atentie speciald) ilustreaza tratamentul
deosebit de care s-a bucurat el. Descoperirile
arheologice atestd consumul camii de cal in
alimentatia obisnuitd a comunitétilor tracice,
astfel cd renuntarea, deseori, la o cantitate asa
de importanta de proteine pe care o putea
funiza acest animal nu poate fi inteleasa fara
0 puternicd motivatie cultuala.

Analiza  tuturor categoriilor de
informatii din lumea tracica ne-a condus la
urmatoarele concluzii §i ipoteze: a) nu putem
vorbi de zoolatrie s§i nici nu avem vreo
dovadd certd privind epifania vreunei
divinitdti sub forma de cal, intrucat nu s—au
gasit inhumadri sau reprezentari de cai in
sanctuare; b) este certd atestarea rolului
important al calului in unele culte, efectuate
atat de aristocratie, cat si in practicile magice
ale populatiei de rand; c) depunerea radialé a
unor capete de cai in santuri circulare §i
forma unor aplice din metale pretioase,
conform principiului pars pro toto, sugereaza
credinte in legdturd cu o divinitate solara;
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complexes proves without a doubt that this
noble animal played a special part in the
Thracians’ practices and ritual beliefs. What
stands out from all this, is the horse-aristocrat
tandem, present in many tumular tombs found
in the Thracian world.

The practices of sacrificing and
ritually inhuming horses dead in battle or by
accident are documented beyond any doubt,
but only future research can establish their
exact extent.

The best documented tandem in the
tumular tombs from 5"-3" centuries BC is
the horse-aristocrat, when horse inhumations
and precious-metal items with horse
representations were almost ubiquitous. All
these discoveries show that the horse played
an important part not just in the main
activities of the aristocracy — hunting, wars
and ccremonies — but also as a companion for
the dead in the “afterworld”.

The fact that we have numerous cases
of whole horses inhumed, unlike all the other
animal species (except for the dog, who had
also enjoyed special attention), illustrates the
exception attention it got. Archacological
discoveries attest that horse meat was part of
the Thracian communities’ regular diet,
which means that surrendering on more than
one occasion the large amount of proteins that
this animal could have provided cannot only
be understood in terms of cult motivations.

The analysis of all the categories of
data from the Thracian world has generated
the following conclusions and hypotheses: a)
this is not animal worshipping and we have
no clear proof of the epiphany of some horse-
shaped deities because there are no instances
of horse inhumations or representations in
sanctuaries; b) the important role of the horse
in some cults performed by aristocracy or in
the magic practices of the common people is
a fact; c) based on the pars pro toto principle,
the radial pattem of some horse heads in
circular ditches and the shape of some
precious-metal appliqués, suggests beliefs
connected to a solar deity; d) the ubiquity of
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d) omniprezenta inhumarilor de cai hamasati
in mormintele aristocratiei indicd rolul siu
psihopomp; e) inhumarea unor capete ori
cranii de cai in gropi de la marginea
asezarilor ar putea indica credinte §i rituri de
protejare a comunitatilor de “spiritele rele”; f)
prezenta doar a unor parti fard valoare
nutritivd ridicatd (cranii, maxilare, partea
inferioara a picioarelor) intr-o serie de
descoperiri, inclusiv din locurile de -cult,
sugereazd consumarea restului corpului in
cadrul unor ceremonii ori intrebuintarea lui in
alte tipuri de daruri cétre divinitati; g)
paleozoologii au demonstrat faptul ci doar
calul, dintre toate speciile domestice, a
constituit obiectul unei selectii asidue,
obtindndu-se exemplare de elitd pentru uzul
aristocratiei; exemplarele de elita s-au obtinut
din caii comuni autohtoni, atestati ca atare in
zond incd din mileniul II a. Chr (Haimovici
2005, p.67-70).

Trebuie precizat ca sacrificiile §i
inhumadrile rituale de oameni si de animale
coexistd la geto-daci pe tot parcursul sec. V a.
Chr.-I p. Chr., astfel cd nu se poate vorbi de
substituirea oamenilor cu animalele; mai
mult, existd cazuri, indeosebi in incintele de
tipul « cdmpurilor de gropi », cand s-au gasit
impreuna atat schelete umane, cat si de
animale, situatia de la Orlea fiind cea mai
concludenta in acest sens.

3. Culte familiale

in  asezarile  importante  s-au
descoperit, in cadrul unor locuinte, altare de
lut decorate (escharai) ori vetre in jurul
cdrora erau piese cu potentiale mesaje
cultuale (figurine antropomorfe ori zoomorfe,
vase in miniatura, cétei de vatrd). Altarele de
tip escharai aveau forma unui trunchi de
piramida patrulater, mai rar circular, §i erau
decorate cu motive geometrice adancite
(chenare, cercuri, diagonale) sau in torsada.

Asemenea altare erau larg utilizate atat
in lumea greacd (uneori fiind din piatrad sau
marmurd), cat si in tot restul Europei. Cele
mai elaborate altare tracice au fost
descoperite la sud de Balcani, indeosebi la
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inhumations of hamessed horses in the
aristocratic tombs shows its psychopomp
role; e) inhuming horse heads or skulls in pits
at the edge of settlements could be a sign of
beliefs and rites for protecting the community
from “evil spirits”; f) the presence of only
parts of low nutritive value (skulls, jaws, the
lower part of the legs) in a number of
discoveries, including inside cult sites,
suggests the rest of body was consumed
during the ceremonies or used in other types
of gifts to the gods; g) the paleozoologues
showed that the horse alone, of all the
domestic species, was subjected to strong
selection which resulted in elite creatures for
the use of the aristocracy. The best guess is
that the top horses were bred from common
local horses, attested in the area as early as
the 2™ millennium BC (Haimovici 2005,
p.67-70).

We need to make clear that human
and animal ritual sacrifices coexist in the
Geto-Dacian world throughout the entire
period from 5™ BC to 1** AD, so this is not
about substituting people with animals.
Moreover, there are cases, in particular in
field of pits enclosures, where we found both
human and animal skeletons. The situation in
Orlea is the most representative.

3. Domestic cults

In important settlements, inside
dwellings, one found decorated clay altars
(escharai) or fireplaces that had around them
items  with potential cult messages
(anthropomorphic or zoomorphic figurines,
miniature vessels, Firedogs-Feuerboke). The
escharai altars were shaped like the base of a
pyramid or, more rarely, round, and had
geometric dimpled omamenting (borders,
circles, diagonals) or twisted.

Such altars were widely used in both
the Greek world (sometimes made of stone or
marble) and the rest of Europe. The most
elaborate Thracian altars were south of the
Balkans, Sevthopolis in particular, the capital
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Sevthopolis, capitala regilor odrizi, §i la
Pistiros, unde decorul foarte elaborat contine
multe elemente grecesti. In spatiul getic,
asemenea altare au fost descoperite, din sec.
IV-III a. Chr, la Cotofenii din Dos, Satu Nou,
Poiana, Ciscioarele, si, din sec. I a.Chr,, la
Popesti, Piscul Crasani, Bucuresti-Mihai
Voda, Vladiceasca, Radovanu, Carlomanestii,
Tircov (Trohani 1986, p. 661-666; Gugiu
2004, p. 249-257). Ele erau amplasate in
locuinte, dar si in zone sacre din aseziri ori
sanctuare, fiind folosite pentru ritualuri, atat
in cadrul ceremoniilor publice, cét si in cultul
familial; despre rostul altarelor decorate din
morminte (Zimnicea, Fantanele) vom discuta
mai tarziu.

Existd opinii  diferite  privind
semnificatia acestor altare. Credem ca
alegerea patratului ca forma pentru altare
(aceeasi ca in lumea greacd) nu este
intamplatoare, cici simbolismul acestei figuri
geometrice implicd reprezentarea lumii, iar
cercul din mijloc servea nu doar pentru
adunarea sangelui, ci semnifica §i centrul
lumii. Spre deosebire de ceremoniile cultelor
publice, cu o mai rapidd evolutie in timp,
cultele domestice si practicile magico-
vrdjitoresti se videsc mult mai conservatoare,
ele rdmanand, practic, neschimbate pe tot
parcursul perioadei prezentate de noi aici.

4. Credinte si practici magice si
vrijitoresti

Informatiile scrise despre practicile
magice §i vrdjitoresti la traci sunt extrem de
lacunare, cea mai explicitd datorandu-se lui
Platon (Charmides, 156a-157c). Descoperirile
arheologice, mult mai numeroase $i mai
variate, permit, cel putin, sesizarea
domeniilor §i directiilor in care practicile
magice s-au manifestat cu pregnanta.

In lumea tracici, din prima epoca a
fierului (sec. XII-V a. Chr.) se cunosc circa
300 de figurine antropomorfe, din aproape 60
de situri, §i peste 250 de figurine zoomorfe,
din peste 40 de situri (Sirbu 1987, p.91-167 ;
1999, p. 153-179, plus noile descoperiri).
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of Odryssian kings, and in Pistiros, where the
decoration is very elaborate and includes
many Greek elements. As for the Getae
space, such altars were found in Cotofenii din
Dos, Satu Nou, Poiana, Ciscioarele dating
from the 4®-3" centuries BC, and in Popesti,
Piscul Crasani, Bucuresti-Mihai  Voda,
Vladiceasca, Radovanu, Carlomanestii from
the 1* century BC (Trohani 1986, p. 661-
666 ; Gugiu 2004, p. 249-257).. They were
present both inside the houses and in sacred
enclosures inside settlements or in
sanctuaries, and served for rituals in both
public ceremonies and family cults. As for
the purpose of the decorated altars in the
tombs (Zimnicea, Fantanele), we will discuss
that later.

There are diverging opinions on the
meaning of these altars. We do not believe
they are square by accident, but because that
is the same as in the Greek world and the
square signifies the world, while the circle in
the middle served not just for collecting the
blood, but also stood for the center of the
world. Unlike the ceremonies for the public
cults, which evolved at a faster rate, the
domestic cults and the magic-sorcery
practices show more conservatism and stay
practically the same throughout the entire
period under discussion here.

4. Magic and sorcery beliefs and
practices

Written sources on the Thracians’
magic and sorcery practices are very scarce.
The most explicit one is from Plato
(Charmides, 156a-157c). On the other hand,
the much more numerous and varied
archaeological discoveries allow us to at least
perceive the most visible fields and trends of
the magical practices.

When it comes to the Thracian world
of the first Iron Age (12"-5" century BC), we
know of about 300 anthropomorphic figurines
from over 60 sites and over 250 zoomorphic
figurines from over 40 sites (Sirbu 1987,
p-91-167 ; 1999, p. 153-179, and new finds).
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Din a doua epoca a fierului (sec.IV a.
Chr.-I p. Chr.) se cunosc peste 380 de
figurine antropomorfe, din aproape 100 de
situri, i peste 100 de figurine zoomorfe, din
peste 40 de situri (Sirbu 1987, p. 94-119;
1993, p. 58-70, plus noile descoperiri).

Dacia pentru a doua epoca a fierului,
numarul mai mare de figurine antropomorfe
poate fi explicat printr-o mai intensa cercetare
a monumentelor acestei epoci, numarul mult
mai mare de piese zoomorfe pentru prima
epocd a fierului reflecta, foarte probabil, o
realitate istorica.

Piesele caracteristice folosite in
practicile magico-vrdjitoresti, formand uneori
adevdrate truse, sunt figurinele antropomorfe
si zoomorfe, piesele din lut in formd de
seminte §i sdmburi, de painigoare sau covrigi,
de diverse corpuri geometrice, vasele in
miniaturd, sundtorile, cochiliile de scoici
exotice, carapacele de broascd testoasd etc
(Sirbu 1993,, p. 129-175) (Fig. 43-44).

Majoritatea figurinelor s-au descoperit
in locuinte, de obicei in apropierea vetrelor,
sau in ,,depozite” in vase §i in gropi, mult mai
rar in morminte; se remarcd lipsa unor
descoperiri certe, in situ, in templele geto-
dacilor.

Circa o treime din figurinele
antropomorfe au orificii, cavitdti sau
impunsdturi incd din momentul modelarii iar
altele au mainile la spate, indicand folosirea
lor in ,,magia neagrd”, conform principiului
ca acest efect se va propaga s§i asupra
persoanelor vizate (Fig.34/1-7;42/3-7 ; 69/1-
3. 72/1-3).

O figurind antropomorfa descoperita la
Popesti avea incorporat un varf de sageata!
(Palincas 1995, p. 93-104). Daca aceste
figurine ar fi fost folosite in sfera religiei ar fi
de neimaginat cd enoriasii si-ar fi masacrat
premeditat divinitatile reprezentate incd din
momentul modelarii lor. Celelalte figurine
antropomorfe au putut fi folosite §i in cadrul
unor culte familiale.

Intrucat figurinele zoomorfe nu
prezintd asemenea urine de violentd asupra
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From the second Iron Age (4™ BC
AD), we have over 380 anthropomorphic
figurines from over 100 sites and over 100
zoomorphic figurines from over 40 sites
(Sirbu 1987, p.94-119; 1993,, p. 58-70, plus
the new finds).

Whereas the higher number of
anthropomorphic figurines from the second
Iron Age is accounted for by the more intense
research of the vestiges of that era, the much
higher number of zoomorphic items from the
first Iron Age is more likely to be historical
reality.

The items of the trade for sorcery and
magical practices, which sometimes amount
to genuine kits, consist of anthropomorphic
and zoomorphic figurines, clay items shaped
like seeds and kemels, little loaves of bread
or round pretzels, or various geometric
shapes, as well as of miniature vessels,
rattles, exotic sea shells, turtle shells etc.
(Sirbu 19935, p. 129-175) (Fig. 43-44).

Most of the figurines were found
inside dwellings, usually close to the
fireplaces, or in “deposits” placed in vessels
and pits or, much more rarely, in tombs. One
notices the lack of certain in situ discoveries
in the Geto-Dacian temples.

About a third of the anthropomorphic
figurines have orificies, dimples or hollows
from the time of the making, while others
have their hands behind their backs, which
indicates they were used for “dark magic”,
based on the principle that the effects will
mirror on the target persons (Fig.34/1-7;
42/3-7 ;69/1-3 ; 72/1-3).

One anthropomorphic figurine found
in Popesti had an arrowhead embedded in it!
(Palincag 1995, p. 93-104) Had these
figurines served to their religion, it does not
make sense for the believers to massacre their
deities on purpose from the time of the
making of the figurines. The other
anthropomorphic figurines might have been
used in domestic cults too.

Since the zoomorphic figurines do not

have any such traces of violence on them,

]SI
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lor este probabil cd@ acestea au fost
intrebuintate in practici de ,,magie alba”,
pentru asigurarea inmultirii septelului sau
asigurarea succesului la véndtoare prin
castigarea bunévointei »spiritelor”
animalelor. Unele piese mai mici si perforate
au putut fi purtate ca amulete cu scop
apotropaic. S-au modelat animale specifice
arealului locuit de traci. Lipsesc cele
fantastice dar se remarcé frecventa ridicata a
animalelor salbatice putemice, chiar feroce,
ca ursul, mistretul, vulturul, ori a celor
domestice extrem de utile, ca taurinele, caii,
ovicaprinele etc.

in modelarea figurinelor antropomorfe
sau zoomorfe, cu foarte putine exceptii, nu s-
a cautat obtinerea unor valente artistice, ci s-a
urmdrit, probabil, doar respectarea unor
»canoane”, in functie de prescriptiile magice
cerute de intrebuintarea lor; addugam si faptul
cd, de obicei, aceste piese erau utilizate in
practici secrete.

Modelarea in lut a unor piese in forma
de seminte, sdmburi, pdinigoare etc. ar sugera
folosirea lor in culte agrare (Fig.43-44).

Vasele in miniaturd erau folosite fie
pentru substante cu presupuse puteri magice,
fie pentru prepararea unor medicamente sau
alifii, cunoscut fiind faptul ca in comunitétile
arhaice magicienii §i vrajitorii se ocupau si de
sanatatea membrilor acestora. Faptul ca
aceste truse magice nu s-au descoperit in
temple si cd au o compozitie asemanatoare cu
acelea ale magicienilor §i vréjitorilor
diverselor popoare arhaice sunt argumente
convingdtoare ca ele n-au fost folosite in sfera
religiei. Dacd descoperirile din locuinte
indica caracterul lor inca functional, iar cele
din morminte, fie profesiunea avuta in viata
(magician), fie protectia speciald ce trebuia
acordata defunctilor, piesele depuse in vase
sau in gropi sunt expresia unor rituri magice
sau se constituie in ,,depozite” ce exprima
grija de a nu fi profanate dupa efectuarea
unor anumite rituri.
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they might have served for “white magic”,
such as for increasing the domestic-animal
headcount or ensuring a successful hunting
through the goodwill of the beasts “spirits”.
Some smaller items, also pierced, might have
been apotropaic lucky charms. The models
were animals present in the Thracian area,
mostly strong, or even ferocious, wild
animals, such as the bear, the eagle, the boar,
or just very useful domesticated animals —
bulls, horses, sheep, goats etc. There are not
any fantasy animals here.

Save for very few exceptions, the
zoomorphic or anthropomorphic figurines do
not seem to be some sort of artistic
expressions, but merely respect certain
“canons”, as required by their purpose for
magical practices. We would like to add that
these items served in secret practices as well.

Some of the clay items were shaped
like seeds, kemels or little loaves of bread,
which could mean they were used in some
agricultural cults (Fig.43-44).

The miniature vessels were either for
keeping substances thought to have magic
powers, or for preparing medicine or
ointments, as it is a known fact that, in
archaic communities, the magicians and
sorcerers were also in charge of the health of
their members. These magic kits were not
found in temples and are similar to those
belonging to the magicians and sorcerers of
ancient people, which lead us to believe they
were not used for religious purposes. Some
were found in dwellings, which testifies to
their functional character, others in tombs,
which could be to show the profession that
the dead used to have (magician) or to offer
special protection to the dead, while those in
vessels or pits are the results of magic rites or
“deposits” that show the concem for avoiding
profanations  after certain rites were
performed.
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Apreciem ca aceste truse magice, ca §i
figurinele  antropomorfe §i  zoomorfe,
adaugate la alte tipuri de descoperiri,
evidentiaza delimitarea celor doud domenii
ale sacrului la geto-daci in epoca Burebista-
Decebal: pe de o parte, templele, ca edificii
publice de cult, ce reprezinta religia oficiala,
recunoscutd si controlatd ca atare de cler si
regalitate, cu veleitdti pandacice, i, pe de altd
parte, o multime de practici magice §i
vrdjitoresti cu indelungate radacini in
mentalitatile populatiei de rand, desfasurate
in cadru familial ori pentru nevoi practice,
imediate (Sirbu 1993, p. 70).

5. Observatii, comentarii, ipoteze

Sanctuare, temple, altare, efigii,
echipament de cult.

Descoperirile arheologice documenteaza
existenta unor variate tipuri de sanctuare,
temple, altare, echipamente de cult §i ofrande
la geto-daci, ceea ce sugereazd o diversitate
de credinte si rituri, de la cele pandacice pana
la cele practicate doar in unele comunitati ori
familii.

Desigur, clasificarea sanctuarelor,
templelor si depunerilor votive poate fi facuta
dupd mai multe criterii, din randul cérora
amintim: importanta si rolul jucat de acestea
in viata sacra a dacilor, prezenta sau absenta
unor edificii de cult, tipurile de edificii de cult
identificate, dacé sunt locuri de cult unde s-au
desfasurat ritualuri urmate de depuneri de
ofrande ori numai zone cu depuneri de
ofrande, ritualurile desfasurate etc., deci in
functie de importanta care se acorda uneia sau
alteia dintre caracteristicile acestuia. Desigur,
se poate distorsiona o anume realitate intrucét
aceste clasificdri sunt facute intr-un anume
stadiu de cunoastere, in functie i de
cunostintele si mentalitatea cercetéatorului.

De remarcat este contributia lui N.
Conovici si G. Trohani (1988, p. 205-206)
care, pornind de la teoriile lui Carstens Colpe
(1970, p. 18-39), au enuntat o serie de criterii
pentru identificarea sanctuarelor din lumea
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We believe that these magic kits, as
well as the anthropomorphic and zoomorphic
figurines, plus other types of discoveries, are
proof of the existence of two domains of the
sacred at the Geto-Dacians during the
Burebista-Decebal period. On the one hand,
we have the temples that, as public cult
edifices, stand for the official religion,
acknowledged and controlled as such by the
clergy and the royalty, with pan-Dacian
qualities. On the other, there is a great deal of
magic and withcraft practices with long-
standing roots in the mentalities of the
common people and that are performed
within the family or for immediate, day-to-
day needs (Sirbu 1993, p. 70).

S. Observations, comments,
hypotheses. Sanctuaries, temples, altars,
effigies, cult equipment

Archaeological  discoveries have
revealed the existence of many and varied
types of Geto-Dacian sanctuaries, temples,
altars, cult items and offerings, the result of a
large variety of beliefs and rites, {from pan-
Dacian ones to those praticed just by some
communities or families.

There are, no doubt, criteria for
categorizing the temples and votive deposits,
such as: their importance and role played in
the Dacians’ sacred life, the presence or the
absence of cult edifices, the identified cult
edifices types, the rituals performed, whether
these are cult sites where rituals took place,
followed by deposits consisting of of ferings
or just sites with offerings deposits, the rituals
accomplished etc., thus in accordance with
the importance of one or the other of its
characteristics.  Certainly, this taxonomy
could distort reality because it relies on a
certain stage of the research, as well as on the
knowledge and attitude of the researcher.

A worthy contribution towards a
taxonomy belongs to N. Conovici and G.
Trohani (1988, p. 205-206). Based on Carsten
Colpe’s theories (1970, p. 18-39), they laid
down a few criteria for identifying
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geto-dacilor, intocmind §i o clasificare a
acestora.

Mai trebuie addugat cd in lipsa unor
surse scrise, inscriptii ori reprezentdri
figurative descoperite in sanctuare nu se pot
identifica cu sigurantd divinitatile carora le
erau dedicate acestea si, de aceea, a fost
nevoie de folosirea altor criterii in clasificarea
lor, chiar dacd unele din ele prezintd unele
inconveniente.

Un fapt important este sesizarea
limitelor incintelor, indiferent de natura lor,
intrucdt acestea aveau menirea de a separa
spatiul sacru de cel profan, de restrangere a
accesului in interior si de ocultare a
activitdtilor care se desfasurau acolo. Asa se
explica ridicarea unor ziduri, ca la incinta de
la Pietroasa Mica-Gruiu Darii, a unor valuri
si santuri, ca la Magura Moigradului si
Ocnita, care nu aveau un rol propriu-zis de
aparare, ci de separare a spatiului sacru si de
impiedicare a accesului animalelor la
depunerile votive pentru a le proteja de
profanare. Desigur, e posibil sd fi existat i
mijloace de delimitare care sd lase urme mai
putin vizibile in teren, cum sunt brazdele,
gardurile etc. Aceastd delimitare trebuia
efectuatd pe toate cele trei planuri ale
spatiului - subsol, sol i aer, astfel
explicindu-se sdparea unor santuri = §i
ridicarea unor obstacole in elevatie.

In cazul zonelor sacre din asezari,
templele au fost plasate in partea fortificata,
dominantd si centrald, de obicei langa piatete,
in spatii care sa le separe §i sd le asigure
vizibilitate (Brad, Popesti). in cazul templelor
de pe munti, ele s-au aflat fie in zonele
fortificate, fie langa cetati, probabil pentru a
le asigura vizibilitate §i pentru impresionarea
participantilor la ceremonii. Sanctuarele de la
Meleia, Rudele si Pustdiosu, izolate si aflate
pe munti inalti, constituie cazuri particulare,
dar ele se aflau in centrul sistemului de cetati
din Muntii Orastiei, astfel cd protectia lor era
asigurata.
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sanctuaries in the Geto-Dacian world, and put
together a classification of them.

We also need to add that, the absence
of written sources, inscriptions or figurative
representations in sanctuaries makes it
impossible to identify with certainties the
gods the sanctuaries were dedicated to, which
is why other sorts of criteria had to be used,
even though there are some problems in this
respect.

One important aspect is to identify the
borders of the enclosures, regardless of their
nature, because these were meant to separate
the sacred from the profane, to restrict access
to the inside and conceal the activities taking
place in there. That is why they raised walls,
such as at the enclosure of Pietroasa Mica —
Gruiu Darii, or valli and ditches, such as in
Magura Moigradului or Ocnita. These were
not meant for defense, but to set the sacred
space aside and prevent animals from getting
to the votive deposits, and thus protect them
from profanation. Of course, there might have
been other means of marking the border -
furrows, fences or others — that are not very
visible nowadays. The space in question had
to have its borders marked in three
dimensions — underground, surface, air, hence
the elevated obstacles.

In the case of sacred enclosures inside
settlements, the temples were placed in the
fortified and central area, dominating the rest,
which usually means next to squares, in
spaces that separate them from the rest, and
ensured their visility (Brad, Popesti). In the
case of temples in the mountains, they were
either in the fortified areas or close to
fortresses, probably so that they would be
visible and to impress the participants to the
ceremonies. The isolated sanctuaries high in
the mountains, at Meleia, Rudele and
Pustdiosu, are isolated cases, but they were
part of the fortresses system in the Orastiei
Mountains, to ensure their protection.
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Daca avem 1in vedere rolul si
importanta pe care le-au avut in lumea dacica
se pot distinge mai multe categorii de locuri
de cult, dupa cum urmeaza:

a) Centrele religioase pandacice se
evidentiazd prin mari concentrari de
sanctuare, care au avut menirea de a impune
anumite culte agreate de puterea centrala,
politica si religioasd, ele fiind servite de un
cler ierarhizat. Este vorba de centre de cult
unde s-au descoperit mai multe sanctuare
circulare §i rectangulare (Sarmizegetusa
Regia, Augustin) ori numai circulare (Meleia
si Rudele). Toate aceste descoperiri sunt pe
munti, majoritatea se concentrezd in zona
capitalei dacilor §i in ele nu s-au
descoperit/pastrat, cu cdteva  exceptii,
reprezentdri figurative relevante, tezaure ori
ofrande bogate.

b) Centrele religioase zonale sunt
reprezentate de incinte, fortificate sau nu,
care, prin marimea §i bogitia ofrandelor
descoperite in ele, nu puteau fi « gestionate »
dect de comunititi mai numeroase. in unele
incinte s-au identificat edificii de cult de tip
rectangular, cu sau féra absida (Carlomanesti)
ori camere subterane (Ocnita), acest fapt
evidentiind desfasurarea aici a unor ritualuri
si depunerea, apoi, de ofrande bogate si
variate; nedescoperirea de sanctuare in alte
incinte importante, cum ar fi Pietroasa Mica-
Gruiu Darii sau Magura Moigradului, se
datoreazd numai stadiului cercetdrii ori
distrugerii unei parti din sit. Numeroasele
vetre, cateodatd ornamentate, ilustreaza rolul
important al focului in ritualurile care s-au
desfasurat aici. De asemenea, in aceste
incinte sacre s-au descoperit statuete §i
figurine zoomorfe §i antropomorfe din lut ori
reprezentari figurative, cdteodatd si oseminte
umane neincinerate, un bogat §i variat
inventar, deseori format din piese intregi ori
sparte pe loc, cédteodatd tezaure monetare
(Carlomanesti) ori reprezentari figurative din
bronz (Ocnita). Asemenea incinte s-au
descoperit in aproape toatd aria locuitd de
geto-daci, dar unele diferente notabile dintre
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Based on the role and importance cult
sites played in the Dacian world, we can
distinguish several categories, as follows:

a) The Pan-Dacian religious centers
are characterized by large concentrations of
sanctuaries, meant to impose certain cults
favored by the central political and religious
power, and served by a clergy with a
hierarchical structure. We are referring to cult
sites with several round and rectangular
sanctuaries (Sarmizegetusa Regia, Augustine)
or just round ones (Meleia, Rudele). All of
these discoveries are in the mountains, most
of them concentrated in the Dacian capital’s
region, and excavations there have not
yielded, with a few exceptions, any relevant
figurative representations, treasures or rich
offerings.

b) The regional religious centers
consist of enclosures — fortified or not —which
must have been managed by larger
communities, based on their size and the
wealth of offerings found in them. Some of
them had rectangular cult edifices, with or
without an apse (Carloméanesti), or
underground rooms (Ocnita), which show
rituals were performed there, followed by the
rich and varied offerings. The failure to find
sanctuaries in other important enclosures,
such as in Pietroasa Mica-Gruiu Darii or
Magura Moigradului is only a matter of the
current stage of the research, or the ruin of a
part of the site. The presence of many
fireplaces, sometimes omamented, shows
how important fire was in the rituals that took
place there. In these sacred enclosures the
excavations unveiled clay zoomorphic and
anthropomorphic figurines and statuettes or
figurative representations or, sometimes, non-
cremated human bones, a rich and varied
inventory often consisting of items in one
piece or broken on site, coin treasures
(Carloménestiy or  bronze  figurative
representations (Ocnita). Such enclosures
were found in almost the entire region
inhabited by Geto-Dacians, but there are also
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ele, in ceea ce priveste tipul complexelor,
echipamentul de cult si ofrandele, sugereaza
fie existenfa unor credinte §i ritualuri
specifice numai unor comunitdti din acele
zone, fie mentalitdti comune, dar diferite
moduri concrete de manifestare.

¢) Centrele de cult ale unei/unor
comunitdti mai mici, cu impact local, includ
descoperirile cu un numir mai mic de
complexe, cu artefacte mai putin valoroase i
mai putin variate. In unele situatii ritualurile
s-au desfdsurat aici (Banesti), dar in alte
cazuri aici s-au depus doar ofrandele, actele
cultuale avand loc in altd parte (ex.,
Zvoristea).

d) In toate davae-le dacice importante,
desigur in acelea in care s-au intreprins ample
sapaturi, au fost identificate zone sacre
reprezentate, mai ales, de sanctuare
rectangulare cu absidd ori circulare simple
(Brad, Popesti, Pecica). De obicei exista un
singur sanctuar, urmdtoarele construindu-se
in aceeasi arie. Este mai mult decét probabil
cd, in anumite ocazii, la ceremoniile de aici
participau §i membrii comunitatilor din jur.
Nici in aceste sanctuare nu s-au gasit
reprezentdri figurative valoroase. Mai mult, la
Racatau ori Brad, piesele figurative deosebite
nu s-au gasit in zona in care se aflau
sanctuarele! (intrucdt piesele s-au gasit in
gropi sau in strat este de precizat ci ele se
aflau aici intr-o pozitie secundara, astfel ca nu
stim unde anume s-au utilizat in cult).

e) ,,Sanctuare militare”. Descoperirea
in/langd cetatile dacilor a unor sanctuare
rectangulare cu aliniamente de coloane
sugereaza existenta unor credinte §i ritualuri
specifice militarilor, ele fiind o dovada a
legaturii stranse dintre elitele rdzboinice si
cele sacerdotale.

f) Zone in afara asezarilor in care s-au
gasit rezultatele unor unor acte publice de
cult, fie ca a fost vorba de ofrande animale si
piese pe malurile lacurilor (ex., Contesti), fie
de vase depuse in fantani (ex., Cioldnestii din
Deal) ori pe insule (Céscioarele-Ostrovel).
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significant differences between them in terms
of complexes, cult items and offerings, which
is the result either of beliefs and rituals
specific to the communities in that particular
area, or differences in the concrete ways of
manifesting common beliefs.

¢) The cult centers of one or smaller
communities, with local influence, comprise
discoveries with a lower number of
complexes, artifacts of lesser value and
variety. In some cases, the rituals took place
in them (Béanesti), but in other cases, the
offerings were just deposited there and the
cult acts were performed elsewhere
(Zvoristea).

d) In all of the important Dacian
davae where major excavations took place,
one identified sacred areas, represented
mostly by rectangular sanctuaries with an
apsc or by simple round ones (Brad, Popesti,
Pecica). Just one sanctuary is the rule, and
those that came after it, erected on the same
site. It is more than likely that members of
neighboring communities too participated in
the ceremonies on special occasions. There
are no examples of valuable figurative
representations in these sanctuaries either.
Moreover, at Réicidtau or Brad, the notable
figurative items were not found in the
sanctuaries’ area! Since all the items were in
pits or the layer, there was obviously a
secondary location, so we do not know where
they served in the cult.

e) “Military  sanctuaries”. The
rectangular sanctuaries with aligned columns
found inside or next to Dacian fortresses
suggest the existence of beliefs and rituals
characteristic of the military and they stand
proof of the strong connection between the
military and the religious elites.

f) Areas outside the settlements where
one found evidence of public cult acts, be
they animal offerings and items from the lake
sides (e.g. Contesti) or vessels deposited in
wells (e.g. Ciolanestii din Deal) or on islands
(Cascioarele-Osrrovel).
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g) Ingropari de bogate tezaure de
piese de poit (ex., Lupu) si de vase din argint
ale caror caracteristici dovedesc cé este vorba
de depuneri votive ori de depozite de lupe
din fier, unelte si arme (ex., Lozna).

Trebuie remarcata lipsa din asezari a
sanctuarelor circulare concentrice cu camere
absidate §i a sanctuarelor patrulatere cu
aliniamente de coloane.

Se cunosc cinci tipuri reprezentative
de temple: a) temple rectangulare cu absida
(10/12 ex.), b) temple rectangulare cu
aliniamente de coloane (24/26 ex.), ¢) temple
rectangulare (5-6 ex), d) temple circulare, cu
una sau doud camere concentrice, uneori cu
camere rectangulare in mijloc (circa 15 ex.) si
e) temple circulare concentrice §i cu camera
rectangulard absidatd in mijloc (4/5 ex).
Faptul cad sanctuare din aceste tipuri se
intdlnesc pe aproape tot spatiul locuit de geto-
daci, uneori grupate in mari centre religioase,
langa cetdti ori in mijlocul marilor asezari,
denota existenta unor divinitati comune §i a
unor ritualuri valabile intregului ethos. Aceste
descoperiri implicd prezenta unui sacerdotiu
lerarhizat, in frunte cu un mare preot,
fenomen mentionat si de sursele scrise antice.
Prezenta unor sanctuare diferite in acelasi loc
implica, foarte probabil, divinitéti si ritualuri
diferite.

Incepand cu sec. 11 a. Chr. se observa
un triplu proces in evolutia sanctuarelor din
lumea geto-dacilor: a) « sedentarizarea »
accentuatd a sanctuarelor, in sensul cid ele
sunt tot mai vizibile §i mai clar delimitate in
teren, b) ,migrarea” sanctuarelor spre
indltimi, practic toate templele impresionante
sunt pe munti, eventual pe forme de relief ce
le asigurd o mare vizibilitate (Carloméanesti)
si ¢) monumentalizarea templelor, din
edificiile modeste ale secolelor anterioare se
trece la edificii impresionante, atit ca
dimensiuni, cat si prin utilizarea pietrei.

Complexitatea sanctuarelor
demonstreaza existenta unui corpus important
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g) Buried rich treasures consisting of
items for wearing (e.g. Lupu) and silver items
with features that prove we are dealing with
votive deposits or deposits consisting of iron
blooms, tools and weapons (e.g. Lozna).

An important thing is the lack from
settlements of concentric round sanctuaries
with apsed rooms and of square sanctuaries
with aligned columns.

We know five representative types of
temples: a) rectangular temples with apse
(10/12 cases), b) rectangular temples with
column alignments (24/26 cases), c)
rectangular temples (5-6 cases), d) circular
temples with one or two concentric rooms
(about 15 cases) and e) circular temples with
a rectangular apsed room in the middle (4/5
cases). The presence of these types of
sanctuaries all over the Geto-Dacian area,
sometimes grouped in large religious centers,
next to fortresses or in the middle of large
settlements, is evidence of the existence of
common deities and rituals, that apply for the
entire ethos. These discoveries imply the
presence of a hierarchical clergy, headed by a
high priest, as mentioned in the ancient
written sources. The presence of different
sanctuaries in the same place is most probaly
the result of having more than onc deity and
one ritual.

Starting with the 2" century BC, there
is a three-fold change in the Geto-Dacian
sanctuaries: a) they become increasingly
»sedentary”, in the sense they are more and
more visible and physically delimited, b) the
sanctuaries “migrate” towards the heights,
which means that practically all of the
impressive temples are in the mountains,
preferably in places that secured the most
visibility (Carloméanesti) and c) the temples
get more monumental, because the modest
edifices of the previous centuries tum to
edifices that are impressive not just because
of size, but also because they use stone.

The complexity of sanctuaries stands
proof of the complexity of the Dacian
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de cunostinte ale elitei clerului dac despre
univers, divinitati si postexistenta
padmanteana.

De asemenea, pentru proiectarea,
construirea §i intretinera unor asemenea
edificii impresionante era nevoie de arhitecti
si mesteri priceputi, participarea unor
specialisti din lumea elenisticd fiind foarte
probabila.

Opinii diferite exista §i privitoare la
originea templelor dacice, unii cercetatori
considerandu-le de inspiratie greceasca, iar
altii apreciaza cd ele au evoluat din
constructiile laice autohtone. In ceea ce ne
priveste, dorim sd facem doar doua
observatii: atunci cand credintele unui popor
sunt diferite si templele lor au forme
deosebite, deci ele nu pot fi preluate din alte
religii, iar  ridicarea  unor  temple
impresionante din piatrd cu o structurd atdt de
complicatd reprezintd un salt calitativ
deosebit, cdci nu se cunosc constructii de
asemenea anvergura la edificiile civile.

La nord de Dunidre, nu avem
informatii privitoare la locuri de cult situate
pe varfuri de munti ori ldnga roci, in pesteri i
langd izvoare, indeosebi la cele minerale,
tipuri de sanctuare binecunoscute la tracii
sudici (Domaradzki 1994, p. 70-71; Tonkova
2001, p. 95-126).

Din pécate, lipsa unor surse scrise,
tocmai in perioada de maxima difuziune,
varietate §i complexitate a edificiilor §i a
locurilor de cult, ca §i nedescoperirea unor
reprezentari figurative in ele, fac dificila
deslusirea riturilor si divinitétilor cirora ele
le-au fost dedicate.

Trebuie evidentiat faptul ca aparitia si
raspandirea unor tipuri de edificii (templele
patrulatere cu aliniamente de coloane ori
circulare cu camera absidata in mijloc) au loc
in sec. I a. Chr.-I p. Chr., deci in perioada
regatului dacic dintre Burebista §i Decebal.

in privinta prezentei/absentei
edificiilor de cult, se pot distinge doud mari
categorii de sanctuare : a) cu temple si b) fara
temple, ritualurile desfasurandu-se aici sub
cerul liber.
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clergy’s knowledge of the universe, deities
and the afterlife.

Moreover, the design, construction
and maintenance of such impressive edifices
requried skilled architects and craftsmen,
which makes it very likely that specialists
from the Greek world participated.

There are diverging opinions on the
origin of the Dacian temples, as some
researchers believe they are of Greek
inspiration, while others estimate they
evolved from the local lay constructions.
Insofar as we are concerned, we would like to
make two observations: when a people has
specific beliefs and temple shapes, they could
not have imported them from other religions,
and erecting impressive stone temples with
such a complicated structure represents a
major progress in terms of quality because
there are no known instances of lay edifices
of such magnitude.

At the Northemn Danube area, we do
not have data on cult sites on mountain peaks
or next to rocks, inside caves or next to
springs, mineral in particular, a type of
sanctuary that is well-known in the world of
the southern Thracians (Domaradzki 1994, p.
70-71; Tonkova 2001, p. 95-126).

Unfortunately, the lack of written
sources from the period of maximum
diffusion, variety and complexity of cult
edifices and sites, plus the failure to find
figurative representations in them, makes it
difficult to determine the rites and the deities
they were dedicated to.

We _also need to emphasize that
certain types of edifices (square temples with
column alignments or round ones with apsed
room in the middle) appear and spread during
the 1 BC - 1** AD, namely during the Dacian
kingdom between Burebista and Decebal.

As for the presence or absence of cult
edifices, there are two major types of
sanctuaries: a) with temples or b) without
temples, where the rituals took place in the
open.
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Descoperirile  evidentiazd si o
componentd sociald a cultelor: sanctuarele cu
temple impozante exprima ritualurile elitelor,
iar cultele familiale ori practicile magice si
vrajitoresti, pe cele ale populatiei de rand
(« majoritatea tacuta »).

O problema esentiald in temple o
reprezinta locul unde erau pastrate
reprezentarile divinitdtilor si echipamentul de
cult, apoi unde se desfdsurau ritualurile si
unde stiteau enoriasii ?

Asa cum se cunoaste, in templele
rectangulare de tipul aliniamentelor de
coloane nu existd un spatiu separat, o cella,
adica locul unde, de obicei, se pastrau efigiile
divinitatilor i unde aveau loc cele mai sacre
ritualuri; de asemenea, in ele nu s-au gasit
altare, echipamente de cult §i nici ofrande
reprezentative; amintim aici doar
descoperirea efigiei feminine din lut pe
tamburul unei coloane din sanctuarul de la
Sarmizegetusa Regia (Fig. 66/3). Probabil ca
echipamentul de cult era pastrat in alte locuri,
poate in anexele identificate, uneori, in
apropierea acestora, el fiind prezentat
participantilor doar in cadrul ceremoniilor.

Sanctuarele circulare, unele doar din
lemn (Pecica, Brad), dar majoritatea din
piatra si lemn, sunt cu o camerd (Pecica,
Fetele Albe, Brad), cu doud camere
concentrice (Sarmizegetuza Regia-sanctuarul
mic, unele edificii de la Fetele Albe si
Meleia) ori cu trei camere, din care doua
circulare concentrice §i cea din mijloc
absidata (Sarmizegetusa Regia-sanctuarul
mare, Augustin, Fetele Albe, Meleia). in
evolutia tipurilor de sanctuare, ultima
categorie este cea mai complexa, intrucét este
o combinatie intre sanctuarele circulare si
cele rectangulare cu camerd absidatd, ea
aparand cel mai tarziu, in sec. I p. Chr. Din
punct de vedere al doctrinei, s-ar putea ca
acest nou tip de sanctuar si reflecte un
moment de sincretism religios in panteonul
divin al dacilor.

Descoperirea  unor
omamentate  (Carlomanesti,

altare, uneori
Popesti), in
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The discoveries also reveal a social
component of the cults: the sanctuaries with
imposing temples are an cxpression of the
elite’s rituals, while the familial cults or the
magic and sorcery practices are practiced by
the common people (“the silent majority”).

An essential probem in the temples
consists of where they kept the cult objects
and the representations of the deities, where
the rituals took place, and where the
parishioners stayed.

As one knows, the square temples
with column alignments do not have any
separate spaces, a cella, a place where the
effigies of the deities were kept and the most
sacred rituals took place. No altars, cult
objects or representative offerings were found
in them either. We would like to recall here
just the discovery of the human clay effige on
the tambour of a column in the sanctuary in
Sarmizegetusa Regia (Fig. 66/3). Perhaps the
cult objects were kept elsewhere, maybe in
the annexes that we identified, or close by,
and it was showed to the audience solely
during the ceremonies.

The round sanctuaries, some of them
made of wood (Pecica, Brad) but the
majority, of wood and stone, can have one
chamber (Pecica, Fetele Albe, Brad), two
chambers (Sarmizegetusa Regia — the small
sanctuary, some of the cdifices at Fetele Albe
and Meleia), or three chambers, two of which
are round and concentric and the one in the
middle is apsed (Sarmizegetusa Regia-the
great sanctuary, Augustin, Fetele Albe,
Meleia). This last category is the most
complex one, in terms of evolution of the
sanctuaries, because it is a combination of the
round ones and those with an apsed room,
which appeared in the 1* century AD at the
latest. In terms of doctrine, this new type of
sanctuary might be reflecting a moment of
religious syncretism in the Dacians’ divine
pantheon.

The altars, sometimes omamented,
found in the rectangular chambers of the
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camerele rectangulare din templele cu absida,
indicd locul unde se desfasurau o serie de
ritualuri; absenta oricaror vetre ori piese din
spatiile absidate sugereazd faptul c@ acestea
erau locuri unde patrundeau doar sacerdotii §i
unde se efectuau doar anumite ritualuri.
Descoperirea in camera rectangulara a
constructiei absidate din templul circular de
la Augustin a 18 piroane cu terminatia in
forma unor capete de lebada, infipte intr-o
grindd, sugereazd cd de ele au putut fi
atarnate reprezentdri sacre ori ofrande.

Prezenta numeroaselor vetre, unele
decorate (escharai) in aproape toate locurile
de cult dacice demonstreazd efectuarea unor
ritualuri pe ele si rolul important al focului in
cadrul acestora. Cel mai reprezentativ
exemplu de altar il constituie, fara indoiala,
cunoscutul « soare de andezit» de la
Sarmizegetusa Regia (Fig. 91/3 ;92/2), dar pe
el nu existd urme de foc din perioada
preromana.

Aveau sau nu templele dacice
reprezentari figurative ? Se depuneau sau nu
ofrande in ele? Acestea sunt doud din
problemele fundamentale ale religiei dacice.
Daca avem in vedere stadiul deosebit de
avansat la care a ajuns religia dacicd in epoca
Burebista-Decebal si grandoarea templelor
apreciem ca raspunsul la aceste intrebari nu
poate fi decat pozitiv. Templul era construit
pentru ca in el sacerdotii §i enoriagii sd se
intalneascd cu divinitatea §i sd-i poatd aduce
ofrande. Desigur, trebuie avute in vedere
diferitele categorii de sanctuare si temple.
Adaugam faptul cd pe numeroase piese din
tezaurele de argint dacice apar o serie de
divinitdti masculine ori feminine, ca la Lupu,
Surcea,  Bucuresti-Herastrau,  Balanesti,
Coada Malului (Fig.64-65;67/1,4), astfel ca
ar fi greu de crezut cd astfel de reprezentari sa
lipseascd tocmai din sanctuare.

Asocierea indubitabila dintre temple si
reprezentdri figurative este asiguratd la
Carlomanesti unde, intr-un edificiu de tip
megaron §i in altul rectangular cu absida, s-
au gasit statuete zoomorfe §i de cavaleri;
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temples with an apse indicate where some
rituals took place. The absence of any
fireplaces or objects in the apse places
suggests these were places that only the
priests had access to and where they
performed only certain rituals.

In the rectangular room of the apse
construction in the round temple of Augustin
one found 18 large nails with the top shaped
like a swan’s head. They were nailed in a
beam, which means sacred representations or
offerings might have been hanging from
them.

The presence of many fireplaces,
some of them decorated (escharai) in almost
all of the Dacian cult sites shows rituals took
place on them and the fire played an
important part there. The most representative
altar is without a doubt the one known as the
“andesit sun” in Sarmizegetusa Regia (Fig.
91/3;92/2). but there are not any traces of fire
from the pre-Roman period on it.

Did the Dacian temples have
figurative representations on them or not?
Did they deposit offerings on them or not?
These are two of the fundamental problems of
the Dacian religion. Based on the advanced
stage of the Dacian religion under Burebista-
Decebal and the impressive size of the
temples, we believe the answer cannot be but
yes. The temple was built so that the priests
and the believers could connect to the gods
and bring them offerings. Surely, we need to
consider the various types of sanctuaries and
temples. We would also like to add the fact
the many items from Dacian silver treasures
are showing a number of male or female
deities, such as in Lupu, Surcea, Bucuresti-
Herastrau, Bilanesti, Coada Malului (Fig. 64-
65:67/1,4), ), consequently it would be hard
to believe that such representations are
missing just in sanctuaries.

The undeniable connection between
the temples and the figurative representations
is evidenced in Carlomanesti, where one
found zoomorphic and rider statuettes in a
megaron edifice and in a rectangular one with
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adaugdm faptul ca in doud gropi adiacente
templelor se aflau numeroase alte asemenea
statuete  (Fig.31-32). Asocierea dintre
reprezentdrile de cavaleri §i de asemenea
animale puternice (lupul, mistretul, cerbul) nu
este  intdmpldtoare; reamintim cid in
reprezentdrile de pe toreutica tracica a sec. V-
III a. Chr. aceste animale reprezentau vanatul
preferat al aristocratiei. Aceste statuete
reprezentau divinititi ori doar anumite
atribute ale acestora?

in templul rectangular cu absida de la
Piatra Rosie s-a gdsit o importantd piesa
figurativd, asa-numitul «scut votiv »
(Daicoviciu 1954, p. 119-121; Florea, Suciu
1995, p.47-61) (Fig.66/4); asemenea piese s-
au mai aflat ingropate in apropiere dar, din
pacate, ele au fost descoperite si distruse de
cautatorii de comori.

Pe wunul din tamburii templului
rectangular cu coloane de la Sarmizegetusa
Regia s-a gasit cunoscuta efigie din lut cu
reprezentare feminind (Daicoviciu 1972, p.
272, fig. 52/2) (Fig.66/3), la care se adaugd o
alta descoperita in cisternd (Gheorghiu 2005,
p. 213).

Din importantul centru de cult de la
Ocnita provin o serie de alte reprezentdri
figurative importante, cum sunt masca §i
medalioanele din bronz (Fig34/13-14).
Descoperirile arheologice atestd cd pe asa-
numita Colind Sacrd, inconjuratd de o
fortificatie, s-au aflat trei camere subterane
delimitate, la randul lor, de un sant, spatii
unde s-au desfasurat ceremonii sacre de
amploare. Sdparea acestor camere in stanca,
probabil acoperite, §i numeroasele ofrande
descoperite aici (arme, podoabe, reprezentari
figurative, figurine din lut, vase pictate etc.)
sunt dovezi convingdtoare despre posibile
ceremonii legate de divinitdti chtoniene
(Fig.33,34/1-7). Desi s-a presupus cd aici a
existat un templu (Berciu 1981, p. 74-101,
fig.17), aspectul complexelor publicate nu
poate sustine 0 asemenea ipoteza.

Reamintim ca pe restul teraselor s-au
descoperit alte zone sacre de tipul cdmpurilor
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an apse (Fig.31-32). Two pits adjacent to the

temples contained many other similar
statuettes. ~ The  association  between
representations of riders and of strong

animals (wolf, boar, deer) is no accident. The
representations on the Thracian toreutics of
the 5™-3"¢ centuries BC show these animals to
be the aristocracy’s favorite animals. Were
these statuettes rendering deities or just
attributes of them?

An important item, the so-called
“votive shield” was found in the rectangular
temple with an apse in Piatra Rosie
(Daicoviciu 1954, p. 119-121 ; Florea, Suciu
1995, p.47-61) (Fig.66/4). Other such items
were found buried nearby but unfortunately,
the ones that found them were treasure
hunters and the items were thus destroyed.

One of the tambours in the
Sarmizegetusa  Regiarectangular  column
temple was the site for the famous clay effige
with a female representation (Daicoviciu
1972, p. 272, fig. 52/2) (Fig.66/3), plus
another discovery found in the cistern
(Gheorghiu 2005, p. 213).

From the important cult center of
Ocnita come a series of other important
figurative representations, such as the mask
and the bronze medallions (Fig34/13-14). On
the so-called Sacred Hill, the excavations
unearthed three underground chambers
surrounded by a fortification and bordered by
a ditch, where ample sacred ceremonies took
place. These rooms dug in rock and probably
covered, as well as the many offerings
(weapons, adormments, figurative
representations, clay figurines, painted
vessels) found here, are convincing evidence
in favor of ceremonies connected to Chtonian
gods (Fig.33,34/1-7). Although the existence
of a temple there was proposed (Berciu 1981,
p- 74-101, fig. 17), the way the published
complexes look does not support that.

We would like to remind one that
other sacred sites, of the pit field type, were

https://biblioteca-digitala.ro



de gropi la care se adaugd existenta unui
«camp de gropi» (382 de exemplare),
considerat de D. Berciu necropold, dar care,
evident, dupd continutul gropilor, n-avea nici
o legdturd cu mormintele obisnuite ale dacilor
(Sirbu 1986, p. 106-107 ; Babes 1982, p. 252-
255).

Deocamdatid, nu avem nici o dovada
ca in templele dacilor ar fi fost statui.

Totusi, unde sunt reprezentirile
figurative majore din marile temple dacice ?
Raspunsul la aceasta intrebare s-ar putea sa
fie dat de raspunsul la altd intrebare majora -
cine a distrus templele dacice ?

Opinia generald admisd este cd
romanii au distrus, dupa cucerire, templele
dacilor. As vrea sa aduc in discutie, insa, si o
altd ipotezd care, desi insolitd, poate fi
sustinutd de o serie de descoperiri §i logic
argumentata.

Asa dupa cum se cunoaste din istoria
altor popoare, sanctuarele, reprezentdrile
divinitdtilor si ofrandele sunt locuri si lucruri
sfinte care nu trebuie si cadi in mana
cuceritorilor, care nu numai ca le-ar lua, dar
le-ar §i profana. Atunci cdnd nu mai exista
sanse de a apdra locurile sfinte s-a facut tot
posibilul ca ele si fie demontate iar
reprezentdrile divine §i ofrandele sa fie
ascunse.

Din desfasurarea razboaielor daco-
romane se cunoaste ca Sarmizegetusa Regia
si celelalte cetdfi cu sanctuare (Costesti,
Piatra Rosie, Cdpalna etc.) n-au fost cucerite
in urma unor atacuri fulgerétoare, ci a unor
campanii indelungate care, de la trecerea
Dunirii de citre armata romand, au durat luni
de zile; ca sd nu mai vorbim de sanctuarele
aflate departe de primele confruntiri armate,
ca Piatra Neamt-Bdrca Doamnei. Era timp
suficient ca dacii, atunci cind au considerat ca
nu mai existd sanse de a le apdra, sd ascunda
reprezentdrile divine §i bogatele ofrande din
ele si, eventual, sa-si distruga templele. Altfel
e greu de explicat descoperirea de numeroase
tezaure, monetare ori de piese din metale
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found on the rest of the terraces. There is also
a “field of pits” (382 cases) that D. Berciu
considers to be a necropolis, but it is obvious,
from the contents of the pits, that it is not in
any way related to the Dacians’ usual tombs
(Sirbu 1985, p. 106-107 ; Babes 1982, p. 252-
255).

For the time being, we do not have
any evidence that there were any statues in
the Dacians’ temples.

Still, where are the major figurative
representations from the Dacian temples? We
might be able to answer that with another
important question — who destroyed the
Dacian temples.

The general opinion is that the
Romans destroyed the Dacian temples after
the conquest. However, 1 would like to put
forward another hypothesis that, although
atypical, is supported by a number of
discoveries and it makes sense.

As we know from the history of other
peoples, the sanctuaries, the offerings and the
representations of the deities are sacred
objects and sites that must not fall into the
hands of the conquerors, who would not just
take them over but also profanate them.
When all hope of defending them was lost,
they did everything in their power to destroy
them and hide the divine representations and
the offerings.

The history of the Dacian-Roman
wars tells us that Sarmizegetusa Regia and
the other sanctuaries fortresses (Costesti,
Piatra Rosie, Capalna) were not conquered
following blitz attacks but after long
campaigns that lasted months once the
Roman army crossed the Danube, not to
mention sanctuaries such as Piatra Neamt-
Bdtca Doamnei that were far from the first
battles. There was plenty of time for the
Dacians, once they decided they could not
defend them, to hide the divine
representations and the rich offerings in the
sanctuaries and maybe even destroy the
temples. This is the most reasonable
explanation for the discovery of many coin or
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pretioase, in zona cetatilor cu sanctuare, chiar
dupd bogata prada luatd de romani (loanes
Lydes; scena LIII de pe Columna lui Traian-
Fig.1/3).

Chiar modul cum au fost distruse
coloanele templelor poate ridica anumite
intrebari. Un cuceritor interesat doar de
distrugerea templelor si refolosirea coloanelor
si grinzilor (vezi punerea lor in zidul ridicat
de romani la Sarmizegetusa Regia-Fig.90/4-
5) s-ar fi preocupat doar de prabusirea cit mai
rapida a constructiilor si includerea lor in
ziduri, nu de distrugerea in sine a coloanelor
si de aruncarea lor din zona sanctuarelor. Si
lipsa urmelor arheologice de pereti ori de
acoperisuri la templele din lemn ar putea fi
mai logic explicatd prin demontarea lor de
citre daci decdt daca acestea ar fi fost
incendiate de romani deoarece, in acest caz,
urmele acestora trebuiau sa se conserve.

Astfel s-ar putea explica lipsa oricéror

urme  arheologice ale  peretilor  ori
acoperisului la numeroasele temple din
preajma  cetatilor, indeosebi a celor

rectangulare cu aliniamente de coloane din
lemn.

Consideram cd doar prin ascunderea
ofrandelor si eventuala distrugere de cétre
daci a templelor ne putem explica situatia
rezultatd in unna descoperirilor arheologice,
anumc extrema raritate de ofrande si de
reprezentéri gasite in ele.

E suficient sa aducem in discutie cazul
galilor unde descoperirile arheologice atesta
indubitabil faptul cd, uneori, galii insisi si-au
demolat templele ori depunerile rituale si au
ingropat ofrandele din ele (Brunaux 1986, p.
18-25; 2004, p. 101-109).

Aceastd mereu evidentiatd unicitate a
situatiei din templele dacice lipsa
reprezentarilor figurative si a ofrandelor - ar
gasi cu greu o explicatie dacd avem in vedere
impozantele constructii §i stadiul avansat al
religiei lor. Asa cum se cunoaste din istoria
generald a religiilor, construirea de temple are
tocmai menirea de a desfisura in ele
procesiuni in prezenta divinitatilor si de a le
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precious-metal treasures close to fortresses
with sanctuaries, even though the Romans got
their hands on a great deal of loot (Ioanes
Lydes; the scene LIII on the Trajan’s
Column-Fig.1/3).

Even the way the temples’ columns
were destroyed raises questions. A conqueror
interested just in destroying the temples and
re-using the columns and the beams (the way
the Romans did with the wall raised at
Sarmizegetusa Regia — Fig.90/4-7) would
have focused on bringing the construction
down as soon as possible and using the
columns for new walls, instead of destroying
and dumping them in the arca of the
sanctuaries. Also, a more sensible explanation
for the lack of walls or roofs from the wooden
temples is that the Dacian disassembled them
rather than the Romans set them on fire
because, if that were the cases, some remains
would have survived to this day.

This might explain the lack of any
archaeological remains from the walls or the
roofs of the many temples around the
fortresses, in particular the rectangular ones
with alignments of wooden columns.

We believe that the Dacians, probable,
destroyed the temples themselves and hid the
offerings because it is the only way to
account for the extreme scarceness of gifis
and representations found in the sanctuaries.

We need only to recall the case of the
Gauls where the archaeological finds prove
beyond any doubt that the Gauls themselves
demollished sometimes their temples or ritual
deposits and buried the offerings. (Brunaux
1986, p. 18-25; 2004, p. 100-106).

This unique feature of the Dacian
temples mentioned so often  the lack of
figurative representations and offerings is
very difficult to explain unless we take into
account the imposing constructions and the
advanced stage of their religion. Based on the
general history of religions, temples are built
exactly so that processions can take place in
them in the presence of gods and offerings be
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aduce ofrande acestora. De ce ar fi fost altfel
la daci dacé aceastd situatie este caracteristicd
tuturor neamurilor indo-europene, cel putin in
etapele lor tarzii de dezvoltare istorica.
Studiul lui Lucian Blaga (1943, p. 3-24),
privitor la locul mitologiei §i religiei geto-
dacilor in rindul neamurilor indo-europene,
este un model i o demonstratie magistrala in
acest sens.

Mai ales cd, asa dupa cum am vazut,
reprezentdri figurative s-au gésit in alte tipuri
de sanctuare (Carloméanesti, Ocnita) ori,
incidental, ele s-au péstrat chiar in unele
temple din zona Muntilor Orastiei
(Sarmizegetusa Regia, Piatra Rosie); ele apar,
de asemenea, pe tezaurele de argint ori pe
piese din bronz, ceramica si os descoperite in
asezari.

Care era echipamentul de cult folosit
si care sunt tipurile de ofrande descoperite in
sanctuare?

Echipamentul de cult poate fi unul
special destinat actelor cultuale, dar poate
proveni si din piesele care au avut, initial, o
utilizare profana. in cadrul pieselor special
destinate cultului pot fi incluse efigiile,
statuetele, amuletele, figurinele antropomorfe
ori zoomorfe, vasele si piesele in miniatura
etc. Intre piesele ce pot avea si utilizare
practicda amintim rasnitele, fusaiolele,
greutdtile si rondelele, vasele ceramice, unele
tipuri de instrumente (ex., cutite, topoare),
piesele de port. Din pacate, in lipsa unor surse
scrise, este dificil de inteles care era
semnificatia diverselor categorii de piese din
locurile de cult. Este suficient s aducem in
discutie doar rasnitele, a caror prezentd intr-
un loc de cult oferd cel putin trei posibilitati
de interpretare: a) accesoriu in pregétirea
alimentelor §i bauturilor pentru divinitati ori
pentru participantii la ceremonii, b) ca un ex-
voto reprezentativ oferit divinitdtilor agrare
de producatorii agricoli §i c¢) ca ofranda
chtoniand, ingropatd in pamant pentru
garantarea fertilitdtii §i reluarea ciclului
agricol (Poux 2006, p. 193).
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brought to them. Why would it be any
different with the Dacians if this rule applies
to all of the Indo-European peoples, at least in
the late stages of their historical
development? Lucian Blaga’s study (1943, p.
3-24) on the place of the Geto-Dacians
mythology and religion among the Indo-
European  peoples is a  beautiful
demonstration of that.

This is all the more likely because, as
we have already seen, one did find figurative
representations in other types of sanctuaries
(Céarlomanesti, Ocnita) and some were
preserved by accident in some of the
mountains in the Oréstiei Mountains region
(Sarmizegetusa Regia, Piatra Rosie). They
also appear on silver treasures or bronze, clay
and bone objects found inside settlements.

What did the cult equipment consist of
and what are the types of offerings found in
the sanctuaries?

The cult equipment can serve either
to perform cult acts or something that had a
mundane function at first. The former
category includes effigies, statuettes, lucky
charins, anthropomorphic or zoomorphic
figurines, miniature vessels and objects. The
other type comprises grinders, whirls, weights
and spindle-whirls, ceramic vessels, some
types of tools (e.g. knives, axes), items for
wearing. Unfortunately, the lack of written
sources makes it very difficult to understand
the meaning of the various types of items in
the cult sites. We need only to mention the
grinders, whose presence in a cult site means
one of the three things: a) they were an
accessory in using the food and beverages for
the gods or the participants to the ceremonies,
b) they were a representative ex-voro offered
to the agrarian gods from the farmers or c)
they were a Chtonian offering, buried in the
ground in order to secure fertility and the
restart of the agricultural cycle (Poux 2006, p.
193).
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Asa dupd cum se cunoaste din istoria
generala a religiilor si din studiile etnologice,
cu putine exceptii (cum sunt statuile, efigiile),
nici un artefact nu este, prin el insusi, sacru,
ci doar contextul descoperirii, asocierile cu
alte categorii de piese si modul de utilizare ii
pot conferi aceasta calitate.

De asemenea, in cadrul ofrandelor
trebuie incluse numeroase categorii de piese,
asa cum sunt piesele de port, uneltele si
ustensilele, vasele, piesele de echipament
militar si harmasament, asa cum dovedesc
descoperirile din unele sanctuare, indeosebi
cele de la Pietroasa Mica-Gruiu Darii,
Ocnita, Carlomanesti, Magura Moigradului
(Fig.29-35 ; 38) ori Béanesti. Nu putem decat
regreta lipsa unor analize de sol din complexe
ori vase pentru identificarea eventualelor
resturi de ofrande alimentare (mancaruri,
bauturi), de plante, de sange etc.

Probabil cd@ tot in sanctuare ori in
apropierea lor au fost pastrate si trofeele luate
in urma victoriilor repurtate de Burebista
impotriva celtilor si a cetatilor grecesti, de la
mijlocul sec. I a. Chr., ori cele impotriva
romanilor, mai ales cele incheiate cu moartea
generalilor Oppius Sabinus (85/86 p. Chr.) ori
Comelius Fuscus (87 p. Chr.). Unde
altundeva decat in temple pot fi aduse de
invingétori, ca ofrande oferite divinititilor,
armele si steagurile invingilor ?

Nu dispunem nici de studii de sinteza
privitoare la resturile de animale din diversele
tipuri de situri (asezdri, cetdli, necropole,
sanctuare) pentru a putea face aprecieri de

detaliu, dar se pot face, totusi, unele
consideratii.
Nu s-au descoperit inhumaéri de

animale in nici unul din templele dacice,
indiferent de tipul lor. in schimb, in alte
categorii de depuneri cultuale s-au identificat
ofrande animale ori resturi de la ceremonii;
de exemplu, la Contesti-Lacul lui Bdrca erau,
aproape in totalitate, doar extremitdti de la
picioarele animalelor, iar la Pietroasa Mica-
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Based on the general history of
religion and the ethnological studies, no
artefact can be categorized as sacred in itself
— save for a few exceptions, such as statues
and effigies — but is considered as such in the
context of the discovery, by means of
associations with other categories of objects,
or depending on the manner in which it was
used.

Also, the category of offerings needs
to include many types of items, such as
objects to be worn, tools and utensils, vessels,
military and hamess gear, as evidenced by
discoveries from some sanctuaries, especially
those of Pietroasa Mica-Gruiu Darii, Ocnita,
Carlomanesti, Magura Moigradului (Fig.29-
35;38) or Banesti. We can only regret the
lack of soil analyses from the complexes or
vessels that could have identified the
potential remains of foodstuff gifts (food,
beverages) or plants, blood etc.

It’s also likely that the sanctuaries or
the surroundings were the sites for keeping
the trophies from Burebista’s victories against
the Celts and the Greek fortresses during mid-
1* century BC, or those against the Romans,
especially those that resulted in the death of
generals Oppius Sabinus (85/86 AD) or
Comelius Fuscus (87 AD). Where else but
the in the temples would the winners bring
the weapons and flags of the defeated as
gifts to the gods?

We do not have any synthesis studies
on the animal remains in the various types of
sites (settlements, fortresses, necropolises,
sanctuaries) in order to make any fine points,

but we can produce a few general
observations.

Nobody found any animal
inhumations  inside  Dacian  temples,

regardless of their type. However, there are
animal offerings or remains from ceremonies
in other types of cult deposits. For instance,
one found extremities of animal limbs almost
exclusively in Contesti-Lacul lui Bdrcd, or
predominantly body parts with little meat in
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Gruiu Ddrii majoritare erau resturile de la
parti de corp seci ori cu pufind came.
Interesantd este depunerea de sapte capete de
cai, plus rare fragmente ceramice, bucati de
carbune si de pereti de locuinte dintr-un sant
circular, de la Vadu Sapat-Budureasca, jud.
Prahova, complex datat in sec. V-1V a. Chr.
(sapdturi V. Teodorescu; V. Sirbu 1993, p.
105-106).

Privitor la tipul de ofrande e necesarad
si discutarea prezentei monedelor §i a
atelierelor monetare in preajma sanctuarelor,
dar acum ne vom margini doar la cateva
observatii Intrucdt aceastd problema va face
obiectul unui studiu separat. E surprinzétor ca
acest aspect a scdpat, pand de curind
(Mihailescu-Birliba 2004, p. 225-228),
atentiei dacologilor, desi aceastd constatare
are destuld vechime pe planul istoriografiei
europene (Laum 1924, apud Mihiilescu-
Birliba 2004, p. 227).

Asa cum observa, inca din 1924,
cercetitorul german B. Laum, ofrandele
evolueaza de la real spre simbolic, de aici
depunerea de piese In miniaturd, §i, apoi,
inlocuirea chiar a acestora cu substitutul lor
valoric, adicd moneda. De asemenea, suntem
in acord cu cercetétorii care considerd cd nu
putem vorbi de circulatie monetard in Dacia
decat, eventual, din sec. I a. Chr. si numai in
anumite zone (Mihdilescu-Birliba 1990, p.
114-125). In aceste conditii e normal si
presupunem cd §i in lumea geto-dacilor, a
tracilor in general, emiterea de moneda a fost,
mai intdi, un semn de autoritate si s-a
desfasurat sub controlul autoritatilor politice
sireligioase (Preda 1973, p. 407-432).

Daca asocierea temple-centre
monetare este, in actualul stadiu de cercetare,
mai dificil de dovedit, prezenta monedei, cu
sensul de ofranda, in sanctuare poate fi pe
deplin argumentatd. Mai intdi, in multe din
sanctuarele tracice din sec. V-III a. Chr,
inclusiv in cele de tipul « campurilor de
gropi », s-au gasit monede (Tonkova 2005, p.
175). Intre descoperirile de la nord de Balcani
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Pietroasa Mica-Gruiu Ddrii. An interesting
case is the deposits with seven horse heads,
plus just a few ceramic fragments, lumps of
coal and dwellings walls, in a circular ditch in
Vadu Séapat-Budureasca, Prahova County,
dating back to the 5"-4" century BC
(excavations by V. Teodorescu; V. Sirbu
1993, p. 105-106).

As for the types of offerings, we
should also discuss the presence of coins and
coin workshops close to the sanctuaries, but
we will just make a few observations for now
because this issue will have a study of its
own. It is surprising that the historians
concerned with the Dacians have disregarded
this topic until just recently (Mihailescu-
Birliba 2004, p. 225-228), although this idea
is quite old in the field of European history
(Laum 1924, apud Mihiilescu-Birliba 2004,
p. 227).

As German researcher B. Laum
observed as early as 1924, the gifts to the
gods are evolving from the concrete to the
symbolic, hence the deposits of miniature
vessels and then their being replaced by their
equivalent in terms of value, namely the coin.
We agree with the researchers that believe we
cannot really speak of coin circulation in
Dacia, except maybe starting with the 1%
century BC and in just some regions
(Mihailescu-Birliba 1990, p. 114-125). Under
these circumstances, it makes sense to assume
that in the Geto-Dacian world, the Thracian
world in general, the coin issuing was
initially a sign of authority and took place
under the control of the poltical and religious
authorities (Preda 1973, p. 407-432).

Whereas the temples — coin centers
association is still difficult to prove, based on
the current stage of the research, there is
plenty of evidence on the presence of coins as
offerings in the sanctuaries. To start, there are
coins in the Thracian sanctuaries, “field of
pits” included, from the 573" centuries BC
(Tonkova 2005, p. 175). As for the
discoveries north of the Balkans, we can list
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mentiondm sanctuarele de la Sboryanovo-
Novite Korenezhi (Vulcheva 2000, p. 212-
224), Durankulak (Burow 1996, p. 427-441),
Russe (Varbanov, Dragoev 2006), Bagachina
(Bonev, Alexandrov 1996) ori din pesterele
din zona Silistra (informatii  Georgy
Atanasov, Diana Gergova).

La nord de Dunire, ateliere ori stante
monetare in centre cu sanctuare s-au
descoperit la Pecica (Crisan 1978, p. 48, 94-
96), Ocnita (laroslavschi 2002, p. 73-93),
Sarmizegetusa Regia (Glodariu, Iaroslavschi,
Rusu 1992, p. 57-68), eventual Barbosi
(Saniel1988, p. 91-96). Monede s-au gasit,
insd, in multe sanctuare ori depuneri de cult,
asa cum este cazul la Pecica, Ocnita-camera
subterand 2, Sarmizegetusa Regia, Pietroasa

Mica-Gruiu  Darii, Carlomanesti-primele
doud temple, plus un tezaur monetar,
Contesti-Lacul  lui  Bdrca, Ciscioarele-
Ostrovel.

Aproape deloc abordate de cercetatori
sunt si celelalte functii importante pe care le-
au avut sanctuarele, anume de centre
economice, monetare, de schimb, politice ori
culturale, bine documentate pentru alte arii
culturale, inclusiv pentru lumea celtica.

Situarea zonelor sacre in partea
centrald a davae-lor, lingd piatete ori alte
edificii de mari dimensiuni, indica faptul cad
aici locuiau sefii politici dar ca tot aici aveau
loc intrunirile unde se Iluau deciziile
importante §i unde aveau loc schimburile
comerciale.

De asemenea, plasarea templelor
impozante in centrele rezidentiale ori langa
cetati indicd nu numai stransa legatura dintre
elitele militare si cele sacerdotale, ci si faptul
ca aici se luau deciziile politice importante.
Probabil cé@ tot in incinta sanctuarelor erau
incheiate §i intelegerile politice ori tratatele
diplomatice intrucat doar astfel li se asigura
protectia divind §i eventuala sanctiune in caz
de nerespectare a lor.
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the sanctuaries in  Sboryanovo-Novite
Korenezhi (Vulcheva 2000, p. 212-224)
Durankulak (Burow 1996, p. 427-441),
Russe (Varbanov, Dragoev 2006), Bagachina
(Bonev, Alexandrov 1996) or the caves in the
Silistra region (data by Georgy Atanasov,
Diana Gergova).

North of the Danube, we have
discoveries of coin workshops or of coin
stamps in centers with sanctuaries at Pecica
(Crisan 1978, p. 48, 94-96), Ocnita
(Iaroslavschi 2002, p. 73-93), Sarmizegetusa
Regia (Glodariu, Iaroslavschi, Rusu 1992, p.
57-68) and maybe Barbosi (Saniel9887, p.
91-96). Coins, however, were found in many
sanctuaries or cult deposits, such as Pecica,
Ocnita - underground chamber 2,
Sarmizegetusa Regia, Pietroasa Mica-Gruiu
Darii, Carloméanesti — the first two temples,
plus a coin treasure, Contesti-Lacul lui Barcad,
Cascioarele-Ostrovel.

Almost none of the researchers have
approached the other important functions of
the sanctuaries, namely being economic,
monetary, exchange and political or cultural
centers, functions that are well documented in
other cultural areas, including the Celtic
world.

The placement of the sacred areas in
the davae’s central area, next to the squares
or other large edifices shows this was the
place where the political leaders lived and
congregated, where the major decisions were
made and the commercial trading took place.

Moreover, the location of the
imposing temples in the residential centres or
next to the fortresses shows not only the
strong link between the military and the
sacred elites, but also indicates this is where
the top political decisions were made.
Perhaps it was inside the sanctuaries that they
concluded the political agreements or
diplomatic treaties as well, so that they
secured divine protection and, in case of
breach, the appropriate penalty.
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Dincolo de aceste incertitudini rdman,
insd, doud observatii incontestabile, anume ca
prin aceste temple dacii gi-au exprimat o parte
din geniul lor arhitectural si constructiv, iar
Sarmizegetusa Regia reprezintd unul din cele
mai  impresionante  situri  sacre ale
Antichitétii.
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These incertitudes aside, we still have
to deal with two undeniable observations,
namely that these temples are a testimony to
the Dacians’ architectural and engineering
genius, and that Sarmizegetusa Regia is one
of the most impressive ancient sacred sites.
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III. Iconografie, ideologie si
simbolism

Prezenta ori absenta unor anumite
tipuri de piese cu reprezentari figurative pe
parcursul acestei jumatdti de mileniu impun
analizarea fenomenului pe trei perioade
distincte pentru a se putea sesiza atat
elementele de continuitate, cit si cele de
discontinuitate.

A). Epoca clasica a civilizatiei getice
(400-225/200 a. Chr). Piesele cu reprezentari
figurative, aproape toate din aur §i argint
aurit, pot fi grupate 1in trei categorii
principale: a) piese de ceremonie (coifuri,
cnemide, aplici, coliere, brétari, inele etc.), b)
servicii de vase pentru ospete (pocale,
rhytoane, phiale, boluri, céni etc.), b) aplice
pentru hamasamentul cailor.

Din lut pot fi mentionate doar trei
piese: pithos-ul cu cavaleri §i motive solare,
realizate prin stampilare, §i 0 cand cu un sarpe
redat in relief, gésite la Zimnicea (Fig.73/3),
plus o cana de la Daia (Leahu 1982, p.48-
50), pe care, prin incizie, este redatd o scend
in care doud feline urmiresc, probabil, o
caprioara.

Piesele figurative din metale pretioase
au fost descoperite, aproape in totalitate, in
morminte tumulare ori in tezaure izolate,
niciodata in locurile de cult.

Mormintele si tezaurele dinastilor.
Dintre mormintele dinastilor ori ale
aristocratiei de rang inalt amintim pe cele din
zona Sboryanovo-Sveshtari (Fol, Chichikova,
Ivanov, Teofilov 1986; Gergova 1996),
Agighiol (Berciu 1969, p. 33-76), Peretu
(Moscalu 1989, p. 129-190) si Vraca (Torbov
2005). In zona Sboryanovo-Sveshtari s-a
observat ca unii dinasti/aristocrati si-au
inceput construirea acestor monumente
funerare incd din timpul vietii intrucat era

II1. Iconography, Ideology and
Symbolism

The presence or absence of certain
types of items with figurative representations
during this half a millennium requires that we
split the phenomenon in three different
periods so that the analysis can seize both the
ruptures and the legacies.

A). The classic period of the Getae
civilization (400-225/200 BC). The items
with figurative representations, almost all of
them made of gold or gilded silver, can be
grouped in three main categories: a)
ceremony items (helmets, greaves, appliqués,
necklaces, bracelets, rings etc.), b) vessel sets
for feasts (goblets, rhyta, phialae, bowls,
mugs etc.), b) appliqués for the horse
hamesses.

When it comes to clay items, we only
have three instances: the pithos with riders
and solar motives made by stamping, plus
one mug with a snake rendered in relief at
Zimnicea (Fig. 73/3) and another from Daia
(Leahu 1982, p.48-50) where two felines,
probably chasing a deer, are rendered by
means of incisions.

Almost all the precious-metal
figurative items were discovered in tumular
tombs or isolated treasures, never in cult sites.

The rulers’ tombs and treasures. Of
the dynasts or the high-ranking aristocracy
tombs, we would like to recall those in the
Sboryanovo-Sveshtari area (Fol, Chichikova,
Ivanov, Teofilov 1986; Gergova 1996),
Agighiol (Berciu 1969, p. 33-76), Peretu
(Moscalu 1989, p. 129-190) and Vraca
(Torbov 2005). In the Sboryanovo-Sveshtari
area, one noticed that some of the
dynasts/aristocrats  started building the
funerary monuments during their lifetime,
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imposibil de ridicat asemenea tumuli, de
construit camere funerare, uneori cu scene
sculptate ori pictate, in scurtul interval de
timp scurs de la deces pand la depunerea
defunctului in mormant.

Tezaurele descoperite in aceasta zona
includ cateva categorii de artefacte din aur ori
argint cu motive s§i scene iconografice
caracteristice getilor (Venedikov, Gerasimov
1979; I Daci 1997, Ancient Gold 1998).
Dintre tezaurele ce contin piese cu
reprezentari figurative cu o valoare deosebita
amintim pe cele de la Biiceni (Petrescu-

Dambovita 1995, p. 171-185), Craiova
(Berciu 1969, p. 123-146), Lukovit
(Chichikova 1980), Letnica (Venedikov

1996) si Borovo (Zdravkova, Ivanov 2002).

Existd si descoperiri izolate de piese
cu o valoare iconografica deosebitd, asa cum
sunt coiful de aur de la Poiana-Cotofenesti si
rhytonul de argint de la Poroina, ca si altele al
céror loc de descoperire nu-l cunoastem, cum
este cazul coifului din argint aflat la Institute
of Art din Detroit sau a pocalului din argint
de la Metropolitan Museum din New York,
considerat ca provenind din zona Portilor de
Fier (Berciu 1969, p. 77-93, 153-160).

Simbolurile puterii. Descoperirile
arheologice indica faptul cad si in societatea
tracicd au existat categorii de piese care
atestau si evidentiau rangul social, militar si
politic al purtatorilor lor. in aceste categorii
de piese putem include echipamentul de
ceremonie, vesela de la ospete, carele si
hamasamentul cailor, plus o serie de motive
si scene figurative de pe acestea.

Echipamentul de ceremonie era
constituit din coifuri, cnemide, podoabe si
accesorii vestimentare cu bogate motive
figurative, din cadrul carora vom discuta doar
primele doua tipuri, datoritd semnificatiei lor
deosebite.

Coifurile descoperite la Baiceni,
Agighiol, Peretu, Poiana-Cotofenesti
(Fig.45/1,48/2;49/1,77/3:79/2;/80/1) si cel
aflat la Institute of Art din Detroit sunt o
creatie originald intrucat asemenea piese din
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because it was impossible for their subjects to
erect such tumuli and build such funerary
chambers, sometimes with sculpted or
painted scenes, in the short interval from the
time of death to the burial.

The treasures found in this area
include a few categories of silver or gold
silver artifacts with iconographic scenes and
motives  characteristic of the Getae
(Venedikov, Gerasimov 1979; I Daci 1997,
Ancient Gold 1998). The treasures with
figurative items of special value include the
ones in Baiceni (Petrescu-Dambovita 1995, p.
171-185), Craiova (Berciu 1969, p. 123-146),
Lukovit  (Chichikova  1980), Letnica
(Venedikov 1996) and Borovo (Zdravkova,
Ivanov 2002).

There are isolated finds with a special
iconographic value, such as the golden helmet
in Poiana-Cotofenesti or the silver rhyton in
Poroina, as well as others whose discovery
sites are unknown, as the silver helmet at the
Detroit Institute of Art or the silver goblet at
the New York Metropolitan Museum,
considered to be from the region around the
Iron Gates (Berciu 1969, p. 77-93, 153-160).

Symbols of power. The archaeological
finds show that the Thracian society had
categories of items meant to display the
social, military and political status of their
bearer. Such categories include ceremonial
gear, feast vessels, chariots and horse
hamesses, plus a number of figurative scenes
and motives on them.

The ceremonial gear consisted of
helmets, greaves, adomments and clothing
accessories with rich figurative motives, of
which we will discuss only the first two
types, due to their special meaning.

The helmets found in Baiceni,
Agighiol, Peretu, Poiana-Cotofenesti (Fig. )
and that at the Detroit Institute of Art
(Fig.45/1,48/2;49/1,77/3;79/2/,80/1) are
original creations because such golden or
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aur ori argint §i cu iconografia lor
caracteristica s-au gasit doar in aria locuitd de
geti. Este de semnalat faptul ca, in

descoperirile cunoscute, niciodatd aceste
piese nu erau pe capul defunctilor si in nici o
reprezentare personajele nu sunt redate
purtand coifuri (Sirbu 20045, p. 33-35).

Se poate aprecia, de asemenea, cd §i
cnemidele, tot din argint aurit, sunt specifice
aristocratiei getice; padnd acum se cunosc
patru exemplare, toate gasite in morminte,
doud la Agighiol (Fig.46,78), una la Vraca
(Fig.9/16) si alta la Malomirovo-Zlatinitsa
(Fig.59/2). Atat exemplarul descoperit la
Vraca (Torbov 2005, pl. 8, 21), cat si cel de la
Malomirovo-Zlatinitsa (Agre 2005, p. 71-73)
prezintd numeroase asemdndri cu piesele de
la Agighiol, astfel ca ele, desi au unele scene
diferite, indica faptul cd pot fi atribuite tot
»atelierulu Agighiol” (Alexandrescu 1983, p.
45-66; 1984, p. 85-97). Iconografia
cnemidelor, in cea mai mare parte similara cu
cea de pe alte tipuri de piese descoperite in
aria getilor, reflecta o mitologie tipicad
acestora.

Vesela pentru ospete din aria getilor
include pocale si rhytoane, fiale si boluri
adanci, cdni §i, mult mai rar, alte tipuri de
recipiente.

Iconografia de pe cele cinci pocale
cunoscute este de o deosebitd importantd
pentru mitologia si religia getilor, indeosebi
prin scena denumita »procesiunea
animalelor” (Alexandrescu 1984, p. 91-97;
Sirbu Florea 2000,, p. 136-140; Sirbu 2004,
p. 79-80). Doud pocale provin de la Agighiol
(Berciu 1969, p. 54-59, fig. 26-33)
(Fig.47;77/1-2) si unul din tezaurul de la
Rogozen (Marazov 1996, p. 222-242, fig.
138-139) (Fig.57), la care se adaugd
exemplarul de la ,,Portile de Fier”, acum la
Metropolitan Museum din New York (Berciu
1969, p. 89-93), si un altul care se afla la
Muzeul George Severeanu din Bucuresti
(Gramatopol 1982, p. 94, fig. 25/d, 27/a,b).

Rhytoanele, din aur ori argint, au jucat
un rol particular in viata sacrd a getilor, a
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silver items and their distinctive iconography
were found only the area inhabited by Getae.
It is worth noticing that, in the discoveries
known so far, none of the dead were wearing
these pieces, nor is there any rendering of a
character wearing a helmet (Sirbu 2004, p.
33-395).

We can further assume that the
greaves, also made of gilded silver, were
limited to the Getae aristocracy; we know of
4 cases so far, all of them found in tombs,
two in Agighiol (Fig. Fig.46;78), one in
Vraca (Fig.9/16) and another in Malomirovo-
Zlatinitsa (Fig.59/2). Both the one of Vraca
(Torbov 2005, pl. 8 21) and the one of
Malomirovo-Zlatinitsa (Agre 2005, p. 71-73)
show many similarities with the pieces from
Agighiol. Therefore, although they render
different scenes, they can be attributed to the
“Agighiol workshop” (Alexandrescu 1983, p.
45-66; 1984, p. 85-97). The greaves
iconography, largely similar to that on other
types of items found in the Getae area,
reflects a mythology specific to them.

The feast vessels from the Getae
world include goblets and rhyta, phialae and
deep bowls, mugs and, very rarely, other
types of recipients.

The iconography on the five known
goblets is of special importance to the Getae
mythology and religion, largely because of
the scene known as “the animal procession”
(Alexandrescu 1984, p. 91-97; Sirbu Florea
2000y, p. 136-140; Sirbu 2004,, p. 79-80).
Two of the goblets are from Agighiol (Berciu
1969, p. 54-59, fig. 26-33) (Fig.47:77/1-2)
and one from the treasure of Rogozen
(Marazov 1996, p. 222-242, fig. 138-139)
(Fig.57), plus the one from the “Iron Gates”,
currently at the New York Metropolitan
Museum (Berciu 1969, p. 89-93) and another
at the George Severeanu Museum in
Bucharest (Gramatopol 1982, p. 94, fig. 25/d,
27/a,b).

Made of silver or gold, the rhyta
played an important part in the sacred life of
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tracilor in general, dacd avem in vedere nu
numai bogata lor iconografie (Fig. 51/1,52/2-
4;81), dar si scenele care infatiseaza
personaje cu asemenea piese in mana, cum
este rhytonul de la Poroina (Berciu 1969, p.
153-160), cnemidele de la Agighiol si
Malomirovo-Zlatinitsa, coiful de la Biiceni
sau vasul de la Borovo; se cunosc peste 20 de
exemplare gasite in zona locuita de traci.

Dincolo de rolul lor util si decorativ,
aplicele de harnasament din aur §i argint
aveau, probabil, menirea, prin simbolismul
reprezentdrilor figurative de pe ele, sd
sporeascd fortele cailor pentru ca aristocratul
sd-si poata atinge tintele (Fig. 49/4-7;50;53-
55,;80/2-4,82/1-5). In lumea tracici s-a creat
un tip deosebit de aplice de harmasament ce
redau capete de cai in vartej, puternic stilizate
(triskelion si tetraskelion).

%k %k % %k %k

Pentru a demonstra caracterul narativ
si simbolic al artei getilor vom prezenta,
succint, atat doud descoperiri exceptionale -
mormantul de la Agighiol si tezaurul de la
Letnica, cat si principalele scene care apar pe
toreutica acestora.

Datat pe la mijlocul sec. IV a. Chr.,
mormantul de la Agighiol contine unul din
cele mai bogate §i mai variate mobiliere
funerare cunoscute in lumea tracicd, chiar
dacd el n-a fost recuperat in intregime. Este
vorba de echipamentul de ceremonie al
basileului, al printesei (coif, cnemide, coliere,
cercei din argint si aur) si al cailor (aplicele,
zdbalele), plus un set de vase de baut (pocale
si fiale din argint) (Fig.7,45-47;77-78). Este
singura descoperire in care s-a gasit ceea ce
am putea denumi ,trinitatea sacrd getica”,
adicd acele piese (coiful, cnemida, pocalul)
pe care se gdsesc reprezentdrile specifice
elitei getice.

Este evident ca aceste piese formeaza
un ansamblu care avea menirea si transmitd
participantilor la ceremonii un mesaj coerent,
dar simbolizat, ce « povestea» despre
originea ilustra, despre faptele de bravura si
suveranitatea basileului Tnmormantat aici
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the Getae - the Thracians in general - given
not only their iconography (Fig. 51/1:52/2-
4;81) but also the scenes showing characters
with such items in hand, such as the rhyton in
Poroina (Berciu 1969, p. 153-160), the
greaves in Agighiol and Malomirovo-
Zlatinitsa, the helmet in Biiceni or the vessel
in Borovo; we know of over 20 items found
in the Dacian-inhabited area.

The harness appliqués made of gold
and silver, their functional and decorative role
aside, were probably meant, via the figurative
representations on them, to enhance the
horse’s strength so that the aristocrat could
reach its targets (Fig. 49/4-7;50;53-55;80/2-
4;82/1-5). A special type of hamess appliqués
appeared in the Thracian world, one that
showed strongly stylized whirling horse
heads (triskelion and tetraskelion).

% ok %k % %k

We will demonstrate the narrative and
symbolic character of the Getae art by briefly
introducing two exceptional discoveries — the
tomb of Agighiol and the treasure of Letnica,
as well as the main scenes that appear on their
toreutics.

The tomb of Agighiol, dating back to
mid-4™ BC, has one of the richest and most
varied funerary inventories known in the
Thracian world, even though it was not
completely recuperated. We are talking about
the ceremonial gear of the basileus, of the
princess (helmet, greaves, necklaces, gold
and silver earrings) and of the horses
(appliqués, bridle bits), plus a set of drinking
vessels (silver phialae and goblets) (Fig.7;
45-47,77-78). This is the only discovery
where one found what we could call the
“Getae holy trinity”, namely those items
(helmet, greave and goblet) that display the
representations specific to the Getae elite.

It is obvious that these items form an
ensemble meant to broadcast to the ceremony
audience a consistent and symbolic message
“narrating” the illustrious origin and bravery
of the basileus being buried, as well as the
power he had over his kingdom. In our
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asupra regatului sau. Dupa opinia noastra, pe
coif, cnemide s§i pocale, dinastul este
reprezentat in trei momente caracteristice ale
mitologiei elitei tracice: la vanatoare - cu
lancea in mana, inainte de investitura — calare
si cu arcul in mana, si, apoi, dupd investiturd
cu insemnele puterii — pe tron, cu pasarea cu
corn, in dreapta, si cornul de baut, in stanga
(Fig.46-47);, « procesiunea animalelor » de pe
pocale sugereazi suveranitatea basileului
asupra aerului, pamantului §i apei, prin
redarea pasdrii, a iepurelui §i pestelui, totul
sub privirea sa dominatoare, indicata de
« ochii apotropaici » de pe coif (Fig.77/3).

La Letnica, intr-un cazan de bronz,
s-au gasit 23 de aplice din argint aurit,
probabil un set de piese de harnasament: 12
au  reprezentdri  animaliere, iar 11
antropomorfe (opt cavaleri, doua personaje
feminine §1 o scend de hierogamie)
(Venedikov 1996). Dupa opinia noastra,
scenele de pe cele opt aplice cu cavaleri
reprezintd, mai degrabda, momente cheie care
pot fi integrate in mitologia unui dinast, decat
scene generice pentru aristocratia de rang
inalt (Fig.53-54:82/1-3).

Pentru identificarea  semnificatiei
acestor scene, indiferent daca ele se refera la
“istoria” unui personaj sau a clasei
cavalerilor, trebuie avute in vedere toate cele
23 de piese, intrucat ele au format un
ansamblu de aplice de hamasament care
“povesteau” ceva, dar a cdror semnificatie
completd nu mai poate {i descifrata, atdt din
lipsa unor texte scrise, cdt §i a imposibilitatii
de a se mai stabili succesiunea lor exacta.

Gesturi si imagini. Analiza atentd a
numeroaselor reprezentari figurative de pe
toreutica getica, tracica, in general, a dus la
identificarea unor motive §i scene specifice
acestora. Care sunt acestea?

Eroul unei mitologii uitate - dinastul
trac. Motivul principal al iconografiei tracice
este un personaj masculin in postura de
cavaler si, mai rar, asezat pe tron, efectuand
sacrificii, in scene de investitura ori cu vase
in mana (rhytoane, comnuri, fiale).
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opinion, the helmet, greaves and goblets
show the dynast in three moments typical of
the Thracian elite’s mythology: hunting
(lance in hand), before the investiture (riding
and bow in hand), and after the investiture,
with the symbols of power (on the throne,
with the unicorn bird in the right hand and the
drinking hom in the left) (Fig.46-47); the
“animal procession” on the goblets points to
the basileus’ rule over the air, land and water
by way of the bird, rabbit and fish, all of it
under his commanding gaze, indicated by the
apotropaic eyes on the helmet (Fig.77/3).

In Letnica, one found 23 gilded silver
appliqués in a bronze cauldron, probably a set
of hamess pieces: 12 of them display animals,
11 have anthropomorphic representations
(eight riders, two female characters and one
hierogamy scene) (Venedikov 1996). In our
opinion, the scenes on the eight appliqués
with riders are rather key moments, as part of
a dynast’s mythology than generic scenes for
the high-ranking aristocracy (Fig.53-54,;82/1-
3).

In order to find the meaning of such
scenes, be they about the “history” of a
character or of the rider’s class, we need to
consider all of the 23 items because they were
part of an ensemble of haress appliqués that
“told” a story, but one whose complete
meaning can be no longer deciphered for lack
of written sources and the impossibility of
establishing the exact succession of the
pieces.

Gestures and images. Careful
analysis of the  many figurative
representations on Getae toreutics — and

Thracian toreutics in general — has identified
several motives and scenes that set them
apart. What are they?

The hero of a forgotten mythology —
the Thracian dynast. The main motive in the
Thracian iconography is a male character
who is most often riding, but can also be
seated on a throne, perform sacrifices, be in
investiture scenes or with vessels in hand.
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Cavalerul. Cea mai frecventd scend in
toreutica getilor, a tracilor in general, redd un
cavaler, uneori in cuirasd, in miscare spre
stdnga sau dreapta, cu o lance in mana, gata
de a ataca (Sirbu, Florea 2000, p.23-43).
Cateodata este redatd o scend explicitd de
véanatoare, ca pe aplicele de harmasament de
la Letnica, unde ataca un urs (Fig.53/1), sau
de la Lukovit, unde este vorba un leu
(Fig.55/5). Deseori cavalerii sunt infatisati in
pozitie de atac, cu lancea in mand, insd
adversarul nu este redat (Fig.45/1;53/2-5). Ce
ar putea sd semnifice aceste scene? Precizam
cd acesti cavaleri nu poarta coifuri ori scuturi,
cd nu existd vreo scend care sd redea o
confruntare umand §i cd pe piese nu este
inscris numele vreunei divinitati.

Personaje masculine pe tron apar pe o
serie de piese de ceremonie, cum este coiful
de la Baiceni (Fig. 49/1), cnemida nr. | de la
Agighiol (Fig.46/1c) ori vasul bitronconic de
la Borovo (Fig.52/1). Rangul finalt al
personajelor este sugerat atdt de tron, ca
simbol al autoritatii, cat si de conotatia sacra
a pasdrii cu com, a rhytonului si a fialei, pe
care acestea le tin in mana.

Lansarea sulifei/lancii. Sulita ori
lancea sunt cele mai frecvente arme
descoperite in mormintele tumulare ori care
apar in iconografie; este redat fie momentul
lansarii, fie cAnd arma este deja infipta intr-un
animal, asa cum este cazul aplicelor de la
Lukovit (Fig.55/5) si Letnica (Fig.53/1).
Apreciem cé se redau fie scene de vanatoare,
aceasta fiind una din ocupatiile de bazd ale
aristocratiei §i o probda de curaj pe care
dinastii trebuiau s-o etaleze mereu, fie un fel
de intreceri sportive de aruncare a lancii sau
evidentierea unui anumit moment din
activitatea dinastului (Sirbu 2004, p. 74-75).
Dovezi, in acest sens, sunt atdt unele surse
scrise (Herodot I, 36-45), cat si alte
descoperiri, cea  mai spectaculoasa
constituind-o splendidele scene de vanatoare
ilustrate de frescele din mormantul de la
Alexandrovo (Kitov 2004). Apreciem cd in
aceste scene de vandtoare este redat dinastul
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The rider. The most frequent in the
toreutics of the Getae, of the Thracians in
general, is a rider, sometimes in armor,
moving towards the left or the right, lance in
hand, ready to strike (Sirbu, Florea 2000,
p.23-43). Sometimes, an explicit hunting
scene is rendered, such as on the appliqués in
Letnica, where a bear attacks (Fig.53/1), or in
Lukovit, where there is a lion (Fig.55/3).
However, the riders are often showed in an
attack stance, lance in hand, but no adversary
is rendered (Fig.45/1;53/2-5). What could
these scenes mean? We need to add that these
riders are not wearing helmets or shields, that
there is no scene of human confrontation and
that the pieces do not have any inscriptions of
god names.

Male characters on a throne appear
on a number of ceremonial items, such as the
helmet in Béiceni (Fig.49/1), greave no. 1 in
Agighiol (Fig.46/Ic), or the bi-cone-base-like
vessel in Borovo (Fig.52/1). The characters’
high rank is made visible by the throne, a
symbol of power, and by the sacred
connotation of the unicom bird, the rhyton
and the phiala, which the characters hold in
hand.

Throwing the spear/lance. The spear
or the lance are the most frequently found
weapons in tumular tombs or in the
iconography. Either the moment they are
thrown is rendered, or when the weapon is
already wedged in an animal, such as on the
appliqués in Lukovit (Fig.55/5) and Letnica
(Fig.53/1). We believe they are either
showing scenes of hunting, one of the main
pastimes of the aristocracy and a test of
courage that the dynasts had to pass
constantly, or some sort of sporting contest of
lance throwing, or calling attention to
particular moments from the ruler’s status
(Sirbu 2004,, p. 74-75). There are written
sources supporting this statement (Herodotus
I, 36-45), as well as other discoveries, the
most spectacular of which being the splendid
hunting scenes illustrated by the frescoes of
the tomb in Alexandrovo (Kitov 2004). We
believe these hunting scenes show the dynast

https://biblioteca-digitala.ro



inaintea investiturii, atunci cand el trebuie sa-
si dovedeascd capacitdtile; nu intdmplator
sunt atacate animale puternice, uneori feroce
(leul, ursul, mistretul, cerbul).

Prezentarea arcului: nu se cunoaste
nici o scena in care vreun personaj trage cu
arcul, ci el este doar finut in mana ori se afla
in preajma acestuia, ca pe coiful de la Béiceni
(Fig. 49/1) ori pe cnemida nr. 1 de la
Agighiol (Fig.46/Ic). Intrucit sunt scene
solemne, ipoteza intaritd si de prezenta altor
simboluri ale puterii (tron, rhyton), apreciem
cd este vorba de personaje de rang inalt,
probabil dinasti dupa investitura.

Sacrificiul animalului. Pe coiful din
aur de la Poiana-Cotofenesti se atld doua
scene, deocamdatad unice pe toreutica tracica:
pe obrazare, un personaj masculin cu platosa
sacrificd un berbec cu ajutorul unui pumnal
(Fig.51/2:80/1), iar pe apdratoarea de ceafa,
pe doui nivele, sunt redati antropodemoni §i
creaturi fabuloase care tin un picior de
mamifer in gurd (Berciu 1969, p. 77-82). in
mentalitdtile arhaice sacrificiul are menirea
de a elimina tensiunile din comunitate §i de a
restabili legdturile cu divinitatea; poate ca
sacrificarea berbecului are tocmai menirea de
a alunga haosul si teroarea, ilustrate de scena
metaforicd de pe ceafa, reechilibrand, astfel,
societatea (Marazov 1978, p. 81-101).

Scene de libatie? Pe o serie de piese
din toreutica geticd apar personaje masculine
cu rhytoane, boluri ori comuri in mana, asa
cum este cazul coifului de la Baiceni
(Fig.49/1), a unei aplici de la Letnica
(Fig.53/2), a cnemidei nr. 1 de la Agighiol
(Fig46/1c.) ori a cnemidei de la Malomirovo-
Zlatinitsa  (Fig.59/2a). Rangul inalt al
personajelor este ilustrat de solemnitatea
scenelor, de tron §i de simbolismul propriu-
zis al acestor vase in lumea tracicd; doar pe
vasul de la Borovo este o scend explicitd de
ospat (Fig52/1.).

Hierogamie. O scend insolitd apare i
pe o aplicd de la Letnica - un barbat §i o
femeie sunt redafi intr-o pozitie eroticd, in
spatele lor fiind un personaj feminin cu o
cand §i o ramurd in maini (Fig.53/6 ); scena a
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before the investiture, when he had to prove
his skills; it is not accident that the target of
the attack are strong, sometimes ferocious,
animals (lion, bear, boar, deer).

Showing the bow: there is not one
scene where a character fires the bow;
instead, it is held in hand or is close to the
character, such as on the helmet in Baiceni
(Fig.49/1) or greave no. 1 in Agighiol
(Fig.46/1c). Based on the presence of other
symbols of power (throne, rhyton), these are
solemn scenes, which means we are dealing
with high-ranking characters, probably the
rulers after the investiture.

Animal sacrifice. The gold helmet of
Poiana-Cotofenesti shows two scenes, still
unique in the Thracian toreutics; the cheek
pieces render a male character with armor
sacrificing a ram with a dagger (Fig.
Fig.51/2;80/1), while the nape-piece, on two
levels, displays anthropo-daemons and
fantasy creatures holding a mammal’s leg in
the mouth (Berciu 1969, p. 77-82). According
to ancient beliefs, the sacrifice is meant to
relieve the tension in the community and
maintain the connections with the gods;
perhaps sacrificing the ram has the purpose of
chasing away chaos and terror, illustrated on
the nape-piece, thus restoring balance in the
community (Marazov 1978, p. 81-101).

Libation scenes? A number of items
in the Getic toreutics render characters with
rhyta, bowls or homns in hand, such as on the
helmet of Baiceni (Fig.49/1), an appliqué in
Letnica (Fig.53/2), greave no. 1 of Agighiol
(Fig.46/1c or the greave of Malomirovo-
Zlatinitsa (Fig.5972a). The characters’ high
rank is evident from the solemn character of
the scenes, the throne and the actual
symbolism of these particular vessels in the
Thracian world; only the vessel of Borovo is
showing an explicit feast scene (Fig.52/1).

Hierogamy. An unusual scene also
appears on an appliqué in Letnica — a man
and a woman are shown in an erotic position
and have behind them a female character with
a mug and tree branch in hands (Fig.53/6):
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fost interpretatd ca o uniune intre un dinast i
o zeita, fie pentru a exprima originea divina a
regalitafii, fie pentru a asigura autoritatea $i
prosperitatea regatului (Marazov 1992).

Ochii apotropaici. Prezenta pe toate
cele cinci coifuri din aur §i argint getice a
motivului ,»ochilor apotropaici”
(Fig.45/1,48/2;49/1;51/2a) a iscat vii discutii,
considerandu-se c@ este vorba de o masca
care avea menirea de a-i ingrozi pe inamici.
Atragem, insd, atentia ca acest motiv nu apare
pe coifurile propriu-zise de lupta, din bronz
ori fier, iar dinastii nu apar reprezentati cu
asemenea coifuri pe cap. Consideram cé acest
motiv avea o dubla menire: pe de o parte, de
a sugera puterea basileului, anume de a
,vedea tot”, deci de a controla totul, iar, pe de
alta parte, de a-l ajuta in temerarul sdu drum
spre ,,Jumea de dincolo” (Sirbu 2004, p. 55).

Scena pasdre unicorn-peste-iepure
apare pe coifurile de la Peretu si cel aflat
acum la Institute of Art din Detroit, ca si pe
pocalele de la Agighiol, Rogozen si cel de la
Metropolitan Museum din New York
(Fig.58,;77/1a,;79/2a). Este un motiv tipic
artei getilor, ca rezultat al asimildrii unor
motive  scito-siberiene  si  nord-italice
(Alexandrescu 1984, p. 93-95). Este evident o
scena simbolicd si nu una din natura.
Iconografia indica faptul ca pasarea cu com
este personajul central al ,procesiunii
animalelor”, atdt prin dimensiunile sale
exagerate, cdt §i prin adaugarea comului La
Malomirovo-Zlatinitsa, acvila este tard comn
si tine in gheare un iepure, dar lipseste pestele
(Fig.59/2b). Unii cercetatori apreciaza ca
aceasta scend indica o fiintd divind
(Alexandrescu 1984, p. 97), poate chiar o
reprezentare a Marelui Zeu (Crisan 1993, p.
142-152). Apreciem ca prin motive simbolice
se indicd mai degrabd suveranitatea dinastului
asupra tuturor componentelor regatului sau: a
aerului (prin vultur), a pamantului (prin
iepure) si a apei (prin peste).
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one interpreted the scene as the union
between a dynast and a goddess, either to
show the royalty’s godly origin or to secure
the kingdom’s power and prosperity
(Marazov 1992).

The apotropaic eyes. The presence of
the  motive of  “apotropaic  eyes”
(Fig.45/1,48/2;49/1;51/2a.) on all of the five
Getae gold and silver helmets has sparked
lively debates, and some believe this was a
mask meant to strike fear in the enemies.
However, we would like to call attention to
the fact this motive does not appear on the
actual fighting iron or bronze helmets, and
the dynasts are not shown wearing such
helmets. We believe the purpose of this
motive is two-fold: on the one hand, it would
suggest the ruler’s power to “see everything”
and therefore control everything, on the other,
it would help him in the endeavoring journey
to the “afterworld” (Sirbu 2004, p. 55).

The wunicorn bird-fish-rabbit scene
appears on the helmets of Peretu and the one
currently at the Detroit Institute of Art, as
well as on the goblets of Agighiol, Rogozen
and the one at the New York Metropolitan
Museum (Fig.58:77/1a:79/2a). This motive
is distinctive for the Getae art, a result of the
assimilation of  Scythian-Siberian  and
northemn-Italian motives (Alexandrescu 1984,
p. 93-95). This is obviously a symbolic, and
not a nature scene. The iconography indicates
that the unicom bird is the central character in
the “animal procession”, both because of its
exaggerated size and because it has a homn. At
Malomirovo-Zlatinitsa, the eagle does not
have a hom and it is holding a rabbit in its
claws, but there is no fish (Fig.59/2b). Some
researchers believe this scene is showing a
divine being (Alexandrescu 1984, p. 97),
perhaps even the Great God (Crisan 1983, p.
142-152). We incline to believe that
obviously symbolic motives are used to
suggest the dynast’s power over all the
elements of his kingdom: the air (the eagle),
the land (the rabbit) and the water (the fish).
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Personajele feminine - divinitati?
Mult mai putine scene redau personaje
feminine: pe tron, ca pe rhytonul de la
Poroina (Fig.51/1;81) ori pe cnemida de la
Malomirovo-Zlatinitsa (Fig.59/2a), inaripate,
in postura de ,stdpana animalelor”, pe cana
nr. 158 de la Rogozen (Marazov 1996)
(Fig.56/3), ori cand inmaneaza coroane unor
cavaleri, ca in scena pictatd de la Sveshtari-
Ginina Moghila (Fig.8/4:85/5); daca partea
superioard a unor cnemide redd capete
feminine, ca pe piesa nr. 1 de la Agighiol si
pe cele de la Vraca ori Malomirovo-Zlatinitsa
(Fig.9/16,46/1;59/2). atunci putem presupune
cd e vorba de divinitdti ce ,vegheaza ”
scenele cu reprezentdrile unor dinasti; pe
unele inele sigilare personajele feminine
inmaneaza cavalerilor vase, indeosebi phiale,
ca simboluri ale puterii .

Este de evidenfiat prezenta unor
capete umane, probabil feminine, in
mormintele de la Peretu (Fig.48/1:79/1) ori
de la Vraca (Fig.9/4).

Dacd avem in vedere contextele
descoperirilor §1  iconografia  scenelor,
probabil céd este vorba de divinitati feminine
ce inmaneaza dinastilor insemnele puterii ori
doar ii protejeaza.

%k %k %k %k %k

Producerea unei mari parti din piesele
de toreuticd in ateliere situate pe pamanturile
tracilor este certa, dovezi fiind atdt numarul
mare de instrumente de orfevririe, de
poansoane §i de tipare descoperite, cdt si de
anumite tipuri de piese §i  de scene
caracteristice redate pe ele (Alexandrescu
1974, p. 273-281; Marazov 1992; Babes
1993, p. 125-134; Tonkova 1995, p. 175-214;
Kull 19975, p. 551-584); la acestea se adauga
cdteva inscriptii de pe unele piese din tezaurul
de la Rogozen (Marazov 1996, p. 254-263).

Aparitia i inflorirea unei toreutici
exceptionale la traci in sec. V-III a. Chr.
demonstreazid o ,,vointd de artd” la nivelul
aristocratiei, rezultatd din necesitatea de a-si
ctala originile eroice ori divine §i de a-si
manifesta autoritatea §i prestigiul in fata
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Female characters — deities? Far
fewer scenes show female characters: on the
throne, such as on the rhyton of Poroina
(Fig.51/1;81) or on greave from Malomirovo-
Zlatinitsa (Fig.59/2a), winged, as “animal
masters”, on mug no. 185 from Rogozen
(Marazov 1996) (Fig.56/3), or handing out
crowns to riders, such as on the painted scene
in Sveshtari-Ginina Moghila (Fig.8/4,85/5);
when the upper part of some greaves shows
female heads, such as on item no. 1 from
Agighiol or on those in Vraca or
Malomirovo-Zlatinitsa (Fig.
Fig. 9/16,46/1;59/2), we can assume we are
witnessing deities “watching” over the scenes
that are showing dynasts. One some signet
rings, the female characters hand out vessels,
mostly phialae, to the riders, as symbols of
the power.

We need to emphasize the presence of
human heads, probably female, in the tombs
of Peretu (Fig. Fig.48/1;79/1) or Vraca
(Fig.9/4).

Based on the context and iconography
of the scenes, we could be dealing with
goddesses handing the symbols of power to
dynasts or just protecting them.

% %k ok ok %

We know as a fact that large portions
of the toreutics pieces were produced in
workshops in Thracian territory, based on the
high number of silverwork tools, punchers
and moulds found, as well as of particular
types of distinguishing pieces and scenes
rendered on them (Alexandrescu 1974, p.
273-281; Marazov 1992; Babes 1993, p. 125-
134; Tonkova 1995, p. 175-214; Kull 1997,,
p. 551-584); we also have a few inscriptions
on some of the items from the Rogozen
treasure (Marazov 1996, p. 254-263).

The emergence and development of
an exceftional toreutics at the Thracians in
the 5-3" centuries BC show an “artistic will”
at the level of the aristocracy, based on the
need to display their heroic or divine origin
and to manifest their authority and prestige to
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contemporanilor, dar si in ,lumea de
dincolo”.

Astdzi noi nu mai putem reconstitui cu
certitudine ordinea pieselor, adicd asa cum ele
erau atunci expuse privitorilor, §i nici sensul
de ,citire” al scenelor, aranjate dupd logica
internd a unor mituri, legende, hagiografii. E
ca §i cum am avea cadre de film amestecate §i

fara texte sub ele.

Putem conchide, astfel, ca aristocratia
getilor, stdpana pe multe bogitii, si-a creat o
ideologie proprie, cu unele trasaturi diferite
de celelalte neamuri tracice, deci putem vorbi
de existenta unei adevdrate paradigme
culturale la nivelul acesteia, exprimata printr-
un set de piese §i reprezentari iconografice
tipice.

E suficient sd amintim aici coifurile,
cnemidele, pocalele, rhytoanele si aplicele de
hamagsament din aur §i argint cu unele
compozitii decorative tipice, cum este
»procesiunea animalelor”, pasdrea cu com,
personajele pe tron si ochii apotropaici. Toate
aceste piese si scene indica o viziune proprie
a aristocratiei getice asupra universului si
dorinta acesteia de a se individualiza, de a
etala o identitate etnicd §i social-politicd
diferitd de a altor neamuri tracice. Relatiile
stranse dintre aristocratiile diverselor neamuri
sunt ilustrate atdt de unele surse scrise, cat si
de categorii de piese. Astfel, pe de o parte,
piese tipice lumii getice au fost gasite in aria
de locuire a altor neamuri tracice, cum sunt
pocalul din tezaurul de la Rogozen ori
cnemida din tumulul de la Vraca, din zona
triballilor, sau cnemida din mormantul de la
Malomirovo-Zlatinitsa, din statul odrysilor;
pe de altd parte, alte categorii de piese,
indeosebi phialele cu numele regelui odris
Kotys, s-au géasit in mormintele §i tezaurele
getilor (Alexandrescu 1980, p. 233-244;
Zoumatzi 2000, p. 683-706). Aceste piese
reflecta fie schimburile de daruri dintre
dinagtii traci, fie impartirea unor prazi in
urma unor expeditii comune.
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the contemporaries, but also in the
“afterworld”.

Nowadays, we can no longer be sure
of the order, namely the order in which the
audience saw them, nor the direction in which
one is supposed to “read” the scenes, which
were arranged based on the internal logic of
myths, legends, hagiographies. It is as if we
had movie frames that are mixed up and have
no captions to go with them.

Therefore, we can assume that the
Thracian aristocracy, owning many riches,
created its own ideology, with some features
different from the other Thracian peoples,
which allows us to state it had a genuine
cultural paradigm, present in a number of
specific iconographic items and
representations.

We need only to recall the silver and
gold helmets, greaves, goblets, rhyta and
hamess appliqués  with  distinguishing
decorative compositions, such as the “animal
procession”, the unicorn bird, the characters
on the throne and the apotropaic eyes. All
these items and scenes show that the Getae
aristocracy had its own worldview and a
desire to stand out from the others, to display
an ethnic and social-political identity
different from that of other Thracian peoples.
Both inscriptions and particular types of
items evidence the tight relations that existed
between aristocracies of the various peoples.
Therefore, on the one hand, items
characteristic of the Getae world were found
in the inhabitation area of other peoples, such
as the goblet in the treasure of Rogozen or the
greave in the tumulus of Vraca, in Triballi
territory, or the greave in the tomb of
Malomirovo-Zlatinitsa, which is Odryssian
territory. On the other hand, other categories
of items, mostly phialae with the name of
Odryssian king Kotys appeared in Getae
tombs and treasures (Alexandrescu 1980, p.
233-244; Zoumatzi 2000, p. 683-706). Such
items reflect either gift exchanges between
Thracian kings or loot splitting up after joint
expeditions.
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B). Epoca « obscurd » a civilizatiei
geto-dacice (circa 225/200-150/125 a. Chr);

pe parcursul acestui veac s-au petrecut
restructurdri  §i modificiri profunde in
societatea  nord-tracicd, cu  consecinte

evidente §i  pe planul ideologiei §i
simbolisticii elitelor.

Astfel, vor dispare -categoriile de
artefacte care ilustrau gloria « printilor de
aur » ai getilor, cum sunt piesele de
ceremonie (coifuri, cnemide, inele sigilare),
vasele pentru ospete (rhytoane, pocale, fiale,
cdni, vase bitronconice) si aplicele de
harmasament cu capete de cai in vartej ori alte
artefacte de prestigiu (carele de ceremonie,
capetele tridimensionale din metale orn
ceramica etc.).

Vor dispare si o serie de scene care

redasera cavaleri in pozitii dinamice
(vAndtoare, aruncarea sulitei, prezentarea
arcului), scenele erotice, personajele

masculine pe tron sau care efectuau libatii ori
sacrificii de animale; nu se vor mai intalni
nici ochii apotropaici sau procesiunea
animalelor.

Desigur, aceasta perioadd nu poate fi
cu totul lipsitd de creatii valoroase pentru ca
n-am putea intelege renasterea artisticd de
mai tdrziu §i nici perpetuarea unor teme
iconografice. Nu s-au datat cu exactitate
unele descoperiri ? S-au perpetuat unele
motive iconografice pe materiale perisabile ?

C). Epoca clasica a civilizatiei
dacice (150/125 a. Chr.-106 p. Chr).

Reprezentérile figurative din aceasta
perioadd trebuie analizate intr-un alt mod
decat cele din epoca clasica a civilizatiei
getice (400-225/200 a. Chr), faptul datorindu-
se maril varietdti de situatii privind aria de
raspandire §i contextele de descoperire ale
artefactelor, tipurilor de materiale si de piese,
ca si a diversitdtii tehnicilor de obtinere a
motivelor iconografice.

Aria de raspandire a pieselor cu
reprezentdri figurative include aproape tot
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B). The “obscure” era of the Geto-
Dacian civilization (around 225/200-
150/125§ BC); profound changes and
restructuring took place in the northem-
Thracian society during this century, with
obvious consequences in the elites’ ideology
and symbolism.

Thus, there are no more categories of
items illustrating the glory of the Getae
“golden princes”, such as ceremonial gear
(helmets, greaves, signet rings), feast vessels
(rhyta, goblets, mugs, bi-cone-base-like
vessels) and hamess appliqués with whirling
horse heads or other prestige artifacts
(ceremonial chariots, metal or clay three-
dimensional heads) etc.

Other things that will disappear are a
series of scenes showing riders in dynamic
poses (hunting, throwing the spear, showing
the bow), erotic scenes, male characters on
the throne or perforiming libations or animal
sacrifices; no more apotropaic eyes or animal
processions either.

Surely, this period cannot be entirely
devoid of valuable creations because that
would make it impossible to account for the
artistic rebirth that came later on or for the
survival of iconographic themes. Were some
discoveries not dated correctly? Were some
iconography  motives  perpetuated on
perishable materials?

C). The classic period of the Dacian
civilization (150/125 BC — 106 AD).

The figurative representations from
this time must be analyzed in a different
manner than those from the classic period of
the Getae civilization (400-225/200 BC), due
to the great variety of situations in regard to
the artifacts’ diffusion area and discovery
context, the types of items and materials, as
well as the variety of techniques for obtaining
the iconographic motives.

The diffusion arca of the items with
figurative representations includes almost all

https://biblioteca-digitala.ro



spatiul locuit de daci, cu exceptia Dobrogei si
a zonei din estul Siretului.

Contextele arheologice sunt mult mai
variate, piesele descoperindu-se in asezari,
cetdfi, sanctuare ori tezaure izolate si, doar
exceptional, in morminte (Cugir, Poiana).

S-au pastrat piese din toate categoriile
de materialele greu perisabile: ceramica,
argint, bronz, fier; rarisime sunt exemplarele
din aur si os. Au existat, foarte probabil, si
piese din lemn, piele, textile, dar ele au
disparut din cauza conditiilor climatice ale
zonel.

Tehnicile de obtinere a pieselor
figurative au fost, in functie de materiale,
foarte variate: turnare, stantare, incizic,
pictare, in tipare, in relief, prin adaugarea
unor protome etc.

De asemenea, categoriile de artefacte
sunt foarte variate: piese de port (fibule,
falere, bratari, medalioane, paftale), placute,
busturi §i capete umane, diverse vase (cupe
cu picior, mastoi), din argint, bronz si fier,
apoi statuete, “catei de vatrd”, medalioane ori
vase (boluri, rhytoane, kantharoi, capace,
cesti-opaite, vase paralelipipedice, vase de tip
kemos ori in forma de animal), din ceramica;
s-au gasit §i tipare pentru obtinerea unor
motive decorative.

Dacd avem in vedere aceste
caracteristici putem afirma ci este vorba de o
»democratizare” a reprezentdrilor figurative:
dacd in perioada sec. IV-IIl a. Chr. era un
numdr mic de descoperiri, aproape toate din
metale pretioase, deci piesele reflectau doar
ideologia elitelor, faptul cd acum ele s-au
gasit in variate tipuri de situri §i situatii, cd au
fost obtinute §i din materiale obisnuite
demonstreazd cd erau accesibile unor
categorii mult mai largi ale populatiei.

De asemenea, descoperirile nu vor
mai contine, ca odinioara, cu putine exceptii
(tezaurul de la Lupu, kantharosul de la
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of the territory inhabited by Dacians, except
for Dobrogea and the region east of the Siret
river.

The archaeological contexts are much
more varied, as the items were found in
settlements, fortresses, sanctuaries or isolated
temples, and only exceptionally in tombs
(Cugir, Poiana).

We have items preserved from all the
categories of durable materials: clay, silver,
bronze and iron; the gold and silver pieces are
extremely rare. There probably were items
made of wood, leather and textiles, but they
disappeared because of the weather condition
of the region.

The techniques for  obtaining
figurative items varied based on the material:
casting, stamping, incising, painting, moulds,
embossing, adding protomés etc.

The categories of artifacts are very
varied themselves: items for wearing (fibulae,
phalerae, bracelets, medallions, buckles),
small plates, human busts and heads, various
vessels (stem cups, mastoi), made of silver,
bronze and iron, then come the statuettes,
“Firedogs” (Feuerboke), medallions or
pottery (bowls, rhyta, kantharoi, lids, rush-
light cups, rectangular vessels, of the kemos
type or shaped like animals). We also found
matrices for obtaining decorative motives.

Based on these features, we can state
that we are dealing with a “democratization”
of the figurative representations: while we
have only a few discoveries from the 4'-3™
centuries BC, almost all of them made of
precious metals, which means the items
displayed the ideology of the elites, the fact
that they are now present in various types of
sites and contexts and that some of them are
made out of common materials proves they
were accessible to larger categories of the
population.

Moreover, the discoveries no longer
include, the way they used to, sets of items
with scenes telling consistent mythologies,
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Racidtdu), ansambluri de piese cu scene care
povestesc mitologii coerente.

Descoperirile atestd prezenta la geto-
daci a unor zone cu anumite categorii de
piese si reprezentdri figurative, destul de bine
delimitate geografic, ceea ce sugereaza
existenta unor diferente in ideologii si
iconografie.

Valea Siretului. O arie bine delimitata
iconografic este valea Siretului, evidentiata
prin descoperirile din davae-le de la Brad,
Racdtdu si Poiana (Fig.69-72). Aici s-au
descoperit, practic, doar reprezentiri
figurative din ceramicd, cum sunt « céteii de
vatrd », medalioane ori anumite tipuri de
recipiente ceramice - vase paralelipipedice ori
globulare cu tub, vase in formd de animal,
vase de tip kemos ori cu protome, cesti-
opaite. Lipsesc din aceasta zona tezaurele din
argint cu piese figurative reprezentative
(falere, fibule mari, bratari multispiralice), ca
si piesele din bronz ori fier. Mai toate piesele
s-au gasit in gropi, nu fin sancluare;
mentiondm, insd, ca se cunosc sanctuare doar
la Brad (Capitanu 1983, p. 141-152; 1994, p.
335-343; Ursachi 1995; Vulpe, Teodor 2003).

Imaginarul colectiv, foarte variat,
include cavaleri, personaje pe tron, personaje
inaripate, personaje in picioare, capete
umane, plus o bogatd zoologie sacrd, cu
animale reale (berbeci, cerbi, tauri, lei, lupi)
ori fabuloase (Pegassus); desi piesa este
fragmentarda, reprezentdrile cele  mai
numeroase §i valoroase se afla pe cunoscutul
kantharos de la Racatdu ce redd, probabil.
scene din mitologia unui basileu local in care
apar divinitdti, animale feroce (leul, lupul) si
simboluri solare (Fig.70/4). Exista, de
asemenea, o serie de piese de import
elenistice §i romane cu reprezentari figurative
ce au fost, intr-o manierd pe care n-o
cunoastem, integrate imaginarului local, asa
cum sunt splendidele reliefuri de pe piesa din
os de la Racatau (Fig.71/3;84/1), vasul cu
Dionysos de la Poiana (Fig.73/5;84/7) sau
manerele de strecuritori cu capete de berbeci,
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save for a few exceptions (the treasure of
Lupu, the kantharos of Racatau).

The discoveries evidence the
presence, in the Geto-Dacian world, of areas
with particular types of items and figurative
representations, areas quite well delimited
geographically, which shows the existence of
differences in the ideology and iconography.

The Siret vriver valley. A well
delimited, in geographical terms, area is the
Siret river valley, which stands out because of
the discoveries in the davae of Brad, Racatau
and Poiana (Fig.69-72). Practically, only clay
figurative representations were found here,
such as “Firedogs”, medallions or certain
types of clay recipients — rectangular or
globular vessels with neck, animal-shaped
vessels, kemos vessels or with protomés,
rush-light cups. What this region does not
have is silver treasures with representative
figurative items (phalerae, fibulae, bracelets),
same as those made of bronze or iron. Almost
all of the items were found in pits, not in
sanctuaries; however, we need to make clear
that only in Brad did one find sanctuaries
Brad (Capitanu 1983, p. 141-152; 1994, p.
335-343; Ursachi 1995; Vulpe, Teodor 2003).

The very varied collective imaginary
includes riders, characters on the throne,
winged characters, others standing up, human
heads, plus a rich sacred bestiary, with real
(rams, deer, bulls, wolves) or fantasy animals
(Pegasus); although the item is fragmentary,

the  most numerous and  valuable
representations are on the well-known
kantharos of Racatau, which probably

displays scenes from the mythology of a local
basileus and it includes gods, ferocious
animals (lion, wolf) and solar symbols
(Fig.70/4). There are also a number of
Hellenistic and Roman imports with
figurative representations that were integrated
in the local imagery in a way that we do not
know, such as the splendid embossing on the
bone piece in Racdtiau (Fig. 71/3:84/1), the
Dionysus vessel in Poiana (Fig. 73/5;84/7) or
the strainers that have handles with ram
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din bronz, din ambele situri (Fig.84/4-6).
Indubitabil, centrul acestei zone a fost la
Récatau, aici descoperindu-se nu numai cele
mai numeroase §i mai variate piese §i
reprezentari figurative, dar si tipare din lut
pentru obtinerea unor motive simbolice
(Fig.70/1-2).

Cursul  mijlociv  al  Buzaului.
Descoperirile de la Carlomanesti-Cetdfuie
formeaza un unicat in lumea dacicd intrucat
este singurul caz unde s-au gasit statuete de
cavaleri, de animale (lupi, mistreti, cerbi) ori
de pasdri (cocosi, pasari de apa) in temple ori
provenind cu certitudine din ele (Babes 1977,
p. 319-352) (Fig.31-32); aceste piese au fost,
probabil, oferite ca ex-voro pentru anumite
divinitati; la acestea se adaugd un medalion in
ceramica (Fig.73/4) Asa cum afirmam si la
capitolul despre sanctuare, pe Cetdfuie a fost,
dupd opinia noastrd, un important centru de
cult.

Centrul Munteniei, intre Carpafi §i
Dundre. Este o zona ce include descoperirile
dintre davae-le de la Piscul Crasani, la est,
Sprancenata, la vest, Cetdteni, in nord, i
Zimnicea, in sud; indubitabil, centrul cel mai
important din aceasta arie a fost la Popesti,
unde s-au géasit cele mai variate tipuri de
piese i reprezentdri figurative (Fig.36/1-
6;37; 73/2;34/15).

In aceasti zoni s-au gasit diverse
tipuri de piese, din ceramicd obtindndu-se
variate tipuri de vase (boluri cu decor in
relief, rhytoane, vase in formad de animal ori
vase-colonetd), o statuetd umand sau piese
reprezentind vulturi, apoi paftale din fier,
medalioane din bronz, falere ori fibule cu scut
antropomorf din argint (Bucuresti-Herastrau,
Baélanesti, Coada Malului) (Fig.63/4; 67/4;
83/5-6). Se adaugad mai multe piese de import
cu reprezentdri figurative, intre care amintim
medalioanele din aur ori bronz de la Popesti.

Este vorba de piese fira o figuratie
complexd, pe fiecare din ele fiind un singur
motiv, antropomorf ori zoomorf: cavaleri,
busturi ori capete umane, personaje feminine

heads, made of bronze, from both sites (Fig.
Fig.84/4-6). Undoubtedly, Racatdu was the
center of this region, not only because the
most numerous and varied items and
figurative representations were found here,
but also because it is the site where one found
clay molds for obtaining symbolic motives
(Fig.70/1-2).

Buzau’s  middle  course.  The
discoveries in Carlomanesti-Cetdfuie are
unique in the Dacian world because it is the
only case where one found statuettes of
riders, animals (wolves, boars, deer) or birds
(cocks, water fowl) in temples or clearly
originating from temples (Babes 1977, p.
319-352) (Fig.31-32); these items were
probably offered as ex-voro to certain gods. A
clay medallion is present too (Fig.73/4). As
stated at the start of the chapter on
sanctuaries, we believe a major cult site was
on Cetdtuie.

Center of Walachia, between the
Carpathians and the Danube. This area
includes the discoveries between the davae of
Créasani to the east, Sprancenata to the west,
Cetdteni to the north and Zimnicea to the
south. Undoubtedly, the most important
center of this region was Popesti, where one
found the most varied types of items and
figurative representations (Fig.36/1-
6;37;73/2; 34/15).

Different types of items were found in
this area, with varied types of pottery (bowls
with relief decoration, rhyta, animal-shaped
or candlestick vessels), a human statuette or
items representing eagles, then there are iron
buckles, bronze medallions and silver
phalerae and fibulae with anthropomorphic
shield (Bucuresti-Herastrau, Balanesti, Coada
Malului) (Fig.63/4,67/4;83/5-6). We can also
add several imported items with figurative
representations, such as the gold or bronze
medallions from Popesti.

These are not items with a complex
decoration, since they have only one motive
each, anthropomorphic or zoomorphic: riders,
human busts or heads, dancing female
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dansdnd, apoi animale domestice (calul,
berbecul, tapul) ori silbatice (vulturul,
sarpele). Piesele s-au descoperit in gropi ori,
mai rar, in locuinte, niciodatd in temple (vezi
cazul Popesti); doar un bol cu decor in relief,
incd inedit, de la Zimnicea are o figuratie
mult mai complexa.

Ocnita (jud. Valcea). Ansamblul de
situri de aici (centru de cult, cetati si asezari)
a fumizat o serie de descoperiri figurative
deosebite, aproape toate descoperite pe asa-
numita Colind sacrad (Berciu 1981).
Apreciem ci aici a fost un centru zonal de
cult deoarece s-au descoperit urime ale unor
temple, camere subterane cu bogate depuneri
votive, sanctuare de tipul « campurilor de
gropi », depuneri votive de unelte, arme si
piese de cult, variate piese figurative: o masca
si trei medalioane din bronz, vase cu protome
zoomorfe, « cdtei de vatra », din lut sau fier
(Fig.33:34/1-14,35.:66/1). Chiar dacd aproape
toate piesele din bronz si fier sunt importuri
romane ori gallo-romane folosirea lor in cult
este doveditd de contextele in care au fost
gésite (camere subterane §i depuneri votive
cu vadit caracter de cult).

Transilvania. Descoperirile figurative
se concentreazd 1n sudul si sud-estul
Transilvaniei; de obicei, piesele din argint au
fost gasite in tezaure izolate, iar cele din fier,
bronz ori ceramicd in cetdfi cu sanctuare,
uneori chiar in temple. Remarcabile sunt
falerele de argint din tezaurele de la Lupu
(Fig.64-65) si Surcea (Fig.67/1-2), placa de
argint de la Siliste (Cioara) (Fig.67/3) vasele
de argint din tezaurul de la Sancrdieni
(Fig.74/1-2), masca de bronz si scuturile
votive din fier de la Piatra Rosie (Fig.66/2,4)
ori vasele pictate de la Sarmisegetuza Regia,
Meleia si Fetele Albe (Fig. 68). Aceste piese
redau cavaleri, cu scutul (Lupu) ori cu spada
(Surcea), personaje feminine inaripate in
atitudinea de « stdpana animalelor » (Lupu),
ori masculine inarmate (Siliste), busturi din
bronz (Piatra Rosie) ori efigii feminine din lut
(Sarmizegetuza Regia). Trebuie amintite si
blocurile din piard gasite la Sarmizegetusa
Regia pe care sunt redate capete de pasari de

characters, then there are also domestic
(horse, ram, he-goat) or wild (eagle, snake)
animals. The items were found mostly in pits
and more rarely in dwellings, never in
temples (see Popesti). Only a bowl from
Zimnicea with a relief decoration, still
unpublished, has a more complex decoration.

Ocnita (Vélcea County). The site
ensemble (cult center, fortresses and
settlements) has provided a number of special
figurative discoveries, almost all of them
from the so-called Sacred Hill (Berciu 1981).
We believe this was a regional cult center
because one found traces of temples,
underground with rich votive deposits, “field
of pits” sanctuaries, votive deposits of tools,
weapons and cult pieces, varied figurative
items, a mask and three bronze medallions,
zoomorphic  vessels  with  protomés,
“Firedogs” made of clay or iron (Fig.33.:34/1-
14;35,;66/1). Even though all the bronze and
iron items are Roman or Gallo-Roman
imports, the discovery contexts (underground
rooms and votive deposits that are clearly
cult-related) stand proof of the fact that these
items were included in the cult.

Transylvania. The figurative
discoveries are concentrated in southem and
south-western Transylvania: as a rule, the
silver items were found in isolated treasures,
while the iron, bronze or clay pieces are from
fortresses with sanctuaries, sometimes even
in the temples. Those that stand out are the
silver phalerae from the treasures of Lupu
(Fig.64-65) and Surcea (Fig.67/1-2), the
silver plaque from Sailistea (Cioara)
(Fig.67/3), the silver vessels from the treasure
of Sancrdieni (Fig.74/1-2), the bronze mask
and the iron votive shields from Piatra Rosie
(Fig.66/2,4) or the painted vessels from
Sarmizegetusa Regia, Meleia or Fetele Albe
(Fig. 68). These pieces show riders, with a
shield (Lupu) or sword (Surcea), winged
female characters as “beast mistress” (Lupu)
or armed male characters (Silistea), bronze
busts (Piatra Rosie) or female clay effigies
(Sarmizegetusa Regia). We also need to recall
the stone blocks found in Sarmizegetusa
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apa, probabil incluse in partea superioard a
zidurilor cetatilor.

Zoologia sacra include o mare
varietate de animale salbatice ori creatii
fabuloase redate, mai ales, pe vasele
ceramice, dar §i pe scuturile votive din fier de
la Piatra Rosie ori pe unele falere din argint
(Lupu,  Surcea). Este de semnalat
descoperirea unor piese figurative in temple,
asa cum sunt scutul votiv din fier de la Piatra
Rosie, efigia femininda din lut de la
Sarmizegetusa Regia, piroanele cu capete de
lebdadd de la Augustin ori vasele pictate cu
motive zoomorfe de la Sarmizegetusa Regia,
Meleia, Fetele Albe.

Toate aceste descoperiri evidentiaza o
bogatd §i variatd viatd spirituald, fenomen
normal daci avem in vedere faptul cd in
Transilvania se concentreazd cele mai
reprezentative sanctuare si temple din lumea
dacica.

Zona dintre Balcani §i Dunare.
Descoperirile arheologice atesta faptul ca aici
se concentreazd o serie de situri si artefacte
caracteristice lumii dacice, inclusiv piese
tipice doar elitelor religioase ori laice ale
acestora. Este vorba de morminte, sanctuare
de tipul « campurilor de gropi » (Bagachina,
Russe, Durankulak), de tezaure (Galice,
Jakimovo) ori de piese izolate (fibule cu
noduri, brdtdri multispiralice cu terminatii
zoomorfe, cupe cu picior, mastoi). Dintre
reprezentdrile figurative deosebite amintim
falerele de argint cu cavaleri ori cu personaje
feminine cu atribute celeste de la Jakimovo si
Galice (Fig.63/1-2,5;67/5;83/1-2), brétarile
de argint multispiralice cu terminatii in forma
capului de sarpe, pumnalele cu vulturi incizati
pe lama, piesa din lut ce redd un vultur de la
Russe (Fig.36/8). Toate aceste descoperiri
atestd faptul ca, pand la inceputul sec. I p.
Chr., aceastda zond poate fi integratd pe
coordonatele dezvoltérii spirituale ale lumii
dacice.

Imagini, scene §i gesturi tipice.

Chiar dacid se constatd o mare
diversitate de piese, materiale, tehnici si

Regia that show water birds heads, probably
included in the upper part of walls.

The sacred zoology includes a large
variety of wild or fantasy animals, shown
mostly on pottery but also on the iron votive
shields in Piatra Rosie or some silver phalerae
(Lupu, Surcea). It is worth mentioning the
discoveries of figurative pieces inside
temples, such as the iron votive shield of
Piatra Rosie, the female clay effigy of
Sarmizegetusa Regia, the large nails with
swan’s heads of Augustin or the vessels
painted with zoomorphic motives in
Sarmizegetusa Regia, Meleia, Fetele Albe.

All these discoveries stand proof of a
rich and varied spiritual life, which is a
normal phenomenon, given that Transylvania
concentrates the most  representative
sanctuaries and temples of the Dacian world.

Area between the Balkans and the
Danube. The archaeological discoveries show
that this is a place for many sites and artifacts
specific to the Dacian world, including pieces
characteristic solely of their religious or lay
elites. We are dealing with tombs, “field of
pits”  sanctuaries  (Bagachina, Russe,
Durankulak), treasures (Galice, Jakimovo) or
isolated items (fibulae with knots, multi-
spiral bracelets with zoomorphic
terminations, stem cups, mastoi). Of the
outstanding figurative representations, we
would like to mention the silver phalerae with
riders or female characters with celestial
attributes form Jakimovo and Galice
(Fig.63/1-2,5;67/5;83/1-2), the multi-spiral
silver bracelets with snake head-shaped
terminations, the daggers with eagles incised
on the blade, the clay pieces showing an eagle
from Russe (Fig.36/8). All these discoveries
evidence that, by the beginning of 1** century
AD, this area was integrated in the pattemn of
spiritual development in the Dacian world.

Specific images, scenes and gestures.

Even though the pieces, materials,
techniques and images are very varied, there
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imagini, existd si elemente comune in
ideologia §i simbolistica dacilor, care se
regdsesc pe variate categorii de piese §i in
diverse zone geografice.

Cavalerul este unul din motivele care
se perpetueazd din epoca printilor geti, dar
iconografia sa este sensibil diferita. A
disparut dinamismul scenelor simbolice de
vanatoare ori de aruncare a sulitei, iar
imaginea sa parcd a incremenit intr-o
«icoand ». Asa apare cavalerul pe cele doua
falere de la Lupu (unde are scut in maéna
stinga si salutd cu dreapta) (Fig. 64/7-8;
65/4-5), pe o placa aplicata pe un mastos de
la Jakimovo (unde are o sabie lungd Ia
centurd) (Fig.63/5), pe falera de la Galice
(aici este neinarmat §i cu o mantie lunga)
(Fig.63/1) ori pe placa de la Polovragi
(reprodus cu mantia in vant si salutat de doua
personaje  pedestre) (Fig.34/16). Aceleasi
caracteristici sunt evidentiate §i de
reprezentdrile cavalerului in ceramica gasite
la Racdtdu: un medalion aplicat pe un
kantharos (unde tine mana stdngd pe o sabie
scurtd), pe un tipar (redat neinarmat si
primind salutul unui personaj pedestru) ori pe
vasul-burduf in forma de cal
(Fig.70/1,4a;71/4). Doar falera de la Surcea
face exceptie de la regula, deoarece calul este
intr-un trap solemn, cavalerul poarta coif si
sabie lungd iar sub cal aleargd, in sens
opus, un lup sau un cdine; nu poate fi vorba
de o scend de vandtoare din moment ce
cavalerul are coif §i spada, iar céinele/lupul
fuge invers decat calul (Fig.67/1:83/3). Se
adaugd cateva statuete in lut de cavaleri cu
scuturi de la Carloméanesti, descoperite
impreuna cu cele de animale (Fig.31).

Se poate constata ca reprezentarile
cavalerului apar in multe zone geografice, au
fost obtinute prin variate tehnici §i materiale,
provin din tezaure, sanctuare, agezari §i cetati,
iar icoana sa reflecta atitudini diverse. Se
impun alte doud observatii: a) deseori
ansamblurile in care apar cavalerii sunt
insotite de piese cu personaje feminine
inaripate (Lupu, Jakimovo, Galice) si b) au
mina ridicatd in semn de salut (Lupu,

are common elements in the Dacian ideology
and imagery, elements that are present on
different caiegories of items and in various
geographical areas.

The rider is one such motive, one that
survives through the time of the Getae
princes, but with a very different
iconography. Gone is the dynamism of the
symbolic hunting or lance throwing scenes,
and its image seems to have been frozen in an
“icon”. This is how the rider appears on the
two phalerae of Lupu (where he has a shield
in the left hand and salutes with the right one)
(Fig. 64/7-8; 65/4-5), on a tablet applied to a
mastos from Jakimovo (where he has a long
sword by the belt) (Fig.63/5), on the phalerae
of Galice (he is unarmed here, and has a long
cape) (Fig.63/1), or on the tablet from
Polovragi (shown with the cape in the wind
and saluted by two characters on foot)
(Fig.34/16). The same features show up on
the clay rider representations from Racatau: a
medallion applied on a kantharos (where he is
holding a short sword in the left hand) or on
the horse-shaped vessel (Fig.
Fig.70/1,4a;71/4). Only the phalera of Surcea
is the exception to the rule, because the horse
is in a solemn trot, the rider is wearing a
helmet and a long sword, and a dog or wolf'is
running in the opposite direction under the
horse; this cannot be a hunting scene since
the rider has a helmet and sword, and the
wolf/dog is running in the direction opposite
of the horse (Fig. 67/1:83/3). There are also a
few clay statuettes of riders with shields from
Carlomanesti, found together with those of
animals (Fig.31).

One can notice that the rider
representations appear in many geographical
areas, they were obtained with various
techniques and from different materials, they
are from treasures, sanctuaries, settlements,
fortresses, and its icon displays various
attitudes. This generates two observations: a)
many of the ensembles in which the riders
appear are accompanied by items with
winged female characters (Lupu, Jakimovo,
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Racdtdu) sau primesc salutul altor persoane
pedestre (Polovragi, Racatau). Surprinzatoare
este lipsa unor reprezentéri de cavaleri tocmai
din principalele cetéti si sanctuare ale dacilor,
mai ales din zona Muntilor Oréstiei.

Intrucat atitudinea cavalerilor este
solemnd, ei nu par a desfasura activitati
obisnuite (lupte, vandtoare), sunt insofiti de
personaje inaripate, saluta ori primesc salutul
altor persoane, se poate presupune cd este
vorba de divinitati.

Reprezentérile de personaje feminine
inaripate, de obicei in postura de « stdpana
animalelor », s-au descoperit pe falere de
argint din tezaurele de la Lupu, Jakimovo si
Galice (in ultimul caz e vorba de doi
porumbei deasupra umerilor, care pot fi
interpretati tot ca simboluri celeste) (Fig.
63/2;64/9-11;65/6-8; 67/5). Un personaj
masculin Tnaripat apare §i pe un medalion de
pe amintitul kantharos de la Raécéatau
(Fig.70/4d). Intrucat aripile au fost, in toate
civilizatiile, simboluri celeste, probabil ca
aceste imagini redau divinitati.

Pe un vas paralelipipedic de la
Récatdu este un personaj feminin pe tron, cu
mana stanga ridicatd, in semn de salut; daca
avem in vedere simbolistica tronului si faptul
cd pe altd laturd a vasului este redat un cal
inaripat cu com (Pegasus) putem presupune
ca este o divinitate feminina (Fig.71/2).

Un alt cliseu este redarea unui bust
uman, dar interpretarea reprezentdrilor este
dificila. in cazul bustului uman feminin din
bronz de la Piatra Rogie putem presupune, cu
destuld certitudine, ca este vorba de o
divinitate dacd avem in vedere faptul cé piesa
s-a descoperit in absida unui templu, unde a
fost probabil expusd, apoi sobrietatea figurii
si gestul mainilor ridicate (Fig.66/2).

in unele cazuri, ca pe falerele de
argint de la Bucuresti-Herdstrdu, este greu de
spus daca este vorba de personaje masculine
ori feminine (Fig.63/4;83/5), ambiguitate ce
persista si in cazul capetelor umane redate pe

Galice) and b) their hand is raised as a salute
(Lupu, Récdtdu) or they are saluted by
characters on foot (Polovragi, Racédtdu). What
is surprising is the lack of riders from exactly
the main Dacian fortresses and sanctuaries, in
particular those in the Orastiei Mountains.

Since the riders have solemn attitudes,
do not seem to be engaged in their usual
activities (fights, hunting), are accompanied
by winged characters, salute or receive the
salutes of other characters, one can assume
we are dealing with deities.

The representations of winged female
characters, usually as “animal masters”, were
found on silver phalerae in the treasures from
Lupu, Jakimovo and Galice (in the last case
there are two pigeons over the shoulders,
which can be interpreted as celestial symbols
too) (Fig. 63/2;64/9-11;65/6-8; 67/5). Also, a
winged male character appears on a
medallion from the aforementioned kantharos
from Racatau (Fig.70/4d). Since the wings
have always been, in any civilization,
celestial symbols, these images could be
showing deities.

A rectangular vessel in Récatdu is
displaying a female character on the throne,
left hand up in a salute: given the symbol of
the throne and the fact that another side of the
vessel is showing a winged horse with a homn
(Pegasus), we can assume she is a goddess
(Fig.71/2).

Another cliché is rendering a human
bust, but it is difficult to assign meaning to
the representations. In the case of the bronze
female bust from Piatra Rosie, we can say
with some confidence that it is a Dacian deity
based on the discovery context (the item was
found in a temple’s apse, where it was
probably exhibited), the sobriety of the
character and the raised hand gesture
(Fig.66/2).

In some cases, such as the silver
phalerae from Bucuresti-Herastrau, it is
difficult to say whether these are male or
female characters (Fig. 63/4;83/5), an
ambiguity that also persists in the case of the
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fibulele din argint cu placi triunghiulare, ca in
tezaurele de la Balanesti, Coada Malului ori
,,Transilvania” (Fig.67/4,83/6). Doua
medalioane descoperite in dava de la Popesti,
ambele de import, redau un bust feminin si
unul masculin; un bust feminin, de data asta
un produs local din ceramica, s-a gasit si la
Carlomanesti (Fig.73/4).

O alta serie de piese, din materiale
diferite, reproduc capete umane. O masca
umand din bronz de la Ocnita, poate un
import galo-roman, redd un personaj
masculin, imberb, inexpresiv; atitudinea
hieraticdi a personajului, orificiile pentru
fixarea piesei pe un suport si descoperirea ei
intr-o camera cu depuneri rituale sugereaza
folosirea ei in cult (Fig.63/3;66/1).
Reproduceri de capete umane mai apar pe alte
doud medalioane din bronz descoperite la
Ocnita (Fig.34/14) ori pe cateva boluri din lut
cu decor in relief de la Piscul Crasani
(Fig.36/3) sau Sprancenata (Fig.34/15),
asemandtoare cu aversul unor monede dacice.

Este dificil de precizat in ce mod
anume au fost integrate panteonului local ori
folosite in ritualuri o serie din piesele din
bronz importate, asa cum sunt bustul de la
Piatra Rosie, masca de la Ocnita ori
medalioanele de la Ocnita i Popesti.
Deocamdatd nu avem nici o dovada ci
asemenea piese complicate ar fi fost produse
de mesteri locali, desi pentru unele exemplare
nu cunoastem analogii apropiate. Aceleasi
probleme de utilizare in cult le pun si alte
artefacte deosebite, tot importuri greco-
romane, cum sunt statueta sculptatd in os cu
divinitdti elenistice §i o panterd pe altarul de
la Racatau (Fig.71/3;84/1) ori vasul din lut in
forma capului uman, cu Dionysos, descoperit
la Poiana (Fig.73/5;84/7). Putem doar
presupune cd achizitionarea acestor piese s-a
datorat, in primul rdnd, asumarii de cétre daci
a valorilor simbolice ale acestor piese, dar nu
stim daca ele au fost similare cu cele din
lumea greco-romana.

human heads shown on the silver fibulae with
triangular tablets, such as in the treasure from
Biladnesti, Coada Malului or “Transylvania”
(Fig.67/4;83/6). Two medallions found in the
dava of Popesti, both of them imports, exhibit
a male and a female bust. A female bust, this
time a local pottery product, was found in
Carlomanesti (Fig.73/4).

Another series of items, made of
various materials, reproduce human heads. A
human bronze mask from Ocnita, perhaps a
Gallo-Roman import, is showing a male
character, beardless and expressionless; the
hieratic attitude of the character, the orifices
for putting the piece on a support and the fact
that it was found in a room with ritual
deposits could mean it was used for cult
reasons (Fig.v). Other reproductions of
human heads also appear on two bronze
medallions found in Ocnita (Fig.34/14) or on
a few relief-decorated clay bowls from the
Piscul Crasani (Fig.36/3) or Sprancenata
(Fig.34/15), similar to those from the observe
of Dacian coins.

It is difficult to say to what extent a
number of bronze imports, such as the bust of
Piatra Rosie, the mask of Ocnita or the
medallions of Ocnita and Popesti, were
integrated — and in what manner — in the local
pantheon or used in rituals. We have no
evidence that such complicated items could
have been made by local craftsmen, although
we do not have the proper analogies for some
of them. The same issue of being used in the
cult arise for other unusual artifacts, Greek-
Roman imports too, such as the statuette
sculpted in bone with Hellenistic gods and a
panther on the altar from Récatau
(Fig.71/3;84/1) or the clay vessel shaped like
a human head, showing Dionysus, found in
Poiana (Fig.73/5;84/7). All we can do is
assume these pieces were purchased primarily
because the Dacians took up the symbolic
values of these items, but we cannot know
whether they were the same as those in the
Greek-Roman world.
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Scene de dans cu personaje, in unele
cazuri sigur feminine, apar pe doud boluri cu
decor in relief de la Popesti (Fig.37/5-6) si pe
trei paftale de centura din fier de la Poiana,
Carlomanesti i Popesti (Fig.37/1) si alta,
inca ineditd, de la Carlomanesti. Probabil ca
se redau dansuri ritualice dacd avem in vedere
pozitia personajelor si simbolistica solard a
altor motive ce apar pe unele piese.

Personaje in picioare apar pe o serie
de alte piese din lut, imaginile fiind obtinute
prin incizie ori cu ajutorul tiparului: a)
fragment de vas de la Bucuresti-Snagov care
redd un personaj masculin in picioare, nud, cu
mdna stdngd ridicatd, deasupra capului fiind
reprodus soarele iar in spate un arbore; este,
probabil, o scend cultuald conexata
fecunditatii (Fig.36/2), b) pe o matrice de la
Bucuresti-Tei este un personaj masculin nud
ce tine in maini doud vase, deasupra capului
este redat soarele iar in fatd, subdimensionat,
un alt personaj cu mainile ridicate;
supradimensionarea evidentd a personajului,
simbolistica solara, vasele pentru lichide
sugereazd ca este o divinitate solara al carei
cult implica libatii (Fig. 36/1), c) pe doua
toarte de amfore dacice de la Popesti apar, in
relief, doud personaje cu simboluri solare in
jurul capului, pe un bol cu decor in relief de
la Cascioarele se pastreaza partea superioara
a unui corp uman, iar pe fundul unui vas
dacic de la Stenca Liubcovei a fost incizat un
alt personaj (Fig.36/7); intrucdt, in aceste
cazuri, nici macar sexul personajelor nu poate
fi precizat cu siguranta e dificil de facut orice
ipoteze.

Greu de interpretat este §i scena de pe
placa fragmentard, provenind dintr-un tezaur
din argint de la Saliste, unde apar doua
personaje masculine in picioare, fard barba,
unul cu mana stdnga ridicatd in semn de salut
si cu spada la brau (?); celalalt personaj este,
din pacate, partial distrus; orificiile denota
fixarea ei pe un suport (Fig.67/3).

Dance scenes with  characters,
sometimes clearly female, appear on two
bowls with relief decorations from Popesti
(Fig.37/5-6) and on two iron belt buckles
from Poiana, Carlomanesti and Popesti
(Fig.37/1), and another, still unpublished,
from Carloménesti. Perhaps they are
displaying ritual dances, given the characters’
positions and the solar imagery of other
motives that appear on some of the items.

Persons standing up appear on a
number of other clay pieces, where the
images are made by means of incisions or
imprinting: a) vessel fragment from
Bucuresti-Snagov, showing a male character
standing up, naked, left hand lifted, the sun
over his head and a tree behind him; this
could be a cult scene connected to fertility
(Fig.36/2), b) on a mould from Bucuresti-Tei,
a nude male character holds two vessels in
hands, has the sun showed in the back and
another character, undersized and with his
hands lifted, in the foreground; the oversize
of the main character, the solar symbols, the
vessels for liquids suggest this is a solar god
whose cult involved libations (Fig. 36/1), c)
two handles from Dacian amphorae in
Popesti show, in relief, two characters with
solar symbols around their heads, a bowl
from Cascioarele still preserves the upper part
of a human body, and the bottom of Dacian
vessel from Stenca Liubcovei has another
character incised on it (Fig.36/7); since not
even the character’s sex can be determined in
these cases, it is difficult to put forward any
hypothesis.

Another difficult to interpret scene is
on the fragmentary tablet from a treasure of
Saliste, with two beardless male character
standing up, one with the left hand lifted as a
salute and with a sword at the belt (?) and the
other, unfortunately, partly destroyed; the
presence of orifices means it was put on a
support (Fig.67/3).
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Bestiarul sacru al geto-dacilor include
o serie de animale reale, silbatice ori
domestice, ca si alte creaturi fabuloase.

Scuturi votive din fier au fost
descoperite la Piatra Rosie dar, din pacate,
doar piesa gasitd in absida unui templu s-a
pastrat aproape intreaga (Daicoviciu 1954, p.
119-121), deoarece celelalte exemplare au
fost distruse de cautatorii de comori
(Fig.66/4). Pe aceasta piesd, probabil
emblema unei divinitati ori a unui personaj de
rang inalt, este redat un taur, in mers spre
stinga, deasupra lui fiind un sarpe iar in fata
un arbust si labele din fajd ale unei feline
(Florea, Suciu 1995, p. 47-61).

Protome foarte expresive de pasari ori
animale, asezate pe piedestale, s-au gasit in
mai multe locuri; amintim aici doar capetele
de vulturi de la Galmele, Sprancenata si
Russe (Fig.36/8) ori cel de sarpe (?) de la
Bucuresti (Fig.36/4), pe un tipar de la
Racatau se afla un cerb (Fig.70/2).

Semnificativa, din perspectiva
interpretarii, este asocierea leu-lup de pe
toarta des-pomenitului  kantharos de la
Racatau (Fig.70/4b).

De remarcat sunt si vasele in forma
unor animale ori pdsdri, asa cum sunt piesele
in forma de pasare, de la Popesti (Fig.37/3),
de cal, de la Racétau (Fig.71/4) ori de berbec
de la Malaja Kopanja (Fig.73/1). Alteori,
diverse animale ori capetele acestora au fost
reproduse in tehnica reliefului pe diverse
vase, asa cum este cazul serpilor de la Piscul
Crasani, capetelor de taur, berbec si de urs (?)
de pe trei vase de la Popesti (Fig.37/2), a
caprideelor de pe ceasca-opait de la Poiana
(Fig.72/4) si de pe bolul cu decor in relief de
la Cascioarele-Ostrovel (Fig.36/6), deseori
manerele unor capace se termind cu protome
de pasari ori mamifere.

Protomele catorva rhytoane din lut
redau capete de animale, cele mai reusite
exemplare fiind cele cu terminatii in forma
partii anterioare a calului descoperite la Piscu
Crasani si Popesti (Fig.37/4).

The Geto-Dacians’ sacred bestiary
includes a number of real animals, wild or
domestic, as well as other fantasy creatures.

One found iron votive shields in
Piatra Rosie but, unfortunately, only the item
found in a temple’s apse is almost whole
(Daicoviciu 1954, p. 119-121), because the
other ones have been destroyed by treasure
hunters (Fig.66/4). The item we are referring
to is showing what is probably the emblem of
some god or high-ranking character, namely a
bull with the front legs like a feline’s, going
towards the left and having a snake above it
and a tree in the front (Florea, Suciu 1995, p.
47-61).

Several sites have yielded very
expressive protomés of birds or animals,
placed on pedestals, such as the eagle heads
from Galmele, Sprancenata and Russe
(Fig.36/8), or the one of a snake (?) from
Bucuresti (Fig.36/4). A mould from Récatau
is displaying a deer (Fig.70/2).

In terms of interpretation, a very
meaningful case is the lion-wolf association
on the handle of the oft-mentioned kantharos

from Racatau (Fig.70/4b).

Also worth noticing are the animal- or
bird-shaped vessels, such as the ones shaped
like birds from Popesti (Fig.37/3), like a
horse (Racatau) (Fig.71/4) or a ram from
Malaja Kopanja (Fig.73/1). At other times,
various animals or their heads were
reproduced in relief technique on various
vessels, such as the snakes from Piscul
Crasani (Fig.), the bull, ram and bear (?)
heads on three vessels from Popesti
(Fig.37/2), the goats and sheep on the rush-
light cup from Poiana (Fig.72/4) and the bowl
with decorated relief from Cascioarele-
Ostrovel (Fig.36/6); on quite a few occasions,
the lid handles end in bird or mammal
protomes.

The protomés of several clay rhyta are
showing animal heads and the ones best done
are those with terminations shaped like the
front part of a horse, as found in Piscul
Créasani and Popesti (Fig.37/4).
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intrucat statuetele din lut de Ia
Carlomanesti, asezate pe socluri tronconice,
au fost discutate la capitolul despre sanctuare
nu vom mai reveni in detaliu asupra lor, ci
vom mentiona doar faptul ci sunt foarte
numeroase, cd reproduc specii de animale
(mistreti, lupi, cerbi) si pasari (cocosi, pasari
de apd) tipice zonei ori animale compozite
(cerb cu coame de taur, lup cu colti de
mistret) (Fig.32).

Un capitol aparte al bestiarului
autohton este constituit de motivele si scenele
pictate pe vasele ceramice de lux descoperite
in unele situri din Muntii Orégstiei, indeosebi
acolo unde s-au gasit §i sanctuare, ca la
Sarmizegetusa Regia, Rudele si Meleia
(Florea 1998, p. 180-232) (Fig.68). Nu poate
fi intamplator faptul cd@ aceste scene cu
animale, domestice (calul, taurul) ori
sdlbatice (feline, canide, cervidee, pésari de
apd ori de munte, insecte) sau fabuloase
(grifoni) au fost descoperite, aproape in
totalitate, in zona capitalei statului dac; doar
la Brad, pe valea Siretului, s-a géasit pestele
pictat pe un capac, (Fig.69/10).

Redarea unor feline mari, care nu sunt
caracteristice habitatului dacilor, a unor
pasari de prada (vulturul, acvila, uliul) ori a
unor fiinte fabuloase (grifoni) exprima,
simbolic, virtutile spre care tindeau
razboinicii daci §i strdnsa legdturd dintre
religie si razboi. Surprinzator e faptul ca nu s-
au gasit reprezentari antropomorfe pictate pe
vasele din aceasta categorie.

O piesd cu semnificatii deosebite este
si stindardul dacilor (drako), reprezentat de
un animal metaforic: cap de lup si corp de
dragon/sarpe. Probabil cd& prin aceastd
asociere s-a dorit imbinarea simbolicd a
calitatilor celor doua animale: lupul, ca
vandtor prin excelentd (=rdzboinic), simbol
venit prin intermediul ideologiei indo-
europene, iar sarpele (=regenerare, nemurire),
mentalitate pastratd de la agricultorii neo-
eneolitici; acest stindard reprezinta, dupa
expresia atat de fericit formulatd de Mircea

Since the clay statuettes sitting on
cone-base-shaped stands in Carlomanesti
were discussed in the chapter on sanctuaries,
we will not analyze them in detail again here,
but just mention that there are very many of
them, they are render species of animals
(boards, wolves, deer) and birds (cocks, water
fowl) native to the area, or composite animals
(deer with a bull homs, wolf with boar fangs)
(Fig.32).

A special chapter in the local bestiary
consists of the motives and scenes painted on
the luxury pottery found in some of the sites
in Oragstiei Mountains, in particular where one
also found sanctuaries, such as in
Sarmizegetusa Regia, Rudele and Meleia
(Florea 1998) (Fig.68). It is no accident that
almost all these scenes with animals, be they
domestic (horse, bull) or wild (felines,
canines, deer), water or mountain fowl,
insects) or fabulous (gryphons), were found
in the region around the capital of the Dacian
state. Only in Brad, on the Siret valley, did
one find a fish painted on a lid (Fig.69/10).

The representations of large felines,
whose habitat does not actually include the
Dacian territory, of birds of prey (eagle,
hawk) or fantasy animals (gryphons) are
symbols of the attributes that the Dacian
warriors were striving for and of the tight
connection between religion and war. The
most surprising fact is that nobody could find
anthropomorphic representations painted on
this category of vessels.

Another item with remarkable
meanings is the Dacian flag (drako), which
consists of a metaphoric animal: the head of a
wolf on the body of a snake/dragon. Perhaps
this association was meant to be the symbolic
union of the qualities of the two animals: the
wolf, an excellent hunter (=warrior), a
symbol from the Indo-European ideology,
and the snake (=regeneration, immortality), a
belief that survived from the time of the neo-
Aeneolithic farmers. This flag, as Mircea
Eliade put it so well, stands for the
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Eliade, dimensiunea mitologicd a istoriei
dacilor. Sub acest stindard sunt reprezentati in
luptd dacii pe mai multe scene de pe Columna
lui Traian de la Roma (Fig.1/2) ori el este
incizat pe un fragment de ceascad descoperit la
Budureasca (Fig.73/2). Despre importanta
celor doud animale in imaginarul sacru al
geto-dacilor marturisesc numeroasele
reprezentdri de serpi si de lupi de pe variate
categorii de piese.

O alta categorie de piese cu
numeroase reprezentdri figurative o formeaza
asa-numitii ,,citei de vatrd” (Feuerboke),
piese masive folosite la pregatirea hranei.
Prezenta unor numerosi ,,citei de vatrd” cu
protome animaliere, similare cu cele de pe
alte categorii de piese, indicad faptul cd, pe
langa scopul lor practic, aceste reprezentéri
figurative aveau si un rol cultual. Peste 90%
din piese s-au descoperit in davae-le de pe
Siret (Brad, Racdtdu, Poiana) (Fig.69/4,72/9-
11), poate si ca urmare a influentelor
exercitate de bastarni, populatie unde aceste
artefacte au avut o larga utilizare; cateva
piese s-au gasit si la Ocnita (un exemplar din
fier cu cap de bour si cdteva din lut cu capete
de berbeci-Fig.34/12). Cele mai numeroase
piese s-au gasit la Poiana (cateva zeci de
exemplare), cu protome in forma de berbeci,
tauri, vulturi si chiar de bust uman (Fig.72/9-
11) (Vulpe, Teodor 2003, p.49-50, fig. 74-
77). Intrucit asemenea piese sunt folosite
doar in prezenta focului e mai mult decét
probabil ca ritualurile efectuate in prezenta
lor sa fie legate de cultul caminului, al focului
si familiei; e semnificativ, in acest sens, §i
faptul cd asemenea piese nu s-au descoperit in
temple ori in preajma altarelor decorate.

Mai trebuie facute doud remarci,
anume gestul salutului si al invocatiei,
prezente pe numeroase categorii de piese
descoperite in toatd aria de locuire a geto-
dacilor. Amintim, in acest sens, gestul
salutului facut de cavalerii de pe falerele de la
Lupu (Fig.64/7-8;65/4-5), placa de Ia
Polovragi (Fig.34/16) si tiparul de la Racatau

mythological expression of the Dacian
history. This is the banner under which the
Dacians are represented fighting in several
scenes on Trajan’s Column in Rome (Fig. 1/2)
or the one incised on a cup fragment found in
Budureasca (Fig.73/2). The many
representations of snakes and wolves present
on various Lypes of items speak of the
importance of the two animals in the Geto-
Dacian sacred imagery.

Another category of items with many
figurative representations consists of the so-
called “Firedogs” (Feuerboke) with animal
protomés, namely massive items used for
preparing food. The presence of many
"Firedogs" with animal protomés, similar to
those from other types of items, indicates
that, practicality aside, these figurative
representations also played an important cult
role. Over 90% of these items were found in
the davae on the Siret river valley (Brad,
Racatau, Poiana) (Fig.69/4;72/9-11), perhaps
partly as a result of influence from the
Bastarns, a population where these artifacts
were widespread. A few more were found in
Ocnita as well (one is made of iron and
represents a bull’s head, while others are
made of clay and in form of ram heads
Fig.34/12). The most numerous items, dozens
of them, were found in Poiana, with protomés
shaped like rams, bulls, eagles and even
human busts (Fig.72/9-11) (Vulpe, Teodor
2003, p. 49-50, fig. 74-77). Since such items
serve only around the fire, it is very likely
that the rituals performed around them were
connected to the home, fire and family cults.
To back that, we want to add the fact that
such items were not found in temples or
around decorated altars.

We also need to discuss two more
issues, namely the salutation and the
invocation  gesture, present on many
categories of items discovered all over the
Geto-Dacian territory. Such is the salutation
gesture made by the riders on the phalerae of
Lupu (Fig.64/7-8,65/4-5), the tablet of
Polovragi (Fig.34/16) and the mould of
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(Fig.70/1), de personajele masculine in
picioare pe placa de la Siliste (Fig.67/3) si pe
fragmentul ceramic de la Bucuresti-Snagov
(Fig.36/2) ori gestul invocatiei redat pe
matrita de la Bucuresti-Tei (Fig.36/1) si,
poate, al bustului de la Piatra Rosie, dacd nu
cumva personajul feminin tinea ceva in maini
(Fig.66/2).
sk ok ok ok ok

Care era bestiarul sacru? In perioada
sc. IV-III a. Chr. se poate vorbi de o paletd
larga de specii de animale, domestice,
salbatice ori metaforice, implicate in
ansambluri §i scene ce redau adevarate
povestiri, asa cum e cazul « procesiunii
animalelor » de pe cele cinci pocale ori a
aplicelor din tezaurul de la Letnica.
Influentele bestiarului scitic, ahemenid si
grecesc este sesizabil pe multe piese, dar in
lumea tracica s-au imaginat adevarate sinteze
iconografice, cea mai reprezentativa fiind,
desigur, « procesiunea animalelor » ori s-au
creat piese deosebite, asa cum sunt aplicele
de hamasament cu capete de cai in vartej
(tipurile triskelion si tetraskelion).
Reprezentarea unor animale care n-au tréit in
arealul nord-tracic (lei, pantere) si a unor
creaturi fabuloase (sfincsi, grifoni, centauri,
cai finaripati) sunt influente evidente ale
imperiului persan si ale civilizatiei grecesti
orientale, dar fenomenul reflectd asumarea
mesajului acestora, probabil filtrat si adaptat,
in imaginarul propriu.

Evidentierea rolului animalelor in
transmiterea mesajului  scenelor a fost
realizatd prin variate mijloace artistice; de
exemplu, suveranitatea basileului asupra
regatului sdu in cele trei componente (aer,
pamant, apd) este redatd prin grupul pasdre
unicorn-peste-iepure (Fig.58), statutul
superior al unei specii, in comparatie cu
celelalte, este evidentiat prin
supradimensionare, forta prin exagerarea unor
parti caracteristice ale corpului (cioc, gheare,
aripi, coame), viteza prin numarul mai mare
de picioare ori addugarea aripilor (Fig.57-

Racatau (Fig.70/1), by male characters
standing up on the plaque of Siliste
(Fig.67/3) and the clay fragment from
Bucuresti-Snagov (Fig.36/2), the invocation
gesture rendered on the mould of Bucuresti-
Tei (Fig.36/1) and, perhaps, the bust of Piatra
Rosie, unless that female character was in
fact holding up something (Fig.66/2.
%k % %k %k %k

What was the sacred bestiary? During
the 4"-3 century BC, we can speak of a
large range of animals, domestic, wild or
metaphorical, involved in ensembles and
scenes that tell genuine stories, such as the
“animal procession” on the five goblets or of
the appliqués in the treasure of Letnica. The
influences of the Scythian, Achemenid and
Greek bestiary are visible on more than one
item, but the Thracian world was the site of
true iconographic syntheses, the most
representative one being, of course, the
“animal procession”, or of special pieces,
such as the hamess appliqués with whirling
horse heads (the triskelion and tetraskelion
types). The representations of animals that
were not actually present in the northem-
Thracian region (lions, panthers) and of
fantasy animals (sphinxes, griffins, centaurs,
winged horses) are obviously the results of
influences from the Persian empire or the
Oriental Greek civilization, but the
phenomenon shows that their message was
adopted, probably after being filtered and
adjusted, in their own imaginary.

There are various artistic tools for
emphasizing the role played by the animals in
transmitting the message: the basileus’s rule
over all of the three realms of his land (air,
earth, water) appears in the unicom bird-fish-
rabbit group (Fig.58), one species can be
oversized to show its superior status
compared to other species, force is rendered
by exaggerating characteristic body parts
(beak, claws, wings, homs) and speed by
adding more legs or wing (Fig.57-58). For
emphasizing the special status or adding new
qualities, un-characteristic elements would be

110

https://biblioteca-digitala.ro



58). Pentru a marca statutului deosebit ori a
adduga noi calitdti li se ataseaza elemente
nespecifice, cum ar fi comul pentru pasari,
aripile pentru cai, aripioare pentru tapi etc.

Este de semnalat §i faptul cd s-au
reprezentat putini centauri ori antropodemoni
la tracii nordici si aceia numai in sec. IV-III a.
Chr. (cnemida de la Malomirovo-Zlatinitsa,
cana nr. 158 de la Rogozen, coiful de la
Poiana-Cotofenesti (Fig. 51/2¢;56/4;59/2); de
asemenea, sunt extrem de putine uniri
morfice intre regnurile animal §i vegetal in
arta tracica.

In epoca dacici clasica se constata o
drasticd reducere a ansamblurilor de piese ori
de piese singulare cu scene care contin
« povestiri », asa cum sunt tezaurul de la
Lupu, kantharosul de la Racatidu sau unele
vase ceramice pictate din Muntii Orastiei
(Fig.64-65,68.70/4). Se observa si o reducere
a speciilor de animale redate, in special a
celor provenind din arii exotice, ca si a celor
fabuloase, cele mai multe continuand si fie
reproduse pe vasele pictate din zona Muntilor
Orastiei (Fig.68) ori pe anumite piese izolate,
asa cum sunt falera cu grifon de la Surcea,
vasul cu Pegasus cu com de la Récatau ori
fragmentul cu stindardul dacic de la
Budureasca (Fig.67/2;71/2a;73/2).

Putem vorbi de zoolatrie la geto-
daci ? Consideram cd existd date suficiente
pentru a nega prezenta acestui fenomen in
lumea tracica. Mai intdi, sunt argumente de
ordin general. Dupd cum se cunoaste, doua
caracteristici  principale ale  religiilor
popoarelor indo-europene au fost politeismul
si antropomorfismul. Apoi, de la Herodot (IV,
94-95) stim c4, cel putin de pe la 500 a. Chr.,
tracii si-au imaginat zeii sub formad umanai; in
plus, dacd acest fenomen religios ar fi existat
la traci, el i-ar fi surprins pe autorii greci care
l-ar fi mentionat, asa cum s-a intdmplat cu
alte popoare (ex., egiptenii).

In plus, nu avem nici o dovada
arheologicd in acest sens: nu s-au gasit

added: birds get homs, horses get wings, he-
goats get little wings etc.

Another remarkable thing is the
scarcity of centaur or anthropo-daemon
representations at the northem Thracians, and
the fact that the few that do exist are from 4"-
3™ century BC (the greave from Malomirovo-
Zlatinitsa, mug no. 158 from Rogozen, the
helmet from Poiana-Cotofenesti (Fig. Fig.
51/2¢;56/4,59/2). Also, there are not too
many morphic unions between the animal and
the vegetal kingdoms in the Thracian art.

The classic Dacian era records a
plunge in the number of single items or item
ensembles with scenes that tell “stories”, such
as the treasure of Lupu, the kantharos
Récatdu or some of the painted clay vessels
of Oréastiei Mountains (Fig.64-65; 68, 70/4).
Another drop affects the species of animals
represented, in particular those from exotic
regions or fantasy animals, and most of those
that continue to appear do so on the painted
vessels from the Orastiei Mountains region
(Fig.68) or on certain isolated pieces, such as
the phalerae with griffin from Surcea, the
vessel showing Pegasus with a hom from
Récitau or the fragment with the Dacian flag
from Budureasca (Fig.67/2;71/2a;73/2).

Can we speak at animal worshipping
at the Dacians? We believe there is enough
data to deny the existence of this
phenomenon in the Thracian world. First
come the general arguments. As we know,
two main characteristics of the Indo-
European religions were polytheism and
anthropomorphism. Next, Herodotus (IV, 94-
95) tells us that, at least around 500 BC, the
Thracians were picturing the gods in human
form. Moreover, if this religious phenomena
had existed in the Thracian world, it would
have surprised thc Greek writers and they
would have mentioned it, the way they did
with other peoples (e.g. Egyptians).

Furthermore, we have no
archaeological proof of it: no animals were
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inhumari de animale in/sub templele dacilor
ori dovezi ca ele sa fi fost expuse in acestea,
nu se cunosc cimitire doar de animale, nu
sunt statui de animale etc. In imaginarul
colectiv al elitei tracilor rolul simbolic al
animalelor pare a se fi canalizat pe doud
directii principale: pe de o parte, animalele au
codificat anumite puteri §i calititi ale
divinitdtilor sau acestea s-au  putut
transfigura, temporar, in animale pentru a
transmite anumite mesaje si, pe de altd parte,
ele au avut menirea de a exprima
suveranitatea ori de a multiplica puterile
dinastilor. Descoperirile de figurine zoomorfe
dovedesc existenta unor practici magice i
vrajitoresti, prezente mai ales la populatia de
rand, privitoare fie la asigurarea succesului la
vanatoare, in cazul animalelor silbatice, ori
de inmultire a septelului, la cele domestice.

%k %k ok %k %k

Este arta getica si arta dacica a elitelor
o artd anistorica? Apreciem ca raspunsul este
negativ intrucat existd argumente serioase in
a respinge o asemenea ipoteza: ambele etape
principale - geticd §i dacicd - au evoluat in
arii geografice bine delimitate §i in anumite
perioade, iar imaginile reproduse pe unele
categorii de piese reflectd un imaginar
colectiv, o ideologie §i manierd artistica
distincte de ale neamurilor din jur.

Se observa fenomenul de horror vacui
(teama de spatiul gol) in arta tracica? Din nou
considerdam ca raspunsul este negativ. Acest
fenomen este specific unor popoare
migratoare (de ex., scitilor), el fiind
determinat de stresul provocat de imensitatea
spatiilor si, de aici, tensiunea observata in
redarea unor scene de pe unele piese, ce par a
»sparge” cadrul iconografic, ca §i unirea
morfica intre diverse specii ori regnuri (de
ex., partile terminale se multiplicd ori se
transforma in alte fiinte).

Doar in céteva cazuri acest fenomen
apare in arta tracicd, probabil ca rezultat al
influentelor scitice, sau a fost determinat de
necesitatea transmiterii unui mesaj intr-un

found inhumed in/under the Dacian temples
and there is no evidence animals were
exhibited in them, we do not know of any
animal cemetery or animal statues etc. In the
collective imagery of the Thracian elite, the
symbolic role of the animals seems to have
been channeled into two main directions: on
the one hand, the animals stood for certain
powers and attributes of the gods, or the gods
might have temporarily turned into animals in
order to send messages and, on the other
hand, the animals were meant to express
dominance and enhance the powers of the
dynasts. The discoveries of zoomorphic
figurines prove the existence of magic
practices and sorcery, present mostly among
the common people, meant to secure success
in hunting, in the case of wild animals, or
multiplication of the domestic animal
headcount.
%k %k 3k %k %k

Is the Getae and Dacian elite art
unhistoric? We believe the answer is “no”,
because there are serious arguments against
such a claim: both of the main stages — Getae
and Dacian — took place in well delimited
geographical and time spans, and the images
reproduced on some types of items are the
results of a collective imagery, ideological
and artistic features that are different from
those of the neighboring peoples.

Does one notice horror vacui (fear of
empty spaces) in the Thracian art? Again, we
believe the answer is “no”. This phenomenon
is specific to migratory peoples (e.g.
Scythians) because of the stress caused by the
huge open spaces which leads to the tension
present in the representations on the scenes of
some items, which seem to “break” the
iconographic matrix, as well as the morphic
union between various species or kingdoms
(e.g. the terminal parts multiply or turn into
other beings).

There are only a few instances of this
happening in the Thracian art, probably the
result of Scythian influences, or required by
the need to send a message in a limited space:
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spatiu limitat; nu trebuie uitat cd asemenea
scene apar pe piese din metale pretioase, deci
orice extindere a cdmpului decorativ era
foarte costisitoare.

Cand apreciem rolul reprezentdrilor
figurative in lumea tracica este necesar si
avem in vedere faptul cd este vorba de o
societate in care scrisul era utilizat doar in
situatii  exceptionale, o societate unde
imaginea era mai elocventd decat cuvantul,
iar limbajul metaforic exprima cel mai bine
un mesaj izvordt dintr-o mentalitate mitica;
aceastd ideologie nu se putea exprima §i face
inteleasd decat printr-un program iconografic
coerent, astfel cd imagina purta, dincolo de
functia sa estetica, un mesaj.

Arta tracica se remarcd prin echilibrul
dintre reprezentdrile antropomorfe si cele
zoomorfe, prin organicitatea figurilor, prin
accentuarea  ferocitdtii §i  respingerea
monstruozitdtii animalelor, prin refuzul unirii
morfice intre regnul vegetal §i cel animal,
prin geometrismul sdu temperat (Gramatopol
1982, p. 33-45).

Arta tracici este atdt o artd narativa,
intrucat ea “povesteste” ceva, cdt si o artd
simbolizatd, intrucat doar cei care cunosteau
»codurile” puteau sa inteleaga sensul scenelor
si compozitiilor decorative. latd de ce este
dificil de identificat ce §1 cum povesteste ea,
cui se adreseaza si de ce.

Descifrarea ei este dificila intrucat, pe
langd extrema sdrdcie a surselor scrise §i
simbolizare, imaginile §i  compozitiile
decorative erau ordonate dupa logica interna
a unor mituri, rituri, legende, hagiografii etc;
in plus, acum noi nu mai putem reconstitui cu
certitudine ordinea initiald a pieselor din
tezaure $i morminte.

In plus, nici putinele surse scrise nu
pot fi considerate informatii certe, intrucat ele
reprezintd punctul de vedere ale autorilor
greci, deci ele ne dau ,,imaginea celuilalt”, ca

we must no forget that such scenes appear on
precious-metal pieces, which made any
expansion of the decorative section very
expensive.

When assessing the role played by the
figurative representations in the Thracian
world, we need to consider that this is a
society where writing was used only in
exceptional situations, a society where an
image was worth a thousand words, and the
metaphoric language best expressed a
message rooted in mythic belies: this
ideology could only send its message by
means of a consistent iconographic message,
meaning the image had an aesthetic role but
also sent a message.

The Thracian art is special because of
the balance between the anthropomorphic and
the zoomorphic representations, by the
organic feature of the faces, by emphasizing
ferociousness and rejecting the beastly side of
the animals, by rejecting the morphic union
between the vegetal and animal kingdoms,
and by its moderate geometry (Gramatopol
1982, p. 33-45).

The Thracian is both a narrative art,
because it “tells” a story, and an art of the
symbols, because only those familiar with the
“codes” could understand the meanings
behind the decorative scenes and
compositions. That is why it is difficult to
identify what is the story, how does it go, who
is its audience and why.

It is difficult to decipher it because
we have so few written sources and
symbolism, and because the decorative
images and compositions order rely on the
intermal logic of myths, rites, legends,
hagiographies etc. Moreover, we can no
longer be sure of the exact order the items
were in the treasures and tombs.

Moreover, the few written sources
cannot be taken at face value because they are
the viewpoint of the Greek authors, meaning
they provide us with the “image of the other”,
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sa nu mai vorbim de dificultatea intelegerii de
cdtre acestia a unor credinte §i rituri ezoterice
care veneau dintr-un alt tip de civilizatie.

Datorita polisemantismului
reprezentarilor iconografice, interpretérile nu
sunt niciodatd complete si indubitabile, ci
totdeauna doar posibile si probabile. Este
necesar, insd, ca interpretarile noastre sa fie
logice, coerente si credibile, s se incadreze
in limitele posibilului imaginar al geto-
dacilor, pomind de la datele cunoscute
privitoare la stadiul de dezvoltare pe care l-au
atins atunci.

Putem afirma ca descoperirile
arheologice atesta existenta unui « patrimoniu
geto-dacic» de motive §i  compozitii
decorative, creat din motive inteme §i pentru
a servi o cauzd proprie, ce se constituie,
printr-o paradigma culturald proprie, intr-o
« voce » distinctd a Antichitétii.

not to mention the difficulties associated with
the authors’ understanding of esoteric rites
and beliefs coming from another kind of
civilization.

Because of the polysemantism of the
iconographic representations, we can never
put together complete and certain
interpretations, but only come up with
possible and probable explanations. However,
this does not mean our interpretations must
not be logic and credible, stay in the realm of
the potential imagery of the Geto-Dacians,
and be based on all the data available on the
stage of development they had reached at the
time.

We can state that the archaeological
finds stand proof of the existence of a “Geto-
Dacian patrimony” of decorative motives and
compositions, based on intemal motives and
serving a cause of their own, by means of its
own cultural paradigm and having a distinct
“voice” in the time of Antiquity.
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IV. “Societatea celor vii”’-
“Comunitatea celor care dorm”:
credinte si practici funerare;
sacrificii §i inhumari rituale de
oameni
(circa 500 a. Chr.-106 p. Chr.)

Practicile funerare sunt o proiectie a
credintelor eschatologice si a scenariilor
unor  popoare/comunitéti/familii/categorii
sociale despre ,lumea de dincolo”, dar
modul concret cum se procedeazd cu
defunctii poate depinde si de varsta, sexul
ori de modul cum s-a produs decesul.

intelegerea  raporturilor  dintre
,societatea celor vii” (= satul) si
,comunitatea celor care dorm” (= cimitirul)
este o Intreprindere dificila (d’Agostino
1982, p. 47-51), atat datoritd asa-numitei
»opacitdtii” a putinelor vestigii péstrate, cat
si a nepdstrarii/necunoasterii celorlalte acte
care au insotit ritualurile (gesturile,
incantatiile, tacerile etc.).

Practicile funerare reprezintd unul
din cele mai conservatoare domenii,
schimbarea sau bulversarea lor se petrece
numai din cauze profunde, perpetuarea unor
anumite traditii continudnd o anume vreme
chiar dupa reformele religioase.

Practicile funerare reprezintd un set
de norme precise, bazate pe o anume
ideologie funerara, privind locul §i modul de
depunere, ritul si ritualurile de indeplinit,
structura §i starea mobilierului funerar etc.
(La mort, les morts...... 1982; J.-P. Breuiller
1991-1992; Sirbu 2003, p. 15-25).

Bunurile gésite in mormant, atatea si
asa cum s-au mai pastrat ele, nu au ajuns
acolo ocazional, ci sunt rezultatul unei
selectii si poartd anumite mesaje. Ele
exprimd, astfel, nu numai « identitatea

IV. “Society of the living”-
“Community of the dead”: Funerary
Beliefs and Practices; Human Ritual

Sacrifices and Inhumations

(about 500 BC - 106 AD)

The funcrary practices are projections
of the eschatological beliefs and the scenarios
that certain people /communities /families/
social categories have of the “after world”,
but the actual way of dealing with the dead
can also depend on the age or sex of the dead
or on the manner in which death occurred.

Understanding  the  relationships
between the “society of the living” (= the
village) and the “society of the dead” (= the
cemetery) is a difficult wundertaking
(d’Agostino 1982, p. 47-51), both because the
few vestiges left are “opaque” and because
we do not know what other actions
accompanied the rituals (gestures,
incantations, pauses etc.).

Funerary practices are among the
most conservative fields, and they change or
shift only in the face of the profound causes.
Certain traditions even outlive the religious
reforms.

These practices are a set of precise
norms, the results of a particular funerary
ideology regarding the site and the manner of
depositing someone, the rites and rituals to
perform, the structures and state of the
funerary inventory etc. (La mort, les
moris...... 1982; J. —P. Breuiller 1991-1992;
Sirbu 2003, p. 15-25).

The goods found in the tomb
whatever was left of them, and in whatever
state — did not get there by chances, but are
the result of a selection and convey certain
messages.  Therefore, they do not
communicate just “the identity of the dead”,
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defunctului », ci §i o parte din valorile
morale si religioase ale comunitétii din care
provine acesta.

Din aceste motive nu pot fi
considerate morminte anumite descoperiri
unde nu pot depistate aceste norme funerare.
Mai mult decat atit, nici chiar toate
descoperirile de oseminte umane nu pot fi
considerate morminte daca ele nu reflectd o
anume ideologie funerard §i normele
concrete ale acesteia, intrucat s-ar putea si
fie vorba de sacrificii umane sau, pur si
simplu, comunitatea s-a debarasat de
anumiti defuncti (paria societatii, strdini,
inamici etc.).

Pentru a intelege semnificatiile
depunerii osemintelor umane si a bunurilor
intr-un anume loc §i intr-o anume forma
trebuie sd cunoastem motivatia initiala,
anume dacd a fost vorba de o ideologie
funerara sau de una sacrificiald ori, pur si
simplu, de debarasarea de anumiti defuncti -
straini, paria societatii ori decedati in urma
unor epidemii (Sirbu 2003, p. 15-25). La
aceasta se adaugd dificultatea intelegerii
rostului mobilierului funerar, a destinatiei
lui, adicd dacd este vorba de inventar, de
ofrande, de resturi ale banchetului funerar
ori de daruri cétre divinitati; in plus, trebuie
descifrat mesajul ,secund” al acestor
bunuri, intrucét este evident cd aceste piese
n-au ajuns intdmplator acolo deoarece ele
sunt rezultatul unei selectii §i poartd un
anume simbol.

in cazul tracilor nordici, pe linga
problemele de ordin general deja
mentionate, ne confruntdm §i cu o serie de
alte dificultdti, printre care notdm extrema
siracie a surselor scrise (Herodot, V, §;
Pomponius Mela, II, 2, 18-20; Solinus 10, 1)
ori iconografice, la care se adaugd putinele
analize  antropologice  efectuate i
schimbdrile esentiale petrecute, in aceastd
perioada, in practicile funerare.

Aria geograficd la care ne vom referi
include teritoriul marginit de Muntii
Balcani, la sud, si Nistrul superior, la nord,

but also some of the moral and religious
values of his or her community.

For these reasons, we will not
consider to be tombs the discoveries that do
not show such funerary norms. No discovery
of human bones can be considered a tomb
unless it reflects a certain funerary ideology
and its concrete norms, because if it doesn’t,
we might be dealing with human sacrifices or
an instance where the community simply got
rid of unwanted dead (pariahs, foreigners,
enemies etc.)

In order to understand the meanings
of the deposits of human bones and goods on
a particular site and in a particular manner,
we need to know the initial motivation. Are
we dealing with a funerary or a sacrificial
ideology? Are we seeing a case where the
community simply got rid of a certain
category of dead - foreigners, pariahs,
victims of epidemics? (Sirbu 2003, p. 15-25)
Then, there are the added problems of
understanding the purpose of the funerary
fumiture, its final destination if it qualifies
as inventory, offering, remains of the
funerary banquet, or as a gift to the gods.
Furthermore, we need to decipher the “meta”
meaning of these goods, because they
obviously did not get there by chance but as a
result of a selection and therefore carry a
certain meaning.

When it comes to the northem
Thracians, besides the aforementioned
general problems, we are also dealing with
other difficulties, such as the extreme paucity
of written sources (Herodotus, V, 8§;
Pomponius Mela, II, 2, 18-20; Solinus 10, 1)
or of iconographic sources. Then, there is also
the issue of the few anthropological analyses
made and of the key changes that took place
in funerary practices during this period.

The geographic area we will be
talking about comprises the territory bordered
by the Balkan Mountains to the south, the
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Marea Neagra si Nistru, la est, si vestul de
Muntilor_Apuseni, adica acolo unde sursele
scrise §i vestigiile arheologice 1i localizeaza
pe tracii nordici. Desigur, in aceasta zona si
in aceastd perioada, aici au mai locuit si alte
neamuri (sciti, bastamni, celti, sarmati), dar
practicile funerare ale acestora nu vor intra
in atentia noastrd, marginindu-ne doar la
cdteva comparatii.

Perioada pe care o avem in vedere
este de circa sase secole, anume de la
sfarsitul sec. VI/inceputul sec. V a. Chr.,
adicd de cand avem informatii ca getii se
individualizasera in trunchiul tracic, §i pana
la 106 p. Chr.,, atunci cand statul dac este
distrus §i o parte din teritoriul sdu devine
provincie romana. Acest lung interval de
timp ne va permite atdt evidentierea
elementelor de continuitate, cat si a celor de
discontinuitate, ca urmare a unor evolutii
interme sau a influentelor venite in urma
contactelor cu alte popoare.

Baza documentara include peste 150
de descoperiri cu oseminte umane, de la
peste 2300 de indivizi, dar existd mari
diferente de informatii atdt pe zone
geografice, cdt §1 pe anumite perioade
istorice.

Pentru a putea intelege mai bine
marea varietate sub care se prezintd aceste
vestigii §1 semnificatiile lor profunde este
necesar sd analizim descoperirile de
oseminte umane atdt in doud secvente
cronologice separate, anume sec. V-III a.
Chr. si sec. II a. Chr.-I p. Chr., cat si in doud
categorii distincte privitoare la contextele de
descoperire si starea sub care ele se prezinté;
numai astfel vom putea intelege motivatia
ideologicd - funerard, sacrificiald ori de alta
naturd - a depunerii lor.

Credinte si practici funerare

Secolele V-III a. Chr.

Informatiile de care dispunem difera
enorm de la o zona la alta, astfel incat
concluziile si ipotezele noastre sunt tributare
acestei situatii. Astfel, dacd din zona

upper Dniestr to the north, the Black Sea and
the Dniestr at the east, and the Apuseni
Mountains to the west, namely where the

written sources and the archaeological
vestiges place the northem Thracians.
Obviously, other peoples inhabited this

region during this time (Scythians, Bastams,
Celts, Sarmatians), but their funerary
practices are of only marginal, comparative
interest.

The period taken into consideration
spans about six centuries, from the end of 6™ /
beginning of 5™ century BC, namely the time
we know that the Getae had separated from
the Thracian stem, and until 106 AD, when
the Dacian state is destroyed and its territory
becomes a Roman province. This long time
period will allow us to stress both the periods
of stability and the gaps resulted from
domestic factors or from contacts with other
peoples.

The data base includes over 150
discoveries of human bones from over 2300
individuals, but there are significant
differences in the amount of data available
between certain geographical areas or time
periods.

In order to better understand the
diversity that reigns over these vestiges and
their profound meanings, we need to separate
the findings of human bones in two
chronological categories - 5"-3" centuries
BC and 2™ century BC — 1* century AD, and
into two classes based on the discovery
context and the state they’re in. It is the only
way we can grasp the ideological motivation

funerary, sacrificial or of another sort - of
their being deposited.

Funerary beliefs and practices

53" centuries BC

That fact that the data available differs
greatly from one region to another takes its
toll on our hypotheses and conclusions.
Namely, there are over 1600 known tombs on
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cuprinsd in dreapta §i stdnga Dundrii se
cunosc peste 1600 de morminte, iar din zona
est-carpatica circa 270, din Transilvania pot
fi citate doar circa 20 de morminte, cifra
similard cu cea cunoscutd si la vestul
Muntilor Apuseni. Sunt necesare cateva
precizdri pentru a explica acest enorm

decalaj de informatii privind vestigiile
funerare intre aceste zone.
Faptul cd marea majoritate a

mormintelor se concentreaza aproape de
cursul inferior al Dunarii, indeosebi in
Dobrogea, este, foarte probabil, o realitate
istoricd, nu numai un stadiu de cercetare, dar
extrema lor raritate din zona colinard si
premontand a Munteniei este surprinzitoare
deoarece de aici se cunosc, din sec. VII-V a.
Chr., numeroase morminte, aproape toate
tumulare; putem presupune, de asemenea, cd
numdrul mult mai mic de morminte
cunoscute din Oltenia se datoreazd unei
deficiente in cercetare, nu unei situatii reale,
intrucdt aici s-au descoperit numeroase
asezari, multe fortificate (Sirbu, Trohani
1997, p. 520, fig. 1,3).

Tot asa, numarul redus de morminte
din partea central-nordicd a teritoriului
cuprins intre Carpatii Orientali §i Nistru e
putin probabil sa reflecte o realitate istorica
intrucdt aici s-au descoperit numeroase
agezari, unele cu fortificatii impresionante,
plus tezaure, astfel ci e de asteptat sa existe
un numar mult mai mare de morminte.

Numérul mult mai redus de
morminte din Transilvania si de la vestul
Muntilor Apuseni are o explicatie istorica:
aici, de pe la mijlocul sec. IV. si pand in
primele decenii ale sec. II a. Chr., sunt
documentate peste 400 de morminte celtice,
ceea ce demonstreazd prezenta a numeroase
comunitati ale acestora. Descoperirea a
numeroase vase de productie dacicd in
asezdrile §i mormintele celtice sugera si
existenta unor asemenea vestigii in zona,
indeosebi in depresiunile intramontane, unde
vestigiile celtice lipsesc (Sirbu 2006, p.

the left and right banks of Danube, circa 270
in the east-Carpathian area, only about 20 in
Transylvania, and again about 20 west of the
Apuseni Mountains. We need to explain the
enormous information gap on funerary
vestiges that exists between these areas.

That most of the tombs are
concentrated near the lower part of the
Danube, mostly in Dobrogea, is most likely
due to the historical reality and not the
current stage of the research. However, their
extreme scarceness in the hilly and pre-
mountain arca of Walachia is surprising
because many tombs, most of them tumular,
are here from the 7"-5™ centuries BC. Also,
we can assume that the much lower number
of tombs known in Oltenia is attributable to
the scarcity of research and not to the
historical reality, because quite a few
settlements were found there, many of them
fortified (Sirbu, Trohani 1997, p. 520, fig.
1,3).

In the same way, the small number of
tombs in the northwestern part of the area
between the Oriental Carpathians and the
Dniestr is unlikely to be a reflection of
historical reality because many settlements
were found there, and some of them with
impressive fortifications, plus treasures.
Therefore, we should be seeing much more
tombs.

The much lower number of tombs in
Transylvania and west of the Apuseni
mountains is based on historical reality: over
400 Celtic tombs are documented from mid-
4™ century BC to the last decades of the 2™
century BC, meaning there must have been
many settlements in the area. Also, the many
discoveries of Dacian vessels in the Celtic
settlements and tombs suggests the presence
of such vestiges in the area, in particular in
the valleys inside the mountains, where there
are no Celtic vestiges (Sirbu 2006;, p. 195,
fig. 1-2), something that is beginning to be
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195, fig. 1-2), fapt ce incepe si fie atestat de
asezarea §i mormantul de la Olteni (jud.
Covasna) (Fig. 13) ori de mormintele din
depresiunea Sialaj (informatii Horea Pop);
probabil, 1insd, ca numarul vestigiilor
funerare de aici este mai redus. E dificil de
spus, in special datoritd putinelor analize
antropologice, dacd si in ce proportie exista
morminte dacice in necropolele atribuite
celtilor.

Necropolele dacice de la Savarsin, pe
Mures, ori de la Gruia, pe Dunire,
mormantul cu coif de la Cuptoare-Sfogea
(Guma 1991, p.85-103) ori coiful izolat de
la Gavojdia (Medelet, Cedica 2004, p. 97-
100), vin sa ateste faptul cd vestigiile
autohtone din partea de sud a Banatului sunt
mult mai numeroase decat s-a crezut pand
acum. De asemenea, este atestatd prezenta
unor morminte dacice 1in necropola,
majoritar scordiscd, de la Remetea Mare,
jud. Timis (sdpaturi F1. Medelet).

La tracii nordici din sec. V-III a. Chr.
incineratia a fost ritul funerar dominant,
cunoscandu-se peste 1700 de morminte de
incineratie §i doar aproape 300 de inhumatie
(Sirbu 2000,, p.376-377), dar diferenta este
si mai evidenta dacd precizam cd aproape
jumdtate din ultima categorie provin doar
din necropola de la Stelnica, o insuld la
Dunidrea de Jos (Conovici, Matei 1999, p.
99-144, plus descoperirile ulterioare)
(Fig.12). Rezultd, deci, ca din celelalte
aproape 110 de descoperiri funerare se
cunosc doar circa 150-160 de morminte de
inhumatie!

Perpetuarea ritului inhumatiei din
Hallstatt-ul timpuriu si mijlociu pana in sec.
IV-IIT a. Chr. este, deocamdatd, greu de
argumentat intrucat in zona Dundrii de Jos
aproape toate necropolele din sec. VII -V a.
Chr sunt de incineratie, ca la Ferigile (Vulpe
1967), Barsesti (Morintz 1961, p.201-206),
si Dobrina (Miréev 1965, p.33-70).

Totusi, pe cursul inferior al Dunirii
existd cateva necropole din sec. VI-V a. Chr. cu
morminte numai de inhumatie, ca cele de la
Isaccea, cu 26 de momminte de inhumatie

attested by the settlement and tomb in Olteni
(Covasna county) (Fig. 13) or by the tombs
in the Silaj valley (data by Horea Pop).
However, it could be that there are even
fewer funerary vestiges here. The scarcity of
anthropological analyses makes it difficult to
say if there are any tombs — and, if so, how
many — in the necropolises attributed to the
Celts.

The Dacian necropolises in Savarsin
(on the Mures) or in Gruia (on the Danube),
and the tomb with helmet in Cuptoare-Sfogea
(Guma 1991, p. 85-103) or the isolated
helmet in Gavojdia (Medelet, Cedicad 2004, p.
97-100), stand proof of the fact that there are
much more local vestiges in southern Banat
than thought before. Also, there is evidence
of Dacian tombs in the mostly Scordiscian
necropolis in  Remetea,Timis  county
(excavations F1. Medelet).

Cremation was the predominant rite
for the northern Thracians between 5™ and 3™
centuries BC, since over 1700 cremation
tombs are known, compared to almost 300
inhumation tombs (Sirbu 2000, p. 376-377),
but the gap is even more obvious when taking
into account that almost half of the latter
category is from the necropolis in Stelnica, an
island on the lower Danube (Conovici, Matei
1999, p. 99-144, plus later discoveries)
(Fig.12). Therefore, the other almost 110
funerary discoveries total only about 150-160
inhumation tombs!

The idea that the inhumation rite
continued from early and middle Hallstatt to
4.3 centuries BC is difficult to hold up, for
the time being, because almost all the
necropolises from the 7"-5™ centuries BC are
of the cremation type, such as in Ferigile
(Vulpe 1967), Barsesti (Morintz 1961, p.201-
206), and Dobrina (Mirc¢ev 1965, p.33-70).

However, lower Danube is the site of
several  5"-4™  century  necropolises
exclusively with inhumation tombs, such as
in Isaccea - 26 tombs (Simion 2003, p. 113-
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(Simion 2003, p. 113-128) si Ciucurova, cu 10
morminte de inhumatie (Simion 1995, p.151
170).

Pentru a evidentia mai bine
varietatea §i  specificitatea  cutumelor
funerare le vom analiza pe categorii sociale:
dinasti §i aristocratia de rang inalt,
razboinici, populatia de rand.

Bineinteles, n-am plecat de la
premisa cd descoperirile funerare reflecta,
direct si mecanic, posibilitatile materiale si
statutul social al defunctilor. Desigur, existd
opinii diferite privind incadrarea
mormintelor in “bogate” sau “sdrace”,
“aristocratice” sau ale “populatiei de rand”,
avand in vedere inventarul si ofrandele din
morminte, §i masura in care acestea reflecta
ierarhiile si etnicitatea defunctului (Gledhill
1995; Morris 1987). S-a observat, uneori, ca
numadrul §i valoarea bunurilor depuse langa
defunct nu reflectd reala sa bundstare ori
rangul social intrucétele sunt determinate si
de alti factori (dorinfa de a epata,
profesiunea avutd in viata etc).

Atunci, 1nsa, cind este vorba de un
tumul imens, sub care se afli camere
funerare, uneori sculptate sau pictate, cand
mobilierul funerar, numeros §i variat, este
din aur si argint, iar scenele figurative
reflectd o anume ideologic, cidnd s-au
sacrificat cai §i cidnd existd urime a unor
indelungate ritualuri avem argumentele
necesare sd apreciem ca aici a fost
inmormantat un dinast sau inalt aristocrat
(Fig.7-9). Tumulii magnifici aveau menirea
de a fi permanent in ochii localnicilor, ca si
a celor aflati in trecere, ca un fel de perpetu
memento despre bogétia, autoritatea si gloria
defunctilor, regi si inalti aristocrati.

La fel, atunci cind in cadrul unor
necropole plane nu se gédsesc decdt putine
oase incinerate, in uma sau nu, fara mobilier
sau cu unul sdricicios, toate depuse in
gropi obisnuite, se poate considera ca aceste
morminte au apartinut unor indivizi din
clasele de jos.

128) and Ciucurova — 10 inhumation tombs
(Simion 1995, p.151-170).

In order to better emphasize the
variety and particularity of the funerary
practices, we will analyze them by social
categories: dynasts and  high-ranking
aristocracy, warriors, common people.

Of course, we did not assume that the
funerary discoveries reflect in a direct,
mechanic way the dead’s wealth and social
status. There are different opinions on
whether the inventory and offerings make a
tomb “rich” or “poor”, “aristocratic” or “of
the common people”, as well on the extent to
which that such things can illuminate the
dead’s place in the social hierarchy, or the
ethnic group he or she belongs to (Gledhill
1995; Morris 1987). There have been cases
where there the amount and value of the
goods deposited next to the dead did not
reflect one’s real wealth or social status
because such things also depend on other
factors (the desire to impress, the profession
one had in life etc.)

However, when we arc dealing with
an enormous tumulus with funerary chambers
undemeath, some of them sculpted or
painted, when the loads of varied inventory is
made of gold and silver, and the figurative
scenes reflect a certain ideology, when there
are traces of horse sacrifices and long rituals,
we have all of the necessary arguments to
claim a ruler or high-ranking aristocrat was
buried there (Fig.7-9). Such magnificent
tumuli were meant to always be in view of
the villagers, as well as of those passing by,
as some sort of constant reminder of the
wealth, respect and glory of the dead ruler or
high-ranking aristocrat.

In a similar fashion, when all we find
in a flat necropolis consists of a few cremated
bones, in an um or not, with poor or no
inventory at all, and everything is deposited
in a standard pit, we can safely assume these
tombs belonged to individuals from the lower
classes.
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Mormintele dinastilor si
curtenilor. In aceasta zona s-au descoperit
tumuli impresionanti sub care se afla,
cdteodatd, temple §i piese din aur §i argint
(Gergova 1996; Rousseva 2000; Kitov 2005;
Kull  1997)). De ce  personajele
inmormantate aici §i comunititile din care
proveneau au depus atitea eforturi §i au
renuntat la bunuri de mare valoare? Este
evident cd numai motivatii foarte puternice
i-au determinat pe traci/geti sd renunte la
asemenea bunuri, personale ori comunitare,
fara sd trezeascd sentimente de frustrare in
familii i comunitdti. Care au fost aceste
motivatii? Cum se explica practicarea unor
rituri diferite?

Descoperirile de pand acum indicd
faptul ca inhumatia a fost ritul funerar
dominant in cazul dinastilor ori al
aristocratiei de rang inalt (Sirbu 2002, p.
374-393), asa cum este cazul mormintelor
din zona Sboryanovo-Sveshtari (Fol et al.
1986; Chichikova 1992, p. 143-163;
Gergova 1996), de 1a Agighiol (Berciu 1969,
p. 33-76), Peretu (Moscalu 1989, p. 129-
190), Vraca (Torbov 2004), de la nord de
Balcani; aceeasi situatie se constatd si in
zona  Kazanluk-Plovdiv, din  sudul
Balcanilor (Kitov 2005).

Putem oare conchide cd inhumarea
normala reflectd credinte conform cérora in
mentalitatea aristocratiei getice, tracice in
general, ,,Jumea de dincolo” era imaginata ca
o proiectie a aceleia in care ea a trdit? Oare
astfel ne putem explica ridicarea unor
constructii impresionante sub tumuli, uneori
,confortabile”,  sacrificarea  cailor i
depunerea bunurilor personale, unele de
mare valoare? Tumulul era conceput, in
acest caz, ca un ultim ,palat” pentru
defunct?

Dar s-au observat si situatii in care s-
au pdastrat doar parti ori oase izolate din
defuncti, existdnd argumente ca ar fi fost
vorba de practici repetate de expunere si
dezmembrare a cadavrelor, corpul fiind
considerat un ,recipient” ce trebuie distrus

Tombs of dynast and court
members. Impressive tumuli were found in
this area, and sometimes we find temples and
silver and gold items undemeath them
(Gergova 1996; Rousseva 2000; Kitov 2005;
Kull 1997). Why did the characters buried
here, and the communitics they came from,
made such efforts and gave up such valuable
items? It is clear that only very strong
motivations could have made the
Thracians/Getae walk out on such goods, be
they personal or of the community, without
generating serious frustration in a family or
another or in the entire community. What
were these motivations? How can we account
for the different rituals?

The discoveries made so far indicate
that inhumation was the dominant funerary
rite in the case of rulers or high-ranking
aristocracy (Sirbu 2002, p. 374-393), as one
can see in the tombs in the Sboryanovo-
Sveshtari arca (Fol et al. 1986; Chichikova
1992, p. 143-163; Gergova 1996), de la
Agighiol (Berciu 1969, p. 33-76), Peretu
(Moscalu 1989, p. 129-190), Vraca (Torbov
2004), north of the Balksans. The same is true
in the Kazanluk-Plovdiv region, south of the
Balkans (Kitov 2005).

Can we conclude that normal
inhumation reflects the beliefs of the Getae
aristocracy — and of the Thracian aristocracy
in general — where the “afterworld” is a
projection of the world of the living? Is this
the explanation for the building of impressive
constructions under the tumuli, some of them
“comfortable”, for the horse sacrifices and the
deposits of personal goods, some of them of
great value? Was the tumulus, in this case,
the last “palace” for the dead?

There are also cases were skeleton
parts or isolated bones is all that is left from
the dead, and some argue we are dealing with
repeated corpse exposure and dismembering
practices because the corpse was seen as a
“recipient” that needs to be destroyed in order
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pentru eliberarea ,,spiritului”, numai astfel
obtindndu-se nemurirea (Gergova 1996, p.
129-140). Tumulul era inteles, in aceastd
situatie, doar ca un loc tranzitoriu pentru
defunct spre o lume a ,nemuritorilor”?
Reflectd aceste practici credinte apropiate
cultului lui Orfeu §i Zagreus? (Fol 1993;
Gergova 1996, p. 129-140).

Incinerarea, intdlnita si in cazul unor
aristocrati de rang inalt, reflectd oare o
»Spiritualizare” mai profunda a conceptiilor
despre ,lumea de dincolo” ori doar traditii
locale si familiale? Atat la Sboryanovo-
Sveshtari, cit si in alte zone, asa cum este,
de exemplu, mormantul de la Cucuteni
(Dinu 1995, p. 103-126) se intdlnesc
constructii funerare impresionante unde
defunctii au fost incinerati.

Din aceste diferite tipuri de
amenajari funerare §i rituri pentru defuncti
se poate presupune existenta unor conceptii
variate despre ,lumea de dincolo” Ia
aristocratia getica.

Si  Herodot (V, 8), de altfel,
mentioneaza practicarea ambelor rituri, ca §i
unele aspecte ale ceremoniei funerare: lata
cum se fac inmormantarile oamenilor bogati.
Expun timp de trei zile cadavrul; apoi
jertfesc tot felul de animale §i, dupa un mare
ospal, inainte de care il jelesc (pe mort), il
inmormanteaza pe cel raposat, fie arzandu-l,
fie ingropandu-l. Ei ridicd apoi o movila si
statornicesc diferite iIntreceri, la care
raspldtile cele mai insemnate se dau luptelor
in doi. Asa se fac inmormantarile tracilor”.

Se poate face, totusi, o observatie
esentiali: in  constructiile cele mai
impresionante, uneori prevazute cu camere
sculptate ori pictate, §i cu inventarul cel mai
bogat defunctii au fost inhumati, cum a fost
cazul la Ginina Moghila si tumulii 12 si 13
de la Sboryanovo, apoi la Vraca, Agighiol,
Peretu etc; situatia este similard i in cazul
tumulilor din sudul Muntilor Balcani
(Mikoff 1954; Gergova 1996; Rousseva
2000; Kitov 2005).

to “free” the spirit, the only way to achieve
immortality (Gergova 1996, p. 129-140). In
this case, was the tumulus merely a transit
place for the dead on his or her way towards
the world of the “immortals”? Are these
practices a reflection of beliefs connected
with the cult of Orpheus and Zagreus (Fol
1993; Gergova 1996, p. 129-140).

Is cremation, encountered in the case
of some high aristocrats, a deeper
“spiritualization” of the beliefs of the
“afterworld” or merely a reflection of local
and family traditions? We have impressive
funerary constructions where the dead were
cremated in Sboryanovo-Sveshtari, as well as
in other areas, such as the tomb in Cucuteni
(Dinu 1995, p. 103-126).

The different types of funerary fitting
outs and rites for the dead means we can
assume that the Getae aristocracy had a wide
range of views on the “afterworld”.

Herodotus (V, 8) too mentions the
practicing of both rites, and certain aspects of
the funerary ceremony: “This is how the
wealthy are buried. They expose the corpse
for three days; then they sacrifice all sorts of
animals, moumn (the dead) and, after a great
feast, bury the dead, either by inhuming or by
cremating him. Then, they raise a mound and
have all sorts of contests, with one-on-one
fights having the most important prizes. That
is how the Thracians bury the dead.”

However, there is one major
observation we can make: it is in the case of
the most impressive constructions, sometimes
endowed with sculpted or painted chambers,
of those with the richest inventory, that the
dead were inhumed. Such is the case in
Ginina Moghila and in tumuli 12 and 13 in
Sboryanovo, then in Vraca, Agighiol, Peretu
etc. The same applies to the tumuli south of
the Balkan Mountains (Mikoff 1954; Gergova
1996; Rousseva 2000; Kitov 2005).
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Vom aduce 1in discutie,
exemplificare, doar cateva cazuri.

in zona Sboryanovo-Sveshtari se
cunosc peste 100 de tumuli, grupati in trei
necropole, din care s-au cercetat circa 20,
astfel cd s-au putut obtine date esentiale
privitoare la mentalitdtile §i practicile
funerare ale aristocratiei getice. Este evident
cd incd din timpul vietii  unii
dinagti/aristocrati §i-au inceput construirea
acestor monumente funerare intrucdt este
imposibil de ridicat asemenea tumuli, de
construit camere funerare, uneori cu scene
sculptate ori pictate, intr-un interval atat de
scurt, anume de la decesul pana la depunerea
defunctului in mormant (Fig. 8 ;85). Cel mai
spectaculos mormant sdpat este, desigur,
Ginina Moghila (Fol, Chichikova, Ivanov,
Teofilov 1986; Chichikova 1992, p. 143-
163).

spre

S-a observat ca unele grupuri de
tumuli sunt orientati dupd anumite
constelatii si ca ridicarea tumulului s-a facut
in trei etape; existenta unor fatade
neacoperite si usile glisante, ca §i urmele de
manevrare a acestora, dovedesc intriri
repetate in camerele funerare, iar prezenta
doar a unor pérti de schelete ori doar a unor
oase umane izolate, plus amestecul acestora
cu oasele de animale ori cu piesele de
inventar, sugereaza ritualuri ce implica
sacrificii §i expuneri repetate ale defunctilor
in aer liber (Gergova 1996, p. 129-140).

E greu de deslusit, insd, de ce, la un
moment dat, astfel de ritualuri inceteazi iar
fatadele sunt definitiv acoperite. De
asemenea, unde se afld inventarele bogate
care, foarte probabil, i-au insotit, inifial, pe
defuncti? Este de presupus cd, mai ales
atunci cand accesul in camerele funerare era
posibil, sd fi fost asiguratd protectia
defunctilor §i a bunurilor care-i insoteau pe
acestia.

S-a presupus, pe baza observatiilor
din teren, cd unii tumuli si camerele de sub
el au fost distruse, ridicindu-se, din nou,
tumulii, prilej cu care s-au efectuat o serie de

Here are a few cases, just to make the
point.

There are over 100 known tumuli in
the Sboryanovo-Sveshtari area, grouped in
three necropolises, about 20 of which have
been researched, which provides us with the
essential data on the Getae aristocracy’s
funerary beliefs and practices. It is obvious
that some of these rulers and aristocrats
started building their funerary monuments
during their lifetimes because it is impossible
to raise such tumuli and to build funerary
chambers - sometimes with sculpted or
painted rooms — in the short period trom the
time of death to the moment the dead is
deposited in the tomb (Fig. &,89).
Undoubtedly, the most spectacular tomb
cxcavated so far is Ginina Moghila (Fol,
Chichikova, Ivanov, Teofilov 1986;
Chichikova 1992, p. 143-163).

We have noticed that some tumuli
clusters have their headings based on
particular constellations, and that they were
raised in three stages: the presence of
uncovered facades and of gliding doors, as
well as the signs that they were used, means
people had entered the funerary chambers on
more than one occasion, while the presence
of human skeleton parts or isolated bones,
plus their being mixed with animal bones or
inventory items suggests rituals involving
sacrifices and repeated exposures of the dad
in the open air (Gergova 1996, p. 129-140).

Nevertheless, it is difficult to establish
why this sort of rituals ceases at some point in
time and the facades are covered. Also, where
are the rich inventories that most probably
accompanied the dead? We should assume
there was some sort of protection of the dead
and the goods that were with them, especially
while the funerary chambers could be
accessed.

Based on field notes, one could
believe that some of the tumuli and
underground chambers were destroyed and
that new tumuli were raised, on which
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ritualuri i s-au depus ofrande; nu este clar
ce s-a intdmplat cu defunctii i cu inventarul
care s-a aflat acolo.

Diferentele  dintre  dimensiunile
tumulilor si dintre camerele funerare de sub
ei, prezenta unor scene sculptate ori pictate
doar in unele cazuri, inventarele mai bogate
sau mai sdrace, sugereazd evidente diferente
de statut social §i politic intre defuncti.
Dincolo de numeroasele necunoscute se
poate aprecia, insd, cd mormintele de aici
indica un loc sacru unde era depuséd o parte
din elita getilor, de la dinasti la aristocratia
de curte.

Faptul cd in unele morminte s-au
descoperit mai multe schelete (de ex., sase
indivizi la Sveshtari-Ginina Moghila) poate
sugera cd este vorba de ,,cavouri de familie”
pentru anumiti dinasti, intrucdt, din structura
pe varste si sexe a defunctilor, ca si din
starea osemintelor si a resturilor de cai
(Ivanov 1992, p. 135-137) e putin probabil
sa fie doar sacrificii umane.

Dar o parte dintre dinasti ori din
aristocratia de rang finalt a getilor se
inmormanta si in alte locuri, asa cum este
cazul tumulilor de la Agighiol (Berciu 1969,
p. 33-76) si Peretu (Moscalu 1989, p. 129-
190). Chiar dacé in aceste cazuri amenajarile
funerare nu sunt asa de impresionante,
fastuoasele inventare din aur si argint, plus
scenele figurative de pe unele piese, indicd
faptul cd ele au apartinut unor dinasti. Mai
mult, inventarele de aici sunt mai bogate iar
iconografia pieselor mai complexa decét ce
s-a descoperit in mormintele getice de la sud
de Dunare.

Reflecta acest fapt un raport ierarhic,
de tipul centru-periferie, i necesitatea ca
defunctul sa fie inmormantat in teritoriul pe
care l-a stapanit?

Probabil cd si in cazul mormintelor
tumulare din lumea getilor, tracilor in
general, sunt valabile o serie de mentalitati
ale elitelor observate in alte civilizatii
(Binford 1971, p. 208-243; Moris 1987;

occasion certain rituals were performed and
offerings were deposited. It is not clear what
happened to the dead already there and their
inventories.

The differences between the size of
the tumuli and the chambers undemeath, the
presence of sculpted scenes — or just painted,
in some cases, and the differences in the
wealth of the inventory point to obvious
differences in the social and political status of
the different dead. The many unknowns
aside, we can assume that the tombs here are
indicative of a sacred place where some of
the Getae elite, from rulers to the court
aristocracy, were buried.

The fact that some tombs contained
several skeletons (e.g. six individuals in
Sveshtari-Ginina Moghila) means we could
be dealing with the “family crypts” of certain
rulers, because the age and sex pattern of the
several dead, as well as the state of the bones
and of the horse remains (Ivanov 1992, p.
135-137) pretty much rule out the possibility
they were human sacrifices.

Only some of the Getae rulers or high-
ranking aristocrats could be buried in such
places, such as the tumuli in Agighiol (Berciu
1969, p. 33-76) and Peretu (Moscalu 1989, p.
129-190). Even though the funerary chambers
are not that impressive in these cases, the
lavish gold and silver inventories, plus the
figurative scenes on some of the items
suggest they belonged to rulers. Moreover,
the inventories here are richer than what was
found in the Getae tombs south of the Danube
and the items’ iconography is more complex.

Is this indicative of a hierarchical
relationship, of the centre-periphery type, and
of the need that the dead be buried in the land
that he had ruled?

It is possible that some of the elite
mentalities observed in other civilizations
hold true in the case of the Getae tumular
tombs (Binford 1971, p. 208-243; Moris
1987; Bailey 2000, p. 23-28). The tumulus
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Bailey 2000, p. 23-28). Tumulul era asociat
cu muntele, cu centrul, el era considerat un
monument perpetuu vizibil; depunerea
defunctului  in  tinutul sdu  asigura
continuitatea legéturii dintre el §i pamantul
pe care l-a stdpanit, de aici el putea veghea
asupra urmasilor, deci era un simbol al
identificarii, asumate §i dupd moarte, cu
teritoriul si oamenii finutului sau, el iradiind
si concentrand, simultan, autoritate (Taylor
1986, p. 47-65; Kuhrt 1992; Bailey 2000,
p.23-28; Sirbu 2000, p. 183-211).

Raméne de evidentiat incd un fapt,
anume cd in aceste morminte princiare nu s-
au  descoperit piese de armament
reprezentative din fier ori bronz, cum ar fi
coifurile, scuturile, spadele ori sabiile; s-au
gasit lanci ori sdgeti.

Din analizele antropologice efectuate
se poate observa cd majoritatea indivizilor
sunt tineri ori maturi, ceea ce ar presupune
cd ei n-au decedat in conditii normale. Din
pacate, starea fragmentard a resturilor
scheletului, in cazul inhumarilor, n-a putut
preciza dacd decesul s-a produs in urma unor
lovituri violente, deci in lupta. Este cunoscut
faptul cd in mentalitatile elitelor indo-
europene moartea in luptd era ,0 cale
divind” pentru obtinerea nemuririi §i spre o
viatd fericita aldturi de zei (Dumézil 1960),
credintd ce poate fi postulatd s§i pentru

aristocratia traci, asa cum reiese din
descoperirile arheologice si reprezentarile
iconografice.

Mai raménec s§i  problema unor

eventuale rituri care sd sugereze legaturi cu
doctrina lui Zalmoxis, la circa un secol dupa
ce ea a fost mentionatd de Herodot (IV, 93-
94). N-avem nici o informatie scrisa in acest
sens, dar as vrea sd evidentiez doud
chestiuni: lancea/sulita este arma cea mai
des descoperita in mormintele tumulare iar
in reprezentarile iconografice ea este singura
armd ce apare in madinile cavalerilor, in
scenele dinamice, inclusiv la vanitoare. Ne
intrebim dacd nu cumva ,moartea de

was associated with the mountain, the center,
it was a monument meant to be forever
visible. Depositing the dead in his land
ensured the continuity of the connection
between him and the land that he had ruled, it
allowed the dead to watch over those that
came after him. It was, therefore, meant to
identify, even in death, the man with the land
and the people that inhabited it, meant to have
the dead concentrate and irradiate authority at
the same time (Taylor 1986, p. 47-65; Kuhrt
1992; Bailey 2000, p.23-28; Sirbu 2000, p.
183-211).

One more thing: these princely tombs
have not yielded any representative iron or
bronze weaponry items, such as helmets,
shields, swords or sabers. It is mostly lances
or swords that were found.

The anthropological analyses found
that most of the individuals were young or
adults, which means they did not die of
natural causes. Unfortunately, the
fragmentary state of the skeletal remains, in
the case of inhumations, makes it impossible
to say whether death occurred as a result of
violent blows, namely in battle. It is a known
fact that, according to the beliets of the Indo-
European elites, dying in battle was one of
the “divine ways” to achieve immortality and
a happy afterlife next to the gods (Dumézil
1960), a belief that can be attributed to the
Getae aristocracy as well, based on the
archaeological discoveries and  the
iconographic representations.

There is also the issue of potential
rites that would suggest connections to the
doctrine of Zamolxis, about a century after
being mentioned by Herodotus (IV, 93-94).
We do not have any written sources on this,
but I would like to emphasize two things: the
spear/lance is the weapon most found in
tumular tombs, and it is the only weapon
appearing on iconographic representations in
the hands of riders found in dynamic
postures, hunting included. We are wondering
if “death by lance/spear” was a “royal death”,
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lance/sulitd” era o ,moarte regald” ce
asigura drumul spre divinitate §i nemurire,
asa cum ea este mentionatd de Herodot in
scena mesagerului citre Zalmoxis (IV, 94):
,»1atd si cum il trimit (pe sol): cdtiva dintre ei
sunt randuifi sa tind in sus trei sulite, iar
altii, apucdndu-l de maini si de picioare pe
cel ce urmeazi si fie trimis la Zalmoxis si
ridicandu-l in sus, il arunca in sulite”.

Mormintele cetelor razboinice.
Existd, apoi, o serie de morminte izolate ori
necropole tumulare cu amenajari mai putin
pretentioase, cu defunctii incinerati §i, mult
mai rar, inhumati, in care s-au descoperit
arme si ofrande mai bogate. Asa este cazul,
de exemplu, cu necropolele ori mormintele
izolate  tumulare de la  Zimnicea
(Alexandrescu 1980, p. 19-126) (Fig.11),
Borovo (Ivanov 1984, p. 17-18), Drumevo
(Dremsizova 1965, p. 54-65), Yankovo
(Dremsizova 1955, p. 61-83) (Fig.20/2-5),
Branicevo (Dremsizova 1962, p. 165-185),
Chimogi (Serbanescu 1999, p. 231-249),
Gavani (Sirbu, Hartuche 2000, p. 139-153)
(Fig.10) etc. Ele au apartinut unei
aristocratii razboinice si cetelor de luptatori
aflate in serviciul unor dinasti. Sunt putine
mormintele unde s-a descoperit un
echipament complet de cavaleri, asa cum
este cazul la Ruec (fost Jurukler) - coif,
armura, lanci si sageti, sabie, zdbale (Velkov
1925, p. 174), majoritatea mormintelor
contindnd lanci/sulite si varfuri de sageti,
rareori  coifuri ori cuirase. Si in aceste
morminte sunt evidente diferentierile de
amenajari ori de mobilier, ceea ce sugereaza
ierarhie.

O alta problema importantad este cea
a ritualurilor sacre care s-au desfasurat in
interiorul necropolelor ori a mornmintelor -
inainte, in timpul si dupd inmormantarea
defunctilor; desi nu avem informatii
suficiente, se pot face cdteva observatii.

Existenta unor edificii impozante,
uneori cu 3-5 camere, sub unii tumuli,
sugereaza utilizarea acestora ca temple unde

a ticket to deification and immortality, as
mentioned by Herodotus in the scene of the
messenger to Zamolxis (IV, 4): “And here is
how they send (the messenger): some of them
are instructed to hold up three lances while
others, grabbing the hands and feet of the one
to be sent to Zalmoxis, raise him and throw
him onto the lances”

Tombs of warrior bands. There are
also some isolated tombs or tumular
necropolises with not-so-pretentious fitting
outs, with the dead cremated and, much more
rarely, inhumed, where weapons and richer
offerings were found. Such are the
necropolises or isolated tumular tombs in
Zimnicea (Alexandrescu 1980, p. 19-126)
(Fig.11), Borovo (Ivanov 1984, p. 17-18),
Drumevo (Dremsizova 1965, p. 54-65),
Yankovo (Dremsizova 1955, p. 61-83)
(Fig.20/2-5), Branicevo (Dremsizova 1962, p.
165-185), Chimogi (Serbanescu 1999, p. 231-
249), Gavani (Sirbu, Hartuche 2000, p. 139-
153) (Fig. 10) etc. They belonged to a warrior
aristocracy and to the bands of warriors in the
service of some rulers. Few tombs have a full
rider gear, and one of them is in Ruec
(formerly Jurukler) — helmet, armor, lances
and arrows, sword, bridle bits (Velkov 1925,
p. 174), whereas most of the tombs have
lances/spears and arrowheads and, rarely,
helmets and chest armor. These tombs also
show different types of fitting outs or
fumniture, which implies different wealth
levels and a certain hierarchy.

Another important issue consists of
the sacred rituals that took place inside the
necropolises or tombs  before, during and
after the dead were buried. Although we do
no have enough data on that, we will venture
a few observations.

The existence of imposing buildings,
sometimes with 3-5 rooms, under some of the
tumuli, suggests they were used as temples
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se efectuau unele ritualuri sacre, atat pana la
decesul personajului, cat si pand la blocarea
intrdrii §i acoperirea cu manta a constructiei;
usile mobile si urmele de intréri repetate in
camerele funerare sunt dovezi concludente
in acest sens (Gergova 1996; Rousseva
2000; Kitov 2005).

De asemenea, descoperirea unor
vetre ommamentate sub tumuli  sunt
argumente serioase privitor la efectuarea
unor ritualuri acolo; amintim, in acest sens,
mormantul 1 de la Yankovo (Dremsizova
1955, p. 61-81), mormintele C2MI10 si
C18M68 de la Zimnicea (Alexandrescu
1980, p. 21, 39, fig. 59/2-3) si mormantul de
la Fantanele (Mateescu, Babes 1968, p. 287-
288, pl. I) (Fig.87/3).

in zona Etropole, din nord-vestul
Bulgariei, in majoritatea tumulilor, situati pe
creste ori locuri greu accesibile, s-au
descoperit numeroase gropi §i cateva
escharai, constatindu-se trei situatii: a)
tumuli cu defuncti §i amenajari rituale, b)
tumuli fard defuncti, dar cu amenajari rituale
si ofrande, ¢) tumuli unde nu s-au descoperit
nici un fel de amenajari ori material
arheologic (cercetdri si informatii Daniela
Agre, de la Sofia).

Ne intrebdm dacd nu cumva numarul
extrem de mic de sanctuare cu edificii, din
sec. IV-IIl a. Chr., era suplinit de aceste
temple acoperite, apoi, cu pamant dupa
decesul personajelor de rang inalt. in cazul
tumulilor sub care se afld personaje de rang
inalt este de presupus cd aici au avut loc
rituri de eroizare a acestora chiar de cand
acestia erau in viata.

Populatia de rand s-a inmormantat
in necropole plane, marea majoritate a
mormintelor fiind de incineratie, cu oasele
depuse in ume, deseori acoperite, sau pe
fundul gropii, rareori observandu-se unele
amenajdri. S-au gasit foarte putine piese de
armament, de obicei varfuri de sageti, ceea
ce poate sugera anumite restrictii de a purta
arme pentru populatia de rind. De obiceli,
langa defuncti s-au aflat vase ce au continut

for sacred rituals, both until the time of death
and until the entrance was blocked and the
construction was covered with the mound.
The mobile doors and traces of repeated entry
in the funerary chambers stand proof of this
(Gergova 1996; Rousseva 2000; Kitov 2005).

Also, the omamented fireplaces under
the tumuli constitute serious evidence that
rituals were performed there. Such are tomb
no. 1 in Yankovo (Dremsizova 1955, p. 61-
81), tombs C2M10 and C18M68 in Zimnicea
(Alexandrescu 1980, p. 21, 39, fig. 59/2-3)
and the tomb in Fantanele (Mateescu, Babes
1968, p. 287-288, pl. I) (Fig.87/3).

In the Etropole region in northwestern
Bulgaria, numerous pits and a few escharai
were found in most of the tumuli, located on
ridges or other hard to reach places. Three
types of situations can be discermned: a) tumuli
with dead and ritual fitting outs, b) tumuli
without dead but with ritual fitting outs and
offerings, and c¢) tumuli with no kind of
fitting out or archaeological material
(research and data by Daniela Agre, from
Sofia).

We wonder whether the extremely
low number of sanctuaries with buildings
from the 4™-3" centuries BC is in fact
substituted by these temples covered with
earth after the death of high-ranking
characters. In the case of tumuli with
important persons under them, we can assume
they were the site of rituals of tuming them
into heroes even while they were still alive.

The common people were buried
place in flat necropolises, mostly in cremation
tombs, with the bones deposited in ums, most
of the time covered, or on the bottom of the
pit. There aren’t many fitting outs. Very few
weaponry items were found, usually
arrowheads, which means there may have
been weapon-carrying restrictions for the
common people. Most of the times, one
found, next to the dead, vessels that had

127

https://biblioteca-digitala.ro



alimente sau bauturi, ceea ce sugereaza
anumite credinte intr-o anume forma de
postexistentd paimanteana, sau unele piese de
port, de reguld arse impreund cu defunctul.
Doar in necropola de la Stelnica numaérul
mormintelor de inhumatie §i incineratie este
aproape egal, ceea ce indicd existenta unor
comunitati cu credinte §i rituri particulare,
diferite de ansamblul lumii getice (Fig.12).

Secolele II a. Chr.-I p. Chr.

Aria geograficé la care ne vom referi
acum este doar nordul Dunérii deoarece in
zona dintre Balcani, Dunidre si Marea
Neagra au avut loc, in aceastd perioada, o
seric de restructurdri etnice §i procese
istorice care ar face dificile analizele si
comparatiile cu restul teritoriului locuit de
geto-daci (agezarea scordiscilor in nord-
vestul acestei zone, stabilirea puterii romane
aici din prima jumadtate a sec. I. p. Chr.).

Pentru a sesiza mai profund
bulversarea funerard prin care a trecut
societatea dacicd in ultimele trei secole
dinaintea cuceririi romane este necesar ca
aceastd epocd sa fie impartitd in doud
perioade distincte: a) 200-50 a. Chr., de cand
se cunosc aproape 50 de descoperiri cu circa
170 de mominte, §i b) 50 a. Chr.-106 p.
Chr., cu doar trei descoperiri si doar 9
morminte, din care opt sunt tumulare! (Sirbu
2002, p. 379-380).

Reamintim cd pentru un interval de
timp similar, de circa trei veacuri, din sec.
V-III a. Chr. se cunosc circa 2000 de
morminte!

Aceastd realitate arheologica
dovedeste, indubitabil, cd incepand de la
cumpdna sec. III-II a. Chr. in societatea
geto-dacicd au avut loc  schimbari
fundamentale in credintele i practicile
funerare care vor duce la ocultarea si, apoi,
la disparifia inmormantarilor tradifionale si
la o continud scadere a bunurilor care s-au
depus alaturi de defunct.

contained food or beverages, which points to
beliefs in some sort of afterlife. There have
also been discoveries of clothes, usually
bumed together with the dead. It is only in
the Stelnica necropolis that the number of
inhumation tombs is almost equal to that of
cremation tombs, a sign that this was a
community with particular beliefs and rites,
different from most of the Getae world
(Fig.12).

2"9 century BC-1*' century AD.

We will restrict our discussion to the
area north of the Danube because, during this
period, the region between the Balkans, the
Danube and the Black Sea was the site of
ethnic restructuring and historical processes
that make it difficult to analyze it and
compare it with the rest of the territory
inhabited by Geto-Dacians. For instance, the
Scordiscians settled in the NW of this region
and the Roman power established itself here
starting with the first half of the 1% c. AD.

In order to better understand the
funerary shift that the Dacian society went
through in the three centuries before the
Roman conquest, we need to separate this
period in two distinct sections: a) 200-50 BC,
with almost 50 discoveries totaling over 170
tombs, and b) 50 BC — 106 AD, with only 3
discoveries and 9 tombs, 8 of which are
tumular (Sirbu 2002, p. 379-380)!

We recall that over 2000 tombs are
known for a similar time interval (three
centuries) between 5""-3" centuries BC!

This  archaeological reality is
undeniable evidence that the period between
392" centuries BC was a period of
fundamental changes in the Geto-Dacian
funerary practices and beliefs which will
decrease the number of traditional burials
and, ultimately, make them vanish, as well as
have a depressing effect on the number of
goods accompanying the dead.
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Intrucit in aceste trei secole s-au
petrecut atdt restructurdri ale conceptiilor
»despre lumea de dincolo”, dar s-au
manifestat si fenomene cu impact zonal,
vom analiza vestigiile funerare nu numai pe
categorii sociale, ci §i modurile cum aceste
schimbéri s-au desfasurat in anumite parti
ale teritoriului locuit de geto-daci. Asa dupa
cum vom vedea, necropole §i morminte
izolate obignuite se cunosc doar spre
periferia lumii dacice, in anumite zone si
perioade i in urma contactelor cu alte
neamuri.

Cetele de razboinici. Astfel, din
sudul Romaniei, indeosebi aproape de malul
Dunérii, pana spre Oltenita (Serbanescu
2006), si din sud-vestul Transilvaniei, se
cunosc vreo 45 de descoperiri certe,
majoritatea fortuite, cu circa 80 de
morminte, izolate ori in mici grupuri, de o
necropold veritabild fiind vorba intr-un
singur caz (Turburea-Spahii-Gherghe 1978,
p- 15-31). Toate sunt morminte plane de
incineratie, marea majoritate in groapa,
mobilierul funerar fiind format din varfuri
de lanci si sulite, spade, pumnale, scuturi,
zdbale, podoabe §i accesorii vestimentare $i,
mai rar, vase ceramice (Sirbu, Rustoiu 1999,
p. 77-91) (Fig. 16). Dupa inventar. aceste
morminte sunt tipice pentru razboinici,
multe de cavaleri, §i se dateazd cam intre
180/160-50 a. Chr., astfel cd nu avem decit
putine date despre modul cum se proceda cu
restul populatiei. Addugam faptul ca, apoi,
pentru circa un secol §i jumdtate (cam intre
50/40 a. Chr.-106 p. Chr.) din aceasta zona
nu se mai cunosc nici un tip de morminte!

Aceste vestigii funerare sunt similare
cu o serie de alte morminte descoperite in
sudul Dunarii, cu unele deosebiri (prezenta
acolo, cateodatd, a mormintelor tumulare si
de inhumatie, plus un procent mai mare de
vase scordisce) astfel ca in incercarea de a
identifica etnicitatea celor inmormantati
trebuie sd avem in vedere inventarul
descoperit in cetatile, asezdrile si locurile de

Since these three centuries were the
time of changes in the beliefs on the
“afterworld”, as well as of phenomena of
local impact, we will analyze the funerary
vestiges based not only on social categories,
but also on the ways in which these changes
unfolded in certain parts of the Geto-Dacian
territory. As we shall see, necropolises and
standard isolated tombs are found only at the
periphery of the Dacian world, in certain
areas and time periods and following contacts
with other peoples.

Tombs of warrior bands. Namely,
southern Romania, in particular close to the
Danube bank, up to Oltenita (Serbanescu
2006), and southwestern Transylvania, are the
sites of about 45 sure discoveries, most of
them by chance, that total circa 80 tombs,
isolated or in small clusters. There is only one
genuine necropolis (Turburea-Spahii-
Gherghe 1978, p. 15-31). All of them are flat
cremation tombs, most of them in-pit, and the
funerary inventory consists of lance- and
spearheads, sabers, daggers, shields, bridle
bits, clothing accessories and omaments, and,
more rarely, pottery (Sirbu, Rustoiu 1999, p.
77-91) (Fig. 16). Based on the inventory,
these are typical warrior tombs, most of them
riders, and date back to circa 180/160-50 BC,
which means we have little info on what
happened to the rest of the population. We
would like to add that, for about a century
and a half afterwards (between about 50/40
BC 106 AD), there are no other known
types of tombs in this area!

These funerary vestiges are similar to
a number of tombs found south of the
Danube, except for a few differences (the
presence, sometimes, of tumular and
inhumation tombs, plus a higher percentage
of Scordiscian vessels), which means that the
search for the ethnic identity of the buried has
to rely on the inventory found in the
surrounding fortresses, settlements and cult
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cult din jur. Inventarul din aceste cetati,
asezari si locuri de cult din nordul Dunarii
apartine dacilor, ceea ce inseamnd ca si
vestigiile funerare apartin razboinicilor daci,
fara a se exclude si existenta, izolata, a unor
morminte ale scordiscilor. Prezenta in
morminte a unor tipuri de arme similare pe o
arie intinsd si la neamuri diferite (daci,
triballi, scordisci) se explica printr-o
standardizare a echipamentului de luptd a
cavalerilor i, probabil, prin participarea
comund la unele expeditii de jaf in zonele
sudice. Astfel ca practicarea unor obiceiuri
funerare obisnuite la rdzboinicii daci din
aceastd zond poate fi pusd §i pe seama
influentei scordiscilor.

Doar in necropola tumulara si plana
de incineratie de la Zemplin (Slovacia) dacii
si-au  continuat  obiceiurile  funerare
traditionale in toatd aceastd perioadd de
»penurie de morminte”, dar aici existd si
morminte  ale  germanicilor  culturii
Przeworsk, astfel ca poate acest fapt se
datoreaza influentei acestora (Budinsky-
Kri¢ka, Lamiova-Schmiedlova 1990, p. 245-
354) (Fig.15).

De asemenea, in nord-estul spatiului
dacic, in bazinul Nistrului superior, la grupul
Lipica, in sec. I-II p. Chr., defunctii continua
sa fie ingropati dupa norme traditionale, in
morminte plane ori tumulare, de incineratie
ori de inhumatie, ultimele, in majoritate, de
maturi; §i aici, insa, un anumit numar de
morminte apartin culturii Przeworsk (Cigilik
1975).

Mormintele aristocratilor. Din sec.
I a. Chr., in sud-vestul Transilvaniei (Cugir-
Fig.14, Calan), Muntenia central-estica
(Piscu Crasani, Popesti, Radovanu etc.) si
sudul Moldovei (Poiana) si din sec. I p. Chr.,
in Moldova centrald (Racatdu, Brad) se
cunosc circa 70 de tumuli, din care s-au
cercetat doar 32, insd doar in 24 dintre ei s-
au descoperit oase umane incinerate, restul

sites. Based on the inventory found in them,
these fortresses, settlements and cult sites
north of the Danube are Dacian, which means
the funerary vestiges belong to Dacian
warriors, but we cannot rule out the isolated
presence of Scordiscian tombs. The presence
of the similar types of weapons in tombs
spanning a wide area and several different
peoples (Dacians, Triballi, Scordiscians) is a
sign of standardization in the riders’ fighting
gear and, probably, the existence of joint
pillaging incursions in the southem regions.
Therefore, the fact that the Dacians in this
area had standard funerary customs can be a
result of Scordiscian influence.

It is only in the tumular and flat
cremation necropolises in Zemplin (Slovakia)
that the Dacians kept their traditional
funerary customs during this entire period of
“tomb shortage”. However, this is also the
site of tombs from the Germanics of the
Przeworsk culture, so we might be witnessing
the results of their influence (Budinsky-
Kricka, Lamiova-Schmiedlova 1990, p. 245-
354) (Fig.15).

Also, in the northeastern part of the
Dacian space, in the basin of the upper
Dniestr (in the Lipica group), throughout the
13-2" tombs AD, the dead keep on being
buried after traditional norims, in flat or
tumular tombs, of the cremation or
inhumation type. Most of the dead in the
latter category are mature. However, there are
tombs belonging to the Przeworsk culture
here as well (Cigilik 1975).

Tombs of the aristocrats. There are
about 70 tumuli in southwesterm Transylvania
(Cugir-Fig. 14, Calan), central-eastern
Walachia (Piscu Crasani, Popesti, Radovanu
etc.), and southem Moldova (Poiana) from
the 1* c¢. BC, and in central Moldova
(Racitiu, Brad), from the 1% c. AD..
However, of about 32 of them that were
excavated, only 24 yielded cremated human
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de 8 fiind cenotafe (Vulpe 1976, p.193-215;
Crisan 1980, p.81-87; Ursachi 1986, p.105
152; Babes 1988, p. 5-7; Sirbu 1994, p.123-
159).

Mobilierul  funerar al acestor
morminte tumulare de incineratie este mai
bogat si mai variat pentru sec. I a. Chr,, el
disparand, practic, spre mijlocul sec. I d.
Chr., din descoperirile din Moldova centrala,
ceea ce sugereaza o accentuatd degradare a
regulilor funerare traditionale (Babes 1988,
p.5-7; Sirbu 1994, p.133-141).

Intrucdt este vorba de morminte
tumulare a ciror inventar predominant este
format din echipament §i armament de
aparare si atac (coifuri, cdmasi de zale,
scuturi, sabii, cutite curbe, varfuri de lanci si
de sageti, piese de hamasament §i, rareori,
de care de luptd) se poate aprecia cid sunt
morminte aristocratice, probabil de cavaleri;
constatarea este intdritd §i de faptul ca
intotdeauna sub tumuli s-au aflat barbati
maturi, singuri sau impreuna cu alti defuncti.

Se poate aprecia, indubitabil, ca este
vorba de aristocrafi daci, 1intrucat toti
tumulii se afla Tn apropierea unor cetati si
mari asezdri dacice, iar vasele ceramice sunt
dacice (cu exceptia importurilor elenistice).

Unirea geto-dacilor sub o singurd
stapanire - regatul lui  Burebista,
expansiunea teritoriala si bogatiile adunate
in timpul campaniilor militare ale acestuia
impotriva celtilor, apoi din Illiria si Tracia,
la care se adaugd supunerea, prin forta sau
diplomatie, a majoritatii coloniilor grecesti
vest-pontice (Crisan 1977), nu se reflecta si
in bogétia monumentelor funerare.

Inlocuirea pieselor de prestigiu din
aur si argint (coifuri, cnemide, podoabe,
vase, aplici de hamasament), din mormintele
tumulare ale sec. V-III a. Chr., cu un
inventar de lupta (coifuri, varfuri de sulite si
sageti, sdbii §i pumnale, scuturi §i camasi
din zale, din bronz si fier), din mormintele
sec. II - I a. Chr., a avut, in mod evident, o
motivatie cultuald si, poate, una politica -
constelatia de basilei a fost inlocuitd cu o
aristocratie de curte, ierarhizata si controlata,

bones, while the rest were cenotaphs (Vulpe
1976, p.193-215; Crisan 1980, p.81-87;
Ursachi 1986, p.105-152; Babes 1988, p. 5-7;
Sirbu 1994, p.123-159).

The funerary fumiture of these
cremation tumular tombs is richer and more
varied for the 1™ century BC and it practically
disappears from the findings in central
Moldova towards mid-1" century AD,
indicative of a serious decay of traditional
funerary rules (Babes 1988, p.5-7; Sirbu
1994, p.133-141).

Since we are dealing with tumular
tombs with inventories consisting primarily
of defense and assault gear and weaponry
(helmets, mail shirts, shields, swords, curved
daggers, lance- and arrowheads, hamess
pieces and, rarely, pieces from chariots), we
believe these to be aristocratic tombs,
probably belonging to riders, all the more so
as under them there have always been adult
men, alone or accompanied by other dead.

[t is beyond any doubt that we are
dealing with Dacian aristocrats, since all the
tumuli are close to large Dacian fortresses or
settlements, and the pottery is Dacian (except
for Greek imports).

The unification of Geto-Dacians
under one ruler in Burebista’s kingdom, the
territorial expansion and the riches gathered
during his military campaign against the
Celts, then from Elyria and Thracia, plus the
subjugation — by force or by diplomacy — of
most of the West-Pontic Greek colonies
(Crisan 1977) does not show in the richness
of the funerary monuments.

The prestige gold and silver items
(helmets, cnemids, adomments, vessels,
harness apdpliqués) from the tumular tombs of
the 5™-3 centuries BC are replaced by
warrior inventories (helmets, lance- and
arrowheads, swords and daggers, shields and
mail shirts, made of bronze or iron) in tombs
of the 2™-1% century BC, and this shift must
have had some cultural or political reason
behind it  the constellation of basilei was
replaced by a court hierarchy with a strict
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in frunte cu un rege (Sirbu, Florea 2000;,
p.212-213).

Doar mormantul nr. 3 de la Cugir,
din prima jumdtate a sec. I a. Chr., mai
pastreaza ceva din splendoarea §i bogatia
inmormantdrilor epocii  printilor  geti,
intrucat defunctul a fost incinerat impreuna
cu un bogat mobilier funerar, din care
mentiondm carul de luptd, trei cai si
hamasamentul acestora, coiful, cimasa de
zale, armele, o piesd din aur etc. (Crisan
1980, p.81-87) (Fig.14).

Este de remarcat, indeosebi, lipsa
oricaror morminte din zona capitalei dacilor,
Sarmizegetusa Regia, si a cetatilor care o
inconjoara (Piatra Rosie, Costesti etc.), dar
fenomenul s-ar putea explica prin relieful
muntos din jur si lipsa unui program adecvat
de detectare a lor.

Este stranie, i1nsd, nedescoperirea
unor necropole pentru populatia de rand in
apropierea principalelor centre dacice
(davae), cum ar fi Brad, Racatau, Poiana,
Popesti unde, in fiecare caz, ar fi trebuit sa
existe sute de morminte.

Credem ca trebuie reanalizate si
raporturile dintre mormintele plane (de tip
Padea-Corlate) si tumulare descoperite in
Oltenia, Muntenia si sud-vestul
Transilvaniei, din sec. II-I a. Chr. Trasaturile
comune de rit (incineratia) si de inventar
(arme, zabale, vase ceramice) dintre ele, plus
faptul ca se afla langa cetdtile i asezarile
dacice din aceste zone, sunt argumente
decisive cd ambele tipuri au apartinut
dacilor. Diferentele de amenajari §i inventar
funerar (coifuri, camasi de zale, ofrande si
inventar mai bogat) pentru cele tumulare
indicd doar diferente sociale §i de statut
politic, nu si etnice, intrucdt acestea au
aparfinut aristocratiei, iar celelalte unor cete
de razboinici, poate chiar aflate in serviciul
acesteia. Faptul cd in mormintele tumulare
din Moldova, de pe valea Siretului, nu se
mai intdlnesc asemenea piese de armament
indicd doar ca in sec. I p. Chr.,, de cand
dateaza acestea, tehnicile de luptd s-au

hierarchical structure, with a king at the top
(Sirbu, Florea 2000, p. 212-213).

Only tomb no. 3 in Cugir, from the
first half of the 1* century BC, preserves
some of the splendor and wealth
characteristic of burials of the period for
Getae princes. The dead was cremated
together with a rich funerary inventory,
including a war chariot, three horses and their
hamess, the helmet, mail shirt, weapons, a
gold item etc. (Crisgan 1980, p.81-87)
(Fig.14).

A particularly interesting fact is the
lack of any tombs close the Dacian capital of
Sarmizegetusa Regia and the fortresses
around it (Piatra Rosie, Costesti etc.), but this
could be because of the rocky region and the
lack of an adequate program to find them.

However, it is strange to not find any
necropolises of the common people close to
the main Dacian centers (davae), such as in
Brad, Racatau, Poiana, Popesti, where there
should have been hundreds of tombs in each
case.

We believe in the need to reassess the
connections between the flat tombs (of the
Padea-Corlate type) and the tumular tombs
found in Oltenia, Walachia and southwestern
Transylvania from the 2"-1% centuries BC.
Their shared rites (cremation) and inventory
features (weapons, bridle bits, pottery), plus
their closeness to the Dacian fortresses and
settlements of these regions stand proof of the
fact that they both belong to the Dacians. The
differences in the fitting outs and the
inventories (helmets, mail shirts, offerings
and a richer inventory for the tumular oncs)
show differences in social position and
political status, and not in the ethnic identity.
Some belonged to the aristocracy and the
others to warrior bands, maybe even bands
serving the former. The lack of such
weaponry items from the tumular tombs in
Moldova, on the Siret valley, from the 1%
century AD, only means that fighting
techniques had changed and shows there were
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schimbat, iar unele influentele vin acum
dinspre est, de la sarmati (Sirbu, Barca 1999,
p. 92-93).

In concluzie, se poate observa ci in
epoca Burebista — Decebal, deci in epoca de
maxima dezvoltare a civilizatiei daco-getice,
de cand se cunosc peste 50 de cetdti si sute
de asezdri (Daicoviciu 1972; Crisan 1977;
Glodariu 1983), nu s-au descoperit decét
cdteva morminte tumulare i doar unul plan,
toate situate pe malul Siretului! Chiar daca
s-ar mai adduga cateva descoperiri, incerte
sau inedite, situatia generala nu sufera nici o
schimbare esentiala.

Lipsa sau extrema raritate a
vestigiilor funerare din sec. II a. Chr.-I1 d.
Chr., si in special din perioada Burebista —
Decebal, impun citeva intrebari: a) cum s-a
procedat cu cele citeva milioane de defuncti,
in special, cu populatia de rand? b) ce cauze
au declansat acest fenomen? c) cand a
inceput si cand inceteazd el? d) ce arie
geografica a cuprins? e) aceastd bulversare a
practicilor funerare poate fi asociatd §i cu
alte fenemene spirituale? f) este el un
fenomen local sau unul european? (Sirbu
1986, p. 91-108; 1993;, p. 129-130; Babes
1988, p. 3-32).

Zona “fard morminte”, pentru toate
cele trei secole Tnaintea cuceririi romane sau
numai pentru o anume secventd cronologica,
a cuprins toata aria locuita de geto-daci, din
nordul Balcanilor pand la Nistru si Muntii
Apuseni. Nedescoperirea de vestigii funerarc
nu mai poate fi pusd pe lipsa cercetérilor
dupa sapaturile intense efectuate in toata aria
locuitad de geto-daci.

In mod indubitabil, sciderea drastica
a numarului de morminte incepe din prima
jumatate a sec. II a. Chr., iar de la mijlocul
sec. I a. Chr. ocultarea lor devine generala,
indeosebi pentru populatia de rand.

Populatia de rand. Practicile
funerare norimale vor reveni in lumea geto-
dacicd doar pe masura impunerii puterii
romane, mai intdi in Dobrogea si, apoi, in
Provincia Dacia (Sirbu 1993, p. 42-44, 129).

some Sarmatian influences from the east
(Sirbu, Barca 1999, p. 92-93).

In conclusion, the Burebista-Decebal
period of maximum development of the
Dacian-Getae civilization, is a period with
over 50 known fortresses and hundreds of
settlements (Daicoviciu 1972; Crisan 1977,
Glodariu 1983), but with only a few tumular
tombs and one flat tomb, all of them on the
Siret Valley! Even if we had a few extra
uncertain or unusual discoveries, it would not
change the overall situation in any significant
way.

The lack or extreme scarceness of
funerary vestiges from the 2" century BC-1*
century AD, from the Burebista - Decebal
period in particular, begs a few questions: a)
what happened to the few million dead, the
common people in particular?, b) what caused
this shift?, ¢) when did it start, when did it
end? d) what was its geographic span? e) is
this revolution in funerary practices
associated with other spiritual trends? f) is
this a local or an European trend? (Sirbu
1986, p. 91-108; 1993, p. 129-130; Babes
1988, p. 3-32).

The region that is “tomb-less” for all
of the three centuries before the Roman
conquest, or for just a certain period, consists
of the entire area inhabited by the Geto-
Dacians, from northem Balkans to the Dniestr
and the Apuseni Mountains. The failure to
find funerary vestiges cannot be attributed to
the lack of research, given the intense
excavations in the entire area inhabited by
Geto-Dacians.

It is beyond any doubt that the severe
drop in the number of tombs starts with the
first half of the 2™ century BC and becomes
widespread, in particular among the common
people, around mid-1* century BC.

The common people. Normal
funerary practices return to the Geto-Dacian
world only as the Roman power starts to
impose itself, first in Dobrogea, then in the
Dacian Province (Sirbu 1993, p. 42-44, 129).
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De asemenea, de la mijlocul sec. II d. Chr.
necropolele obisnuite reapar si la dacii liberi
din estul, sudul si vestul Muntilor Carpati.

Cauzele care au determinat aceste
prefaceri profunde din ideologia si practicile
funerare ale daco-getilor sunt, deocamdata,
greu de descifrat. Putem presupune cé ele au
cunoscut, mai intdi, o faza “populard”, de
facto, pentru ca mai tarziu, dupa constituirea
regatului dac sub Burebista §i impunerea
unei autoritdti religioase comune, candva in
al doilea sfert al sec. I a. Chr., ele sa se
impund §i de jure. Fard o autoritate
religioasd centrald, putemicd si ierarhizata
(vezi, indeosebi, Jordanes 69, 71-72) ar fi
greu sda ne imagindm impunerea i
respectarea unei anume ideologii funerare,
practic pe toatd aria locuitad de daco-geti, si
reaparitia mormintelor traditionale numai
dupd cucerirea romanda, deci dupd
distrugerea statului si a clerului dacic (Sirbu
1993y, p. 127).

Doar la extremitatile nord-vestice
(necropola de la Zemplin) si nord-estice
(grupul Lipica) ale lumii dacice si doar in
anumite perioade autohtonii au continuat sa-
si inmormanteze defunctii dupd norme
funerare obisnuite, fenomenul explicAndu-se
atat prin pozitia lor perifericd, cdt si prin
prezenta in zona a celtilor si a bastarnilor.

Scdderea drasticdi a numdrului de
morminte nu este specificdi numai daco-
getilor, ci si unei intinse zone locuite de celti
in Europa Centrald (Waldhauser 1979, p.
124-156), cu extinderi pand in sud-vestul
Angliei (Wilson 1981, p. 129-169). A fost
vorba de fenomene independente sau unul
dintre neamuri l-a influentat pe celalalt?
Dificil de raspuns categoric 1n acest
moment. Vrem doar sd  sugeram
o “prioritate” cronologicd pentru tracii
nordici, intrucdt fenomenul disparitiei
necropolelelor traditionale se observa aici
mai devreme ; in nordul Balcanilor numaérul
mormintelor obisnuite pentru populatia de
rand incepe sd se oculteze din sec. III a.

Also, starting with mid-2"® century AD, the
usual necropolises also reappear at the free
Dacians east, south and west of the
Carpathian Mountains.

The causes behind these profound
shifts in the Geto-Dacian funerary ideology
and practices are difficult to make out for the
time being. We can assume they first went
through a “popular”, de facto stage, and
reached a de jure stage later on, after the
establishment of the Dacian kingdom under
King Burebista and of the new common
religious authority, sometime in the second
quarter of the 1™ century BC. Without a
central, strong and hierarchical religious
authority (see, in particular, Jordanes 69, 71-
72), it would be difficult to imagine how a
funerary ideology could be imposed and
maintained on what was practically the entire
area inhabited by Geto-Dacian. It would also
be difficult to explain why traditional tombs
reappeared only after the Roman conquest,
namely after the Dacian state and clergy were
obliterated (Sirbu 1993, p. 127).

It is only the northwestem (the
necropolis in Zemplin) and northeastern (the
Lipica group) regions, and only during certain
time periods, that the locals kept on burying
their dead after normal funerary norms. This
is because of their location at the periphery
and of the Celt and Bastamn influences.

The drastic decrease in the number of
tombs is not confined to the Geto-Dacians,
but also includes a wide area inhabited by the
Celts in Central Europe (Waldhauser 1979, p.
124-156), and reaching as far as south-
western England (Wilson 1981, p. 129-169).
Are we dealing with independent trends or
did one people influence the other? Hard to
say at this time. All we want to suggest is that
the northern Thracians had the chronological
“priority” because the disappearance of
traditional necropolises is noticeable here at
an earlier time. The number of traditional
tombs starts going down in northem Balkans
in the 3™ century BC and in the north-Danube
Geto-Dacians around the border between the
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Chr., iar la geto dacii nord dunireni de la
pragul sec. III-II a. Chr. Din aceasta zona se
vor mai cunoaste morminte obisnuite doar
pentru o anumitd perioada, circa 170/150-50
a. Chr., si cu mobilier funerar tipic unor
razboinici, indeosebi cavaleri, in asa-numitul
grup Padea-Panaghiurski Kolonii (Wozniak
1974).

Prezenta exclusivd a incineratiei, atat
in mormintele plane, cat si in cele tumulare,
indica renuntarea geto-dacilor la inhumatie,
atdt a aristocratiei, cit si a populatiei de
rand.

Bulversarea funerara este totald in
cazul populatiei de rdnd intrucdt din
perioada Burebista - Decebal (circa 50 a.
Chr. - 106 d. Chr.) nu se cunoaste nici o
necropola si chiar mormintele izolate plane,
practic, lipsesc! (Sirbu 1993, p.39-40).

Pentru a se gdsi o explicatie logica,
coerenta si credibila a lipsei mormintelor sau
a nedescoperirii lor prin metodele clasice ale
arheologiei se pot emite doud ipoteze.

Prima ar presupune generalizarea
incineratiei §1 imprastierea ori depunerea
resturilor rugului in ape, mlastini, ravene,
pesteri etc., deci in locuri « discrete », unde
doar prin sansd ar putea fi descoperite
(Babes 1988, p. 18; Sirbu 1993, p. 40).
Deocamdadatd, insa, nu s-a descoperit nici
un loc de incinerare a defunctilor §i nici o
zond cu depuneri de oase incinerate, astfel
cd ramanem doar in domeniul speculatiei.
Este necesar sd precizam cé prin incinerare
substantele anorganice din oasele umane se
transforma in apatitd de calciu, care le
confera un grad sporit de rezisten{a la
umezeala si agentii chimici din sol, astfel ca
nu se poate sustine disparitia lor totald
(Nicolaescu-Plopsor, Wolski 1975, p. 49,
nota 5).

A doua ipoteza ar presupune un rit
de expunere/descompunere a defunctilor si,
dupd o anumita perioada, cand se efectuau
toate « riturile de trecere »,
aruncarea/pardsirea  cadavrelor,  corpul

3" and the 2™ centuries BC. Traditional
tombs from this area are known for only a
certain period, namely about 170/150-50 BC,
and with funerary fumiture characteristic of
warriors, riders in particular, the so-called
Padea-Panaghiurski Kolonii group (Wozniak
1974).

The exclusive presence of cremation,
both in the flat and the tumular tombs means
the Geto-Dacians, both aristocrats and the
common people, abandoned inhumation.

There are no known necropolises, and
the isolated flat tombs are practically missing
during the Burebista - Decebal period (about
50 BC — 106 AD), which means the funerary
changes are total in the case of the common
people! (Sirbu 1993, p.39-40).

A logical, consistent and credible
explanation for the lack of tombs or the
failure to find them through classic
archaeological methods would require one of
the following two hypotheses.

The first is that we are dealing with
the ubiquity of cremation and of spreading or
depositing the remains of the pyre in waters,
swamps, ravines, caves etc., namely in
“discrete” places, where only chance could
find them (Babes 1988, p. 18; Sirbu 1993, p.
40). For the time being, however, we have not
found one site for cremating the dead or an
area {or depositing the cremated bones, which
leaves us with speculations. We need to
observe that cremation tums the inorganic
substances in the human bones into calcium
apatite, which makes the bones highly
resistant to moisture and the chemicals in the
soil, which means they could not have
vanished entirely  (Nicolaescu-Plopsor,
Wolski 1975, p. 49, note 5).

The second hypothesis assumes a rite
of exposure/decomposing for the dead. Once
all the “passing rites” were done, the corpse
would be dumped / abandoned because it was
no longer considered sacred and could be
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nemaifiind considerat sacru el putea fi tratat
cu neglijenta. In aceasta situatie, dupa un
anumit  interval de timp, datoritd
camivorelor, agentilor chimici si biologici,
cadavrul s-ar descompune, astfel
explicindu-se descoperirea unor parfi din
schelet ori oase izolate in contexte
nefunerare — in stratul arheologic, in gropi
din asezari ori din afara lor, in santurile de
aparare (Wilson 1981, p. 163). Desigur,
aceastd ultimd ipoteza pare insolitd, dar
numai  astfel s-ar  putea  explica
nedescoperirea unor morminte obisnuite, de
incineratie ori de inhumatie, §i prezenta unor
parti de schelete ori oase umane izolate, fara
urme violente pe ele, in asezdri ori in
apropierea lor (Sirbu 1993, p. 40).

Poate cd@ profundele schimbéri din
credintele funerare ale geto-dacilor din sec.
II a. Chr.-I p. Chr. si-au gasit ecou si in
scrierile lui Pomponiu Mela (Il, 2, 18), care
mentioneaza “unii (= getii) cred ca
sufletele celor care mor se vor intoarce pe
pamant, iar altii socotesc cd, desi nu se vor
mai intoarce, ele totusi nu se sting, ci merg
in locuri mai fericite; altii cred ca sufletele
mor negresit, insd cd e mai bine asa decat sa
trdiascd. De aceea, la unii sunt deplanse
nasterile si jeliti nou néascutii; dar,
dimpotriva, inmormantarile sunt prilej de
sarbatoare §i le cinstesc ca pe niste lucruri
sfinte, prin cant si joc”.

Posibile cdi de 1intelegere a
schimbarii obiceiurilor funerare.

Sboryanovo-Novite Korenezhi,
incinta sacra in legatura cu practici funerare?

in celebrul complex getic de la
Sboryanovo, la sud de Demir Baba Teke si
la nord-nord-est de grupul vestic de tumuli,
s-a cercetat, partial, un sit a carui importanta
pare a fi deosebitd pentru intelegerea
practicilor funerare si cultuale din ultimele
doua secole ale erei pagane (Vulcheva 2000,
p- 213-224).

Situl este delimitat, pe laturile de est
si nord-est, de un zid, identificat pe o

treated in whatever way. In this situation,
after a certain time interval, the camivores
and the biological and chemical agents would
make the corpse decompose, which would
account for the discoveries of skeleton parts
or isolated bones in non-funerary contexts —
in the archaeological layer, in pits inside
settlements or outside them, in defense valli
(Wilson 1981, p. 163). Surely, the second
hypothesis strikes us as odd, but it is the only
possible explanation for the failure to find
normal cremation or inhumation tombs, as
well as for the presence of skeleton parts or
isolated human bones with no traces of
violence on them, close to settlements or
inside them (Sirbu 1993,, p. 40).

Maybe the deep changes in the Geto-
Dacian funerary beliefs between the 2™
century BC and 1* century AD were reflected
in the writings of Pomponiu Mela (I, 2, 18),
who says: “some (=Getae) believe the souls
of those that die will return to earth, while
either believe that, although they will not
come back, they do not vanish but go to
happier places; others believe the souls die
for sure, and that it is better this way than to
keep on living. That is why some mourn the
births and the newboms but celebrate the
burials, with singing and dancing, as if they
were sacred occasions”.

Potential ways to understand the
change in the funerary practices.

Sboryanovo-Novite
sacred enclosure connected
practices?

The famous Getae complexes in
Sboryanovo, south of Demir Baba Teke and
north-north-east of the westerm tumuli group,
includes a partially excavated site that seems
to be of special importance to understanding
the funerary and cultural practices of the last
two centuries of the pagan era (Vulcheva
2000, p. 213-224).

The site is delimited to the east and
northeast by a wall identified on a length of

Korenezhi,
to funerary
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lungime de circa 380m, spre est fiind, apoi,
un mal stdncos §i abrupt; zidul, cu doua
paramente din pietre nefasonate i
emplecton, lat de 0,90-1,20m, pastrat pe o
indltime maxima de 0,50m, avea o fundatie
superficiald, instabild, deci nu putea fi inalt
si solid pentru a avea un real rol defensiv, ci
doar de delimitare a zonei cu depuneri. In
structura zidului s-au gasit fragmente de
vase locale, majoritatea modelate cu mana,
buciti de lut ars, o moneda de tip Darzalas
din Odessos; de asemenea, intr-o alveolare
din zid, erau fragmente de pithoi §i vase mai
mici, unele arse, §i bucdti de carbune
(Vulcheva 2000, p. 213). in incintd, intr-o
aglomerare de lipiturd arsa si fragmente de
vase, au fost descoperite un borcan inalt, cu
brauri alveolate §i butoni, plus doua
borcénele cu butoni, in unul din ele fiind 56
de monede romane republicane din bronz,
datate intre mijlocul sec. II-mijlocul sec. I a.
Chr.; este singurul caz din incintd in care s-
au putut intregi vasele.

in interiorul incintei s-au identificat
38 de structuri, apropiate, din piatrd forméand
centrul acestui complex: 32 erau ovale sau
circulare, cinci de forma arcuitd §i una
rectangulard. Este vorba de structuri, cu
diametre cuprinse intre 2,5-4m, din pietre
nefasonate, mai mari pe margini §i tot mai
mici spre centru, in interior existdnd
suprafete neacoperite de pietre. S-au sédpat
12 asemenea structuri, de forme §i marimi
diverse, constatdndu-se urmdtoarele: initial,
in teren, s-a facut o alveolare, adinca de 20-
30cm, umplutd cu sol amestecat cu
fragmente de vase si bucdti de pamant ars,
care, apoi, a fost acoperitd cu structuri de
piatrd in care nu s-au observat urme de
activitati rituale.

Din cele 12 structuri, patru (nr. 12,
28, 29 si 35) s-au dovedit a contine schelete
umane, amenajarile aviand o serie de
elemente comune: a) toate gropile, orientate
vest-est, erau in partea sudici a structurilor,

380 m, and then to the east comes a rocky
rift. The wall, with two stone faces made of
uncut stone and emplecton, is 0.90 to 1.20 m
wide and the maximum preserved height
reaches 0.50m. It had a superficial, unstable
foundation, meaning it could not have been
tall and solid enough to serve a defensive
function, but it was merely meant to mark the
depositing area. The wall’s structure
incorporated local vessel fragments, most of
them hand-modeled, as well as pieces of
bumt clay, and a Darzalas coin from Odessos,
while an alveolus in the wall had some
fragments from pithoi and some smaller
vessels, plus some coal lumps (Vulcheva
2000, p. 213). Inside the enclosure, in an
agglomeration of bumt clay and vessel
fragments, one found a tall jar, with alveolate
girdles and buttons, plus two small jars with
buttons, one of which contained 56 bronze
republican Roman coins dating to mid-2" —
mid-1* centuries BC. It is the only case from
inside the enclosure where the vessels could
be reconstituted entirely.

One identified 38 stone structures
inside the enclosure, close to one another and
forming the center of this complex: 32 of
them were oval or circular, 5 were arched and
one was rectangular. We are dealing with
structures with diameters 2.5 to 4 m big,
made of uncut stones, larger to the sides and
getting smaller as you go towards the center.
There are surfaces uncovered by stones on the
inside. Twelve such structures, of various
shapes and sizes, have been excavated and
the findings are as follows: initially, an
alveolus 20 to 30 cm deep was dug on site,
and then filled with soil mixed with vessel
{fragments and lumps of bumt clay, and
finally covered with stone structures that do
not show any signs of ritual activities.

Of the 12 structures, 4 (no. 12, 28, 29
and 35) contained human skeletons, and the
manner in which they were arranged showed
some common elements: a) all the pits,
oriented on the west-east direction, were
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b) forma (rectangulard) si dimensiunile
gropilor erau aproape identice, c) toti
indivizii, barbati maturi, au fost asezati
intingi pe spate, cu capul la vest, d) in toate
cazurile s-au observat de antropologi
interventii asupra defunctilor, taieri ori
segmentari (de ex., la scheletul din C14 erau
dislocdri de coaste, tibia si fibulae, la cel din
C28 erau doar fragmente de schelet, dar
agezate la locul lor, iar fragmente de tibia se
aflau mai sus, in umplutura gropii, la C29
lipseau toti dintii, iar la C35 lipseau coastele
din stdnga), d) n-au avut inventar ori ofrande
(Vulcheva 2000, p. 215-216).

Lipsa inventarului §i a ofrandelor de
la schelete face dificilda o datare precisd a
fiecdrei inhumari, dar piesele descoperite in
incintd §i In amenajari nu lasa nici un dubiu
asupra incadrérii sitului in sec. II-I a. Chr,,
eventual inceputul erei crestine. Este de
precizat cd formele de vase ceramice
descoperite aici, marea majoritate modelate
cu mana, sunt tipice oldriei geto-dacice din
sec. Il a. Chr.-1 p. Chr.

Se apreciazéd cad este un complex de
cult asociat cu grupul de tumuli vestici, ca o
legaturda dintre mormintele reale i
simbolice, situl asigurand legatura spatiald
intre sanctuarul de langd Demir Baba Teke
si necropola tumulard (Vulcheva 2000, p.
216).

Se mentioneazd cd si la vest de
necropola tumulard esticd s-au descoperit
asemenea structuri din piatra.

Hunedoara-Grddina Castelului.

S-au descoperit 29 de depuneri cu
48-49 de indivizi, din care doar trei-patru
sunt incinerati. Inhumarile de copii — 25 de
depuneri, 38-39 de indivizi, prezintd unele
caracteristici unice, insolite, in peisajul
descoperirilor de oseminte umane din lumea
geto-dacilor: a) toti, cu cateva exceptii, sunt
Infans I (0-7 ani)!, b) nu s-au sesizat norme

located south of the structures, b) the shape
(rectangular) and the sizes of the pits were
almost identical, c¢) all the male adults were
deposited lying on their backs, head towards
the east, d) in all the cases, the
anthropologists found traces of interventions
on the dead, of cutting or hacking (e.g. the
skeleton in C14 showed dislocated ribs, tibia
and fibulae, the one in C28 consisted solely
of skeleton parts, but deposited in an
anatomically correct manner, while tibia
fragments were found higher in the pit’s
filling, the one in C29 did not have any teeth,
and C35 missed the ribs on the left-hand
side), d) and they did not have any inventory
or offerings (Vulcheva 2000, p. 215-216).

The lack of inventories and offerings
with the skeletons makes it difficult to have
precise dating for each of the inhumations,
but the items found in the enclosures and
fitting outs leave no doubt that the site dates
back to the 2™ century-1" century BC,
probably to the beginning of the Christian
era. We need to note that the pottery found
here, most of it hand-modeled, has shapes
characteristic of the Geto-Dacian pottery of
2"-1% centuries BC.

We believe this is a cult site
associated with the westem group of tumuli, a
link between the real and the symbolic tombs.
The site ensures a special connection between
the sanctuary next to Demir Baba Teke and
the tumular necropolis (Vulcheva 2000, p.
216).

Similar stone structures were found
west of the eastern tumular necropolis.

Hunedoara-Grddina Castelului.

29 deposits with 48-49 individuals,
have been found, only three-four of them are
cremated. Children inhumation — 25 deposits,
38-39 individuals, show certain unique
characteristics, that are unusual compared to
the other human-bone discoveries in the
Geto-Dacian world: a) the dead are, except
few situations, they’re all Infans I (0-7
years)!, b) there are no depositing or orienting
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unitare de depunere §i orientare, c) exista
schelete cu parti lipsd (craniu, membre
inferioare etc.) ori s-au gasit numai parti de
cranii, d) nu s-au sapat gropi in stanca, ci s-
au folosit alveolarile existente, copii fiind
acoperifi cu pietre, e) aparentul paradox
dintre bogatia inventarului de corp (fibule,
podoabe) si lipsa vaselor ceramice, f)
depuneri de arme la copii foarte mici (Sirbu
et al. 2006, p. 187-207, fig. 1-8).

S-au gasit si patru-cinci adolescenti ori
maturi inhumati, de obicei impreuna cu copii.

Este de mentionat si faptul ca, in
aceeasi depunere, existd copii mici inhumati
si tineri ori maturi incinerati.

Existd doar trei-patru morminte de
incineratie, nici unul de copil. Unul, apartine
unui tanar de 16-19 ani, probabil razboinic,
cu un inventar bogat §i variat, care nu este
ars, deci n-a fost pe rug cu defunctul, format
dintr-un un varf de lance, un pumnal curb,
doud verigi, o margicd, doud piese din os
decorate, doud cupe de fructiere
fragmentare; in apropierea mormantului s-a
gésit si un dinar de la imparatul Traian (100
p-Chr) (Sirbu et al. 2006, p. 188-189, fig. 7).

Din cauza varstei fragede a copiilor
si degradarii oaselor pozitia unor parti ale
scheletelor copiilor n-a putut fi totdeauna
precizatd. Unii copii au fost depusi in
decubit dorsal, iar altii chirciti, pe stdnga ori
pe dreapta, de obicei acoperiti cu pietre
(Fig.18). Defunctii au orientari diverse,
practic spre toate punctele cardinale. In
numeroase cazuri s-a depus s-a depus cate
un singur defunct, dar existd si multe situatii
cu resturi de oase de la doi, trei, patru ori
chiar cinci copii; e posibil ca unele oase
izolate sa fi fost, ulterior, deplasate de la alti
indivizi. Niciodatd depunerile de schelete nu
se suprapun.

Inventarul este destul de bogat si
variat, dar diferentiat, nu numai in functie de
indivizi, ci chiar pe nuclee de depunere a
defunctilor (Fig.19). Accesoriile

patterns, c) skeletons with missing parts
(skull, lower members etc.) or only partial
skulls were found, d) no pits were dug in the
rock, but existing cavities were used and the
children were covered with rocks, e) the
apparent paradox between the wealthy
inventory of body-related items (fibulae,
adomments) and the lack of pottery f) very
small children were accompanied by weapon
deposits (Sirbu et al. 2006, p. 187-207).

Four-five inhumed adolescents or adults
have been found with the inhumed children.

[t is worth mentioning the existence of
inhumed babies together with young
cremated young and adults in the same
deposit.

There are only three-four cremation
tombs, none of a child. One belongs to a 16-
19 year young male, probably a warrior, with
a rich and varied inventory that is not burnt,
meaning it was not on the pyre with the dead.
It consists of a lance head, a curved dagger,
two links, a bead, two decorated bone items,
and two fragmented cups from fruit bowls. A
dinar from the time of Emperor Traian (100
AD) was found close to the tomb (Sirbu et al.
2006, p. 188-189)

The children’s early ages and the
degree of preservation of the bones prevented
us from observing the position of certain
skeleton parts in some cases. Some children
were deposited in dorsal decubitus, others in
fetal position, lying on the left or on the right,
usually covered with stones (Fig./8). The
dead are oriented in various ways, practically
towards all of the cardinal points. Most of the
times, only one dead was deposited in each
fitting out, but there are exceptions, such the
bone remains of 2 to S children together in
one. Some isolated bones may have been
moved afterwards. There are no instances of
overlapping skeleton deposits.

The inventory is quite rich and varied,
it is also differentiated between not just
individuals, but also clusters of individuals
(Fig.19). The clothing accessories and the
adomments consist of fibulae with strong
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vestimentare §i podoabele sunt reprezentate
de  fibule putemic profilate, margele,
pandantive, cercei, inele, bratari, aplici,
verigi etc. Armele constd dintr-un cutit si
cdteva varfuri de sdgeti, langa schelete, plus
altele gasite in zona depunerilor. La acestea
se adaugd unelte si instrumente din fier si
bronz. Nu s-au gasit, insd, vase ceramice la
copii.

Dupa inventar, depunerile s-au facut
in sec. - inceputul sec. I  p. Chr., deci
pand la cucerirea Daciei de cdtre romani
(106 p. Chr.).

Caracterul deosebit al sitului este
intarit si de unele depuneri de piese ori de
ofrande de animale, care se afla doar in
anumite zone.

intrucét in zona cu defuncti nu s-au
identificat complexe de locuire ori amenajéri
gospodaresti putinele fragmentele de vase
ceramice dacice §i aglomerarile compacte de
oase de animale gasite in zond sugereaza
anumite  practici rituale cu ocazia
inhumarilor de copii. Este de precizat cé tot
in aceastd zona s-au facut depuneri rituale §i
in epoci anterioare, indeosebi din sec. IX-
VIII a. Chr.

inhumarile din Grddina Castelului se
aseamdnd cu mormintele obisnuite prin
depunerea cu grija a defunctilor si prezenta
unui inventar relativ bogat (indeosebi fibule,
podoabe, dar si arme), iar cu depunerile din
contexte nefunerare prin faptul cd marea
majoritate sunt copii, cd nu s-au sesizat
norme de depunere si orientare, cd unor
defunctilor le lipsesc anumite parti ale
corpului.

Inhumari (si sacrificii?) rituale de
copii.

Cele mai multe descoperiri de
schelete de copii provin din asezéari — 48 de
indivizi, din ,cdmpuri de gropi” - 21
indivizi i, apoi, din gropi izolate — 9
indivizi (n-am inclus aici cele circa 38-39 de
schelete de copii de la Hunedoara-Grdditza

profiles, beads, pendants, earrings, rings,
bracelets, appliqués, chain links etc. The
weapons consist of a knife and a few
arrowheads next to the skeletons, plus others
found in the depositing area. There were
some iron and bronze tools and utensils too.
Nevertheless, the children were not
accompanied by pottery.

Based on the inventory, the deposits
were made in 1¥— beginning of 2" centuries
AD, until the Roman conquest (106 AD).

Several item deposits or animal
offerings found only in particular areas
strengthen the site’s special nature.

Since no dwelling complexes or
household annexes were found in the area
with the dead, the few fragments of Dacian
pottery and the compact animal-bone
agglomerations found in the area could be the
result of certain ritual practices performed on
the occasion of child burials. We need to
mention that this area had witnessed ritual
deposits before, in particular in the 9"-8"
century BC.

The inhumations in  Grddina
Castelului resemble usual tombs in that the
dead were deposited with care and that the
inventory is quite rich (especially fibulae and
adomments, but also weapons), and they are
similar to deposits in non-funerary contexts in
that these are majority children, there are no
visible depositing or orienting patterns, and
some dead are missing certain body parts.

Ritual child inhumations (and
sacrifices?)

Most of the discoveries of child
skeletons are from settlements 48

individuals and from “fields of pits” — 21
individuals, and then come the isolated pits

9 individuals (this does not include the 38-39
something child skeletons found in
Hunedoara Grdadina Castelului, which was
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Castelului, care au fost analizate separat). In
locuinte ori bordeie din asezéri s-au gasit 6
copii, depusi in gropi, sub trepte ori sub
podeaua acestora (Sirbu 1997, p.197-198;
2006). Cel mai mare numar de copii - 35, s-a
gésit, insd, in gropile din asezari; de obicel,
s-a depus cate un individ, dar nu lipsesc nici
situatiile cu mai multi copii, agsa cum este
cazul celor de la Brad ori Celei (Fig.17).

Marea majoritate a gropilor este de
forma cilindrica ori tronconica, cele din
asezari fiind, de reguld, reutilizate, nu
special sdpate pentru depunerea indivizilor.

In marea majoritate a cazurilor s-a
depus cate un singur schelet — 46 de indivizi,
in sapte situatii cate doi, iar in alte cinci cate
trei-patru indivizi. Uneori, ins3, alaturi de
copii sunt adolescenti §i maturi, astfel ca
numarul indivizilor din groapa este mult mai
mare, ca la Sighisoara-Wietenberg — 7,
Orlea — 8, Berea — 16.

Cei mai multi au fost asezati in
decubit dorsal, dar si numarul celor chirciti,
pe stdnga ori dreapta, este mare; de semnalat
trei situatii in care copiii au depusi ghemuiti,
vertical. Nu s-a observat vreo preferintd de
orientare a defunctilor spre vreun anume
punct cardinal. Atunci cdnd este cdte un
singur individ in groapa el este depus, de
obicei, pe fund, iar cdnd sunt mai multi ei se
afla la diverse adancimi in umplutura ei.
Unii copii au fost asezati cu grija, dar altii
par, pur §i simplu, aruncaji in gropi.

Cele mai multe schelete au fost
intregi — circa 40, unele insa au fost depuse
in pozitii anormale, apoi existd situatii in
care lipsesc parti intregi ale corpului, care nu
pot fi puse pe seama deteriorarii ulterioare,
ca sd nu mai vorbim de cazurile in care s-au
gésit doar oase umane izolate, craniene ori
postcraniene. Deseori, insa, nu este clar daca
lipsa unor parti din schelet se datoreaza
factorilor ulteriori de mediu ori depunerii
initiale.

analyzed separately). Six children were found
in dwellings or huts inside settlements,
deposited in pits, under the steps or under the
floor (Sirbu 1977, p.197-198; 2006).
However, the highest number of children —
35, was found in pits in settlements. Usually,
there is one individual per pit, but there are
cases of several children together, such as in
Brad or Celei (Fig.17).

Most of the pits are cylindrical or
bitruncated and most of the settlements are
re-used and not dug with the express purpose
of depositing the dead.

The rule is that only one skeleton is
deposited — 46 cases, but there are also 7
instances of 2 individuals and 5 cases of 3-4
individuals. Sometimes, however, there
adolescents and adults next to the children,
which greatly increases the number of
individuals in the pit sometimes, such as in
Sighisoara — Wietenberg — 7, Orlea — 8 and
Berea — 16.

Most of them were deposited in dorsal
decubitus, but there are also quite a few in the
fetal position, on the left or the right. It is
worth noting that there are three cases were
the children were deposited in the crouched
position. We could not observe any
preferences in terms of orienting the dead.
When there is only one individual in the pit,
he or she is usually deposited on the bottom.
When there are several, they are different
depths in the filling. Some of the children
were deposited with care, while others seem
as if they were simply dumped in the pits.

The majority of skeletons are whole
about 40 of them, but some were deposited in
abnormal positions, and there are situations
where entire body parts are missing and this
cannot be because of ulterior degradations,
not to mention the cases where we found only
isolated human bones, cranial or post-cranial.
Sometimes, nonetheless, it is difficult to say
whether the skeleton is missing parts because
of ulterior environmental factors or because
of the initial depositing.
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in aproape in toate cazurile a fost
vorba de Infans I (0-7 ani) — 69 indivizi,
doar in doua situatii fiind Infans II (8-14
ani). in asezari, de obicei, sunt doar copii, pe
cand in ,cadmpurile de gropi” sunt si
adolescenti ori maturi in aceeasi groapa. Mai
trebuie precizat cd peste 60% din scheletele
gasite in contexte nefunerare apartin
copiilor.

De regula, la aceste schelete de copii
nu s-au gasit inventare care sd poatd fi
clasificate dupd anumite criterii (exceptie
Hunedoara), ca in cazul mormintelor
obisnuite. Doar in rare cazuri s-au gasit
piese de port ori vestimentatie (fibule,
pandantive, cercei, margele) si, cu totul
exceptional, alte categorii de piese ori
ofrande.

Descoperirile cu schelete de copii se
dateazd pe tot parcursul sec. IV a. Chr.-I p.
Chr., dar se observda deosebiri importante,
atat in privinta numarului indivizilor, cat si a
contextelor in care ele s-au gasit. Astfel,
dacd din sec. IV-III a. Chr. sunt doar 6
descoperiri cu circa 13-14 indivizi, din sec.
IT a. Chr.-I p. Chr. existd 18 descoperiri cu
peste 60 de indivizi. Desi descoperirile
timpurii provin din variate zone geografice,
trebuie remarcat ca ele sunt fie din asezéri,
fie din gropi de la marginea asezarilor,
lipsind, deocamdati, din ,cadmpurile de
gropi”.

E necesar sd evidentiem cd aceste
descoperiri din contexte nefunerare se
deosebesc total de inhumadrile de copii din
epocile anterioare ori posterioare.

Inhumarea este un rit putin utilizat in
sec. V-III a. Chr. (sub 5% din total), iar
marea majoritate a inhumatilor apartin
maturilor, putinele morminte de copii fiind
gasite in necropole plane, cu un inventar
sarac (atunci cand el existd). Trebuie
mentionat ca se cunosc §i copii incinerati in
aceste necropole, dar fiind putine analize
antropologice nu se poate preciza numarul
lor si daca ei reflectd, procentual,
mortalitatea infantild si motivele pentru are

In almost all the cases we are dealing
with Infans I (0-7 years) — 69 individuals, and
there are only two instances of Infans II (8-14
years). Usually, there are only children inside
the settlements, whereas the “fields of pits”
also include adolescents or adults in the same
pit. Over 60% of the skeletons found in non-
funerary contexts belong to children.

Usually, these children skeletons are
not accompanied by inventories that can be
categorized based on particular criteria
(except for Hunedoara), the way the usual
tombs can. Only rarely did we find clothing
or adomment items (fibulae, pendants,
earrings, beads), and only exceptionally did
we come across offerings or other types of
items.

The discoveries of children skeletons
date back to the entire period between 4"
century BC-1% century AD, but there are
significant differences in the number of
individuals and the discovery contexts.
Namely, whereas the 4"™-3" centuries BC
yield only 6 discoveries with 13-14
individuals, there are 18 discoveries with over
60 individuals from the 2" century BC-1*
century AD. Although the early discoveries
are from varied geographical areas, there no
“fields of pits” yet, as the discoveries are only
in settlements or in pits next to settlements.

We need to make clear that these
discoveries in non-funerary contexts have
nothing in common with the child
inhumations that came before it or afterwards.

Inhumation is a rite rarely used in the
5.3 centuries BC (under 5% of the total),
and most of the inhumations belong to adults.
The few children tombs are found in flat
necropolises and have poor inventory, if any.
There are cases of cremated children in these
necropolises, but  the  scarcity  of
anthropological analyses makes it impossible
to pinpoint a number, whether they reflect - in
terms of percentages - the infant mortality
figures, or to explain why some of them were
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unii din ei au fost au fost, totusi, depusi in
contexte nefunerare (agezéri ori in gropi din
afara lor).

in schimb, pentru sec. II-III p. Chr.
situatia este mult mai clard, atdt pentru
Provincia Dacia, ct si pentru dacii liberi. in
primul rdnd, nu se mai cunosc, cu o
exceptie, inhumdri de copii in afara
necropolelor §i nici ,gropi macabre”.
Exceptia o formeaza o recentd descoperire
de la Seusa (jud. Alba) unde, intr-o groapa
tronconica, situatd intr-o villa rustica, s-a
descoperit scheletul unui sugar de circa o
luna, probabil depus intreg si in ordine
anatomicd, in decubit dorsal; pe piept, spre
umarul stidng avea o fibula din bronz, astfel
cd el poate fi datat, probabil, in prima
jumatate a scc. II p. Chr.; umplutura gropii
era constituitd din pamint, materiale de
constructii  §i  resturi faunistice, rare
fragmente ceramice (Sonoc, Ciutd, Gall
2005, p. 121-138). Fiind. deocamdata, unica
descoperire nu se pot face nici un fel de
ipoteze asupra cventualei prezenie a
fenomenului inhumariilor/sacrificarii
copiilor §i in Dacia romand deoarece ar fi
doar simple speculatii.

in al doilea rand, inhumarea este un
rit folosit, aproape in exclusivitate, pentru
copii. Edificator, in acest sens, este faptul ca
dintr-un total de circa 250 de morminte de
inhumatie cunoscute la dacii liberi din estul
Carpatilor doar 10 apartin maturilor!
Procentul este asemadndtor si la populatia
autohtond ajunsa sub stdpanirea romana, din
116 morminte de inhumatie 112 sunt de
copit! (Sirbu 1993, p. 41-45).

E dificil de interpretat descoperirile
de schelete de copii dacé nu exista informatii
scrise. Lipsa unor parji de schelet poate fi
explicatd prin fragilitatea lor, dar si
sacrificarea copiilor putea fi facutd fara ca sa
rimana urme pe schelet. Inhumarea unor
copii mici sub locuinte, indeosebi sub vetre,
poate fi explicata si prin
mentalitafi ancestrale:  acestia  trebuiau
depusi aici, la cadldura cdminului, pentru a

deposited in non-funerary contexts (in
settlements or in pits outside them).

On the other hand, things are much
clearer in the 2™-3" centuries AD, for both
the Dacian province and the free Dacians.
First of all, save for one case, there are no
known instances of child inhumations outside
necropolises or of “macabre pits”. The
exception consists of a recent discovery made
in Seusa (Alba county), where a frustum of
cone pit in a villa rustica was the site of a
newbom about one month old, probably
deposited whole, in anatomical order and in
dorsal decubitus. He or she had a bronze
fibula on the chest, on the left shoulder,
which means it can dprobably be dated to the
first half of the 2" century AD. The pit’s
filling consists of soil, construction materials
and fauna remains, and rare pottery fragments
(Sonoc, Ciuta, Gall 2005, p. 121-138). Since
this is just one case for now, we cannot make
any observations on the potential presence or
child inhumations/sacrifice in the Roman
Dacia, for these would be mere speculations.

Secondly, inhumation is a rite used
almost exclusively for children. Of a total of
almost 250 inhumation tombs known for the
free Dacians in the eastem Carpathians, only
10 belong to adults! The local population
under Roman rule exhibits a similar
percentage — out of 116 inhumation tombs,
112 are children tombs! (Sirbu 1993, p. 41-
45).

It is difficult to interpret the children
skeletons when there are no written sources.
The lack of skeleton parts can be attributed to
their fragility, but children can be sacrificed
without leaving any traces on the skeleton.
Inhuming small children under the dwellings,
especially under the fireplaces, can be
accounted for by ancient beliefs. The children
had to be deposited here, close to the family
hearth, so that they can be rebom because
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renaste, intrucdt “nu si au trdit viata” ; chiar
dacd mortalitatea infantila era foarte ridicata,
totusi, decesul unui copil era consideral un
fenomen anormal

Poate fi luatd in considerare si
posibilitatea conform careia dacéd n-au trecut
riturile de initiere, deci n-au fost integrati in
« societatea celor vii », atunci ei n-au dreptul
nici la includere in « comunitatea celor care
dorm » ..

In alte cazuri, numarul mare de
schelete de copii poate fi explicat prin
procentul ridicat al mortalitatii infantile. Dar
raman acele gropi cu un numir mare de
copii, indeosebi unde sunt impreund cu
adulti, cazuri in care poate fi luatd in
considerare §i sacrificarea lor. Trebuie
mentionat faptul ca nu se cunosc cazuri de
copii incinerati depusi in  contexte
nefunerare.

Descoperiri de oseminte umane in
contexte nefunerare

Concomitent cu ocultarea
necropolelor §i  mormintelor izolate
traditionale are loc o crestere insemnatd a
descoperirilor de oseminte umane in
contexte nefunerare: astfel, daca din sec. IV-
III a. Chr. se cunosc circa 10 descoperiri, cu
aproape 30 de indivizi, din sec. I a. Chr.- |
p. Chr. sunt circa 30 de descoperiri, cu
aproape 180 de indivizi - copii, adolescenti
si maturi, barbati si femei (Sirbu 1997,
p.193-221, plus noile descoperiri). Este de
mentionat §i faptul cad analizele de
specialitate ale resturilor de oase din
agezarile acestei epoci au dus la identificarea
unor oase umane izolate, din diverse parti
ale corpului, dar mai ales de la partile
terminale ale membrelor ori de la cranii i
maxilare.

De regula, in istoria comunitétilor
umane "societatea celor vii” (= satul) a fost
separatd de "comunitatea celor care dorm"
(= cimitirul), dar ele au au fost astfel
agezate incat sa fie vizibile reciproc. De ce ?
Pentru ca ele formau o singurd comunitate,

they had not “lived their lives”. Even if infant
mortality was high, the death of a child was
still considered an abnormal event.

We could also take into account the
possibility that, because they had not passed
the initiation rites and were therefore not
integrated in the “society of the living”, they
did not have the right to be in the “society of
those that sleep”.

In other cases, the high number of
children skeletons could be a result of high
infant mortality. However, this does not
account for the pits with a high number of
children, particularly the when they are
together with adults, in which case we should
consider the possibility they were sacrificed.
We need to mention that there are no known
instances of cremated children deposited in
non-funerary contexts.

Discoveries of human bones in non-
funerary contexts

At the same time isolated traditional
tombs and necropolises are vanishing, the
number of human bones in non-funerary
contexts goes up significantly. Whereas we
know of only about 10 discoveries, with

about 30 individuals, from the 4%-3"
centuries BC, the are about 30 discoveries
with almost 180 individuals — children,

adolescents, adult men and women - from the
2" century BC — 1* century AD (Sirbu 1997,
p.193-221, plus the new discoveries). The
specialized analyses of the bone remains from
this period identified isolated human bones
from various body parts, but mostly from the
end of the members or from skulls and
jawbones.

As far as the history of human
communities go, the “society of the living”
(=village) has been separated from the
“society of those that sleep” (=cemetery), but
they were placed in sight of one another.
Why? Because they formed one community,
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se sprijineau una pe alta, moartea fiind
consideratd doar o "trecere " dintr—o lume
spre alta: cei vii trebuiau sd indeplineasca
diverse ritualuri pentru odihna celor decedati
care, la randul lor, vegheau la bunéstarea
celor rdmasi in viata.

Exista, desigur, si cazuri cdnd s-au
luat masuri punitive impotriva unor defuncti
(decapitare, strapungere, ciopartire) pentru a
se impiedica reintoarcerea lor, dar acestea
sunt cazuri izolate.

Or, numeroase descoperiri de
oseminte umane s-au facut in afara
cimitirelor, anume 1in diverse locuri din
agezdri (sub case, in gropile dintre locuinte
etc.), in incinte sacre ori in gropi din afara
asezarilor si cetatilor geto-dacilor.

Se poate aprecia ca nu este vorba de
morminte obisnuite, intrucdt: a) s-au
descoperit in contexte nefuncrare - locuinte,
gropi din asezdri sau izolate, stratul
arheologic, incinte sacre,
b) in majoritatea cazurilor este vorba de oase
izolate, parti de schelete sau schelete
descoperite in pozitii neanatomice, )
lipseste inventarul specific mormintelor
obignuite (armamentul, podoabele, vasele cu
ofrande), d) majoritatea sunt copii si lipsesc
persoanele varstnice, e€) existd un numar
mare de indivizi in unele gropi, f) se observa
urme de violentd (sectiondri, lovituri) pe
unele schelete (Sirbu 1993, p.31-36, fig. 3).
Trebuie, insd, remarcat faptul cd nu s-au
gasit (exceptie, un maxilar de copil la
Carloméanesti) oseminte umane sub ori
imprejurul templelor din lumea dacica.

Numai analizele antropologice pe
serii mari de descoperiri vor putea stabili
daca este vorba: a) de sacrificii umane
(mentionate si de sursele scrise), b) de
practici de expunere/descompunere a
defunctilor, ¢) de operatiuni de
transare/dezmembrare a cadavrelor, d) de
debarasarea de anumiti indivizi (Sirbu 1997,
p.199-201).

Revenirea dacilor la practici funerare
normale - atdt in Provincia Dacia, cét si la

they complemented one another. Death was
but “passing” from one world to another. The
living had to perform certain rituals for the
rest of the dead who, in tum, watched over
the well-being of those still alive.

Of course, there are cases where
measures were taken to prevent the dead from
returning (decapitation, stabbing, hacking),
but these are isolated cases.

Or, many discoveries of human bones
were made outside the cemeteries, namely in
various places inside the settlements (under
the dwellings, in pits between dwellings etc.),
in sacred enclosures or in pits outside the
Geto-Dacian fortresses.

We are not talking about usual tombs
because: a) they were found in non-funerary
contexts — dwellings, pits inside settlements
or isolated, in the archaeological layer or
sacred enclosures, b) in most of the cases we
are dealing with isolated bones, skeleton parts
or skeletons found in non-anatomic positions,
c) there isn’t any of the inventory
characteristic of the usual tombs (weapons,
adomments, vessels with offerings), d) most
of them are children and there are no elderly
persons, €) some pits contain a high number
of individuals, f) there are traces of violence
(hacking, blows) on some skeletons (Sirbu
1993, p.31-36, fig. 3). Nevertheless, we need
to emphasize that no human bones were
found under or around temples in the Dacian
world, except for a child’s jawbone in
Carlomanesti.

Only large-scale anthropological
analyses will establish if these are: a) human
sacrifices (also mentioned in the written
sources), b) dead exposure/decomposing
practices, c¢) corpse hacking/dismembering
operations, or d) dumping certain individuals
(Sirbu 1997, p.199-201).

The Dacians returned to normal
funerary practices both those in the Dacian
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dacii liberi - are loc numai dupéd cucerirea
romana (106 p. Chr.), atunci cand inceteaza
si sacrificiile umane, deci cand statul dac si
ierarhia religioasd au fost distruse (Sirbu
1993, p.128).

Inhumari umane in  contexte
nefunerare, din sec. IV-V p. Chr., chiar in
conditii ce sugereazd o zona sacrd, similare
cu cele din epoca preromand, se cunosc in
nord-estul Transilvaniel, cele mai
reprezentative fiind cele la Archiud-Hinsuri,
jud. Bistrita (Gaiu 1999, p. 267-316). Aici,
dintr-un ,,camp de gropi” de 156 exemplare,
in 18 s-au gasit schelete umane, fiind depusi
cate unu, doi s-au trei indivizi, barbati,
femei si copii, pozitia scheletelor si
asocierile pe varste si sexe sugerdnd
sacrificii umane ori chiar practici de
expunere/descompunere; este de precizat ca
in 20 de gropi s-au gasit schelete intregi sau
partiale de animale, indeosebi céini-14 ex.
(Gaiu 1999, p. 267-316). Intrucat
descoperirile de aici prezintd foarte multe
trasaturi identice cu cele daco-getice din
perioada preromana e posibild supraviefuirea
unor asemenea traditii la populatia bastinasa,
rendscute dupd retragerea puterii romane
(275 p. Chr.)

Sacrificii umane la geto-daci ?

Abordarea  existentei sacrificiilor
umane in evolutia istorica a unui popor este
extrem de dificila, nu numai datoritd
complexitatii fenomenului in sine, ci si
fiindcda ea ridicd probleme de naturd
psihologica, oripildnd contemporanii, §i de
fals patriotism (nu se poate, doar sunt
stramosii nostri!).

Pentru a putea analiza fenomenul
vom prezenta, mai intdi, sursele antice scrise
s, apoi, descoperirile arheologice.

Herodot, "périntele istoriei”,
mentioneazd, in sec. V a. Chr, ca
"Trimiterea solului se face astfel: cativa
dintre ei, asezdndu-se la rand, t{in cu varful
in sus trei sulite, iar altii, apucandu-l de
maini §1 de picioare pe cel trimis la

Province and the free Dacians only after the
Roman conquest (106 AD), the same time
human sacrifices stop, namely when the
Dacian state and the religious hierarchy were
wiped out (Sirbu 1993, p.128).

We know of human inhumations in
non-funerary contexts from the 4%-5
centuries AD, even in conditions suggesting a
sacred area, similar to those from the pre-
Roman period, in northeastern Transylvania.
The most representative ones are in Archiud-
Hinsuri, Bistrita county (Gaiu 1999, p. 267-
316). Human skeletons were found in 18 of
the 156 pits in a “field of pits” there. The
dead had been deposited from one to three
individuals per pit (men, women, children),
and the positions of the skeletons and the age
and sex associations suggested human
sacrifices or even exposure/decomposing
practices. An interesting fact is that whole or
partial animal skeletons, mostly dogs — 14,
were found in 20 of the pits (Gaiu 1999, p.
267-316). Since the discoveries here display
many similarities with the Geto-Dacian ones
from the pre-Roman period, we might speak
about the survival of such traditions in the
local populations and their renewal once the
Roman power withdrew (275 AD).

Human sacrifices at the Geto-
Dacians?

The study of human sacrifices in the
history of a people is very difficult, and not
just because it is a complex phenomenon in
itself, but also because it triggers
psychological problems. Such things tend to
shock modemn-day people and to elicit
reactions of false patriotism “it’s not
possible, they are our ancestors!”

Our analysis will start with the ancient
written sources and then move on to the
archaeological discoveries.

Herodotus, the “father of history”,
writes in the 5™ century BC: “And here is
how they send (the messenger): some of them
are instructed to hold up three lances while
others, grabbing the hands and feet of the one
to be sent to Zalmoxis, raise him and throw
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Zalmoxis, il leagdna de citeva ori §i apoi,
facandu-i vant, il aruncé sus peste varfurile
sulitelor. Daca, in cadere, omul moare
strapuns, rdman incredintati cd zeul le este
binevoitor; dacd nu moare, atunci il
invinuiesc pe sol, hulindu-1 cd este om rau;
dupd ce arunca vina pe el, trimit pe un altul.
Tot ce au de cerut 1i spun solului cdt mai e in
viata."

in sec. VI p. Chr., Jordanes (Getica,
41) a scris ca "Pe acest Marte (getii — n. n.)
totdeauna l-au induplecat printr-un cult
salbatic (cdci victimele lor au fost prizonierii
ucisi), socotind ca zeul razboaielor trebuie
impdcat prin varsare de singe omenesc".

Tot in sec. VI p. Chr., Stefan din
Bizant (Lexicon, p. 337) scrie despre
obiceiurile getilor care “ injunghie sotia pe
mormantul barbatului “. Eustathius a notat
ca “Este obiceiul getilor ca femeia si fie
ucisd peste barbatul ei cdnd acesta moare”,
iar Pomponius Mela, din sec. I p. Chr., ca
"Ele (femeile) doresc din cale afarad sa fie
ucise peste cadavrul barbatilor morti si sa fie
ingropate impreuna” (I, 2, 19-21).

Fara a comenta preludrile de
informatii de la un autor la altul, intrucat ar
fi necesar un studiu separat pe aceastd tema,
este evident ca autorii antici au auzit despre
sacrificii umane la traci §i au crezut de
cuviintfdi sd mentioneze acest fenomen
insolit, straniu pentru civilizatiile din care
faceau parte. Totusi, este de precizat ca nu
existd nici o dovada directd, adicd vreo
relatare a unui martor ocular la un asemenea
eveniment, ci doar mentiondri din
« auzite », si, de aceea, informatiile autorilor
antici trebuie utilizate cu multd prudenta.

Care sunt dovezile arheologice ? Asa
dupa cum am prezentat deja la subcapitolul
privind « oseminte umane neincinerate in
contexte nefunerare », in urma sapaturilor
efectuate in afara necropolelor obisnuite ale
geto-dacilor s—au descoperit resturi umane
de la peste 200 de indivizi, in mai mult de
40 de situri. Care sunt trasaturile
caracteristice ale acestor descoperiri §i de ce

him onto the lances. If the man falls and dies
stabbed, they believe the god is benevolent; if
the messenger does not die, then they blame
him and call him a bad man; after blaming
him, they send another messenger.
Everything that they ask of the gods, they tell
the messenger while he is still alive.”

In the 6™ century AD, Jordanes
(Getica, 41) writes that “This Mars, (the
Getate — our note) always served him by
means of a savage cult (because their victims
were the dead prisoners), believing that the
god of war has to be appeased by bloodshed”.

It is also in the 6™ century AD that
Stephen of Byzantium (Lexicon) depicts the
Getae custom of “stabbing the wife on the
husband’s tomb”. Eustathius notes that “It is
a Getae custom that the woman be killed for
her man when he dies”, and Pomponius Mela
of the 1*' century AD records that “They (the
women) badly want to be killed over the
bodies of their dead husbands and to be
buried with them” (II, 2, 19-21).

Assessing the extent to which authors
use information from one another requires a
paper of its own. Leaving that aside, it is still
obvious that the ancient authors heard of
human sacrifices at the Thracians and found it
necessary to mention this practice, an unusual
one for the peoples that the authors belonged
to. However, we need to stress that there is no
direct evidence, namely an eyewitness
depiction of such events, but only second-
hand information. Therefore, we need to be
very careful when using the ancient written
sources.

What does the archaeological
evidence consist of? As already introduced in
the sub-chapter on “non-cremated human
bones in non-funerary contexts”, the
excavations outside the usual Geto-Dacian
necropolises yielded the human remains of
over 200 individuals in more than 40 sites.
What are the characteristics of these
discoveries and why is it that they cannot be
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nu pot fi ele fi socotite morminte obignuite ?
Care este semnificatia lor ?

Marea majoritate a osemintelor
umane descoperite in afara cimitirelor este
reprezentatdi de schelete 1In  pozitii
neanatomice, de pérti de schelete ori doar de
oase izolate, situatii total anormale daca ar fi
fost vorba de morminte obignuite. Nu poate
fi vorba de rezultatul unor  ritualuri
postinmormantare intrucat aceste oseminte
nu s-au gasit in necropole. Mai mult, unele
schelete umane au urme de lovituri si
sectionari Desigur, moartea a putut fi
provocatd si prin alte mijloace violente ca,
de exemplu, sugrumare, otravire, inecare,
privare de alimente §i apa etc., care nu mai
pot fi acum depistate. Majoritatea
defunctilor sunt copii, deseori bebelusi, si
adolescenti, lipsind batranii, situatie absolut
anormald dacd ar f1 fost vorba doar de
decese nonmnale. Zona cu posibile sacrificii
si inhumari rituale de copii (circa 38 !), din
sec. I p. Chr., descoperitd la Hunedoara-
Gradina Castelului, a fost deja prezentata.
In plus, in marea majoritate a cazurilor,
acestor defuncti nu li s—au pus bunuri
personale ori ofrande, situatie greu de inteles
daca ar fi fost vorba de inmormaéntéri
obisnuite. In toate societdfile arhaice
defunctilor comunitatii li s—au pus bunuri de
care sa se foloseasca in " lumea de dincolo "
si li s—au efectuat ritualuri sacre.

Dovezi §i argumente serioase in
atestarea unor practici sidngeroase sunt,
indeosebi, incintele sacre de tipul
“campurilor de gropi” unde s-au gasit, e
adevarat intr-un procent redus din gropi, §i
schelete ori parti de schelete umane, asa cum
descoperirile de la Brad — 17 indivizi (13
copii, doi adolescenti §i doi maturi) (Ursachi
1986, p. 112-116, 122-123), Orlea — 23 de
indivizi (sapte copii, doi adolescenti si opt
maturi, la sase neprecizdndu-se varsta)
(Comsa 1972, p. 65-78) ori Sighisoara-
Wietenberg — 19 schelete (sapte copii, 0
adolescenta i trei maturi, la opt
neprecizandu-se varsta) (Horedt, Seraphim
1971, p. 18-18, 67-69).

considered normal tombs? What is their
meaning?

Most of the human bones found
outside cemeteries consist of skeletons in
non-anatomic positions, of skeleton parts or
just isolated bones, which would be entirely
unusual situations had we been talking about
usual tombs. This cannot be the result of post-
burial rituals, because these bones were not
found within necropolises. Moreover, some
human skeletons show signs of blows and
hacking. Surely, death could come by a host
of other violent ways that do not leave any
traces — strangling, poisoning, drowning, food
or water deprivation etc. Most of the dead are
children, many of them babies, and
adolescents, and there are no old individuals,
a most abnormal situation had wec been
looking at normal deaths. The area with
possible children sacrifices and ritual
inhumations (about 36 of them!) found in
Hunedoara-Gradina Castelului, from the 1%
century AD, was introduced. Moreover, most
of the dead were not accompanied by
personal goods or offerings, something
difficult to understand if you are talking about
usual burials. In all of the ancient societies,
the community performed sacred rituals and
placed goods next to the dead, goods that
could be used in the “afterworlds”.

One type of serious evidence in favor
of bloody practices consists of the “field of
pits” sacred enclosures where skeleton or
skeleton parts were found in some of the pits

a small percentage of them, true. Such is the
case in Brad — 17 individuals (13 children, 2
adolescents and 3 adults) (Ursachi 1986, p.
112-116, 122-123), Orlea — 23 individuals (7
children, 2 adolescents and 8 adults; we do
not have the age for 6 of them) (Comsa 1972,
p. 65-78), or Sighisoara-Wietenberg — 19
skeletons (7 children, 1 female adolescent and
3 adults; we do not have the age for 8 of
them) (Horedt, Seraphim 1971, p. 18-18, 67-
69).
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Faptul ca aceste incinte se afld in afara
asezdrilor, cd ele includ gropi, unele cu
schelete umane ori de animale, vetre si
depuneri de bunuri atestd, indubitabil,
caracterul lor ritual; pozitia anormala a unor
schelete, lipsa unor parti din schelete,
urmele de sectiondri sunt argumente serioase
pentru a presupune moartea violentd a
acestor indivizi (Sirbu 1993;, p. 31-36, 96-
100). Deocamdata, toate descoperirile de la
nordul Dunérii se dateaza doar in sec. II a.
Chr.-I p. Chr., dar apreciem cé situatia nu
reflectd o realitate istorica, ci doar un stadiu
al cercetdrii. Aceasta intrucat cele peste 20
de sanctuare de tipul «cadmpurilor de
gropi», unele cu schelete umane,
descoperirile in sudul Balcanilor, ca si
majoritatea celor dintre Balcani §i Dunare,
se dateaza in sec. VI-IV a. Chr. ; analizele
antropologice au evidentialt sectiondri si
despicari ale defunctilor ori uciderea lor cu
pietre, dupd ce victimele fusesera aruncate
de vii in gropi, ca sd nu mai vorbim de
situatille unde s-au gasit doar parti de
schelete, dar 1in conexiune anatomica
(Tonkova 1997, p. 592-611; 2003, p. 479-
504). Din zona Dunarii de Jos, din sec. X-
VIII a. Chr., indeosebi in cultura Babadag,
se cunosc numeroase schelete umane
descoperite in contexte nefunerare (Sirbu
1997, p.194-196 ; Irimia 2003, p. 251-268;
Ailincdi, Miritoiu, Soficaru 2003, p.307-
324; Juganaru 2005, p. 32-41).

Aceste descoperiri prezintd, deci,
trasdturi total distincte fatd de mormintele
obisnuite ale comunitatilor: au fost
ingropati in afara cimitirelor, multi defuncti
au urme de violentd, majoritatea sunt copii §i
lipsesc batranii, lor nu li s—au depus bunuri.

Cum putem noi interpreta aceste
descoperiri ? Nu poate fi vorba doar de
uciderea unor  prizonieri ori de paria
comunitdtilor - intrucdt majoritatea sunt
copii, §i nici de indivizi decedati in urma

The fact that these enclosures are
outside the settlements, that they include pits,
some of them with human or animal
skeletons, plus the fireplaces and deposits of
goods stand proof of their ritual character.
The abnormal position of some of the
skeletons, the missing skeleton parts, and the
traces of hacking constitute serious evidence
that these people died violent deaths (Sirbu
1993, p. 31-36, 96-100). For the time being,
all of the discoveries north of the Danube
date back to just the 2™ century BC-1%
century AD, but we believe this is not due to
archaeological reality, but merely to the
current stage of the research. That is because
the over 20 “field of pits” sanctuaries — some
with human skeletons — found in the southern
Balkans, as well as most of those excavated
between the Balkans and the Danube, date
back to the 6™-4" centuries BC. The
anthropological analyses found traces of
hacking and sectioning the dead, or of killing
them with stones, after the victims had been
thrown alive in the pits, no to mention the
cases where we found only skeleton parts, but
anatomically connected (Tonkova 1997, p.
592-611 ; 2003, p. 479-504). From the lower
Danube area of the 10-7" centuries BC, the
Babadag culture in particular, we know of
may human skeletons discovered in non-
anatomic contexts (Sirbu 1997, p.194-196;
Irimia 2003, p. 251-268; Ailincdi, Miritoiu,
Soficaru 2003, p. 307-324; Juganaru 2005, p.
32-41).

In conclusion, these discoveries
display features worlds apart from the usual
tombs of the communities: they were not
buried in cemeteries, many of the dead show
signs of violence, most of them are children
and there are no old people or deposits of
goods.

What is the interpretation of these
findings? This cannot be just about killing
prisoners or getting rid of the community’s
pariahs because most of them are children. It
cannot be about individuals dead as a result
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unor molimi - pentru ca atunci scheletele ar
fi trebuit sa fie intregi §i sd& nu fi fost
ingropate in asezari datoritd pericolului de
contaminare. Este greu de acceptat o
antropofagie cultualad, adicd acte de
canibalism, deoarece nu avem dovezi
indubitabile, aceasta fiind improbabila si
prin stadiul de dezvoltare a societatii dacice.

Analiza independenta si
combinatorie a izvoarelor scrise §i a
descoperirilor arheologice ne sugereaza

faptul cd@ geto-dacii au putut practica
sacrificii umane in urmatoarele imprejuréri :
a) in beneficiul unor divinitdti (Zalmoxe si
un anume zeu al razboiului), b) la moartea
unor regi §i inalti aristocrati putea fi ucisa
sotia acestora, poate §i unii slujitori, c)
uciderea unor prizonieri in urma unor
victorii ori in TInaintea  unor expeditii
militare  primejdioase, d)  omorarea
persoanelor care au incdlcat grav normele
comunitatii, ) uciderea unor copii din
cauze greu de identificat.

Desigur, o parte din aceste resturi
umane din contexte nefunerare pot proveni
si de la practici funerare insolite ori de la
inhumarea rituald a unor copii decedati in
mod natural. Aparitia unor practici care nu
mai pot fi integral detectate prin mijloacele
clasice ale cercetarii arheologice cum ar fi,
de exemplu, expunerea/descompunerea
defunctilor si, apoi, abandonarea resturilor
umane, ar putea fi o posibild explicatie
pentru prezenta unor parfi de schelete ori
oase umane izolate in interiorul ori in
propierea asezarilor.

Desigur, amploarea probabilelor
sacrificiilor umane rituale la daci nu trebuie
exageratd intrucdt ele au fost fenomene
exceptionale. Din istoria generald a religiilor
stim cd aceste practici erau patronate de
clasa sacerdotald, iar faptul ca ele inceteaza
la daci dupa cucerirea romana, atunci cand
sanctuarele au fost distruse iar preotii ucisi
sau exilati, este o dovada clara in acest sens.

Sacrificile umane erau practici
obisnuite la unele popoarele antice, atat in

of epidemics either, for if that were the case,
their skeletons would be whole and not buried
inside the settlements, for fear of the
contamination. As for an anthropophagic cult,
namely acts of cannibalism, it is a hypothesis
difficult to accept as long as we do not have
clear proof of it, given the stage of
development of the Dacian society.

The independent and combinatory
analyses of  written  sources  and
archaeological findings suggest that the Geto-
Dacians might have practiced human
sacrifices under the following conditions: a)
for deities (Zalmoxe and a certain god of
war), b) at the death of kings and high-
ranking aristocrats, their wives might have
been killed, and perhaps some servants as
well, c¢) killing prisoners following victories
or prior to dangerous military expeditions, d)
killing the people that broke the community’s
noims in grave ways, €) killing children for
causes difficult to identify.

Surely, some of these human remains
in non-funerary contexts could be from
unusual funerary practices or the ritual
inhumation of children died of natural causes.
The appearance of practices that cannot be
fully detected by the usual methods of
archaeological research, such as
exposing/decomposing the dead and then
abandoning the human remains, could
account for the presence of skeleton parts or
isolated human bones inside the settlements
or around them.

Surely, the scale of the ritual human
sacrifices at the Dacians must not be
exaggerated, for we are talking about
exceptional phenomena. The general history
of religions tells us that these practices were
the domain of the sacerdotal class, and the
fact that they cease after the Roman conquest,
when the sanctuaries were destroyed and the
priests killed, is clear proof of that.

Human sacrifices were not unusual for
some of the ancient peoples, both in the great
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marile civilizatii extraeuropene, ca la incasi
si azteci sau la chinezi si sumerieni, ori la
neamurile " barbare ", ca scitii, germanii,
celtii etc.

Asemenea mentalitdti s-au mentinut
chiar dupad crestinare, perpetudndu—se in
mituri (vezi Legenda Mesterului Manole).

Privitor la semnificatia acestor
sacrificii  umane nu putem decdt sa
subscriem concluziilor lui Mircea Eliade
(1986, p. 150): "Dar, in toate societétile
traditionale, sacrificiul uman era in legatura
cu un simbolism cosmologic si eshatologic
deosebit de complex §i puternic ceea ce
explicd persistenta sa la vechii germani, la
geto-daci, celti §i romani (care, de altfel, I-
au interzis abia in 97 e. n.). Acest ritual
sangeros nu indicd deloc inferioritatea
intelectuald, nici sdrdcia spirituald a
popoarelor care il practica"

%k % ok %k %k

Descoperirile  arheologice  atesta
faptul ca pe parcursul sec. V a. Chr.-I p. Chr.
se observda doud mari perioade privitoare la
credintele si practicile funerare ale tracilor
nordici: a) una de relativa stabilitate (circa
500-200 a. Chr.), atat in privinta riturilor, cét
si a evidentierii diferentelor sociale ale
defunctilor, si b) alta de profunde bulversari
(circa 200 a. Chr.-106 p. Chr.), céand
numarul mormintelor obignuite scade, pana
la disparitia lor completad, epocd in care
numdrul de oseminte umane in contexte
nefunerare creste progresiv.

Este evident cad acest fenomen
reflectd profunde schimbari in credintele
tracilor de nord despre “lumea de dincolo”,
din moment ce el cuprinde toate categoriile
sociale, de la aristocratie la populatia de
rand, si include aproape tot teritoriul locuit
de acestia, incdt putem vorbi de o adevérata
“revolutie ideologica”.

In toatd aceastd bulversare funerard
se incadreazd si descoperirile de la
Sboryanovo-Novite Korenezhi sl
Hunedoara-Grddina Castelului, dar ramane
de vazut, prin urmatoarele descoperiri, daca

extra-European civilizations, such as Incas,
Aztecs or the Chinese and Summer, and in
the “barbarian” peoples, such as Scythians,
Germans, Celts etc.

Such  mentalities survived even
Christianity and perpetuated in the form of
myths (see The Legend of Mason Manole).

As for the meaning of these human
sacrifices, we cannot but agree with Mircea
Eliade’s (1986, p. 150): “All of the traditional
societies saw the human sacrifices in
connection with a very complex and powerful
cosmologic and eschatological complex,
which is why it persisted at the ancient
Germans, the Geto-Dacians, the Celts and the
Romans (which, by the way, only prohibited
it as late as 97 AD). This bloody ritual is not
a sign of intellectual inferiority or spiritual
deficiency of the people that practice it”.

%k % %k %k %k

The  archaeological discoveries
evidence two great periods in the beliefs and
funerary practices of the northem Thracians
between 5Sth century BC — 1™ century AD: a)
one that is relatively stable (about 500-200
BC), both in terms of rites and of
emphasizing the social differences between
the dead, and b) one of profound changes
(about 200 BC — 106 AD), when the number
of usual tombs goes down and vanishes, a
time when the number of human bones in
non-funerary contexts soars.

It is obvious that this phenomenon
reflects profound shifts in the beliefs of the
northem Thracians on the “afterworld”
because it spans all the social categories,
from the aristocracy to the common people,
and almost all the territory they inhabit,
which allows us to speak of a genuine
“revolution in ideology”.

It is in this funerary change that the
discoveries in Sboryanovo-Novite Korenezi
and Hunedoara — Grddina Castelului fit, but
it remains to be seen if later excavations will
show whether they are a way to understand
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acestea marcheazd o cale de intelegere a
schimbarilor din ideologia funerara sau ele
apartin domeniului sacrificial.

Este o problema esentiald a cercetarii
arheologice viitoare de a identifica motivele
acestor schimbari profunde si a descoperi
eventualele vestigii ale osemintelor umane si
ale ritualurilor desfagurate cu prilejul
ceremoniilor funerare.

the shifts in the funerary ideology or they
belong to the category of sacrifices.

It is an essential duty of future
archaeological research to identify the
reasons behind these profound changes and to
find the possible vestiges of the human bones
and of the rituals performed on the occasion
of funerary ceremonies.
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V. Elitele si poporul de rand

Intruct la finalul fiecarui capitol au
fost prezentate o serie de concluzii specifice
domeniului abordat, acum ne vom referi doar
la unele aspecte ale acestora si la conexiunile
dintre cele trei principale fenomene abordate:
a) unde §i cum se raportau oamenii la
divinitati si strdmosi, b) cum §i-au imaginat i
reprezentat divinitatile ori chiar pe ei ingisi, c)
cum si-au imaginat ,lumea de dincolo” si ce
obiceiuri au avut pentru ,,marea trecere”.

Ne vom referi doar la descoperirile
arheologice, desi vom avea in vedere si
informatiile cunoscute prin alte categorii de
izvoare, deoarece putinele surse scrise au fost
de nenumadrate ori analizate astfel ca sunt
putine sanse sd mai poata fi aduse contributii
valoroase fara identificarea unor noi izvoare.
De altfel, o analizd pertinentd a izvoarelor
grecesti referitoare la geti a fost recent
publicatd de Zoe Petre (2004).

Desigur, in viitor, va fi necesard o
noud analizd a izvoarelor scrise, chiar a celor
cunoscute, intrucat descoperirile arheologice
vor permite o altd ,,recitire” a lor.

Descoperirile  arheologice  indica
diferente notabile intre vestigiile pastrate de
la elite si poporul de rand; diferente normale,
de altfel, daca avem in vedere posibilitatile
materiale ori de afirmare ale acestor categorii
sociale.

Raspunsul la intrebarea care erau
elitele geto-dacilor se afla in existenta lor
dovedita arheologic prin bunuri §i iconografie
expresiva. Totusi, anumite detalii pot fi
precizate doar bazdndu-ne pe speculatii, care
insd pomesc de la realitdti materiale si
iconografice.

Credem cé elita laica era formata din
dinagti i curtenii lor, apoi dintr-o o
aristocratie de rang si de cetele de razboinici.

V. Elites and common people

At the end of each chapter we drew a
series of conclusions, that’s why at this point
we are going to refer only at certain aspects
and the connections between the three main
phenomena under analysis: a) where and how
the people referred to divinities and ancestors,
b) how they imagined and represented their
divinities or themselves, ¢) how they
imagined the “afterworld” and the rituals
performed for the “great passage beyond”.

We  will present only the
archaeological discoveries, although we will
take into account the data of other sources
too, as we all know the few literary sources
have been thoroughly analyzed and thus new
data are not likely to appear in the absence of
new sources. In fact, Zoe Petre (2004) has
recently published a pertinent work about the
Greek sources concemning the Getae.

It will be necessary, in the future, to
reassess the written sources, even the well
known ones, because the archaeological finds
will allow us to “read them over again”

The archaeological finds indicate
important differences between the vestiges
coming from the elites and the common
people, normal differences if we take into
account the wealth and the possibilities of
social affirmation for each category.

One may find the answer at the
question about the Geto-Dacians elites in
their existence itself, because they are
archaeologically visible in certain items and
in their expressive iconography.
Nevertheless, certain details are a matter of
speculations, but speculations based on actual
items and iconographic facts.

We think that the lay elite consisted of
the rulers and their court, then of a high-
ranking aristocracy and the bands of warriors.
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Incepand cu mijlocul sec. IV a. Chr. in zona
nord-balcanica, adica in teritoriile locuite de
geti, creste vertiginos numarul mormintelor
tumulare si al tezaurelor bogate, fenomen ce
are §i explicatii istorice. In primul rand, statul
odrysilor (Archibald 1998) decade sub
loviturile regelui macedonean Filip al Il-lea,
in 341 a. Chr.; in consecinta, regii acestora nu
mai aveau capacitatea de a-§i impune
dominatia la nord de Balcani, iar printii locali
pot sd se manifeste independent. In al doilea
rand, in urma relatiilor cu dinastii odrysi §i a
expeditiilor scitice §i macedonene la Dunérea
de Jos aristocratia geticd a putut cunoagte
fastul de la curtile acestora. In plus, veniturile
aristocratiei getice se rotunjesc mult odata cu
stipendiile de la coloniile grecesti, cu taxele
pe tranzitul marfurilor si cu expeditiile de jaf.

Relatiile dintre dinagstii geti, pe de o
parte, dintre acestia si aristocratia de rang ori
cetele de razboinici, pe de altd parte, precum
si relatiile ,,exterme”, se bazau, probabil, tot
pe schimbul de daruri §i pe aliantele
matrimoniale, puse la cale cu prilejul unor
ospete ce urmau expeditiilor razboinice sau
unor vanatori reusite (Zoumatzi 2000, p. 688-
706).

Acumularea unor tezaure mari se
facea in timp, asa cum s-a demonstrat pentru
celebrul tezaur de la Rogozen, format din 165
de vase de argint, unele aurite, datate in sec.
V-IV a. Chr,, probabil un ,serviciu de
banchet” al unui dinast, ce include atat piese
produse in ateliere proprii, dar §i ca urmare a
primirii unor ,,cadouri” (Alexandrescu 1980,
p. 233-244; Marazov 1996). Nu exista nici un
dubiu ca ,institutia darului”(Mauss 1923) a
avut un rol important in societatea getica,
tracicd in general.

Nu este exclus nici ca unele tezaure sa
fie rezultatul impartirii unor prazi ca urmare a
unor expeditii razboinice de jaf. Astfel s-ar
putea explica prezenta, in acelasi tezaur, a
unor piese din epoci §i zone diferite.

Starting with the 4™ century BC, the number
of tumular tombs and rich treasures increases
in the region of the northem Balkans, and the
local princes have room for independent
manifestations. This has a historical basis. On
the one hand, the Odrysian state (Archibald
1998) goes down under the blows of
Macedonian king Philip II, in 341 BC,
consequently their kings were no longer able
to manifest independently. On the other hand,
the Scythian and Macedonian expeditions in
the Lower Danube region and the relations
with the Odrsian rulers allowed the Getae
aristocracy to get to know their lavish courts.
Furthermore, the possibility of obtaining
stipends from the Greek colonies, plus the
pillaging expeditions and the taxes on trade
added a handsome amount to the wealth of
the Getae aristocracy.

It is very likely that both intemal
relations — between the Getae rulers and the
high-ranking aristocracy or the bands of
warriors — and “foreign” ones relied on gift
exchanges (Zoumatzi 2000, p. 688-706) and
matrimonial alliances set up during feasts that
followed the warrior attacks or successful
hunts (Zoumatzi 2000, p. 688-706).

Great treasures were accumulated
over time, as seen in the case of the famous
treasure of Rogozen, comprising 165 silver
vessels (some of them gilded), dated back to
the 5M-4™ century BC, that were probably
some dynast’s “feast tableware”, and
included both items made in their own
workshops but also other received as “gifts”
(Alexandrescu 1980, p. 233-244; Marazov
1996). It is beyond any doubt that the
“institution of the gift” (Mauss 1923) played
an important part in the Getae society, in
particular, and in the Thracian one in general.

It is also possible that some treasures
consist of goods coming from loots after
warrior expeditions of pillage. That is how
one could explain the presence, in the same
hoard, of objects dating from different
periods and coming from different regions.
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Exista oare i o elitd religioasa?
Sursele scrise (in special, Herodot IV, 93-95)
dovedesc ca getii aveau o religie evoluata,
politeistd §i  antropomorfd, cu rituri
complicate (Russu 1944-1948, p. 61-139). Un
asemenea stadiu evoluat al religiei nu poate fi
conceput fara ,,specialisti ai sacrului” care sa
fie dedicati dezvoltarii doctrinei i
practicilor cultului. Din pécate, se cunosc
extrem de putine sanctuare ori locuri de cult
din sec. IV-III a. Chr, asa cum sunt
Sboryanovo-Kamen rid ori Demir Baba Teke
(Balkanska 1998), Cascioarele-D aia parte
(Sirbu 1994, p. 30), Butuceni (Niculita,
Teodor, Zanoci 2002, p. 41-42, fig. 59) ori
cele din zona Silistra (informatii Georgy
Atanasov si Diana Gergova).

Mai gésim unele informatii in cateva
scene iconografice, cum ar fi sacrificiul
berbecului, pe coiful de la Poiana-Cotofenesti
(Fig.51/2), ori posibilele scene de libatii
sugerate de personajele masculine ori
feminine cu rhytoane, comuri ori boluri in
mand, pe coiful de la Baiceni (Fig.49/1),
cnemidele de la Agighiol  (Fig.46) si
Malomirovo (Fig.59/2), aplica de la Letnica
(Fig.53/2), vasul de la Borovo (Fig.52/1) si
rhytonul de la Poroina (Fig.51/1).

Cu exceptia personajului feminin de
pe rhytonul de la Poroina, in -cazurile
mentionate, pare a fi vorba de basilei, intrucat
sunt fie cavaleri, fie personaje ce poartad
platosd, dar avem toate motivele si
presupunem si existenta unor sacerdoti.

O intrebare ramane insa: cine efectua
actele sacre, dinastii ori preotii, sau exista o
anumitd complementaritate? Nu este aici
cazul sa dezbatem aceasta spinoasa problema,
care necesitd o abordare separatd. Vrem doar
sd prezentaim o informatie privitoare la
asedierea cetatii Odessos de catre Filip al II-
lea, candva la mijlocul sec. IV a. Chr.,, polis
aflat atunci sub protectoratul getilor, prilej cu

care  sacerdofii  acestora...”cei  numiti
cucernicii, piosii, deschizdnd de indatad
portile, i-au iesit inainte cu cithere si

Was there a religious elite as well?
Written sources prove the existence of an
advanced religion in the Getae world
(especially Herodotus IV, 93-95), one that
was polytheist and anthropomorphic and had
complicated rites (Russu 1944-1948, p. 61-
139). It is impossible to conceive such an
advanced stage without “specialists in the
sacred” that would dedicate themselves to the
cult’s doctrine and practices. Unfortunately,
very few sanctuaries and cult places are
known from the 4"-3" centuries BC, such as
Sboryanovo- Kamen rid or Demir Baba Teke
(Balkanska 1998), Cascioarele-D aia parte
(Sirbu 1994, p. 30) Butuceni (Niculita,
Teodor, Zanoci 2002, p. 41-42, fig. 59) or
those of the Silistra region, (data from
Georgy Atanasov and Diana Gergova).

Certain information is provided by a
number of iconographic scenes, such as the
sacrificed ram on the helmet of Poiana-
Cotofenesti (Fig.51/2) or possible libations
suggested by the male or female characters
with rhyta, homs or bowls in hand, on the
helmet of Baiceni (Fig.49/1), the greaves of
Agighiol (Fig.46) and Malomirovo-
Zlatinitsa (Fig.59/2), the appliqué of Letnica
(Fig.53/2), the vessel of Borovo (Fig.52/1)
and the rhyton of Poroina (Fig.51/1).

In all the cases we have talked about,
except for the female character on the rhyton
of Poroina, we seem to be dealing with basilei
because the characters are either riders, or
wearing armor, but we have every reason to
believe in the existence of the priests.

However, a question remains: were
the basilei or the priests who performed the
sacred acts or did they complement each
other somehow? It is not our purpose to
debate this complex problem here because it
needs a separate approach. We would like to
present a piece of information about the
Odessos fortress siege by Philip II, sometime
by mid-4"™ century BC, a polis under the
Getae’s protection. On this occasion, their
priests...”the ones named the devoted, the
pious, opening the gates, met him with
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invesmantati in alb, §i, cantand, i-au implorat
pe zeii lor stramosesti ca, fiindu-le prielnici
lor, sd-i alunge pe macedoneni” (Jordanes,
65).

Dincolo de controverse si
imposibilitatea cunoasterii multor detalii,
prezenta unei elite laice §i religioase la geti
poate fi sigur postulata.

Care erau motivatiile producerii
acestor piese §i reprezentari? Cine este
reprezentat in aceste scene? Care erau
ocaziile in care aceste piese erau purtate?

Ceremoniile de investiturd ori
religioase, primirea ambasadelor, césatoriile
si ospetele care aveau loc la curfile acestor
aristocrai de rang erau prilejuri potrivite
pentru etalarea bogdtiei §i  prestigiului
personal al purtatorilor lor. lerarhizarea elitei
aristocratice i consolidarea  institutiei
regalitdtii, mai ales in sec. IV a. Chr., au
impus crearea unei ideologii care si le
legitimeze puterea si autoritatea, fenomen
evidentiat §i printr-o serie de piese de
prestigiu, prin care ei isi afirmau originea
ilustra, isi etalau bogatia si faptele de bravura.

Astfel, putem si ni-i imagindm pe
acesti « prinfi ai aurului §i argintului» in
procesiuni ceremoniale, in care echipamentul
somptuos §i scenele care-1 impodobeau aveau
menirea sd@ impresioneze asistenta prin
opulenta si traditiile eroice ale posesorilor lor,
ca §i prin puterile magice ale reprezentdrilor,
asigurandu-le, astfel, autoritate, prestigiu si
un rol eminent in societate.

Reprezentirile de pe toreutica ne aratd
ca prestigiul si realizarile personale, aspiratia
spre un statut suprauman, obtinut prin rituri
de eroizare, erau valorile supreme cultivate de
elita aristocraticé a tracilor.

Arta toreuticd, aceastd regind a
meseriilor, este, evident, o artd destinati
elitelor intrucdt doar acestea puteau dispune
de mari resurse pentru a achizifiona piese ce
contineau kilograme de aur ori argint, iar
iconografia lor ilustreazd o ideologie

citharae and dressed in white and, singing,
they implored their forefathers’ gods to favor
them and drive out the Macedonians”
(Jordanes, 65).

After the controversies and the
impossibility to know more details aside, we
can be sure of the existence of a Getae lay
and religious aristocracy.

What were the reasons behind these
pieces and representations? Who is present in
these scenes? On what occasions did they
wear these items?

The  investiture  or  religious
ceremonies, accepting embassies, marriages
or the feasts that took place at the courts of
the high-ranking aristocracy were the right
occasions for displaying the wealth and
prestige of the pieces’ bearers. The hierarchy
of the aristocratic elite and the consolidation
of the institute of royalty, in particular in the
4" century BC, required the creation of
ideologies that would legitimate their power
and authority, something that transpires in a
number of prestige items that allowed them to
display their illustrious origin, their wealth
and their acts of bravery.

Therefore, we can imagine these
“princes of silver and gold” in ceremonial
processions where lavish gear and the scenes
decorating them were meant to impress the
audience by their opulence and the heroic
legacy of their bearers, as well as by the
magic powers of the representations, thus
securing their authority, prestige and
important role in the society.

The toreutics representations show us
that the prestige, personal achievements and
the aspiration towards super-human status
achieved by way of heroizing rites were the
supreme values of the Thracian aristocratic
elite.

Toreutics, this queen of crafts, is
obviously an art for the elites, because they
are the only ones that could dispense the large
resources for purchasing items that totaled
entire kilograms of gold or silver, and the
iconography is displaying an ideology
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specifica acestora. Elitele getilor, tracilor in
general, erau constituite din dinasti §i curtenii
lor, apoi de o aristocratie de rang si de cetele
de razboinici, la care se addugau, desigur,
sacerdotii.

Din cine era constituit poporul de rand?
Din agricultori si crescédtori de animale, plus
micii mestesugari. Bordeiele si locuintele de
suprafatd din asezdrile nefortificate, plus
mormintele cu inventar modest din
necropolele plane, sunt principalele vestigii
ramase de la aceste categorii sociale.
Inventarul din aceste complexe, mai bogat
sau mai sdrac, indicd diferentieri evidente de
avere in cadrul comunitétilor.

Cum se manifesta aceasta ,,majoritate
tacutd” pe plan spiritual? Din pacate, avem
putine informatii intrucét o serie de artefacte,
care erau la indemana lor, nu ni s-au mai
pastrat. Este vorba de piesele din lemn, textile
ori piele; este suficient sd privim marea
varietate de piese de artd populara din
muzeele etnografice pentru a vedea cata
informatie ne lipseste despre viata spirituala
sl artisticd a geto-dacilor.

Daci ludm in considerare tipurile de
situri, de complexe si de artefacte descoperite
putem, totusi, constata si la populatia de rand
o relativé varietate de credinte si ritualuri.

Figurinele antropomorfe i zoomorfe
ne indicd o rdspandire generald a credintelor
si  practicilor magice §i  vrdjitoresti.
Descoperirea unor adevdrate truse magice,
formate din figurine antropomorfe ori
zoomorfe, din vase in miniaturd, plus alte
categorii de artefacte (piese In miniaturd, in
forma de sdmburi ori seminte etc.), dovedesc
existenta unor magicieni §i vrajitori in randul
comunitétilor.

Descoperirea de vetre obisnuite in
jurul cérora s-au gasit figurine antropomorfe
ori zoomorfe, vase in miniaturd, alte diferite
piese cultuale, ori chiar altare decorate

specific to them. The Getae elites — the
Thracian ones in general —consisted of
dynasts and their courts, then a high-ranking
aristocracy and warrior bands; the priests
were also part of it, obviously.

Who formed the common people? The
farmers and the breeders, plus the little
craftsmen. The main vestiges that these social
categories left us are the hovels and the
surface dwellings in the non-fortified
settlements, together with the graves with a
modest inventory in the flat necropolises.
Richer or poorer, the inventory of these
complexes shows obvious differences of
wealth.

What were the spiritual manifestations
of the “silent majority”? Unfortunately, the
data are not enough because the artifacts they
have used do not exist any more. There were
objects made of wood, textiles or leather; it is
enough to observe the great variety of the
present day folk art in the ethnographical
museums to realize how much we do not
know about the spiritual life and artistic
achievements of the Geto-Dacians.

If we take into consideration the types
of sites, complexes and artifacts discovered,
we could notice a relative variety of beliefs
and rituals at the common people as well.

The anthropomorphic and zoomorphic
figurines indicate a general diffusion of the
magic and sorcery practices. The discovery of
some  magical  kits, consisting  of
anthropomorphic or zoomorphic figurines,
miniature vases, plus other categories of
artifacts (miniature objects in shape of
kerels or seeds etc.), stands proof for the
existence of magicians and sorcerers inside
the communities

It is likely that the pater familias
performed domestic sacred rituals, because
one found ordinary fireplaces around which
there were anthropomorphic or zoomorphic

(eschgraz) in unele .locum}e,l dovedesc figurines, miniature vases, other potentially
grac.tll.ca;rea ul:cg'l vfarlate r(ljtua url -~ Sacre cyjt  pieces, or even decorated altars
amiliale, probabil cfectuate de citre pater (o parqi).
Sfamilias.
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Depunerile in gropi, situate in asezari
ori in apropierea lor, fie ca este vorba de
inhumari de animale, de resturi ale focului si
ale vetrei, de vase ceramice cu diverse
ofrande, de truse magice etc., constituie un
segment important al credintelor §i practicilor
populatiei de rand.

Depunerile in ,,campurile de gropi” cu
vestigii mai modeste (ex., Zvoristea, poate
Banesti) sunt expresia unor ritualuri §i
ofrande oferite de comunitatile satesti unor
divinitati sau ,,spirite”.

Numeroasele reprezentari figurative
din materiale obignuite, 1indeosebi din
ceramicd, descoperite in locuinte ori gropi,
reflectd nu numai gustul pentru frumos si
priceperea mesterilor, ci §i variatele credinte
ale unor membri ale comunitétilor.

De asemenea, depunerile din unele
centre zonale de cult, asa cum sunt Pietroasa
Mica-Gruiu Darii ori Magura Moigradului,
indica participarea unor comunitati intregi la
ritualurile §i depunerile de ofrande din ele.

Amenajarile, inventarul si ofrandele
din unele morminte sunt dovada unor variate
ritualuri  §i  ofrande pentru  defunctii
inmormantati.

in comparatie cu descoperirile ce pot
fi atribuite elitelor aceste vestigii ale
populatiei de rand sunt, evident, mult mai
putin spectaculoase §i dau dovadd de mult
traditionalism.

Din pacate, in lipsa unor surse scrise
ori reprezentdri iconografice, nu putem sti in
cc masurd populatia de rand participa la
actele religioase desfasurate in marile temple
de pe cuprinsul Daciei. Pentru unele categorii
de temple din munti, aflate fie langa cetati, fie
izolate (ex., Rudele, Meleia), participarea
populatiei de rand la procesiunile religioase
ce s-au desfdsurat acolo pare putin probabila.
Aceste temple, prin pozitia lor, par a indica ca
la ele participau elitele, indeosebi militari, ori

The deposits in pits, situated in the
settlements or in the neighborhood, namely
inhumation of animals, fire and fireplaces
remains, pottery with different offerings,
magical kits etc., are an important part of the
common people beliefs and practices.

Perhaps, the deposits in the “fields of
pits” with modest vestiges (e.g. Zvoristea,
maybe Banesti) are the expression of certain
rituals and gifts that the communities offered
to their divinities or “spirits”.

The great number of figurative
representations in common materials, in
particular pottery, found in the dwellings or
pits, reflect not only the good taste and the
skills of the artisans, but also the different
beliefs of certain members of the
communities.

Sometimes, the whole community
took part at the rituals and the offering
deposits, such as certain regional cult centers,
like Pietroasa Mica-Gruiu Dérii or Magura
Moigradului.

In some graves, the fitting out, the
inventory and the offerings are the proof of
varied rituals and offerings for the deceased
buried there.

In  comparison with the finds
attributed to the elites, these vestiges of the
common people are, obviously, much less
spectacular and more traditionalist.

Unfortunately, the lack of written
sources and iconographical representations,
we could not know at what extent the
common people took part at the religious acts
performed in the great temples all over Dacia.
The participation of the common people at
the religious processions seems less probable
for certain categories of temples situated
either in the mountains, near the fortresses, or
isolated (e.g. Rudele, Meleia). The position
itself of such temples seems to indicate the
clites, in particular, military, or the religious

confrerii religioase. Mai probabilda pare brotherhoods attended such ceremonies. It is
participarea membrilor comunitatilor la more likely for the members of the
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procesiunile sacre organizate in templele
descoperite in unele davae (Brad, Popesti,
Pecica) ori in unele centrele zonale de cult
(Pietroasa Mica-Gruiu Darii, Ocnita, Magura
Moigradului, Carloméanesti-Cetdtuie).

ook ok ok ok

Zei, semizei, daimoni,
sacerdoti; printi i printese

Nici o sursd scrisd nu ne spune dacé i
cum isi reprezentau geto-dacii divinitatile.

Sub nici o reprezentare figurativd nu
se afla inscris numele vreunei divinitati
autohtone.

in templele dacilor nu s-au pastrat
decét accidental cateva reprezentéri figurative
si nu s-au descoperit nici inventare §i nici
ofrande bogate.

Din aceste considerente incercarea de
a  identifica  divinitatile  geto-dacilor
mentionate in sursele scrise in descoperirile
arheologice este, practic, imposibila.

De la eroi (heroi) la zei (dei) in arta
geto-dacilor? Reflectd, oare, reprezentérile
figurative aceastd evolutie in lumea geto-
dacilor? Sa recapitulam principalele date.

Informatiile despre getii  dintre
Balcani, Carpati si Marea Neagré, din sec. V-
III a. Chr., atestd faptul cd ei au cunoscut o

eroi sl

puternicd dezvoltare iar societatea s-a
structurat si ierarhizat, dovezile arheologice
relevante  fiind centrele  rezidentiale,

mormintele tumulare si tezaurele din metale
pretioase. Probabil erau organizati in uniuni
de triburi, centrele rezidentiale fiind sediul
unor printi §i regisori, inconjurati de cete de
razboinici; uneori, chiar s-au constituit regate
efemere (vezi momentul Dromichaites).

Autorii greci, in special Herodot (IV,
94-95), au sesizat existenta la geti a unei
religii surprinzator de evoluate, politeiste §i
antropomorfe, cu conceptii bine coagulate
despre viata §i moarte, cu ritualuri specifice.
Zeitdtile getilor, mentionate de acestia, erau
Zalmoxis, Gebeleisis, Dionysos, Bendida; de

communities to take part at the sacred
processions organized in the temples of
certain davae (Brad, Popesti, Pecica), or in
certain regional cult centers (Pietroasa Mica-
Gruiu Darii, Ocnita, Magura Moigradului,
Carlomanesti-Cetdfuie)
3k %k %k %k %k

Gods, demigods, daemons, heroes and
priests; princes and princesses

No literary source tells us if and how
the Geto-Dacians imagined their divinities.

Under any figurative representation is
no name whatsoever of a local deity.

In the Dacians’ temples, there are only
accidentally a few figurative representations
and no abundant inventories or offerings have
been found.

That is why it is almost impossible to
identify  the  Geto-Dacians’  divinities
mentioned in the literary sources.

From heroes (heroi) to gods (dei) in
the Geto-Dacian art? Are the figurative
representations showing this trend at the
Geto-Dacians? Let us review the main data.

The information available on the
Getae between the Balkans, Carpathians and
the Black Sea between 5"-3" century BC say
they experienced strong development and
their society became more structured and
hierarchic, and the relevant archaeological
data are from residential centers, tumular
tombs and precious-metal treasures. Perhaps
they organized in unions of tribes, and the
residential centers were the headquarters of
princes and small kings, surrounded by bands
of warriors: sometimes, ephemeral kingdoms
appeared (see the Dromichaites moment).

The Greek authors, Herodotus (IV,
94-95) in particular, noticed that the Getae
had a surprisingly developed polytheist and
anthropomorphic  religion, with  well-
established views of life and death, with
specific rituals. The Getae gods, as they
mention them, are Zalmoxis, Gebeleisis,
Dionysus, Bendida; also, other Thracian gods
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asemenea, alte divinitdti tracice mentionate
au fost Hermes, Hestia si Cronos. O inscriptie
din polisul de la Sboryanovo mentioneaza o
zeitd cu atributul Phosphorios, iar pe o cana
din tezaurul de la Rogozen este incizat
»Kotys, fiul/initiatul lui Apollo”. Prezenta
sanctuarelor si unele franturi de informatii
scrise indicd prezenta unor sacerdoti, dar
detaliile lipsesc.

Indiscutabil, Zalmoxe, intdlnit §i sub
numele de Salmoxis ori Zamolxis (Herodot
IV 94-95), a fost divinitatea cea mai celebra,
atdt in scrierile antice, intrucat doctrina sa
pdrea atat de evoluatd si de surprinzétoare, cit
si in istoriografie, fiindu-i  dedicate
nenumadrate volume si studii. Sursele scrise ne
transmit diferite ipostaze ale lui Zalmoxis:
divinitate, daimon, profet reformator, chiar
rege. Pe baza informatiilor transmise de
autorii antici se poate aprecia cd Zalmoxis
avea un cult initiatic, se adresa dinastilor si
aristocratiei, necesita sacrificii umane. Din
pacate, cultul sdu nu poate fi identificat, cu
certitudine, in artefactele sec. V-III a. Chr. si
nici nu putem sti daca el s-a perpetuat, intr-o
forma sau alta, pana in epoca regatului.

Gebeleisis era o divinitate celestd, dar
ea este doar o singurd datd mentionatd, de
Herodot (IV, 94), in sec. V a. Chr., dupa care
devine un ,,zeu tacut”, astfel cd nimic in plus
nu se poate adauga.

Hermes este mentionat ca protector al
regilor, cdruia i se dedicau ritualuri initiatice
(Herodot V,7), iar Hestia apare ca cea care iar
fi dat lui Zalmoxe legile (Diodor din Sicilia I,
94, 2)

Dionysos era considerat, in unele
traditii grecesti ori de catre unii autori, de
origine tracd, dar faptul trebuie privit cu
multd circumspectie. Se poate afirma, insa, ca
cultul sdu a cunoscut o larga raspandire la
neamurile tracice, faptul fiind dovedit de
nenumaratele servicii de vase de baut, din aur
ori argint, descoperite in pamanturile lor.
Chiar daca e greu de crezut ca, sub Burebista,
marele preot Deceneu a putut impune

that were mentioned are Hermes, Hestia and
Cronos. An inscription from the polis of
Sboryanovo mentions a goddess with the
Phosphorios attribute, and a mug from the
treasure of Rogozen bears the inscription
“Kotys, the son/initiated of Apollo”. The
presence of sanctuaries and some fragmentary
pieces of information tell us of the existence
of priests, but the details are missing.

Zalmoxe, known also as Salmoxis or
Zamolxis (Herodotus IV 94-95) was the most
famous deity, in the ancient writings, because
his doctrine seemed so surprising and
evoluated, but in the historiography as well,
because many books are dedicated to him.
The written sources tell us about different
hypostasis of Zamolxis: divinity, daemon and
reforming prophet, even king. Relying on the
ancient authors’ information, we could
consider Zamolxis had an initiating cult
addressed to the kings and the aristocracy and
demanding human sacrifices. Unfortunately,
his cult could not be identified in the artifacts
of the 5M-3 century BC and we could not
know whether it perpetuated, in a shape or
another, until the kingdom period.

Gebeleisis is a celestial divinity once
mentioned by Herodotus (IV, 94) in the 5t
century BC, after that it becomes a “silent
god”, and we could add nothing more.

Hermes is mentioned as the kings’
protector and he received initiating rituals
(Herodotus V, 7), while Hestia seems to have
given the laws to Zalmoxe (Diodorus of
Sicily 1, 94, 2).

Certain Greek traditions or ancient
authors thought Dionysus had a Thracian
origin, but we must be very -cautious.
Nevertheless, we could state his cult was
largely spread at the Thracian peoples, which
is proved by the numerous drinking vessels,
made of gold or silver, found in their
territories. Even if it is hard to believe that,
under the reign of Burebista, the Great Priest
Deceneu obliged the Dacians to eradicate the
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eradicarea vitei de vie (Strabon VII, 3, 11),
aceastd masurd dovedeste amploarea acestui
cult in lumea dacica.

Un zeu al razboiului, similar lui
Marte, este mentionat la daci, iar cultul sdu
impunea sacrificii umane (Jordanes, Getica,
40-41); daca avem in vedere ca razboiul era
una din principalele ocupatii ale aristocratiei,
probabil ca ritualurile dedicate acestui zeu au
avut o larga raspandire. Este posibil ca o parte
din scheletele umane descoperite in contexte
nefunerare si aibd legdturd cu un cult
sangeros dedicat acestui zeu.

Zeita Bendida este mentionatd de
izvoarele scrise ca fiind adoratad de traci: se
poate presupune cd reprezentdrile de
personaje feminine célare pe animale ori in
postura de ,stdpdna animalelor” ar putea
reprezenta icoana acesteia.

Dincolo de numeroasele controverse,
datorate §i putinelor informatii scrise,
rezultd, fird dubiu, cd religia geticd era o
religie evoluatd, politeistd §i antropomorfa.
De asemenea, ea presupune existenta unor
temple i a unor sacerdoti. Suntem convinsi
cd doar sdpaturile reduse in marile centre
rezidentiale de la Dunérea de Jos n-au dus la
identificarea unor sanctuare §i temple mai
numeroase, ca cele de la Sboryanovo ori
Cascioarele. E posibil, asa cum s-a presupus,
cd o parte din camerele funerare de mari
dimensiuni descoperite sub tumuli sd fi fost
folosite ca temple, pand la inmormantarea
dinastilor i, de asemenea, ca apoi ele sa fi
devenit locuri sacre unde se desfasurarea
ritualuri de imortalizare a acestor defuncti
ilustri pana la acoperirea lor cu pamant.

Care pot fi mesajele reprezentérilor
figurative?

Reprezentérile figurative de pe metale
pretioase evidentiazd un patrimoniu comun de
motive §i scene caracteristice getilor, atestat
de descoperirile de la Baiceni, Agighiol.
Peretu, Craiova, Poiana-Cotofenesti, Poroina,
Borovo, Lukovit si Letnica. Cavaleri la
vandtoare ori aruncind lancea (intreceri
sportive?), aristocrati de rang inalt pe tron,

vine (Strabon VII, 3, 11) this action stands
proof for the importance of this cult in the
Dacian society.

The Dacians mentioned a war god,
similar to Mars, and his cult required human
sacrifices  (Jordanes, Getica, 40-41);
considering the war as one of the main
occupations of the aristocracy, the rituals
dedicated to this god were most likely widely
spread. It is also possible that some of the
human skeletons unveiled in non-funerary
contexts have some connection with a bloody
cult worshiping this god.

The written sources mention the
goddess Bendida that the Thracians
worshipped; one could assume that the
representations of female characters riding
animals or in the position of “animals
mistress” could be the icon of this goddcss.

Beyond the many controversies, due
also to the small number of written data, we
could say, no doubt, that the Getic religion
was evoluated, polytheist and
anthropomorphic. This religion is linked to
the existence of temples and clergy. We are
convinced that only the reduced excavations
in the great residential centers at the Lower
Danube are responsible for not finding such
sanctuaries and temples similar to those of
Sboryanovo or Ciscioarele. Maybe, some
large funerary chambers discovered under the
tumuli have served as temples, until the burial
of the dynasts and, afterwards, became sacred
places where they perfornmed rituals to
immortalize these famous deceased and then
they covered them with earth.

What can be the messages of the
figurative representations?

The figurative representations on
precious-metal items are evidence of a
patrimony of common motives and scenes
characteristic of the Getae, as seen in the
discoveries from Baiceni, Agighiol, Peretu,
Craiova, Poiana-Cotofenesti, Poroina,
Borovo, Lukovit and Letnica. Riders hunting
or throwing lances (sport contests?), high-
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efectudnd libatii ori la ospete, personaje
feminine 1naripate ori pe tron, ochii
apotropaici §i procesiunea animalelor sunt
principalele scene care evidentiazd fastul de
la curtile regisorilor geti.

Dacd avem in vedere ritualurile
observate in mormintele cu camere funerare
si aceste scene de pe piesele din metale
pretioase se poate conchide ca dinagtii geti au
fost ,actorii” principali ai unor rituri de
eroizare §i imortalizare.

Personajele feminine ce 1nmaneaza
dinastilor insemnele puterii (coroane, fiale),
sunt redate cu simboluri celeste (aripile) sau
sunt reprezentate tridimensional (capetele de
la Peretu §i Vraca) sau ,,vegheaza” scene cu
dinasti (cnemida 1 de Agighiol i cnemidele
de la Vraca si Malomirovo-Zlatinitsa) sunt,
foarte probabil, imaginile unor divinitéti
feminine (Magna Mater?).

Putem, deci, conchide ca dispunem de
suficiente dovezi pentru a afirma existenta
unei religii politeiste si antropomorfe, cu
ritualuri specifice elitei getice dintre Balcani,
Carpati si Marea Neagrd, unde heros-ul trac
era personajul principal.

Alta este situatia in sec. I a. Chr.-I p.
Chr. Din prima jumatate a sec. I a. Chr. s-a
constituit in spatiul dacic nord-dunirean o
structura politica de tipul regatului care, intr-o
formd sau alta, intr-o zona ori alta, s-a
mentinut pana la cucerirea romana. lerarhiile
s-au accentuat, polarizandu-se in jurul
regelui; o parte a aristocratiei din teritoriu s-a
transformat intr-o aristocratie de curte,
primind ranguri militare §i administrative.
Sursele scrise ne transmit numele elitelor
dacilor, acei tarabostes si pilleati, existenta
unei functii de ,,vicerege”, ca §i numirea unor
nobili ca ,,administratori”’ agricoli §i peste
pasuni. Regele nu mai putea tolera fortele
centrifuge i, atunci cand avea mijloacele
necesare, i-a impus autoritatea. Toate aceste
date ne indica cresterea puterii, autoritatii si
prestigiului regelui ce domnea in zona
Sarmizegetusa Regia.

ranking aristocrats on the throne, performing
libations or feasting, winged or enthroned
female characters, the apotropaic eyes and the
animal procession aristocracy are the main
scenes showing the lavishness at the Getae
princes’ courts.

Based on the rituals observed in the
tombs with funerary rooms and these scenes
from the precious-metal items, we can
conclude the Getae dynasts were main
“actors” in some of the heroizing and
immortalization rites.

The female characters handing the
dynasts the symbols of power (crowns,
phialae) are either shown with celestial
symbols (wings) or even in three dimensions
(the heads from Peretu and Vraca), or
“watching over” scenes with dynasts (greave
no. 1 from Agighiol and the greaves from
Vraca and Malomirovo-Zlatinitsa), could be
the images of goddesses (Magna Mater?).

Therefore, we have enough evidence
to state that the Getae elite between the
Balkans, the Carpathians and the Black Sea
had a polytheist and anthropomorphic
religion, with specific rituals and the Thracian
heros as the main character.

Things are different in 1* BC-1** AD.
Starting with the first half of 1°' century BC,
the northern-Danubian space witnessed the
emergence of a kingdom-like political
structure that, one way or another, in one
region or another, managed to survive up to
the Roman conquest. The hierarchies grew
stricter and they polarized around the king.
Some of the province aristocracy turned into
court aristocracy with military and
administrative titles. The written sources give
us the names of the Dacian elites, those
tarabostes and pilleati, that there was a
position called “vice-king”, as well as that
some nobles were appointed “administrators”
over farming lands and pastures. The king
could no longer tolerate the centrifugal
tendencies and imposed his authority. All
these teach us that the power, authority and
prestige of the king ruling over the
Sarmizegetusa Regia region went up.
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De la sfarsitul sec. I a. Chr. sunt
documentate templele rectangulare si cele
rectangulare cu absidd; din prima jumatate a
sec. I a. Chr. apar templele rectangulare cu
aliniamente de coloane si cele circulare, iar
din sec. [ p. Chr. templele circulare cu camere
absidate in mijloc. Aceste tipuri de temple,
descoperite in cea mai mare parte a
teritoriului  locuit de geto-daci, uneori
concentrate in mari centre religioase, sunt
marturia existentei unor divinitdti comune
intregului ethos dacic; din pacate, ne lipsesc
numele divinitatilor adorate in ele si detaliile
lerarhizarii lor intr-un panteon.

Asa cum am mai argumentat deja,
posibilitatea  ascunderii  inventarelor i
ofrandelor din sanctuare, poate chiar
distrugerea templelor, de cétre dacii insisi in
timpul rézboaielor daco-romane, ar putea
explica extrema sdrdcie de piese i
reprezentéri din acestea.

Sursele scrise ne informeaza despre
existenta la daci a unui sacerdotiu ierarhizat,
probabil si a unor confrerii de asceti, in frunte
cu un mare preot, §i cd acesti ,,specialisti ai
sacrului”, ca peste tot in lumea anticd, erau
depozitarii unui corpus de cunostinte despre
univers si divinitdti, despre viatd §i moarte
(Jordanes, Getica, 69).

Descoperirea unor ansambluri de
piese de port - fibule mari cu noduri, coliere,
lanturi, brétari multispiralice si falere, uneori
cu reprezentdri figurative pe ele — sugereaza
costume ceremoniale purtate de sacerdotii de
rang inalt (Medeley 1993, p. 177-211).

Descoperirile  arheologice  indica
existenta unui imaginar comun, reflectat in
reprezentari figurative similare pe cea mai
mare parte a teritoriului locuit de geto-daci.
Icoana cavalerului, personajele inaripate,
personajele care salutd, sunt salutate ori ridica
mdinile in semn de invocatie, busturile
feminine ori masculine, redarea cu obstinatie
a unor animale putemice §i tema confruntrii
dintre animale sunt motivele si scenele care

Starting with the end of 2™ century
BC, we have documented rectangular and
rectangular with apse temples; then, in the
first half of 1 BC, the rectangular temples
with column alignments, and the round ones,
appear, and the round ones with apsed rooms
in the middle show up in the 1** AD. This sort
of temples, found in most of the Geto-
Dacians territory, sometimes concentrated in
large religious centers, prove that there were
gods present in the entire Dacian ethos:
unfortunately, we do no have any names of
gods or details of the hierarchy.

As we have already motivated, the
possibility of hiding the objects and the
offerings of the sanctuaries, even the
destruction of the temples, by the Dacians
themselves, during the Daco-Roman wars,
could be an explanation for the extreme
poverty of objects and representations found
in sanctuaries.

Written sources tell us of the existence
of a hierarchical clergy at the Dacians,
probably priories of ascetic as well, headed
by a high priest, and that these “specialists of
the sacred”, same as everywhere else in the
ancient world, were the holders of a body of
knowledge on the universe and gods, on life
and death (Jordanes, Getica, 69).

The discovery of sets of clothing
accessories — large fibulae with knots,
necklaces, multi-spiral bracelets and phalerae,
sometimes with figurative representations on
them, suggest the high-ranking priests wore
ceremonial costumes (Medelet 1993, p. 177-
211).

The archaeological finds are evidence
of a common imagery, reflected in figurative
representations that are similar throughout
most of the territory inhabited by the Geto-
Dacians. The rider icon, the winged
characters, the characters that salute or
receive salutes or raise their hands as
invocations, the male or female busts, the
obsession with rendering strong animals and
the theme of the confrontation between
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apar pe diferite tipuri de piese in asezari,

tezaure ori sanctuare. Descoperirea unor
reprezentari figurative in temple
(Sarmizegetusa  Regia, Piatra  Rosie,

Carlomanesti) ori depuse in contexte sacre
(ex., Ocnita) demonstreazd cid aici erau
locurile de intalnire intre sacerdoti, enoriasi i
divinitati.

Desigur, e posibil ca doar anumite
divinitati sa fi avut ,,chip cioplit”, pe cand
altele sa fi fost reprezentate prin anumite
categorii de piese aduse in temple doar cu
prilejul ceremoniilor religioase. Fenomenul
este intdlnit i la alte popoare; de exemplu,
zeul razboiului la scifi era reprezentat de un
pumnal, iar Marte, in Roma regald, de o
lance.

Unii cercetdtori (Lica 1980, p. 177-
182; Babes 1988, p. 21-22) au presupus,
pomind de la o informatie a lui Jordanes
(Jordanes, Getica, 69, 71-72), ca in timpul lui
Burebista marele preot Deceneu ar fi
intreprins o importantd reforma religioasa.
Desigur, nu putem nega posibilitatea unei
asemenea reforme intreprinse de marele
preot, dar vrem sd evidentiem, aga cum am
mai afirmat deja (Sirbu 1993, p. 127-128), ca
profunde schimbari in variate domenii ale
vietii spirituale ale geto-dacilor s-au petrecut
cu aproape un secol mai devreme, anume
intre 200/175-125/100 a. Chr.

In acest interval s-au produs si
finalizat o serie de profunde schimbdri in
societatea geto-dacicd care au condus la: a)
disparifia  necropolelor  obisnuite  ale
populatiei de rand, iar aristocratia renunta la
ritul inhumatiei, fenomene care reflectd
schimbdri esentiale in credintele lor despre
»lumea de dincolo”, b) extinderea locurilor
sacre de tipul ,campurilor de gropi” si
cresterea numadrului de indivizi in contexte
nefunerare, inclusiv de ,.gropi macabre”, c)
inmultirea evidentd a ingroparilor de tezaure
de piese si de monede din argint, d)
intensificarea reprezentarii figurii umane pe
variate tipuri de piese, raspandite pe aproape

animals are the motives and scenes that
appear on various types of pieces from
settlements, treasures or sanctuaries. The
discovery of figurative representations inside
temples (Sarmizegetusa Regia, Piatra Rosie,
Carlomanesti) or deposited in sacred contexts
(e.g. Ocnita) prove that the clergy, the
followers and the gods came together in these
places.

It is also possible that only certain
divinities had a “face”, while others were
represented by some categories of pieces
brought in temples during the religious
ceremonies. One could remark the same
phenomenon at other peoples as well; for
instance, at the Scythians, the war god is
represented by a dagger, and in royal Rome,
by a spear.

Starting from Jordanes (Jordanes,
Getica, 69, 71-72), some scholars (Lica 1980,
p. 177-182; Babes 1988, p. 21-22) assumed
that during the reign of Burebista, the Great
Priest Deceneu would have imposed an
important religious reform. Certainly, we
could not deny the possibility of such a
reform of the great Priest, but we’d like to
point out, as we have already stated (Sirbu
1993, p. 127-128), that thc deep changes in
different departments of the spiritual life of
the Geto-Dacians took place a century earlier,
namely between 200/175-125/100 BC.

In the Geto —Dacian society of this
period, many deep changes took place and
they led to: a) the ordinary necropolises of the
common people disappear, the aristocracy do
not practice the inhumation any more, thus
they express the essential changes in their
belief in the ,,after world“, b) the extent of the
sacred places, “field of pits* type and the
increase in the number of individuals in non-
funerary contexts, including the “macabre
pits”, c¢) a visible increase of the burial of
treasures consisting of silver objects and
coins, d) the human face is more and more
represented on various types of objects, all
over the area inhabited by the Geto-Dacians,
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toatd aria locuitd de geto-daci, e) aparitia
templelor rectangulare cu absida si, poate, a
templelor rectangulare cu aliniamente de
coloane ori circulare simple, f) aparitia unor
importante centre zonale de cult, ca Pietroasa
Mica-Gruiu Darii, Céarlomanesti-Cetdfuie,
Ocnita, Magura Moigradului.

Asa cum am discutat pe larg in
capitolul dedicat sanctuarelor, din a doua
jumadtate a sec. II a. Chr se constatd aparitia
unor noi tipuri de sanctuare, raspandite in
aproape toatd locuitd de geto-daci. Uneori s-
au descoperit mari concentrari de sanctuare,
constituind adevarate centre pandacice, ca la
Sarmizegetusa Regia, Augustin, Rudele ori
Meleia.

Chiar dacd nu existd o publicare
exhaustivd a tuturor descoperirilor de Ia
Sarmizegetuza Regia — plan topografic,
succesiunea  diferitelor  sanctuare, tot
inventarul si ofrandele din ele - se poate
aprecia, fard nici o indoiald, cd zona sacra,
situatd pe terasele X si XI, a format cel mai
impresionant centru de cult si arhitectonic din
lumea geto-dacilor. Centrul ceremonial de pe
cele doud terase, unul dintre cele mai
impundtoare din Europa vremii, includea
numeroase amenajari: temple din calcar si
apoi din andezit (sase temple plus altarul-
,,soarele de andezit” la un moment dat), drum
pavat cu lespezi din piatrd, o adevdratd via
sacra, balustrade, bazin, jgheaburi, ziduri de
sustinere a teraselor etc.; s-au observat doua-
trei faze de constructie §i reconstructie a
templelor.  Toate acestea  madrturisesc
grandoarea acestui centru ceremonial i rolul
important pe care sacerdotiul l-a avut in
societatea dacica. Pornind de la aceste temple
sl amenajdri ne putem imagina maretia
procesiunilor sacre i impactul pe care ele 1-
au avut asupra participantilor.

Faptul cd in templele dacilor nu s-au
descoperit figurine antropomorfe §i zoomorfe,
truse de mici piese din lut, vase in miniatura
etc., constituie o dovada clard ci, in acest
stadiu de dezvoltare al sacrului, exista o
departajare netd intre religie si practicile

e) appearance of the apse rectangular temples
and, maybe, the rectangular temples with
columns, or simple circular ones, f) creation
of regional cult centers, such as Pietroasa
Mica-Gruiu Darii, Carlomanesti-Cerdfuie,
Ocnita, Magura Moigradului.

As we have thoroughly discussed in
the chapted dedicated to the sanctuaries, since
the second half of the 2™ century BC, new
types of sanctuaries appear all over the
inhabitance area of the Geto-Dacians. We
found  sometimes  concentrations  of
sanctuaries, the so-called pandacian centers,
at Sarmizegetusa Regia, Augustin, Rudele or
Meleia.

Even if all the finds of Sarmizegetusa
Regia finds are not thoroughly published —
topographical plan, order of the sanctuaries,
all the inventory and offerings found inside —
we could consider, beyond any doubt, the
sacred zone situated on the 10" and 11"
terraces as the most outstanding cult and
architectural center of the Geto-Dacian world.
This ceremonial center situated on the two
terraces, one of the most imposing in ancient
Europe, consisted of numerous buildings:
temples, first of limestone, then of andesite
(at a certain period, six temples, plus the
altar-“andesite sun”), road paved with stone
slabs, a real via sacra, balustrades, basin,
drains, supporting walls for the terraces etc.
One could remark two or three phases of the
temples construction or reconstruction. All
these stand proof for the grandeur of this
ceremonial center and the important part that
clergy played in the Dacian society. The
temples and sanctuaries give us an idea about
the majesty of the sacred processions and
their impact on the participants as well.

The fact that no anthropomorphic or
zoomorphic figurines, sets of small clay items
or miniature vessels etc, were found in the
Dacian temples, constitutes clear evidence
that, at that stage of development of the
sacred, there was a clear border between
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magice, constientizatd la nivelul clerului si
impusa 1n cadrul ritualurilor.

Toate aceste descoperiri demonstreaza
existenta unei religii geto-dacice evoluate, cu
un panteon comun, demonstrat prin temple si
reprezentdri figurative similare, deservite de
un cler numeros si ierarhizat, dar §i prin
mentinerea unor particularitati zonale.

Vom discuta, succint, citeva aspecte
ale trésaturilor distincte dintre reprezentarile
iconografice si locurile de cult ale geto-
dacilor, tracilor in general, fatd de alte
popoare, cum ar fi scitii, celtii, grecii.

O vreme s-a apreciat ca arta tracica este
parte integrantd a ,.cercului animalier euro-
asiatic” scitic, deci ea nu a dat dovada de
originalitate §i creativitate. Descoperirile
arheologice de pe pamanturile tracilor denota,
insa, diferente notabile intre manifestarile
artistice ale celor doua popoare.

Astfel, in ceea ce priveste categoriile de
piese cu reprezentdri figurative, dacé la tracii
nordici sunt coifurile, cnemidele, rhytoanele,
pocalele, fialele si canile, in cazul scitilor este
vorba de gorvthoi (aplici de tolba), varfuri de
baldachin, pectorale, oglinzi, vase sferice,
topoare-sceptre (Scythian Art 1986; Schiltz
1986). In arta scitilor se observa acea horror
vacui (teama de spatiul gol), apar scene din
viata cotidiand, dese situatii de uniri morfice
intre  regnurile animal §i  vegetal,
predominarea evidenta a motivului animalier,
toate aceste fiind diferente notabile fatd de
lumea tracicd. Desigur, in arta tracicd se
constatd si unele influente ale artei animaliere
scitice (coame de cerbi terminate in capete de
pasdre, pasdrea cu gheare gigantice §i ochi
exoftalmici), iar prezenta la Dunarea de Jos a
pieselor scitice din sec. VI-V a. Chr., cum
sunt sabia-emblemad de la Medgidia (Fig.
61/5) ori tiparul de la Garcinovo (Fig. 61/6),
sunt dovezi concludente in acest sens. O serie
de piese tipic tracice s-au descoperit in lumea
sciticd, asa cum sunt rhytonul de la Merdjani
ori aplicele de hamasament de la Oguz
(Fialko 1995, p. 133-147).

religion and magic, something that the clergy
knew and enforced during the rituals.

All these discoveries show that an
evolved Geto-Dacian religion did exist, with
a common pantheon, as evidenced by the
similar temples and figurative representations
that a large and hierarchical clergy served
them but also that regional particularities did
survive.

We will comment, briefly, on certain
distinctive features between the iconographic
representations and the cult places of the
Geto-Dacians, the Thracians in general, in
comparison with other peoples, such as the
Scythians, the Celts and the Greeks.

For some time, the scholars
considered the Thracian art as a part of the
Scythian “Euro-Asian animal circle” which
means it was not original at all. Nevertheless,
the archaeological finds in the Thracian
territories show obvious differences between
the artistic manifestations of the two peoples.

Thus, if the northem Thracians’ objects
with figurative representations are the
helmets, greaves, rhyta, goblets, phialae and
mugs, the Scythians ones are the gorythoi,
canopy heads, pectorals, mirrors, spherical
vessels, axes-scepters (Scythian Art 1986;
Schiltz 1986). In the Scythian art, one could
remark the so-called horror vacui (fear of
empty spaces), scenes of the daily life, unions
of the animal and vegetal reigns, an obvious
predominance of the animal motives. All
these are important differences from the
Thracian world. Certainly, the animal
Scythian art influenced the Thracian one
(homs of stags ending in bird heads, the bird
with gigantic claws and exophthalmia eyes)
and the presence of Scythian pieces dating
from the 6™ —5™ centuries BC in the Lower
Danube region, such as the emblem-sword of
Medgidia (Fig. 61/5) or the matrix of
Garcinovo (Fig. 61/6) are conclusive
evidence in this respect. On the other hand, a
number of objects, typical to the Thracians,
have been found in the Scythian environment,
such as the rhyton of Merdjani or the hamess
appliqués of Oguz (Fialko 1995, p. 133-147).
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Se cunosc extrem de putine piese
figurative celtice din sec. IV- inceputul sec. I1
a. Chr. din Transilvania, adicd atunci cand
acestia au locuit aici, aga cum sunt coiful de
la Ciumesti, figurina de bronz in formé de
mistret de la Luncani, capul de piatrd de la
Prundul Bargaului ori vasul de la Blandiana
(Fig.62).

Nu se poate vorbi de influente celtice in
geneza artei getice intrucdt aceasta era deja
constituitd i in plind afirmare inca de la
inceputul sec. IV a. Chr., deci anterior
prezentei celtilor la Dunarea de Jos. Sunt
putine piesele din sudul Dunérii pe care se
pot observa influente celtice (motivul
»capetelor tdiate”): o fiala din tezaurul de la
Rogozen, o aplica frontala de harmasament,
doud mici falere si un pumnal, din sec. IlI a.
Chr., piese cu loc necunoscut de descoperire
din Bulgaria (Marazov 2006, p. 129-141).

E suficient sa privesti reprezentarile
figurative celtice de pe spade, rorgques-uri,
fibule, céni ori vase ceramice etc. (Megaw, R.
si V. 2001) pentru a vedea deosebirile
fundamentale dintre acestea si cele din lumea
tracica.

De asemenea, arta dacica renaste pe la
mijlocul sec. II a. Chr., deci atunci cand celtii
plecasera deja din Transilvania; in plus,
reprezentdrile figurative dacice de pe falere,
fibule, bratéri si medalioane, din argint, bronz
ori fier, sau de pe vasele ceramice, sunt
evident deosebite de cele intdlnitc in lumea
celtica (Sirbu, Florea 20003, p.201-213).

Nici in cazul templelor ori al locurilor de
cult nu se pot observa influente reciproce.
Mai intdi, nu se cunoaste nici un loc de cult al
celtilor din zonele si din perioada cand acestia
au locuit in Transilvania.

Temple rectangulare absidate ori
circulare, cu sau fard camere absidate, general
raspandite la daci, nu sunt caracteristice
celtilor. Notam doar prezenta in lumea celtica
central-europeand a unor edificii rectangulare
de tipul aliniamentelor de coloane, dar a cdror

In Transylvania, there are very few
Celtic figurative pieces dating from the 4™
beginning of the 2™ centuries BC, the period
when they lived there: the helmet of
Ciumesti, the bronze figurine wild boar —
shaped from Luncani, the stone head of
Prundul Bargaului or the vessel of Blandiana
(Fig. 62).

Consequently, we could not speak
about influences in the genesis of the Getic
art because it existed already and
distinguished itself since the beginning of the
4™ century BC, thus before the coming of the
Celts at the Lower Danube. In the southem
Danube region, a few pieces reveal Celtic
influences (the “cut heads” motive): a phiala
in the Rogozen treasure, a frontal hamess
appliqué, two little phalerae and a dagger,
dating from the 3™ century BC, objects found
in unidentified places in Bulgaria (Marazov
2006, p. 129-141).

Only by looking the Celtic figurative

representations on the swords, rorgues,
fibulae, mugs or pottery (Megaw, T. and V.
2001), one could see the fundamental

difterences between them and the Thracian
ones.

The rebirth of the Dacian art takes place
about the mid-2"¢ century BC, when the Celts
had already left Transylvania; moreover, the
Dacian figurative representations on the
phalerae, fibulae, bracelets and medallions
made of silver, bronze or iron and on the
ceramic vessels are obviously different from
those of the Celtic world (Sirbu, Florea
20003, p. 201-213).

The mutual influences are not visible
at the temples and cult places either, because
there is no cult place of the Celts in the
regions and the period when they inhabited
Transylvania.

Knowing a general diffusion at the
Dacians, the rectangular temples with apse or
the circular ones with or without apse
chambers are not specific to the Celts.
Nevertheless, one could remark in the central-
European Celtic world some rectangular
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rol cultual nu este asigurat (Venclova 2002, p.
23-36). De asemenea, expuneri de arme sau
de animale, care apoi au fost ingropate in
incinta acestora, plus resturile de schelete
umane, rezultatul unor sacrificii umane ori a
unor practici funerare insolite, atdt de
numeroase in sanctuarele celtice (Brunaux
1986; 1996; 2004) nu se regédsesc in templele
ori in locurile de cult ale geto-dacilor.

Aceste deosebiri fundamentale dintre
arta figurativa si locurile de cult ale geto-
dacilor §i celtilor reflecta, fdra indoiala,
mentalitati §i paradigme spirituale diferite la
cele doua popoare.

Este in afard de orice indoiald ca cea
mai importantd si fecunda influentd asupra
tracilor a exercitat-o lumea greceasca, aceasta
reflectindu-se in variate domenii, de la
preluarea unor tehnologii si tipuri de piese,
pana in artd si viata spirituald; evident, noi ne
vom referi doar la ultimele aspecte.

Pentru perioada sec. V-III a. Chr. este
suficient sd amintim originea greceasca a
unora din cele mai reprezentative piese
figurative nord-tracice (cnemidele,
rhytoanele, fialele, cénile), a unor scene
(personajele pe tron ori inaripate) ori
ponderea mare a antropomorfismului; chiar
anumite legende ori mituri din lumea
greceascd pot fi recunoscute pe artefactele
descoperite in padmanturile tracice.

De asemenea, in sec. 1l a. Chr.- I p.
Chr.,, o serie de vase elenistice au fost
integrate culturii geto-dacilor, asa cum sunt
bolurile cu decor in relief, rhytoanele, vasele
de tip kantharos, kemos ori cu piedestal; e de
remarcat insd adaptarea acestora la nevoile
proprii, ca tip de vas (de ex., vasele
paralelipipedice din cele cu piedestal) ori ca
iconografie (de ex., motivele antropomorfe pe
boluri ori medalioanele pe kantharoi), astfel
cd acestea devin creatii originale, pe deplin
integrate valorilor locale.

edifices, columns alignments type, but their
cult role is not certain (Venclova 2002, p. 23-
36). The archaeologists did not find in the
Geto-Dacian temples and cult places so many
weapons and animals exposed and then
buried inside them, accompanying the
remains of the human skeletons, consequence
of human sacrifices or specific funerary
practices like in the Celtic sanctuaries.
(Brunaux 1986; 1996; 2004)

These  fundamental  differences
between the figurative art and the cult places
of the Geto-Dacians and the Celts are
certainly, the expression of different
mentalities and cultural paradigms at the two
peoples.

It is certain that the most important
and productive influence came {rom the
Greek world, and is visible in various fields,
from the technologies and types of pieces to
the fine arts and the spiritual life; we are
going to refer to the latter.

For the 5"-3 centuries we will
remind about the Greek origin of the most
representative northem-Thracian figurative
pieces (greaves, rhyta, phialae, mugs), certain
scenes (winged or enthroned characters) and
the dominance of anthropomorphism; one
could even recognize, on the Thracians
artifacts certain legends or myths of the
Greek world.

On the other hand, in the 2" ¢. BC- 1*
c. AD, the Geto-Dacian culture assimilated a
series of Hellenistic vessels, such as the
bowls with in relief decoration, the rhyta, the
kantharos and kemos type vessels, the
stemmed vessels. We have to remark that
they adapted to their needs either the type of
the vessel (e.g. the parallelepiped or stemmed
vessels) or the iconography (e.g. the
anthropomorphic motives on the bowls, the
medallions on the kantharoi) and thus they
became original creations, fully integrated to
the local values.
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E de semnalat i valoarea
reprezentarilor figurative de pe falere, fibule
cu ,,scut” antropomorf ori bratari, toate din
argint, care reflectd nu numai priceperea
mesterilor, dar §i o iconografie originala,
specifica dacilor.

in epoca regatului (sec. I a. Chr.-I p.
Chr.) se constatd o tripla realitate in privinta
locurilor de cult: a) constituirea unor centre
religioase de propagandd pandacicd, ca
expresie a unei autoritati religioase centrale si
a unui panteon comun (ex., Sarmizegetusa
Regia, Augustin), b) existenta unor centre de
cult zonale cu trasaturi proprii, ca rezultat al
mentinerii unor autonomii politice locale ce
doresc sd se evidentieze si pe plan religios
(ex., Carlomanesti-Cetdtuie, Pietroasa Mica-
Gruiu Darii. Méagura Moigradului) si c) neta
separatie dintre religie §i practicile magico-
religioase, sugeratd de lipsa unor truse de
figurine antropomorfe ori zoomorfe, vase in
miniaturd, piese de diverse forme in temple.

Descoperirile arheologice evidentiaza, deci,
o bogata si variata gamd de monumente §i
artefacte privitoare la viata spirituala a geto-
dacilor, atat pentru elite, cdt si pentru
populatia de rand, iar multe din ele reflecta
originalitatea §i  priceperea  mesterilor
autohtoni.

Nu existad nici o indoiala ca valoarea
intrinsecd §i  simbolistica iconograficd a
tezaurelor ,,printilor de aur §i de argint” geti,
precum §i maretia templelor dacice din piatra
si lemn de pe crestele muntilor, reprezinta nu
numai realizéri de exceptie ale Antichitatii, ci
si mostenirea spirituala pe care geto-dacii au

It is worth mentioning the valuable
figurative representations on the phalerae, the
fibulae with anthropomorphic “shield”, all
made of silver, which reflects not only the
artisans’ expertise, but also an original
iconography, specific to the Dacians.

During the kingdom period (1% c. BC-
1* ¢. AD), it has been ascertained a triple
reality of the cult places: a) the creation of the
religious centers of pandacian propaganda, as
an expression of a central religious authority
and a common pantheon as well (ex.,
Sarmizegetusa Regia, Augustin), b) the
existence of some centers of regional cult
with specific features, as a result of the local
political autonomy eager to express itself in
the religion as well (ex., Carlomanesti-
Cetatuie, Pietroasa Mica-Gruiu  Darii,
Magura Moigradului), c) the clear boundary
between the religion and the sorcery and
religious practices, pointed out also by the
absence in the temples of the kits consisting
of anthropomorphic or zoomorphic figurines,
miniature vessels, objects of different shapes.

We could conclude that the
archaeological discoveries point out a rich
and varied range of monuments and artifacts
linked to the spiritual life of the Geto
Dacians, the elites and the common people as
well, and many of them prove the local
artisans’ originality and expertise.

It is beyond any doubt that the
intrinsic value and the iconographical
symbolism of the Getae “golden and silver
princes” treasures, as well as the magnificent
stone or wood Dacian temples situated high
in the mountains, represent not only
outstanding achievements of the Antiquity,

I3 but also the Geto-Dacians’ legacy to
Asat-o omenirii. ;

mankind.
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Fig.1. Columna lui Traian de la Roma/7Trajan Column at Rome. Scenele/Scenes 111-1V (1),
XXXI-XXXIII (2), LI (3)(dupa/after C. Cichorius 1896-1900).
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Fig. 2. Monumentul triumfal de la Adamclisi/The Triumph Monument at Adamclisi
(dupé/after Die Daker 1980).
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Fig. 3. Principalele centre rezidentiale, morminte si tezaure din lumea getica (sec. [V-III a. Chr.)/
Main residential centers, tombs and treasures from the Getic world (4"-3" centuries BC).
Legenda/Legend: 1centre rezidentiale/residential centers, 2 morminte tumulare/tumular
tombs, 3 tezaure/treasures, 4 piese figurative izolate/isolated figurative items.

Lista localitatilor/List of localities: 1 Agighiol, 2 Albesti, 3 Béiceni, 4 Bazdana, 5 Beidaud,
6 Bestepe, 7 Borovo, 8 Branicevo, 9 Bunesti-Averesti, 10 Butuceni, 11 Céscioarele,
12 Chimogi, 13 Cotnari, 14 Cotofenii din Dos, 15 Craiova, 16 Cucuteni, 17 Gavani,
18 Gavojdia, 19 Fantanele, 20 Kavama, 21 Letnica, 22 Lukovit, 23 Mangalia, 24 Peretu,
25 Poiana-Cotofenesti, 26 Poroina, 27 "Portile de Fier", 28 Razgrad, 29 Sahama, 30 Satu Nou,
31 Sboryanovo - Sveshtari, 32 Stancesti, 33 Zimnicea, 34 Zlokucene.
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Fig. 5. Descoperiri de piese figurative/Discoveries of figurative items.

a) tracice (sec. V-1II a. Chr.)/Thracians (5"- 3™ BC.): 1. Agighiol, 2. Biiceni, 3. Borovo,

4. Bubuieci, 5. Budureasca, 6. Boukovcy, 7. Craiova, 8. Daia, 9. Duvanij, 10. Garchinovo,

11. Gavani, 12. Gurbanesti, 13. Jakimovo, 14. Kazanluk, 15. Letnica, 16. Lovec, 17 Lukovit,
18. Medgidia, 19. Oprisor, 20. Panagurishte, 21. Parjoaia, 22. Peretu, 23. Poiana-Cotofenesti,
24. Poroina Mare, 25. Portile de Fer, 26. Radjuvene, 27. Radovanu, 28. Rogozen,

29. Sboryanovo-Sveshtari, 30. Stancesti, 31. Vraca, 32. Zimnicea.

b) geto-dacice (sec. Il a. Chr.-I p. Chr.)/Geto-Dacians (2" BC - I'' AD): 33. Balanesti, 34.
Bazdana, 35. Blidaru, 36. Brad, 37. Bucuresti-Herastrau, 38. Bucuresti-Tei, 39. Cascioarele,
40. Candesti, 41. Carlomanesti, 42. Coada Malului, 43. Costesti, 44. Galice, 45. Galmele,

46. Gradistea de Munte (Sarmizegetusa Regia), 47. Lupu, 48. Malaja Kopanja, 49. Meleia,
50. Ocnita, S1. Piatra Craivii, 52. Piatra Rosie, 53. Piscu Crasani, 54. Poiana, 55. Polovragi,
56. Popesti, 57. Réacétau, 58. Saliste, 59. Sancraieni, 60. Sprancenata, 61. Stenca Liubovel, 62.
Surcea (dupé/afier V. Sirbu, G. Florea 2000).

193

https://biblioteca-digitala.ro



Fig. 6. Temple siincinte sacre la geto-daci (+ 100 a. Chr. - 106 p. Chr.)/Temples and sacred
enclosures at the Geto-Dacians (£100BC-106 AD)

Legendd/Legend: 1. Temple rectangulare cu aliniamente de coloane si temple circulare cu edificii cu
absidd/Rectangular temples with columns and circular temples with apse buildings, 2. temple circulare,
simple sau cu edificii cu absida/circular temples, simple or with apse buildings, 3.temple rectangulare cu
aliniamente de coloane/in sau langa cetiti/rectangular temples with columns alignement in/or near the
fortresses, 4. temple cu absidd in asezdri/apse temples in settlements, 5. temple cu absida si temple
circulare simple in asezari/apse temples and simple circular temples in settlements, 6. temple rectangulare
in asezari/rectangular temples in settlements, 7. centre religioase zonale cu/fara temple si cu ofrande
abundente/regional religious centers with/without temples and rich offerings, 8. "campuri de gropi"/" pit
Sfelds", 9. temple circulare izolate/isolated circular temples.

Lista localitétilor/Localities list: 1 BagaCina, 2 Banesti, 3 Bénita, 4 Batca Doamnei, 5 Biharea, 6 Blidaru,
7 Brad, 8 Bratei, 9 Bucuresti-Tei, 10 Capalna, 11 Carlomanesti, 12 Costesti,13 Dolinean,
14 Fetele Albe, 15 Sarmizegetusa Regia, 16 Malaja Kopanja, 1 7 Meleia, 18 Moigrad, 19 Ocnita,
20 Oradea-Salca, 21 Orlea, 22 Pecica, 23 Piatra Craivii, 24 Piatra R osie,
25 Pietroasa Micd, 26 Piscu Crasani, 27 Popesti, 28 Pustaiosu, 29 Augustin, 30 Rudele,
31 Santimbru-Miercurea Ciuc, 32 Sf. Gheorghe-Bedehaza, 33 Sighisoara-Wietenberg,
34 Zvoristea.
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Fig. 7. Mormantul tumular de la Agighiol. 1 Intrarea, vedere din exterior 2. vedere dinspre sud-est
si camera cailor, 3 schitd a planului de sdpaturi/The tumular tomb from Agighiol. 1 Entrance,

view from outside, 2 SW view and horses chamber; 3 Excavations plan
(dupd/after 1. Andriesescu 1934)
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Fig. 8. Svesthari -Tumulul Ginina Moghila/The Ginina Moghila tumulus
1 Vedere generald/General view, 2 sectiune longitudinala//ongitudinal section,
3 cariatide/caryatids, 4 fresca (detaliu)/fresco (detail), S cariatide si fresca/caryatids
and fresco (dupa/after D. Gergova 1996; M. Chichikova 1992).
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Fig. 9. Vraca - Moghilanska Moghila. Piese din Mormantul nr. 2//tems from grave no. 2
(1-15, 17-23 dupé/after B. Kull 1997)).
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Fig. 10. Piese din mormantul tumular de la Gavani/ltems from the tumular tomb of Gavani
(dupé@/after B. Kull 1997, V. Sirbu, N. Hartuche 2000).
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Fig. 11. Necropola de la Zimnicea/The Zimnicea Necropolis
Planul (14) si piese (1-13) din Tumulul C1 mormantul D/The plan (14) and objects
(1-13) from the Tumulus C1 and Tomb D (dupd/after A. D. Alexandrescu 1980).
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Fig. 12. Stelnica - necropola plana/flat necropolis. Piese din mormintele nr. 3 (1), 6 (2),
140 (6), 136 (7), 12 (8, 12), 194 (9), 29 (10), 19 (11) si groapa nr. 44 (13)/Items from
graves no. 3 (1), 6 (2), 140 (6), 136 (7), 12 (8, 12), 194 (9), 29 (10), 19 (11) and pit no.
44 (13)(dupa/after N. Conovici, Gh. Matei 1999).
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Fig. 13. Mormantul de la Olteni/The tomb of Olteni
(dupé/after V. Sirbu, V. Cavruc, D. Buzea 2007).
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Fig. 14. Piese din tumulul nr. 2 de la Cugir/Items from the tumulus no. 2 of Cugir
(dupéd/after 1. H. Crisan 1980).
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Fig. 15. Necropola de la Zemplin/Zemplin Cemetery.
Piese din mormintele nr. 106 si 167/ftems from graves no. 106 and 167.
(dupé/after V. Budinsky-Kricka, M. Lamiova-Schmiedlova 1990).
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Fig. 16. Piese din mormantul plan de la Corcova/ltems from the Corcova flat tomb.
(dupéd/after V. Sirbu, A. Rustoiu, G. Craciunescu 2000).
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Fig. 17. Schelete umane in contexte nefunerare/ Human skeletons in non funerary contexts
1 Cascioarele, 2 Dulceanca, 3 Orlea.
(dupé/after V. Sirbu 1993; S. Dolinescu-Ferche 1974; E. Comsa 1972).
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Fig.18. Hunedoara - Grddina Castelului. Inhumari de copii/Children inhumations.
(dupa/after V. Sirbu et al. 2006).
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Fig.19. Hunedoara - Gradina Castelului.
Piese din inhumarile de copiinr. 8 (1-7), 9 (8), 10 (9), 11 (10-12) si 12 (13-14)/Items
from the children inhumations no. 8 (1-7), 9 (8), 10 (9), 11 (10-12) and 12 (13-14).
(dupa/after V. Sirbu et al. 2006).
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Fig. 20. Inhumari de cai gnrmormintele de la Cema (1) si Yankovo (2-4)/Horse inhumations
in the graves of Cerna (1) and Yankovo (2-4)
(dupé/after 1. Vasil¢in 1998-1999; Cv. Dremsizova 1955).
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Fig. 21. Inhumari de cai din asezarile de la Seusa (1-2) si Cascioarele-Coinea I1(3-5)
1, 4-S inhumari, 2-3 zébale/Horse inhumations from Seusa (1-2) and Cdascioarele-
Coinea I (3-5);1, 4-5 inhumations, 2-3 bridle bits.
(dupa/after M. Ciuta, 1.V. Ferencz 2007; V. Sirbu 1993).
209

https://biblioteca-digitala.ro



-0,90m

' -112cm 8
Fig. 22 inhumiri de caini din asezarile de la Branesti (1), Cascioarele (2-3), Cucorini (4) si de
cai din necropola de la Zimnicea (5-8)/Dog inhumations from the settlements of
Branesti (1), Cascioarele (2-3), Cucorani (4) and horses from Zimnicea necropolis (5-8)
(dupé/after V. Sirbu 1993; S. Teodor 1975; A. D. Alexandrescu 1983).
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Fig. 23. Gradistea de Munte - Sarmizegetusa Regia. Marele templu circular.1 Detaliu de plan
si de elevatie, 2 plan, elevatie, perspectiva (reconstituire)/The great circular temple.
I Plan and elevation detail, 2 Plan, elevation, perspective (reconstruction)

(dupé/after D. Antonescu 1984).
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Fig. 24. Augustin -Tipia Ormenisului-Sanctuarul circular cu camera absidata: plan (1) si reconstituire (2)./
The circular sanctuary with apse chamber: plan (1) and reconstruction (2).
Legenda: 1 lespezi din calcar si ofiolit, 2 blocuri din tuf alb, 3 baza de perete din argila si lemn,
4 stalpi, 5 podea arsd, 6 pavaj feudal/ Legend: 1 limestone and vulcanic rock slabs,2 white
vulcanic rock blocks, 3 fragments of clay and wood walls, 4 pillars, 5 burnt floor, 6 medieval

pavement (dupd/after 1. Glodariu, Fl. Costea 1991).
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Fig. 25. Sanctuare cu aliniamente de coloane de la Augustin-Tipia Ormenisului.
Sanctuaries with colums alignments from Racog-Tipia Ormenisului.
(dupa/after F1. Costea, 1. Glodariu 2006).
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Fig. 26. Temple circulare cu o camera absidata-perspectiva si sectiune (variante)/Circular
temples with apse chamber-perspective and section (dupé/after D. Antonescu 1984).
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Fig. 27. Temple circulare/Circular temples. 1 Pecica, 2 Dolinean, 3, 6-7 Mele{é si 4-5 Rudele.
(dupa/after 1. H. Crisan 1978; G. 1. Smimova 1976; A. Vulpe 1986).
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Fig. 28. Temple rectangulare - plan (1) si perspectiva (2)/Rectangular temples - plan (1) and
perspective (2) (dupd/after D. Antonescu 1984).
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Fig. 29. Pietroasa Mica-Gruiu Darii. Depuneri votive de tip movilitd/

Votive deposits mound type (dupd/after V. Sirbu, S. Matei, V. Dupoi 2005).
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(dup@/after V. Sirbu, S. Matei, V. Dupoi 2005)
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Fig. 31. Carlomanesti. Fragmente de statuete umane/Fragments of human statuettes
(sapaturi/excavations M. Babes).
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Fig. 32. Carloméanesti. Statuete zoomorte/Zoomorphic statuettes
(sapaturi/excavations M. Babes).
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Fig. 33. Ocnita - Colina sacra. Piese din camera subterana nr. 2/Items from the underground
Chamber no. 2 (dupd/after D. Berciu 1981).
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Fig. 34. 1-14 Ocnita, 15 Sprancenata, 16 Polovragi. 1-12, 15 lut/clay, 13-14, 16 bronz/bronze.
(dupé/after D. Berciu 1981; C. Preda 1986; Fl. Marinescu 1982).
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35. Ocnita. Piese din Groapa nr. 105/Items from Pit no. 105
1-10 Cesti opaite/ Rush-lights cups, 11 strachina/porringer, 12, 14-17 borcane/jars,
13 vas de provizii/storing vessel, 18 umbo de scut/shield umbo, 19 fibuld/fibula,

20 aplica de pumnal/dagger appliqué, 1-17 lut/clay, 18-20 fier/iron.
(dupéd/after D. Berciu, M. losifaru, M. Diaconescu 1993).

223
https://biblioteca-digitala.ro



Fig. 36. 1 Bucuresti-Tei, 2 Bucuresti-Snagov, 3 Piscu Crasani, 4 Bucuresti,

5 Bucuresti-Catelu Nou, 6 Céscioarele-Ostrovel, 7 Liubcova, 8 Russe (Bulgaria).

1-4, 6-8 lut/clay , 5 bronz/bronze (dupa/after D. Roseti 1935; N. Conovici 1981;
M. Turcu 1979; M. Guma 1981; V. Varbanov, D. Dragoev 2006).
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Fig. 37. Popesti. 1 Pafta, 2 vas cu medalion in relief, 3 vas in forma de pasare, 4 protoma de
rython, 5-6 boluri cu decor in relief (detalii), 7 picior de statuetd umana// buckle,
2 vessel with in relief medallion, 3 bird-shaped vessel, 4 fragment of rhyton,
5-6 bowls with in relief decoration (details), 7 human statuette leg. 1 fier/iron,
2-7 ceramicé/pottery.
(1-4, 7 dup@/after R. Vulpe 1960; Al. Vulpe, M. Gheorghita 1979).
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Fig. 38. Moigrad - Magura Moigradului. Complexul nr. 55/Complex no. 55. 1-2 Fusaiole,
3-8 vase ceramice , 9 profilul Gropiinr. 55, 10 Groapa nr. 55/1-2 spindle-whorls,
3-8 pottery, 9 Pit no. 55 profile, 10 Pit no. 55. Legenda/Legend: 1 rocd, 2 pamant din
groapa, 3 pietre, 4 rasnite, S oase de animale, 6 pamant negru, 7 fragmente ceramice,
8 oase de animale nearse, 9 carbune de lemn// rock, 2 soil from the pit, 3 stones,
4 grinders, 5 animal bones, 6 black soil, 7 pottery fragments, 8 unburnt animal bones,
9 wood coal (dupéd/after M. Macrea, M. Rusu, 1. Mitrofan 1962).
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Fig. 39. 1 Kumsala - Groapa nr.9/Pit no. 9; 2-4 Gledachevo-Dvora, Gropile nr. 12, 25, 29/
Pits no. 12, 25 and 29 (dupa/after M. Tonkova, S. Savatinov 2001).
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Fig. 40. Incintele de la Zvoristea (1) si Orlea (2)/Enclosures from Zvoristea (1) and Orlea (2).
Legenda/Legend: 1 gropi cu schelete umane, 2 gropi cu schelete de animale, 3 gropi
fara schelete, 2b groapa esticd/1 pits with human skeletons, 2 pits with animal
skeletons, 3 pits without skeletons, 2b eastern pit (dupd/after M. Ignat 1983;

E. Comsa 1972).
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Fig.41. Ciolanestii din Deal. .
1-5 Vase ceramice, 6 bratara din argint, 7 structura din lemn a fantanii (reconstituire).
1-5 pottery vessels, 6 silver bracelet, 7 wood structure of the well (reconstructure)
Legenda/Legend: | strat vegetal actual, 2 pamant brun-inchis, 3 pamant brun-deschis,
4 nisip, pamant brun cu pietris, 6 nisip si pietrig, 7 pamant brun-albicios, 8 pamant
argilos, 9 lemn/! present vegetal soil, 2 dark brown soil, 3 light brown soil, 4 sand,
5 brown soil with gravel, 6 sand and gravel, 7 whitish-brown soil, 8 clay soil, 9 wood.
(dupd/after M. Petrescu-Dambovita, S. Sanie 1972).
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Fig. 42. Groapa in asezarea de la Novoselskoe/Pit in the Novoselskoe settlement
1-2 Inhumari de capete cai, 3-7 figurine antropomorfe din lut//-2 Heads horse
inhumations, 3-7 clay anthropomorphic figurines
(dupé/after V. P. Vanciugov, 1.V. Brujako, V. Sirbu, I. T. Niculitd 1999).
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Fig. 43. Hanska-Toloaca.
Trusa magica (1-19) depusa intr-un vas (20)/Magical kit (1-19) put in a vessel (20).
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Fig. 44. Zimnicea-necropola. Truse magice din mormintele C2M4 (1-14) si C20M1 (15-24)/
The necropolis. Magic kits from the tombs C2M4 (1-14) and C20M1 (15-24).
(dupa/after A.D. Alexandrescu 1980).
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Fig. 45. Agighiol- piese din mormantul tumular//zems from the tumular tomb.
(2-56 dupd/afier B. Kull 1997)).
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Fig. 46. Mdrméntul tumular de la Agighiol. 1a-c Cnemida nr. 1, 2a-c Cnemida nr. 2.
The tumular tomb of Agighiol. 1a-c Cnemid no. 1, 2a-c Cnemid no. 2.
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Fig. 47. Mormantul tumular de la Agighiol. 1a-d Pocalul nr. 1, 2a-b pocalul nr. 2/
The tumular tomb of Agighiol. 1a-d Goblet no. 1, 2a-b goblet no. 2.
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Fig.48. Momantul tumular de la Peretu (jud. Teleorman)/The tumular tomb of Peretu
1 Cap uman/Human head, 2 Coif/Helmet (dupa/after E. Moscalu 1989).
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Fig. 49. Piese de aur din tezaurul de la Baiceni/Golden objects from the Baiceni treasure
(dupéd/after M. Petrescu-Dambovita 1995).
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Fig. 50. Aplici din tezaurul de la Craiova/dAppliqués from the Craiova treasure.
(dupé/after B. Kull 1997)).
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Fig. 51. la-c Rhytonul de la Poroina; 2a-c Coiful de 1a Poiana-Cotofenesti/la-c Rhyton from
Poroina; 2a-c Helmet from Poiana-Cotofenesti.
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Fig. 52. Tezaurul de la Borovo/Treasure of Borovo. 1a-b Vas ovoidal, 2-4 rhytoane/
la-b Ovoid vessel, 2-4 rhyta (dupd/after Ancient Gold 1998).
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Fig. 53. Aplice de harnasament din tezaurul de la Letnica/Harness appliqués from the Letnica
treasure. 1-5 cavaleri, 6 scena erotica/l-5 riders, 6 erotic scene.
(dupd/after B. Kull 1997; 1. Venedikov 1996).
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treasure (dupd/after B. Kull 1997; 1. Venedikov 1996).
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Fig. 55. Piese de argint din tezaurul de la Lukovit/Silver objects from the Lukovit treasure
(dupé@/after M. Chichikova 1980; B. Kull 1997)).
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Fig. 56. Tezaurul de la Rogozen/Rogozen treasure. Canile nr. 155, 157, 158, 159.
Jugs no. 155, 157, 158, 159 (dupé/after 1. Marazov 1996).
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a/after 1. Marazov 1996).

5 Details of the goblet (dup

Fig. 57. Tezaurul de la Rogozen/Rogozen treasure. 1-5 Detalii de pe pocal/
1
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Fig. 58. Reprezentari de vulturi cu comn de la/Representations of horned eagles from:
Peretu (1), Detroit Institute of Art (2), Agighiol (3), Metropolitan Museum of
New York (4), Rogozen (5).
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Fig. 59. Mommantul de la Malomirovo-Zlatinitsa/The tomb of Malomirovo-Zlatinitsa.
1 Inel sigilar, 2 Cnemida// Signet ring, 2 Cnemid (dupd/after D. Agre 2006).

247

https://biblioteca-digitala.ro

» w——

NN AANNRARNNNNANNNRRRNRR S Tt

ORI

)

) ?2}\/»

TR BT LT

WLl Lk

L




) D! T \‘ W‘ “
=Ca )

- D)

Fig. 60. Inelele sigilare de la/Signed rings from: Duvanlij-Goliamata Moghila (1),
Duvanlij-Arabadzhijska Moghila (3), Glozhene (2), "Bulgaria" (4); aplica de la/
appliqué from Razgrad (5), mascé de la/mask from Kazanluk-Svetitsata (6), aplica
de la/ appliqué from Stancesti (7). 1-7 aur/gold (dupa/after Ancient Gold 1998;

G. Kitov 2005; I Daci 1997). 248
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Fig. 61. Piese scitice/Scythian objects. 1 "Bucuresti", 2 Jacu, 3 Gurbanesti, 4 Parjoaia,
5 Medgidia, 6 Garcinovo (dupé/after V. Parvan 1926, V. Vasiliev 1980;V. Schiltz 1994).
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Fig. 62. Piese celtice /Celtic objects. 1 Blandiana, 2 Luncani, 3 Prundu Bargaului.
(dupa/after V. Sirbu, G. Florea 2000,).
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Fig. 64. Tezaurul de la Lupu/The treasure of Lupu. 1-2 Fibule, 3 cana, 4 mastos, 5-11 falere/
1-2 Fibulae, 3 jug, 4 mastos, 5-11 phalerae.
(dupa/after 1.Glodariu, V. Moga 1994).
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Fig. 65. Tezaurul de la Lupu/Treasure of Lupuﬂ
1-2 Fibule/Fibulae, 3-9 Falere/ Phalerae (dupé/after 1. Glodariu, V. Moga 1994).
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Fig. 66. 1 Ocnita, 2,4 Piatra Rosie, 3 Sarmizegetusa Regia. 1-2 Piese din bronz, 3 efigie din
argila, 4 "scut" votiv din fier. /-2 Bronze items, 3 clay effigy, 4 iron votive "shield".
(dupé/after D. Berciu 1981; Die Daker 1980).
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Fig. 67. Piese din tezaure de argint/Pieces from the silver treasures 1-2 Surcea, 3 Saliste,
4 Coada Malului, 5 Jakimovo (dupéa/after L. Marghitan 1976; B. Nikolov 1988).
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Fig. 68. Gradistea de Munte - Sarmizegetusa Regia.
Fragmente de vase cu decor pictat/Fragments of vessels with painted decoration.

(dupéd/after G. Florea 1998).
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Fig. 69. Brad. Figurine antropomorfe (1-3), protome zoomorfe de la diverse tipuri de
piese (4-9) si capac pictat (10)/Anthropomorphic figurines (1-3), zoomorphic
endings from different types of items (4-9),and painted lid (10)
(dupa/after V. Ursachi 1995; 2000).
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Fig. 70. Racatau. Piese dacice/Dacian objects. 1-2 Tipare, 3 silen, 4 fragmente de kantharos/
1-2 moulds, 3 silenus, 4 fragments of kantharos (4)(sapaturi/excavations V. Cépitanu).

258

https://biblioteca-digitala.ro



3em

v
Fig. 71. Racatau. 1-2,4 Piese dacice, 3 import elenistic/1-2, 4 Dacian items, 3 Hellenistic

import. 1-2 Vase paralelipipedice, 3 piesa din os, 4 cavaler reprezentat pe un vas in

forma de burduf/1-2 parallelepipedic vessels, 3 bone item, 4 rider-shaped vessel
(sapaturi/excavations V. Capitanu).
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8 vas cu tub si 9-11suporti de vatrd/ /-3 Anthropomorphic figurines, 4 cup, 5 clanking
clay piece, 6-7 zoomorphic endings, 8 vessel with a tube, 9-11 "Firedogs"
(sapaturi/excavations R. Vulpe, Ec. Vulpe, S. Teodor, N. Mircea)
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Fig. 73. Piese de la/ltems from Malaja Kopanja (1), Budureasca (2), Zimnicea (3),
Carlomanesti (4), Poiana (5); 1-4 piese dacice, S import roman//-4 Dacian items,
5 Roman imports (dupd/after V. Kotigorosko 1995; E.Moscalu 1983; S. Sanie 1995).
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Fig. 74. Cupe cu picior (1-2) si bratari (3-4)/Stemmed cups (1-2) and bracelets (3-4).
1-2 Sincréieni, 3 Senereus, 4 Coada Malului (dupé/after L. Marghitan 1976).
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Fig. 75. Piese din depozitul votiv de la Lozna/ltems from the votive deposit of Lozna
(dupé/after S. Teodor, P. Sadurschi 1979).
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Fig. 76. Monede/Coins. Tetradrahma macedoneana de tip Filip al II-lea (1), imitatie dupa
moneda de tip Filip al [I-lea (2) si diverse tipuri de monede geto-dacice din
sec. II-1 a.Chr (3-12); 2-5,7,9, 11 averssi 1, 6, 8, 10, 12 revers/
Macedonian tetradrachma of Philip 11 type (1), limitation of a coin, Philip 11 type (2),

and various types of Geto-Dacian coins of the 2"-1" centuries BC (3-12), observe and
reverse (dupd/after 1. Donoiu 1980). 264
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Fig. 77. Mormantul tumular de la Agighiol/The tumular tomb of Agighiol
1 Pocalul nr. 1; 2 Pocalul nr. 2; 3 Coif/ 1 Goblet no. 1; 2 Goblet no. 2; 3 Helmet
(clisee/negatives V. Sirbu, D. Stefan).
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Fig. 78. Mormaéntul tumular de 1a Agighiol/The tumular tomb of Agighiol.
1 Cnemida nr.1/Cnemid no. 1, 2 Cnemida nr.2/Cnemid no. 2.
(clisee/negatives V. Sirbu, D. Stefan)
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Fig.79. Mormantul tumular de la Peretu/ The tumular tomb of Peretu.
1 Cap uman/Human head, 2 Coif/Helmet (clisee/negatives V. Sirbu, D. Stefan)

267

https://biblioteca-digitala.ro



Fig.80. 1 Poiana-Cotofenesti, 2 Craiova, 3 Bdiceni, 4 Stancesti; | coif, 2-4 aplici// Helmet,
2-4 appliqué (clisee/negatives V. Sirbu, D. Stefan).
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Fig. 81. Rhytonul de la Poroina/The rhyton of Poroina (clisee/negatives V. Sirbu, D. Stefan).
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Fig. 82. Piese din tezaurele de la Letnica (1-3), Lukovit (4-5), Rogozen (7-8) si mormantul
nr. 2 de la Vraca (6); 1-5 aplici, 6 cnemida, 7-8 cani/Objects from the treasures of
Letnica (1-3), Lukovit (4-5), Rogozen (7-8) and the tomb no. 2 of Vraca (6);
1-5 appliqués, 6 cnemid, 7-8 jugs (dupa/after Ancient Gold 1998).
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Fig.83. 1 Jakimovo, 2 Galice, 3-4 Surcea, 5 Bucuresti-Herastrau, 6 Coada Malului;

1 mastos/mastos, 2-5 falere/phalerae, 6 fibuld/fibula
(1-2 dupa/after Ancient Gold 1988; 3-6 clisee/negatives V. Sirbu, D. Stefan).
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Fig. 84. 1-5 Récatau, 6-7 Poiana. Piese cu reprezentari figurative/Objects with figurative
representations; | piesa elenistica/hellenistic import, 2-3 geto-dacice/Geto-Dacians,
4-7 importuri romane/Roman imports (clisee/negatives V. Sirbu, D. Stefan).
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Fig. 85. Sboryanovo-Sveshtari. 1 Vedere generala/General view, 2, 4-5 Ginina Moghila,
3 Mormantul nr. 12/Tomb no. 12 (clisee/negatives D. Gergova).
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5 Fig. 86. Pietroasa Mica-Gruiu Ddrii. Incinta-aspect de sapatura (1)
si Suprafetele S12 (2), S11 (3), S14 (4), S16 (5), S20 (6)/ Enclosure excavation
view (1), and Surfaces S12 (2), S11 (3), S14 (4), S16 (5), S20 (6)
(dupé/after V. Sirbu, S. Matei, V. Dupoi 2005).
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Fig. 87. 1 Sboryanovo-Kamen Rid-incinta circulard/ circular enclosure, 2 Strelkovo-Badjalyata
(zona Silistra- sanctuar in pestera/sanctuary in the cave), 3 Albesti-altar in mormant/
altar in the tomb (dupd/after D. Gergova 2004; C. N. Mateescu, M. Babes 1968)
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Fig. 88. Augustin-Tipia Ormenisului.
1 Muntele cu sanctuare, 2-3 Templul rotund cu edificiu cu absida.
I The mountain with sanctuaries, 2-3 The round sanctuary with apse
temple (clisee/negatives F. Costea).
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Fig. 89. Costesti-Cetatuie. Sanctuare rectangulare cu tamburi din calcar/Rectangular

sanctuaries with limestone tambours (clisee/negatives E. Pescaru).
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Fig. 90. Gradistea de Munte-Sarmizegetusa Regia.l1-2 Marele sanctuar rotund (detalii),
3 pilastri din andezit, 4-5 baze de coloane distruse, 6 fragment de coloand, 7 fragmente
de coloane in zidul de apdrare, 8 altar-"soarele de andezit"//-2 the great round
sanctuary (details), 3 andesite pilasters, 4-5 destroyed columns basis, 6 column
fragment, 7 columns fragments in the defense wall, 8 altar- "the andesite sun"
(clisee/negatives V. Sirbu)

¥ g5

278

https://biblioteca-digitala.ro



Fig. 91. Gradistea de Munte-Sarmizegetusa Regia.
Temple rectangulare si rotunde/Rectangular and round temples

clisee/negatives E. Pescaru).
(clis g ) -
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Fig. 92. Gradistea de Munte- Sarmizegetusa Regia. 1 Zona templelor - vedere generala,
2 altar-"soarele de andezit", 3 temple rectangulare cu aliniamente de coloane si
temple circulare/] The temples zone - general view, 2 altar - the" andesite sun",
3 rectangular temples with columns alignments and circular temples

(clisee/negatives E. Pescaru). 280
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Nu exista nici o indoiala ca valoarea intrinseca si simbolistica
iconografica a tezaurelor ,,printilor de aur si de argint” geti, precum si maretia
templelor dacice din piatra si lemn de pe crestele muntilor, reprezinta nu numai
realizari de exceptie ale Antichitatii, ci si mostenirea spirituala pe care geto-
dacii au lasat-o omenirii.

It is beyond any doubt that the intrinsic value and the iconographical
symbolism of the Getae “golden and silver princes” treasures, as well as the
magnificent stone or wood Dacian temples situated high in the mountains,
represent not only outstanding achievements of the Antiquity, but also the
Geto-Dacians' legacy to mankind.
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